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  INTRODUCTION: WHY CHINGGIS?




  

    

      What event or occurrence has been more notable than the beginning of the rule of Chinggis Khan, that it should be considered a new era?




       




      Rashid al-Din [d. 1318], ed. Karīmī 1959: 1:16, cited in Morgan 1988: 51


    


  




   




  Chinggis Khan was not a Muslim. Why, then, should he be included in a series entitled the Makers of the Muslim World?




  The answer is simple: Chinggis Khan is included in this series because he and his heirs made a real difference in the history of the Islamic world, as the above quotation from the greatest

  historian of the Mongol era clearly suggests. What is less obvious is the nature of this difference. On the one hand, Chinggis Khan slaughtered many believers, pillaged their riches and inflicted

  upon them an unprecedented disaster, so that he came to be seen as the arch-enemy of Islam. On top of this, his grandson’s demolition of Baghdad is often seen as the end of medieval Islamic

  civilization, which thereafter lost its leading position in world history and began to lag behind the West. This memory of the Mongol legacy is still widespread, especially in the Arab world, and

  was recently invoked by Saddam Hussein who, on the eve of the American invasion of Baghdad in 2003, depicted the U.S. government as the modern Mongols. In the Turco-Iranian world, on the other

  hand, Chinggis Khan also became the revered father of, and a source of political legitimacy for, several Muslim dynasties, especially after the conversion to Islam of the Mongols in Iran and,

  later, in southern Russia and Central Asia. Chinggis’s descendants ruled over significant parts of the Muslim world up to the eighteenth and nineteenth centuries, and he was therefore given a

  place in the pantheon of Muslim heroic figures. Thus Chinggis’s biography became an integral part of Muslim historiography, and the political and religious needs of Chinggisid and even some

  non-Chinggisid rulers therefore influenced the way Chinggis Khan has come to be depicted in different Muslim contexts. Moreover, institutions and concepts of legitimation ascribed to the Great Khan

  were instrumental in shaping much of the late medieval and early modern world, in the Abode of Islam and beyond, and the intellectual horizons, political boundaries, and ethnic composition of the

  post-thirteenth-century Muslim world were deeply affected by Chinggisid rule. Chinggis Khan therefore was not only a destructive force in the Islamic world but also a constructive influence, whose

  legacy survived, especially in Central Asia, long after his death and well into the modern era.




  This perspective is also the answer to another obvious question: why another book on Chinggis Khan? There is no dearth of books dedicated to the great conqueror, recently crowned by The

  Washington Post as the man of the (second) millennium, and several recent books provide a more positive and complex picture of him than in the past (e.g. Weatherford 2004; Lane 2004). Yet a

  book concentrating on his role in the Muslim world has not yet been written. Even those who stress Chinggis Khan’s role in the shaping of the modern world emphasize the connections between

  Europe and China, marginalizing his impact on the Muslim world. Moreover, unlike many other biographies of Chinggis Khan, this book, though written mainly for a general audience, is based on close

  reading in a vast array of primary sources from the Islamic world and beyond; it also incorporates the recent upsurge of new and innovative research on the Mongol Empire.




  The volume starts with a short description of steppe society and the political situation in Asia and the world of Islam before the rise of Chinggis Khan. The second chapter reviews the society

  in which Temüjin, the future Chinggis Khan, was born and rose to prominence, tracing his career until he was enthroned as Chinggis Khan in the assembly (quriltai) of 1206. The third

  chapter analyses his conquests, with special emphasis on his invasion of the Muslim world and its implications, and tries to explain the factors behind the overwhelming success of these conquests.

