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PROLOGUE

One day in A.D. 391, the Roman-appointed Bishop Theophilus marched from his headquarters in the Brucheion Royal quarter of Alexandria, at the head of a large howling mob, heading west for the Serapeum in the heart of the Egyptian quarter of Rhakotis. The Serapeum, which had been the center of Egyptian worship for seven centuries, was adorned with extensive columned halls, almost breathing statues, and a great number of other works of art, as well as being the house of the Great Alexandrian library. The frenzied people rushed through the streets along the Canopic way, turning into the short street that led to the temple-area of Serapis, meeting other crowds there, before climbing up the great flight of marble steps, led by Bishop Theophilus. They jumped across the stone platform and into the temple, where the events of the final tragedy took place.

In their agitated mood, the angry mob took little heed of the gold and silver ornaments, the precious jewels, the priceless bronze and marble statues, the rare murals and tapestries, the carved and painted pillars of granite and many marbles, the ebony and scented woods, the ivory and exotic furniture—all were smashed to pieces with cries of pleasure. But that was not all. Those shouting men, full of demoniac delight, then turned to the library, where hundreds of thousands of papyrus rolls and parchments, inscribed with ancient wisdom and knowledge, were taken off their shelves, torn to pieces and thrown on to bonfires.

A few years later the last of the Alexandrian scholars was torn to pieces by a gang of Christian monks. On a Lenten day in March of the year A.D. 415 they stopped the carriage of Hypatia, who had succeeded her father as Professor of Philosophy in Alexandria, stripped her naked, dragged her into a nearby church, killed her, cut most of her flesh from her body with sharp oyster shells and burned what remained of her in the street. The charge against Hypatia, who had taught the philosophy of Plato, was heresy.

As a result of this barbaric killing of Alexandrian scholars and destruction of its library, which contained texts in Greek of all aspects of ancient wisdom and knowledge, the true Egyptian roots of Christianity and of Western civilization have been obscured for nearly 16 centuries. The aim of this book is to rediscover these roots, with the help of new historical and archaeological evidence.

We are going to show that the stories of both the Old and the New Testaments are firmly established on models of Ancient Egyptian historical facts. Not only that, but we will also show that the essential doctrines that Judaism and Christianity are credited with, in fact came out of Egypt. We are even going further to an area that will not be easy for the ordinary reader to accept, but that will become more convincing as the evidence of this book accumulates. All the central characters of both the Old Testament and the New Testament were actually real historical Egyptian figures, who lived in a different period than we have believed up till now.

Western scholars, whether Christian, Jewish or Atheist, tend to ignore Egyptian views when interpreting the accounts of ancient history. Even Manetho, the great Egyptian scholar responsible for the arrangement of the Alexandrian library, has been dismissed as unqualified to write about scientific matters to the Greeks. Commenting on an account that Manetho wrote in Epitome of Physical Doctrines, W. G. Waddell wrote:

That an Egyptian priest should seek to instruct the Greek-speaking world of his time in the history of Egypt and the religious beliefs of the Egyptians . . . is not at all surprising, but it seems strange that Manetho should feel called upon, in the third century B.C., to compose an Epitome of Physical Doctrines with the apparent object of familiarizing the Greeks with Egyptian science.

MANETHO, LONDON, 1940, p. XXVII

In addition, Islamic documents are completely disregarded as a source of ancient tradition, when arguing the history of biblical stories. This cannot be justified, for the stories in the Koran come from the same source as the books of the Bible. Moreover, the Koran accounts agree with those of the Bible in the majority of cases, which makes it more important to examine the reason for various points of divergence.

The time has come for Egypt’s voice to be heard again. Because of my Islamic background, I feel confident that I am qualified to offer a balanced picture, which does not exclude any source from examination.

Until the destruction of its library in A.D. 391, Alexandria had remained the most important cultural center of the ancient world, and the focal point of the mutual influence exercised in the conjunction of Christianity and Hellenism, in spite of four centuries of Rome’s political supremacy. Founded by Alexander the Great in 331 B.C., it was the first real cosmopolitan city in history, where Macedonians and Greeks lived together with Egyptians and Jews, and scholars flocked from all over the world to do their research. They came from Italy and Greece, from Anatolia and the Levant, from north Africa, Arabia, and even from Persia and India. Not only did they share a common habitation in Alexandria, they all had the same longing for knowledge and the same interest in philosophy and ancient wisdom, as represented in the teaching of Hermes Trismegistus1 and the worship of Serapis. The city was also the center of Hellenistic Judaism. It was in Alexandria that Philo Judaeus, the first Jewish philosopher, wrote his 38 books in the first century A.D. The city had, in addition, the only library containing almost all the books of ancient civilizations, including the Greek text of the Old Testament. Hence it is not astonishing that Alexandria rapidly became the main Christian intellectual center.

The rich collection of ancient written knowledge in the Serapeum2 proved irresistible for Diodorus Siculus, a Sicilian scholar, when he set out in the first century B.C., in the time of Julius Caesar, to research his ambitious Bibliotheca Historica—the “bookshelf of history.” Diodorus, who was an enthusiast of the teachings of Hermes Trismegistus (which have survived until today in the teachings of Islamic Sufis, Jewish Qabbalah and Christian Rosicrucians and Freemasons), became convinced of Egypt’s importance as a source of knowledge. The Greek and Roman gods, he believed, had been born there, life had originated there, and there the first observations of the stars had been made. The last famous scholar associated with the Serapeum before its destruction was Theon, a celebrated mathematician whose recension of Euclid’s Element was the only text of this work until the last century, and whose daughter Hypatia was to meet a terrible death at the hands of Theophilus’s nephew Bishop Cyril.

Up to the end of the fourth century A.D., the time when the Alexandrian library was destroyed, Egypt was regarded as the holy land of the ancient world, the source of wisdom and knowledge where the gods became known for the first time. Pilgrims then, including Roman emperors, came from all over the world to worship in the temples of Isis and Serapis, as well as at the foot of Mount Sinai.

This situation came to an end, however, in the latter years of the reign of the emperor Theodosius I, who was zealous in his suppression of both paganism—the belief in the many gods of pre-Christianity—and heresy—any opinion contrary to orthodox doctrine. Emperor of the East (A.D. 379–392), and then sole emperor of East and West (A.D. 392–395), he enforced the Creed of the Council of Nicaea (A.D. 325) as a universal norm for Christian orthodoxy and directed the convening of the second general council at Constantinople in A.D. 381 to clarify the formula.