  The fourth chapter summarizes the major effects of the Chinggisid enterprise on the Muslim world, stressing the persistence of Chinggis’s descendants as rulers of Muslim states and their

  contribution to the broadening of the horizons of the Muslims and to the further expansion of the world of Islam. It also reviews the legacy of Mongol statecraft, emphasizing the role of Chinggisid

  institutions, especially concepts of legitimation and law in the Turco-Iranian world, as well as the Mongol impact on ethnic and geopolitical changes in the Muslim world. The fifth chapter

  discusses the different images of Chinggis Khan in various Muslim contexts. It looks at how Chinggis’s new role as a founding father of Muslim dynasties, and originator of the political and

  social order for which they stood, required a reshaping of his biography in different Muslim contexts in the centuries following his death, and how the rise of nationalism marginalized his role in

  Muslim history and brought him back into the position of an accursed enemy. The last chapter compares Chinggis’s position in the Muslim world with the evolution of his myth in other contexts,

  mainly in Mongolia and China but also in Russia and the West, thereby providing a comparative approach in which to view Chinggis’s afterlife in the Muslim world.
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  Map 1. The Mongol Empire by the Death of Chinggis Khan and in the Height of its Expansion
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  ASIA, THE STEPPE, AND THE ISLAMIC WORLD ON THE EVE OF THE MONGOLS




  

    

      The Tatars are from the Turkic people, and the Turks are all from the offspring of Kumar b. Japheth




       




      Ibn Khaldun [d.1406] 1957: 5:1098


    


  




   




  Chinggis Khan set the stage for a new phase in Muslim and world history, yet he was a successor to many centuries of interaction between the nomads and the sedentary world.

  Chinggis Khan’s hordes were not the first to advance into the Islamic world from the region known after them as Mongolia. They were preceded by the Turks, who ruled a vast region stretching

  from Manchuria to the Caspian sea in the sixth and seventh centuries, and Muslim Turks, descendants of the subjects of the Turkic empire, ruled in much of the eastern Islamic world on the eve of

  Chinggis Khan’s accession. The Turkic advance into the Muslim world was much more gradual – and much less traumatic – than that of the Mongols, yet their precedent, and the fact

  that most of them were Muslims by the time the Mongols appeared on the scene, had a lasting effect on the Mongols’ later relations with the Muslim world. In fact, due to their common nomadic

  lifestyle, the Mongols were often conceived of by Muslim writers as a new kind of Turk.




  The Mongols can be seen as the continuators of two Turkic traditions. First, the legacy of the steppe empires established in Mongolia, among which the Turkic empire was by far the most

  important, and second, the legacy of the Mongols’ immediate predecessors, the nomadic (or semi-nomadic) inter-regional states that arose in Manchuria and Central Asia in the tenth to twelfth

  centuries; the Central Asian ones were mainly founded by Muslim Turks. This chapter reviews these two legacies and the continuities between the Mongols and their predecessors; yet, before doing so,

  it begins with a short overview of steppe nomadism as practiced by Chinggis Khan and his precursors. In order to complete the background to the pre-Chinggisid world, the chapter then introduces the

  major political entities in Asia on the eve of Chinggis’s appearance and concludes with the ways they shaped his rise to power.




  STEPPE NOMADISM




  Mongolia is part of the Eurasian steppe belt which stretches from Manchuria in north-eastern China to Hungary in Eastern Europe, bounded by the Taiga forests in the north and

  by a desert belt in the south. Although mountain ranges rise in the steppe margins, the steppe is basically a flat, treeless plateau, without significant barriers which would restrict movement. The

  largest land empires ever created – the Turkic, the Mongol, and the Russian – ruled in this realm. Ecologically, the steppe belt is a continental, northern and arid region,

  characterized by marginal rainfall, short growing seasons and a harsh climate, with tremendous differences between day and night, summer and winter. This unforgiving environment supports very low

  population densities: the Republic of Mongolia, Chinggis Khan’s homeland, also known as Outer Mongolia1, is larger than France, Germany, the United

  Kingdom and Italy combined; its population, however, numbers only about 2.5 million people. The wealth of a Mongol chief was therefore mainly measured in people (and livestock), not in

  territory.