“It is our wish and pleasure that none of our subjects, whether magistrates or private citizens, however exalted or however humble may be their rank or condition, shall presume in any city or in any place to worship an inanimate idol . . .” declared Theodosius in his last edict. Fanatical mobs of the Church then roamed the lands, razing old temples to the ground and plundering their wealth. Ancient tombs were desecrated, walls of monuments scraped clean of names and depictions of deities, statues toppled over and smashed. In Alexandria, Bishop Theophilus was as ambitious as the emperor, Theodosius I, who had appointed him. It was one of his zealous actions that led to the burning of an estimated half a million books stored in the Alexandrian library, described above.

Theophilus of Alexandria (A.D. 385–412) was one of the orthodox leaders who represented the imperial government dispatched from Rome to impose official orthodoxy on the Alexandrian Church. He led a campaign against paganism and heresy in Egypt that included destruction of the Serapeum (the temple of Serapis—originally an ancient Egyptian god of the underworld, subsequently reintroduced as the official deity for Alexandria and Egypt by Ptolemy I [305–284 B.C.]) where the Alexandrian library was placed. The Serapeum, at the same time as being the center of worship for the ancient Egyptian trinity of Osiris, Isis and Horus, became a focal point for the emerging Christian Gnostic sects—those Christians who sought to gain spiritual knowledge through mysteries and the attempt to know oneself, interpreting the Scriptures allegorically.

The first Christian emperor, Constantine I (A.D. 324–337), had made Christianity the official religion of the Empire. He also granted political power to the Church. Bishops were not only recognized as councilors of state but obtained juridical rights: their solutions to civil suits were legally enforced. The bishops used their newly acquired power to spread the word of God and stamp out His enemies, who in this case were not only the pagans but the heretics—and Rome regarded Egyptian Christians as heretics. According to tradition, the Church of Alexandria was founded neither by St. Peter nor by St. Paul but by St. Mark the Evangelist, even before what is said to have been the first Apostolic Council of Jerusalem in c. A.D. 50 (mentioned in the Book of Acts, 15:28). The first theological school to be established in the world also flourished in Alexandria before the end of the second century A.D. and became an influential center of Christian scholarship. Among its directors were the famous Clement of Alexandria and Origen. Christian monasticism as an institution was initiated principally in Egypt by St. Antony the Copt (c. A.D. 251–356), who fled to the solitude of the western desert from his native village of Coma, not far from Tell al-Amarna, in Middle Egypt. Others followed his example and a monastic colony arose around his cave in the Red Sea mountains.

Although Alexandria made an important contribution in developing the first systematic Christian theology, the Alexandrian theologists were strongly influenced by the Neo-Platonists’ philosophy.3 Biblical exegesis at Alexandria was allegorical and mystical, following the same method as Philo Judaeus, who tried to harmonize philosophy and the Bible. From the start, Alexandrian exegesis did not attach to the literal sense of the Bible. Their primary interest was concentrated on the mystery of divine revelation revealed in the historical and literary details of the Old Testament. It was therefore a question of discovering Christ in the older revelation.

The Alexandrian authors sought out in the Old Testament symbols of the New. For early Egyptian Christians, accepting one God was an evolutionary process in which the old system was assimilated into the new, and old deities became angelic beings and mediators between man and the unseen Lord (this will be examined in detail later). Idols, for them, did not represent the deities themselves but were merely a physical form in which the spiritual beings could dwell during prayer. The Gnostic teachers found their followers at Alexandria, and much of the ecclesiastical history of this city was concerned with the heresies that appeared there.

The Serapeum, originally established by the Ptolemies (the Macedonian kings who ruled Egypt after the death of Alexander the Great), later became also a center for Gnostic communities, both Hermetic (i.e. adhering to the teachings of Hermes Trismegistus) and Christian. Some Gnostic Christian sects grew from within the cult of Serapis, who made no distinction between Christ and Serapis—this, too, will be explained as this book unfolds. The general library at the Serapeum gradually became a focal point for scholars and intellectuals, from all over the Roman Empire, whose views contradicted the teachings of the Church. For this reason it became regarded as heretical and had to be destroyed.

With the destruction of the Serapeum, not only Egyptian knowledge was lost; Mesopotamian, Syrian, Phoenician, Jewish and Greek learning also vanished. The whole scientific achievement of the old civilizations, regarded as heresy by Bishop Theophilus, disappeared in a single day—books on astronomy, anatomy, medicine, geometry, geography, history, philosophy, theology and literature, as well as copies of the early Gnostic gospels of Christ. The result was the beginning of the dark ages, which lasted for more than ten centuries after that. All branches of science, as well as heretical writings that did not adhere to the teaching of the orthodox Church, were forbidden by the state. This left the canonic books of the Scripture as the main source of Western knowledge until the Renaissance in the 15th century.

While the discovery of some remaining copies of old forbidden manuscripts, especially the Hermetic and Neo-Platonic philosophies, produced the age of the Western renaissance from the 15th century in art, science and technology, history had to wait for modern archaeologists to dig out old remains and inscribed papyrus rolls before we could regain our memory. In his book Archives In The Ancient World, Ernst Posner, the American historian, has said of the achievements of archaeologists during this period that they are “momentous—comparable in a way to the discovery of America . . . a new dimension of almost two millennia has been added to the history of mankind as it was known in 1850 . . . Now we can view with profound respect the cultural achievements of the countries surrounding the eastern Mediterranean, and we can begin to assess their interrelations with, and their possible influence on, the cultures of Greece and Rome.”

I shall show how Egypt emerges as the birthplace of our spiritual teachers—from Imhotep, the first pyramid builder of the twenty-seventh century B.C., to Moses and Akhenaten, who first recognized one God, to the followers of Osiris (Egyptian god of the underworld and judge of the dead), Hermes Trismegistus and of Jesus Christ who looked for spiritual salvation and eternal life. Thanks to modern archaeologists, a new age now appears on the horizon, with Egypt restored to its original place.

It looks like a fulfillment of an old prophecy that predicted that woes will come upon Egypt, but also promised that order would finally be restored again. This prophecy is found in the Hermetic text of Asclepius, discovered among the Nag Hammadi library (detailed in Appendix 1 at the back of this book). Asclepius is a dialogue between the mystagogue Hermes Trismegistus and an initiate, Asclepius. In an apocalyptic section with significant Egyptian and Israelite parallels, the speaker predicts the fall, then rise again, of Egypt:

are you ignorant, O Asclepius, that Egypt is (the) image of heaven? Moreover, it is the dwelling place of heaven and all the forces that are in heaven. If it is proper for us to speak the truth, our land is (the) temple of the world. And it is proper for you not to be ignorant that a time will come in it (our land) (when) Egyptians will seem to have served the divinity in vain, and all their activity in their religion will be despised. For all divinity will leave Egypt and will flee upward to heaven. And Egypt will be widowed; it will be abandoned by the gods. For foreigners will come into Egypt, and they will rule it . . . And in that day the country that was more pious than all countries will become impious. No longer will it be full of temples, but it will be full of tombs . . . Egypt, lover of God, and the dwelling place of the gods, school of religion, will become an example of impiousness . . . [Then Egypt will be restored again.] And the lords of the earth . . . will establish themselves in a city that is in a corner of Egypt that will be built toward the setting of the sun.

Isaiah, the Old Testament prophet of the sixth century B.C., confirms this prophecy and foretells the appearance of a savior in Egypt:

The burden of Egypt. Behold, the Lord rideth upon a swift cloud, and shall come into Egypt: and the idols of Egypt shall be moved at his presence, and the heart of Egypt shall melt in the midst of it. And I will set the Egyptians against the Egyptians: and they shall fight every one against his brother, and every one against his neighbour . . . And the spirit of Egypt shall fail in the midst thereof . . . In that day shall there be an altar to the Lord in the midst of the land of Egypt, and a pillar at the border thereof to the Lord. And it shall be for a sign and for a witness unto the Lord of hosts in the land of Egypt . . . and he shall send them a saviour, and a great one, and he shall deliver them.

ISAIAH 19:1–3; 19–20

The Gospel of Matthew, in his account of the birth of Christ, confirmed that the savior foretold by Isaiah to appear in Egypt was the same character as Jesus. Matthew introduced the story of the holy family’s flight into Egypt and, using the words of the prophet Hosea (11:1), announced the fulfillment of Isaiah’s prophecy in him: “that it might be fulfilled which was spoken of the Lord by the prophet, saying, Out of Egypt have I called my son” (Matthew 2:15).

Helmut Koester, Professor of the History of Ancient Christianity at Harvard University, who was responsible for translating the Nag Hammadi Gospel of Thomas (which includes many previously unknown sayings of Christ) into English, spoke about the need for “a thorough and extensive revaluation of early Christian history.” He went on to say: “The task is not limited to fresh reading of the known sources and a close scrutiny of the new texts in order to redefine their appropriate place within the conventional picture of the early Christian history. Rather it is the conventional picture itself that is called into question.”

That is what I shall address in this book.


INTRODUCTION

Until the eighteenth century—the Age of Enlightenment, which sought to apply critical and rational thought to assumptions previously taken for granted—the principal sources of Western knowledge about the history of the world and mankind were the Old and New Testaments. The Book of Genesis, the first in the Old Testament, told how God created the universe in six days and rested on the seventh. At the center of this universe was planet Earth. It was perceived for many centuries as a flat entity around which revolved the sun, moon, stars and other planets. At the same time as he created the universe God was said to have created the first two human beings, Adam and Eve. As theology was the main source of our understanding of the world, scholars were so confident about the authenticity of this Book of Genesis account that they even provided a precise time and date for the appearance of Adam—9 a.m. on 26 October 4004 B.C.

Modern science has made it clear that various elements of this story and mankind’s early assumptions about the nature of the universe are not to be taken seriously. The Earth is round, not flat; it has, according to scientists, existed for billions of years, and man himself has lived on it for at least 200,000 years.

The critical approach of biblical scholars, especially in Germany (the home of early biblical scholarship), at the time of the “enlightenment” focused in particular upon the timescale of the Old Testament itself. Until then it had been regarded as the inspired word of God, handed down to Moses on Mount Sinai in the fourteenth century B.C. However, study of the way the Old Testament has come down to us made it clear that it was written in its present form in Babylon between the sixth and second centuries B.C. By then at least 800 years had elapsed since the death of Moses and the Israelite Exodus from Egypt. During the intervening centuries, biblical stories had been transmitted orally from generation to generation, with the inevitable distortion of, and uncertainty about, facts that occurs when information passes by word of mouth. It therefore seemed that many Old Testament accounts might not be accurate. This suspicion has been confirmed in the intervening two centuries by means of exploration, archaeological discoveries and a deeper knowledge and understanding of history. It has become clear, for example, that the account in the Book of Joshua of the conquest of the Promised Land in the fifteenth century B.C., as a result of a swift military campaign, is a total invention, as I shall show in due course.

The conventional starting point for anyone seeking the identity of the historical Jesus is the four canonical gospels of Matthew, Mark, Luke and John. However, these gospels should not be regarded as either biographies or histories in the modern sense of the word, but as theological works whose primary aim is to proclaim faith in Jesus as the Son of God, Lord and Messiah, crucified and raised from the dead, who will return in glory at some time in the future to judge the world.

In the second century A.D. the Roman fathers of the early Church, combating what they regarded as heresy, began to place this theology in a historical setting, providing locations and dates for the life of Jesus. These doctrines were enforced by the authorities from the second half of the fourth century, when Rome adopted Christianity, causing it to spread throughout the world. It was when Rome, then the center of civilization, adopted Christianity that old books were burned to destroy the memory of the past, and history was rewritten to “confirm” new interpretations of past events.

Discovery of two sets of ancient documents in the years immediately after the Second World War has served to reinforce the belief that Jesus lived, suffered and died many centuries before the accepted start of the Christian era. The better-known documents are the Dead Sea Scrolls, found in caves of Khirbet Qumran over a period, starting in 1947. These Hebrew and Aramaic manuscripts aroused great excitement because they were dated from 200 B.C. and A.D. 50, thus covering the years before and after Jesus’s life in Palestine, according to the orthodox account. The name Qumran, of the location where the Essenes were dwelling, can itself indicate an Ancient Egyptian-Israelite origin for this community, for this word is also known as Imran, which would connect it directly to both the Amarna dynasty and Imran the father of Moses and Miriam. In my view, this name of the Essene location indicates that some descendants of Akhenaten and Moses were among the early leaders of this community. I can only identify the Essenes as members of the movement that produced prophets such as Isaiah and Jeremiah, up to the time of the Babylonian exile. After the return from exile, the priests of the Jerusalem temple never allowed prophecy again. The fact that the Essene community settled in Qumran during the second century does not mean that this was the date when it came into existence. (The evidence for this, which will be no doubt revelatory to many readers, is presented in subsequent chapters.)