  The steppe environment supports only marginal agriculture, mainly in river valleys, yet the limited rainfall (250–500 ml a year) produces rich grassland, which provides good pastures,

  making pastoral nomadism the main source of subsistence throughout the steppe. Most of the needs of the pastoralists – herdsmen of goats, cattle, camels and above all of sheep and horses

  – are provided by their livestock. These mainly include meat and milk products (including qumis, the alcoholic beverage derived from fermented mare’s milk, the steppe’s

  beer), wool (used also to make felt for covering tents), and hides. To provide the best possible grazing grounds for their mixed herds, most of the herding population moves seasonably “in

  search of water and grass”. This movement, however, is not haphazard or aimless, but follows an annual, and usually fixed, cycle from summer to winter camps, sometimes with alternative spring

  and autumn camps as well. The migrations are not necessarily very long – an annual cycle of 150–600 km was common in Mongolia – yet calculating the migration’s route and

  schedule, taking into account the needs of the mixed herds, requires careful planning, which the Mongols later put to use in their military campaigns.




  Even when expertly planned, however, the nomadic economy is fragile and hardly autarkic. The livestock wealth of the nomads is vulnerable to adverse weather conditions and disease, and unlike

  farmers, nomads cannot amass their beasts for a rainy (or all too dry) day. Nor can a pastoral economy supply grains, raw materials or many manufactured goods: a pure nomad is a poor nomad. The

  nomads usually supplemented their pastoral economy with hunting, which also provided military training and entertainment, and even with marginal agriculture in the river valleys. Yet to have a more

  convenient existence, they depended on their sedentary neighbors.




  Sedentary supplies can be acquired in several ways, such as by trade, diplomacy, raids or conquest. Since pastoral nomadism has certain characteristics – mainly mobility – which lend

  themselves to successful war, the nomads usually secured their relationship with the sedentary population through the tremendous military advantage they had – until the modern period –

  over most of their sedentary neighbors. Nomadic life requires every man – and woman – to ride and shoot from an early age, to develop survival skills and resilience and to adapt

  constantly to changing circumstances. Moreover, everyday missions, such as supervising the herds or participating in hunting, served as military training too, for both individuals and groups. There

  is no word for soldier in Mongolian, since every nomad became a soldier through coping with the steppe’s daily challenges.




  The main social unit in the steppe was the tribe. The tribe was based on shared political and economic interests and centered around its chief, although most of its members were also connected

  by – real or (mostly) spurious – genealogical ties to one putative ancestor. As a political unit, roughly whatever following a chief could muster, the tribe could be ethnically and

  linguistically heterogeneous. Many of the Mongol tribes in Chinggis’s time contained both Turkic and Mongol elements and the Secret History, the main Mongol source for Chinggis’s

  reign, defines them as people of nine tongues.




  The tribe was a rather fluid structure, mainly due to the lack of an orderly succession system in the steppe. Two contradictory succession modes coexisted – lineal and lateral. According

  to the lineal tradition, succession passed from father to son; according to the lateral mode, succession passed to the chiefly clan’s senior male, usually the late chief’s brother,

  moving down to the youngest brother before passing to the next generation. This meant that with each chief’s demise there were several competing candidates, whom other members of the leading

  clan would often join. The choice among them was usually based on talent: the most competent of the eligible heirs was elected to succeed. The election of a new chief was confirmed in several

  rites, and in the Mongol case it was solemnly declared in a grand assembly (quriltai) of the tribal nobility. Yet succession struggles were part and parcel of tribal politics, and the losers

  often tended to split off and create their own units.




  Another reason for the fluidity of the tribal system was the tribe’s complex structure. The tribe was constructed of a varying number of hypothetically related clans and lineages, each

  containing several (roughly five to 100) families. Lineages could easily split, as a result of internal discord or an increase in numbers, and divide into several branch lineages, not all of them

  necessarily remaining with the original tribe. Alternatively, they could incorporate other lineages and grow to become a clan or even a rival tribe to their original unit.




  Besides the division into descent groups, the tribe was also separated into several strata: nobles, commoners and dependencies. The nobles, known as white heads or bones, owed their status to

  their direct descent from the tribe’s or lineage’s progenitor, and provided the tribe’s political leadership. The junior or collateral lines of the descent groups formed the

  commoners, known as the black heads or bones. Though the nobles usually had bigger herds and better pasturelands, there was no sharp social distinction between the two lines, nor was there any

  dramatic difference in lifestyle. At the bottom of the social ladder were the dependents or slaves, usually acquired in raids on nearby tribes or sedentary people. Devoid of their own herds, they

  were obliged to work for their masters as herders, domestics or agricultural laborers and to join them in battle.