However, the writers of the scrolls make no mention of the life and mission of Jesus in Judaea and Galilee. Instead, they identify the Savior as their Teacher of Righteousness, killed by a Wicked Priest, and they await his return to join them at their annual Messianic Banquet, similar in many respects to the Christian Last Supper. Although half a century has passed since the first of the scrolls came to light, it is still not clear whether all of their contents has been published. This has fueled suspicion of ecclesiastical censorship, because they contradict the gospel accounts of the life of Jesus.

The scrolls also deflected attention from another important collection of ancient documents found at Nag Hammadi in Upper Egypt two years earlier. These proved to be part of a library of the Gnostics (a sect condemned as heretical and persecuted in the early years of the Christian Church) and included previously unknown gospels and Christian writings about the character of Jesus. Remarkably, in them we find no mention of the places or characters familiar from the gospel stories—Bethlehem, Nazareth, Jerusalem, King Herod and John the Baptist, for example.

If the startling implication of the two finds is that the historical Jesus did not live when orthodox gospels claim, then when did he live? I shall show that the Old Testament itself offers evidence that Jesus lived many centuries earlier. He is identified as the same person as Joshua, who succeeded Moses as the leader of the Israelites. This was, indeed, once part of the teaching of the fathers of the early Christian Church. An attempt has been made to explain away this identification by saying that Joshua should be looked upon as a pre-existent Christ. However, St. Paul’s account of events on the Damascus road indicates that the person who succeeded Moses as the leader of the Israelites was the real Jesus, and those who believed later had spiritual encounters with the spiritual Christ, for Paul says of their meeting: “I conferred not with flesh and blood” (Galatians 1:16).

The purpose of this book is to try, by an objective approach based on verifiable data, to establish the course of historical events that lie behind the stories we read in the Old and New Testaments, and to come to conclusions about how they shaped our understanding today. This is not a theological work: its purpose is to provide biblical stories with greater historical authenticity than they have enjoyed until now.


Part l

THE CHOSEN PEOPLE


AND God said unto Abraham, as for Sarai thy wife, thou shalt not call her name Sarai, but Sarah shall her name be, And I will bless her and give thee a son also of her . . . and she shall be a mother of nations: kings of people shall be of her.

GENESIS 17:15, 16




1

ABRAHAM, SARAH AND PHARAOH

More than 50 centuries ago, from their very early history, Egyptians believed that a human being consisted of spiritual as well as physical elements. They regarded death as the departure of the spiritual element from the body but also believed, provided the physical being could be kept safe and protected, that the spirit would return to the body at some point in the future and the deceased would then lead a second life. That is why they devoted such care to preserving a dead body by mummification and building a secure tomb to keep it safe. They also believed in the divinity of their anointed kings. An Egyptian pharaoh was regarded as the personification of the god Horus, his father being Ra, the sun god. The Egyptians were the first nation to build temples for their many gods, and to establish an organized priesthood that performed daily rites and supervised the annual festivals. The great pyramids still stand, after 47 centuries, as witness to the divine power of the kings and are a lasting symbol of man’s attempts to reach the universal cosmos. Astronomy was an important branch of Egyptian knowledge from the early part of their history and it can no longer be denied that the Great Pyramid was constructed in a way intended to help with the observation of the stars and provide a reading for their movements. Ancient Egyptians believed that the movements and position of the stars at a given moment would have particular effects on a man’s behavior and his destiny.

The Hebrew tribe made its first appearance in history in the fifteenth century B.C., the time of Abraham, who has been regarded by Jews and Christians alike as the founding father of the 12 tribes of Israel. In this chapter I shall argue that Abraham’s patriarchy is by no means actual: rather it is of symbolic importance to the Israelites and to their descendants, and, indeed, to Christians.
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Western Asia at the time of Abraham



Abram and his wife Sarai (to give them their original names) began their journey into history, according to the Bible, at Ur (modern Tell Muqayyar) in southern Mesopotamia, an important city 200 miles to the southeast of modern Baghdad, the capital of Iraq. The party, led by Terah, the father of Abram, also included Lot, Terah’s grandson and Abram’s nephew. The Book of Genesis gives no explanation of the reasons that prompted Terah and his family to set out on the great trade route that followed the valley of the Euphrates northwest through Babylon, sweeping west through Canaan to link with the ports of the eastern Mediterranean. Nor, as is usual in the Bible, is there any indication of the date when this migratory journey began. Because descendants of Abram and Sarai—Joseph and Moses—can be identified as living in the fourteenth century B.C., it is a reasonable deduction that Terah and his family departed from Ur at the very end of the sixteenth century B.C. or, more probably, in the early years of the fifteenth.

It is more than 700 miles from Ur to Canaan, which at that time occupied much the same area as modern Israel, the West Bank and Gaza. The family made the journey in two stages, settling for an unspecified time at Haran in the middle of the valley of the Euphrates, where Terah died. We are then offered the first intimation of a special relationship between Abram’s family and God. The Lord is said to have told Abram: “Get thee out of thy country . . . unto, a land that I will shew thee. . . . And I will make of thee a great nation . . .” (Genesis 12:1–2).

In response to this promise, they continued their journey to Canaan, the ancient land of Palestine, a country where the sudden appearance of strangers was a common occurrence. Traders used its coastal plain for their commercial journeys south to, and north from, Arabia and Egypt. It also afforded passage to armies during the recurrent imperialist rivalries between Egypt on the one hand and the Mesopotamian kingdoms of Mitanni, Assyria and Babylon on the other. In addition, at times of semidrought the country suffered recurrent mini-invasions by tribesmen from the neighboring Arabian desert, as attested by the Amarna letters.1

For anyone trying to make a living from the soil, the hills of Canaan posed an intimidating challenge. The climate was hostile. In summer the country was scorched by the sun and the hot, sand-laden sirocco wind. The late autumn rains, which made it possible to plough the baked soil, were followed by wet, and often bitterly cold, winters. Then, as the sun grew in strength, the gentler rains of March and April provided a little fresh pasture for sheep, goats and cattle before the onset of another dry season.

Grain could be grown only on the coastal plain and in the valleys, and the staple agricultural products of the country, all that the inhospitable stony hills would support, were the olive and the vine. Times of famine were common2—and it was at a time of famine that Abram and Sarai are said to have set out on their travels again from Haran, making their way south, a journey that was to forge the first links between this Semitic tribe and the royal house of Egypt, and ensured for Abram’s family an enduring place in world history.