  Another component of the tribe, and a major device for founding alliances in non-kinship terms, were the nökers (companions). A nöker was an individual who chose to

  attach himself to a leader of his own choice despite the lack of any kinship between the two. Renouncing his blood loyalty to his own clan, the nöker provided military support or any

  other commission for his chosen lord, and in return received protection, provisions and food. Nökers were recruited from various social strata and origins and they were the main

  instrument through which a rising talented chief, such as Chinggis Khan, could acquire a following.




  Tribes in Mongolia were exogamous, meaning that they married only outside the tribe, and marriage alliances were an important device for cementing inter-tribal coalitions. Polygamy was common,

  though there was a distinction between the principal wife and lesser women and only the sons of the former were eligible as successors for their father’s positions. Women played an important

  role in all aspects of tribal life, including fighting, and sometimes enjoyed real political power: several Chinggisid khatuns (noble ladies) served as the empire’s regents after their

  husbands’ demise.




  Another form of inter-tribal alliances was the anda, sworn or blood brother. This was a voluntary alliance between equals (often chiefs) who chose to treat each other as brothers. They

  strengthened their oath by drinking from a beaker in which a few drops of the new brothers’ blood were mixed, and the alliance was considered more bonding than natural kinship.




  Another channel of inter-tribal relations was the shaman, the Mongol “priest,” the mediator between the nomads and the supernatural world. At the head of the supernatural hierarchy

  was the blue and eternal heaven (köke möngke Tengri), the sky god of the steppe, quite a natural choice in a treeless, seldom cloudy, landscape. Beneath Tengri (and his much less

  significant “wife,” the earth and fertility goddess, Itügen), but above the world of men, was the world of the spirits, representing either human ancestors or physical phenomena

  such as trees, mountains, and winds. While in a trance, the shaman was able to move between the different worlds, connecting men to spirits and even having a direct link to Tengri. Dressed in

  white, the steppe’s most honored color, carrying a drum and adorned with various kinds of insignia (often wolves’ skin) to help him enter into a trance, the shaman performed different

  kinds of divination and healing. Consulted in all important occasions such as child birth, war, the planning of a journey, weather forecasts, and ceremonies, the shaman easily gathered considerable

  political power which he could use for or against his tribal chief. Moreover, as a member of the shamans’ “guild,” the shaman (or shamaness) would wander among different tribes,

  and the links he acquired often benefited his own tribe. The practice of shamanism did not prevent the nomads from adopting other religions – as in East Asia in general, religion was not

  exclusive in Mongolia. The nomads were familiar with many religions, and could adhere to several of them simultaneously. Even if they did not subscribe to them, however, the inclusive nature of

  religion usually resulted in tolerance toward all religions.




  The tribal organization sufficed for most of the nomads’ everyday needs, such as defining migration routes, solving conflicts and even arranging small-scale raids. However, the emergence

  of a supra-tribal unit, from confederation to more centralized nomadic empires, was not uncommon. The most complex and enduring nomadic empires arose in Mongolia, where the ecological boundary

  between steppe and town is the clearest and where the tribesmen were confronted with China, the greatest and most enduring sedentary empire in the region. The nomadic empires usually arose in times

  of crisis, often related to the necessity of coping with a sedentary neighbor. The creation of a supra-tribal unit was therefore basically ephemeral (like dictatorship in Rome). Its maintenance was

  highly dependent on the personality of the empire’s leader, and on his ability continuously to reward his followers, who, being nomads, could easily decamp for greener pastures. This reward

  was usually dependent on the leader’s ability to extort goods from his sedentary neighbors, by either trade, diplomacy, raids or conquest. Gradually, nomadic empires also developed other

  means which helped them preserve their unity, means which were inherited by Chinggis’s Mongols.