Compared with Canaan, Egypt was a rich and sophisticated country. While the greater part of it was desert, the land on either side of the Nile (watered by an intricate system of irrigation canals and dikes) and the land of the river’s delta (flooded each year by the inundation that followed heavy rains and melting snows in the Ethiopian highlands) were exceptionally fertile. The inundation, attributed to a teardrop from the goddess Isis, was a particularly important feature of Egyptian life. Religious festivals were held in her honor, and even today, when the Nile begins to flood, 17 June is known as “the night of the drop.”

Major Egyptian crops included wheat (for bread), barley (for beer), vegetables, fruit (including grapes for wine) and flax (for linseed oil and linen thread). The soil was so rich that two crops could often be harvested in the same growing season. The Egyptians also kept pigs, goats, sheep, geese and ducks and could supplement their diet with fish from the Nile, wild fowl from the marshes and game from the desert. Although Abram and Sarai are said by the Bible to have set out for Egypt at a time of famine, it may have been some other motive—trade, perhaps—that caused them to make the journey. Certainly they did not stay in the Eastern Delta of the Nile—which one might have expected had they simply been seeking food—but made their way to wherever the Pharaoh of the time (whom I believe to be Tuthmosis III, as will be demonstrated later) was holding court.

At this period, this could have been any one of three places—Memphis, Heliopolis or Thebes. Memphis, 12 miles south of modern Cairo, was an important trade center, graced by the Great Temple of Ptah, patron of craftsmen and artisans. Heliopolis—known in the Bible as On, from the Greek—was the original Egyptian holy city, situated a short distance to the north of modern Cairo and chief center of worship of the sun-god Ra. Both of these northern cities were used by the court to escape the worst of the blistering heat of an Egyptian summer. During the Eighteenth Dynasty (1575–1335 B.C.), however, Heliopolis declined in importance as Thebes—modern Luxor, some 300 miles to the south, on the east bank of the Nile opposite the Valley of the Kings, and the main center of worship of the state god Amun-Ra—developed as the main capital of The Two Lands of Egypt.3

Wherever Abram and Sarai went, and for whatever purpose, we are simply told that Sarai was “a fair woman to look upon” and, as they approached Egypt, Abram, fearing that he might be killed if it were known that Sarai was his wife and Pharaoh took a fancy to her, said: “Say, I pray thee, thou art my sister . . . and my soul shall live because of thee” (12:13).
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Egypt during the reign of the Eighteenth Dynasty



This, according to the Book of Genesis, proved a wise precaution. Courtiers advised Pharaoh of the “fair woman” who had appeared in their midst and he “took her into Pharaoh’s house” and married her. Abram was well rewarded for the hand in marriage of his “sister,” with sheep, oxen, donkeys and servants.4 The idyll did not last, however. The Bible tells us that “great plagues” descended on the House of Pharaoh because he had married another man’s wife, and Pharaoh sent for Abram and asked him: “What is this that thou hast done unto me? Why didst thou not tell me that she was thy wife? Why saidst thou, She is my sister . . . now therefore behold thy wife, take her, and go thy way” (12:18–19).

Abram and Sarai were sent back to Canaan with generous gifts. Pharaoh also provided Sarai with an Egyptian maid, Hagar, and, once they had returned safely to Canaan, Sarai gave birth to a son, Isaac. The essence of the biblical account of the journey to Egypt is that Sarai, the wife of Abram, also became the wife of the ruling Pharaoh. This, in the custom of the time, would not only have involved the paying of the bride-price to Abram for the hand of his “sister” but sexual intercourse on the same night as the actual marriage ceremony. The question therefore arises: who was the real father of Isaac?

The available evidence—the marriage; Abram’s pose as Sarai’s brother; Sarai being seen by the princes of Pharaoh who commended her beauty to their king; her being taken into the royal palace; the king’s marriage to her and his generous treatment of Abram (presents of sheep, oxen, etc.); the gift to Sari of the maid Hagar; the elaborate efforts (as I shall show below) of the biblical narrator to put as many years as possible between the couple’s return to Canaan and Isaac’s birth; textual references in the Talmud (the most important work of religious law in postbiblical Judaism), regarded as next in authority to the Old Testament in its account of the early history of the Israelites, and in the Koran, sacred book of Islam; the history of Isaac’s immediate descendants—points to the Pharaoh, not Abram, as Isaac’s father.

(The efforts of the biblical narrator to disguise the truth about Isaac’s parenthood have, I believe, historical roots that go beyond the fact that he was the son of a second, “sinful” marriage. In the course of the years that followed, the Israelites were to return to Egypt, where they remained for four generations until the Exodus when, burdened by harsh treatment and persecution by their Egyptian taskmasters, they were led out of the country by Moses on the first stage of their journey to the Promised Land. Many more centuries passed before an account of these events was put down in writing [the Egyptians did not chronicle this in any way], by which time Egypt and its Pharaoh had become a symbol of hatred for the Israelites. The biblical narrator was therefore at pains to conceal any family connections between Israel and Egypt. But to return to the immediate story . . .)

After the couple’s return to Canaan, we read in the Book of Genesis of a series of prophecies in which, initially, Abram is given greater prominence than Sarai. The Lord is said to have appeared to Abram in a vision and told him: “Know of a surety that thy seed [descendants] shall be a stranger in a land that is not theirs, and shall serve them . . . But in the fourth generation they shall come hither again” (Genesis 15:13, 16). God also made a covenant with Abram, saying: “Unto thy seed have I given this land, from the river of Egypt to the great river, the river Euphrates” (15:18).

At this point the biblical narrator is at pains to make the point that Sarai was unable to have children: “And Sarai . . . took Hagar her maid, the Egyptian, after Abram had dwelt ten years in the land of Canaan, and gave her to her husband Abram to be his wife” (16:3). Shortly afterward (we learn) Hagar conceived, and an angel of the Lord appeared to her with the news that she would bear a son and “call his name Ishmael” (16:11).

Abram, we are told, was 86 when Ishmael was born.5 Another 13 years are allowed to pass before the account of another visitation—again to Abram—which resulted in his name and Sarai’s being changed: “Neither shall thy name any more be called Abram, but thy name shall be Abraham; for a father of many nations have I made thee . . . and kings shall come out of thee” (17:5, 6). The Lord also said: “Every man child among you shall be circumcised” (17:10). This command, which Abraham carried out, forged another link between the Hebrew tribes and Egypt, for until that time only Egypt among the eastern nations had adopted the custom of circumcision (the practice had appeared early in Egyptian history, as can be seen from surviving mummies). At the same time God said to Abraham: “As for Sarai thy wife . . . thou shalt not call her name Sarai, but Sarah shall her name be. And I will bless her and give thee a son also of her . . . kings of people shall be of her” (17:15–16). On the matter of the change of names, sar in Hebrew means “prince” and Sarah is the feminine form, which can even be interpreted to mean “the queen.”

On hearing the news that Sarah, as she was now called, was at last to bear a child Abraham “fell upon his face, and laughed, and said in his heart, Shall a child be born unto him that is an hundred years old? and shall Sarah, that is ninety years old, bear?” (17:17). God reassured him with the words: “Sarah thy wife shall bear thee a son indeed; and thou shalt call his name Isaac . . .” (17:19).

Even then the biblical narrator did not feel it prudent to introduce the birth of Isaac. He interpolated two more stories to dispel any possible doubt about the identity of the father of Isaac by placing a long gap—i.e., more than nine months—between Sarah’s departure from Egypt and the birth of Isaac. Firstly, he described how Abraham sought to free his nephew Lot, who had been captured by some enemies. Then, on a visit to Gerar in southern Canaan (where, we are told, Abraham again took the precaution of claiming that Sarah was his sister), the king fell in love with her, despite her great age, and was about to marry her when the Lord appeared to him in a dream and warned him not to marry a woman who was already someone else’s wife. It is only now, after the passage of many years since the return from Egypt, that we are finally allowed to learn of the birth of Isaac, a year after the Lord’s promise to Abraham.

The chronology presented by the biblical narrator means that Ishmael must have been 14 years older than Isaac. One aspect of its unreliability becomes clear, however, with the account of how, after the birth of her son, Sarah banished Hagar and Ishmael after she saw him “mocking” Isaac. The narrative that follows indicates that Ishmael was not old enough to be able to walk, let alone mock anyone:

And Abraham rose up early in the morning, and took bread, and a bottle of water, and gave it unto Hagar, putting it on her shoulder, and the child, and sent her away . . . she . . . wandered in the wilderness of Beersheba. And the water was spent in the bottle, and she cast the child under one of the shrubs. And she went, and sat her down over against him a good way off, as it were a bowshot: for she said, Let me not see the death of the child. And she . . . lifted up her voice and wept.

And God heard the voice of the lad; and the angel of God called to Hagar out of Heaven, and said unto her, What aileth thee, Hagar? fear not; for God hath heard the voice of the lad . . . And God opened her eyes and she saw a well of water; and she went and filled the bottle with water, and gave the lad drink.

GENESIS 21:14–19

Although this story is not mentioned in the Koran, Islamic tradition6 agrees with the Bible, representing Ishmael as a mere baby, carried by his mother and unable to move from the spot where she placed him, but a fountain of water appeared suddenly beneath his feet.

In all of the accounts of visitations before the birth of Isaac, with the exception of the change of Sarah’s name and the promise that “kings of people shall be of her,” Abraham is presented as the principal figure. Once Isaac appears on the scene, there is a change of emphasis. The account of another appearance of the Lord to Abraham reads: “in all that Sarah has said unto thee, hearken unto her, for in Isaac shall thy seed be called” (21:12). The literal sense of the Hebrew text in this verse does not necessarily mean that Isaac was Abraham’s physical son, but that he was the adoptive father. It is also significant that, from this time, and even to the present day, a child cannot be regarded as a Jew, no matter who the father may have been, unless the mother is herself Jewish. This appearance of the Lord is followed by an account (Genesis 22:9–12) of how Abraham took Isaac to the top of a mountain where he proposed to sacrifice him as a burnt offering, a curious decision if Isaac had been his own son. However, Abraham sacrificed a sheep instead of Isaac after an angel of the Lord warned him: “Lay not thine hand upon the lad, neither do thou any thing unto him . . .”

Identification of Isaac as a prince of Egypt does not depend solely on this analysis of the Book of Genesis account. Nonbiblical sources point to the fact that, in the case of Isaac, Abraham—who had seven other sons (Ishmael by Hagar and six by another wife, Keturah)—was to be regarded as the adoptive father. The Talmud preserves a tradition that nobody who knew Abraham believed that Isaac was his son:

“On the day that Abraham weaned his son Isaac, he made a great banquet, and all the peoples of the world derided him, saying: ‘Have you seen that old man and woman who brought a foundling from the street, and now claim him as their son . . .?’” (The Babylonian Talmud, Isidore Epstein, London 1952.) A verse in the Koran (The Prophets, Chapter [Sura] 21:72) says of Abraham:

We bestowed on him Isaac

and, as an additional gift,

(A grandson), Jacob . . .

The verse indicates that Isaac and Jacob, the grandson who had not been born when Abraham died, were not his originally. Another chapter of the Koran, having mentioned three of the prophets—Moses, Aaron and Ishmael—speaks of them in Mary, Chapter 19:58 as being:

The posterity of Abraham

And Israel (Jacob). . .7

The only possible explanation of this verse is that some of these prophets—Moses, Aaron and Ishmael—were descendants of Jacob, but not of Abraham. To elaborate on this point, we have two named ancestors (Abraham and Jacob) and three named descendants (Moses, Aaron and Ishmael). It is obvious that, had Jacob been a descendant of Abraham, he would have been named in the list of descendants rather than, together with Abraham, as an ancestor.

Who was the Pharaoh who contracted a bigamous marriage with Sarai and fathered Isaac? The evidence, and, in particular, the chronology of Sarah’s descendants (Isaac, Jacob, Joseph and Moses—i.e., four generations separating Sarah and Moses), points to Tuthmosis III (c. 1490–1436 B.C.), fifth Pharaoh of the Eighteenth Dynasty, the greatest warrior of the ancient world (and four generations before Akhenaten)8—and, as we shall see in the next chapter, the same person as the royal ancestor David from whose House, both the Old and New Testaments assure us, the promised Messiah (Christ the Redeemer) would come.
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THE HOUSE OF DAVID

The task of identifying the historical David is complicated from the outset by the fact that the Old Testament provides us with two contrasting Davidic characters who cannot have been the same person. One is a warrior king who lived c. 1500 B.C.: the second is a tribal chief generally agreed by biblical scholars to have lived from 1000 to 960 B.C., ruled over the traditional Promised Land—from Dan in the north to Beersheba in the south of the Israel-Judaean upland—and spent most of his life in conflict with the Philistines, the “Peoples of the Sea,” who had invaded the coastal area of Canaan in the middle of the twelfth century B.C. and were trying to expand their territory.

Scholars have largely chosen, despite the lack of any genealogical link between him and the start of the Christian era, to identify this tribal chief as King David, who is presented to us in a number of guises—shepherd; rival to Saul and later Ishbosheth, one of Saul’s surviving sons, for the Israelite leadership; an accomplished harpist; “a man of war”; the slayer of Goliath in an epic duel; and a coward who fled from the wrath of his son, Absalom. However, he is also said to have been a warrior king who established an empire that stretched from the Nile to the Euphrates. The Book of II Samuel tells us: “David smote also Hadadezer . . . as he went to recover his border at the river Euphrates . . . And David gat him a name [erected a stele] when he returned from smiting of the Syrians in the valley of salt . . .”(8:3 and 8:13). This account is repeated in I Chronicles: “And David smote Hadadezer . . . as he went to establish his dominion by the river Euphrates” (18:3).

The story of the founding of an entire empire by David the mere tribal chief has posed some problems for scholars. It does not equate with the fact that he is said to have had an army of just a few hundred men. Nor is there evidence of any kind to support the view that an empire stretching from the Nile and the Euphrates was founded in the early years of the tenth century B.C. Indeed, no such empire can be said to have been created between the reign of Tuthmosis III in the fifteenth century B.C. and the second half of the sixth century B.C., when Cyrus of Persia conquered both Mesopotamia and Egypt. Scholars have therefore had to explain—or, rather, explain away—the empire story of David by saying that the biblical narrator simply invented it as an act of aggrandizement toward an important biblical figure.

However, amalgamating the stories of two Davids—one a warrior king who lived in the fifteenth century B.C., the other a tribal chief who lived five centuries later—should be seen as another facet of the attempt by Old Testament editors (Jewish scribes living in Babylon between the sixth and third centuries B.C.) to conceal the fact that Tuthmosis III, not Abraham, was the father of Isaac, and therefore also the founding father of the 12 tribes of Israel. The first part of the Pharaoh’s name, “Tuth” (or Thoth), becomes “Dwd” in Hebrew, the word used for “David” in the Bible.

The story of the epic duel between David and Goliath, inserted to enhance tribal David’s reputation as a “man of war,” is an adaptation of a much-admired Egyptian literary work, The Autobiography of Sinuhe, describing events that took place 1,000 years earlier, and it would certainly have been familiar to the Israelites from the earlier period of their Sojourn, the four generations they spent in Egypt during the fifteenth and fourteenth centuries B.C.

Sinuhe was a courtier in the service of Nefru, daughter of Amenemhat I, the founder of the Twelfth Egyptian Dynasty in the twentieth century B.C. The form in which his autobiography is cast—the story of his sudden flight from Egypt, his wanderings, his battle with “a mighty Canaanite man” like Goliath and his eventual return to be buried in the land of his birth—makes it clear that it was inscribed originally in his actual tomb. Many copies of the story, which is recognized as being based on fact (see below), were found subsequently, dating from the twentieth century B.C. (when the events actually occurred) until as late as the Twenty-first Dynasty in the eleventh century B.C. It was a popular tale in ancient Egypt, taught as a literary example to students, and there can be no doubt that all educated persons in Egypt, no matter what their ethnic background, would have been familiar with its contents.

The similarities between the two accounts have been noted by many scholars. For example, William Kelly Simpson, the British Egyptologist, makes the point in his book The Literature of Ancient Egypt that the “account of the fight with the champion of Retenu has frequently been compared to the David and Goliath duel, for which it may have served as a literary prototype.” Elsewhere1 I have given a summary of the evidence indicating that this is the correct conclusion that The Autobiography of Sinuhe survived in the memories of the Israelites when Moses led their Exodus to the Promised Land in the fourteenth century B.C. to escape from the harsh oppression of their Egyptian masters. Later, in the sixth century B.C., the Hebrew scribes, writing the Book of Samuel during the Israelite 70-year exile in Babylonia—which had invaded Judaea and destroyed the Jerusalem Temple—and anxious to enhance the image of the tribal David in order to make it possible for readers to accept that it was he who established the great empire stretching from the Nile to the Euphrates, included Sinuhe’s encounter with a “mighty Canaanite man.”

However, as we shall see in the next chapter, the most significant fact of all in establishing the identity of David is that the biblical account of his campaigns matches in precise detail the accounts of the battles fought by Tuthmosis III, whose details are to be found inscribed in the Annals, a 223-line document at the granite holy of holies the king built after his Year 40 (1439 B.C.) at Karnak (modern Luxor) in Upper Egypt, on the east bank of the Nile opposite the Valley of the Kings.

Tuthmosis III, the son of a concubine (Plate 2), came to the throne of Egypt under strange circumstances in 1490 B.C. The Eighteenth Dynasty had been founded nearly 100 years earlier when, after just over a century of rule over the Eastern Delta of Egypt by the invading Hyksos (Asiatic shepherds, with some Semitic and other elements among them, who subdued the territory around 1630 B.C. and set up their capital at a fortified city on the eastern borders of Egypt, which they named Avaris), the princes of Thebes united in the sixteenth century B.C. in a successful attempt to drive them out of the country. This victory resulted in the crowning of Ahmosis I (c. 1575–1550 B.C.), as the first ruler of the Eighteenth Dynasty, which started what is known as the New Kingdom. In all, he spent 15 years battling to ensure that no part of Egypt remained under foreign control, including pursuit of the remnants of the Hyksos into the Gaza region.

Ahmosis I was followed by his son, Amenhotep I (c. 1550–1528 B.C.), who pushed further into Palestine and Syria in continuing campaigns against the Hyksos. He, in turn, was followed on the throne by Tuthmosis I (c. 1528–1510 B.C.), one of his generals, after the king had arranged for him to be married to the royal heiress and appointed him as his co-regent. Despite his relatively short reign, Tuthmosis I was the original founder of the Egyptian Empire. He marched into western Asia at the head of his army and reached the River Euphrates in the area between northern Syria and Mesopotamia, south of Anatolia. There they succeeded in crossing the river into the territory of Mitanni (the ancient kingdom of northern Mesopotamia) where Tuthmosis I erected a stele (which has not been found) commemorating his victory. At this time, however, the Egyptians were satisfied simply to crush their enemies and never tried to establish control over the vanquished territories.

After these events we enter a mysterious period in Egyptian history. The next ruler was the king’s son, Tuthmosis II (c. 1510–1490 B.C.), born of a minor wife and not the Great Royal Wife (Queen Ahmose). To inherit the throne he married—as was the custom—his half sister, Hatshepsut, the heiress daughter of his father and Queen Ahmose. In his turn, Tuthmosis II chose his son, Tuthmosis III (c. 1490–1436 B.C.), by a concubine named Isis, to be his successor.

To ensure his son’s right to the throne Tuthmosis II took the precaution of having him “adopted” by the state god Amun-Ra. The story of the god’s choice of Tuthmosis III to be king is found in an inscription at Karnak, written long after he had come to the throne. It describes how the selection ceremony took place in the Temple of Amun at Thebes as the Ark of the state god was carried in procession: “On recognizing me, lo, he [the god] halted . . . [I threw myself on] the pavement, I prostrated myself in his presence . . . Then they (the priests) [revealed] before the people the secrets in the hearts of the gods . . .” At this point, the story describes how the young prince was whisked off to Heaven to be appointed king by Ra, the king of the gods: “Ra himself established me. I was dignified with the diadems which were upon his head, his serpent diadem, rested upon [my forehead]. . . . I was sated with the counsels of the gods, like Horus . . . at the house of my father, Amun-Ra.”

Tuthmosis III, who had been given the throne name (i.e., that given at his coronation, different from the one given at birth; in fact, the king usually had four names) Menkheper-Ra (“established in the form of Ra”), was still a young boy, aged about five, when his father died. His “adoption” by Amun-Ra as king would in the normal course of events have been confirmed by marriage to his half-sister, Neferure, a daughter born to Queen Hatshepsut shortly before the death of Tuthmosis II. This marriage did not take place—we do not know why. We do know, however, that her mother, Queen Hatshepsut, prevented the young king from ruling. Instead, she (his aunt-stepmother) appointed herself as his guardian, allowing him only to appear behind her in reliefs of the period.

Soon, as early as Tuthmosis III’s Year 2 (1489 B.C.), she even took the step of sharing the kingship, posing and being dressed as a man. For as long as she lived she kept Tuthmosis III in the background and regarded her daughter, Neferure, as the real heiress and heir, “Lady of the Two Lands, mistress of Upper and Lower Egypt” (a title found on inscriptions of Hatshepsut). Her plans were frustrated, however, when Neferure died in Year 16 of the co-regency, and from this point onward Tuthmosis III gained increasing importance. He seems to have joined the Egyptian army as a young man, and there is evidence to suggest that he fought in the area of Gaza toward the end of the co-regency.

The chance for Tuthmosis III to rule Egypt on his own came in the middle of Year 22 (1469 B.C.) of the co-regency when Hatshepsut died. It seems that the first task he undertook was to deface many of the monuments erected to his aunt-stepmother: her reliefs were hacked out, her inscriptions erased, her cartouches (the oval rings containing names and titles of Egyptian rulers) obliterated, her obelisks walled up. So now, technically speaking, as he was neither the son of the Egyptian queen, nor had he married the heiress to inherit the throne, he ruled only by virtue of having been appointed by the state god Amun-Ra. Nor was Tuthmosis III the legal descendant of the earlier Ahmosside dynasty. From this time until the end of Amarna rule in Egypt—the rule of Akhenaten, Semenkhkare, Tutankhamun and Aye in the fourteenth century B.C.—it was the dynasty legitimized by the state god Amun-Ra and founded by Tuthmosis III that sat on the throne of Egypt.

The sarcophagus in the tomb of Tuthmosis III (No. 34 in the Valley of the Kings) was found to be empty when it was discovered. His mummy eventually came to light, together with 32 other royal mummies, hidden in a chamber, 3 meters wide and nearly 300 meters long, at the bottom of a narrow shaft dug in the slopes of the necropolis of western Thebes. They had lain there for more than 2,000 years, having been hidden by Egyptian priests who feared for their safety after many incidents of tomb-robbing.

Yet robbers did find their new hiding place. The mummy of Tuthmosis III had been torn from its coffin and suffered considerable damage as it was stripped of its jewels. The head, which had broken free from the body, showed that the king was almost completely bald at the time of his death apart from a few short white hairs behind the left ear. All four limbs had also become detached from the torso, the feet had become detached from the legs and both arms had been broken in two at the elbow:

before re-burial some renovation of the wrapping was necessary, and, as portions of the body became loose, the restorers, in order to give the mummy the necessary firmness, compressed it between four oarshaped slips of wood . . . Happily, the face, which had been plastered over with pitch at the time of embalming, did not suffer at all from this rough treatment, and appeared intact when the protecting mask was removed.

The author of these words, Gaston Maspero, director-general of the Cairo Museum at the time (1896), went on to say: “His statues, although not representing him as a type of manly beauty, yet give him refined, intelligent features, but a comparison with the mummy shows that the artists have idealised their model.” More recently (1959), another view of the king’s appearance has been provided by the American scholar William C. Hayes:

Incontestably the greatest pharaoh ever to occupy the throne of Egypt, Tuthmosis III appears to have excelled not only as a warrior, a statesman and an administrator, but also as one of the most accomplished horsemen, archers and all-round athletes of his time . . . (Yet) physically he cannot have been very prepossessing. His mummy shows him to have been a stocky little man, under five feet four inches in height, and his portraits are almost unanimous in endowing him with the . . . most beaked of all the Tuthmosside noses.

His lack of stature and the physical appearance, which Hayes found not “very prepossessing,” did not have a damaging effect on the domestic life of Tuthmosis III. His chief wife and the mother of his successor, Amenhotep II (c. 1436–1413 B.C.), was his half-sister, Meryt-Ra. Nothing much is known about her, but she was certainly not the heiress. In addition, he had at least three Asiatic wives, whose shared tomb was found in western Thebes, and a large harem.

We find no evidence of the relationship with the visiting Sarah that resulted in the birth of Isaac. Perhaps Egyptian scribes regarded it as an unimportant episode or as a great sin whose memory should not be preserved in official records in the same way that Hebrew scribes, while admitting the marriage, tried to obscure the identity of the father of the child born to it.

By the time that Tuthmosis III became sole ruler of Egypt in his Year 22 after the death of Hatshepsut, four decades had passed without a major Egyptian military campaign in western Asia. Now the situation changed completely. The King of Qadesh (a strong fortified city on the River Orontes in northern Syria) led a Syrio-Canaanite confederacy in a general rebellion against Egypt. In response, Tuthmosis III marched into western Asia to regain the territories between the Nile and Euphrates that had been conquered 40 years earlier by his grandfather, Tuthmosis I. In the next 20 years he led a total of 17 campaigns in western Asia, at the end of which Tuthmosis III (David) had earned himself the reputation of being the mightiest of all the kings of the ancient world—and had reestablished the empire that was the subject of the Lord’s promises to Sarah’s descendants, which are examined later in this book.
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