  THE LEGACY OF THE STEPPE EMPIRES




  In terms of political culture, religion and military organization, the Mongols followed the precedents of former steppe empires that originated in Mongolia, notably the Xiongnu

  (third century B.C.E. to fourth century C.E.), the Turks (sixth to eighth centuries), and their successors, the Uighurs (744–840), among which

  the Turkic Empire was by far the most influential. These empires developed an ideology that legitimated the emergence and maintenance of a supra-tribal structure, and employed a military

  organization that was a crucial element in the consolidation of such a structure.




  The focus of the steppe ideology and the primary source of super-tribal unity in the steppe world was Tengri (Heaven), the supreme sky god of the steppe, who was able to confer the right to rule

  on earth on a single clan.2 The heavenly charisma resided in the whole royal clan; each of his members could theoretically be elevated to the Khaqanate, the

  supreme office of the ruler, while non-members were not eligible candidates for the throne. The Khaqan was the political and military leader of the empire, and his possession of the mandate from

  Tengri was confirmed by success in battle on the one hand, and by shamanic ceremonies on the other. As Tengri did not bestow his mandate on every generation (i.e. the steppe world was often left

  without a unifying Khaqan), this confirmation was important for securing the Khaqan’s power. Yet the Khaqan also had certain shamanic functions of his own, which enabled him to dismiss

  shamans whenever they threatened his authority. The center of the world ruled by the Khaqan was the area around the Ötükän mountains near the Orkhon river in Central Mongolia, a

  territory that was already considered the sacred land of the nomadic world under the Xiongnu. It was there the Turks left the famous Orkhon inscriptions in the eighth century and where the Mongol

  capital, Qara Qorum, was built more than four hundred years later.




  Apart from ideology, another long-lived feature of the steppe imperial tradition was decimal military organization, first attested under the Xiongnu. The army was organized in decimal units of

  10, 100, 1000 and 10,000, and since every nomad was a soldier, the military organization was actually an important means of social organization. Although up to the time of Chinggis Khan the decimal

  units were arranged along roughly tribal lines, their existence was an important mechanism of control that enabled the Khaqan to bypass and neutralize tribal cohesion and authority. The decimal

  organization was also useful for incorporating new nomads into the empire’s army. The establishment of a royal guard, also attested from the Xiongnu onward, served the same functions and

  enabled the ruler to create a new elite, personally loyal to him, thereby also contributing to the longevity of the empire.




  Decimal organization and Turkic ideology were used also by the imperial successors to the Turks, the Uighurs in Mongolia (744–840) and the Khazars in the European steppe (ca.

  620s–965). Both ruled over empires of a smaller scale and in both the elite also adopted a universal religion, Manichaeism and Judaism respectively, side by side with its Turkic tradition.

  Even though no nomadic people aspired to unite the steppe from the collapse of those empires until the rise of the Mongols, its universal tradition still served as “an ideology in

  reserve” (Di Cosmo 1999: 20), ready to be revived if the creation of a supra-tribal empire were to be attempted again.




  Despite the ideology of the Khaqan’s world dominion and his disciplined army, and despite the vast territory controlled by the Turks at the height of their power – from the borders

  of China to the Byzantine frontiers – neither the Turks nor their pre-Chinggisid successors in Mongolia ever tried to conquer the sedentary states that bordered the steppe. Instead they

  consciously preferred to remain in the steppe, using their mobility and superior military skills to secure their economic interests in the sedentary world through raids, war and diplomacy, which

  enabled them to obtain tribute, trade, or revenues from China and other sedentary powers. The world which Tengri bestowed upon the Khaqan to rule was, until the rise of Chinggis Khan, the world of

  the steppe.




  The Immediate Predecessors: The Inter-Regional States




  The period that immediately preceded that of the Mongols did not witness the rise of a new steppe empire, but rather the emergence of another kind of state in the Steppe.

  Emerging from the tenth century onward, these states originated not in Mongolia but either in Manchuria or in Central Asia, that is, in regions in which nomad and sedentary coexistence was much

  more prevalent than in the Mongolian steppe. They rose to power against the background of a power vacuum that had characterized the steppe since the fall of the Uighurs (840) and the decline of the

  sedentary empires that bordered the steppe: the collapse of Tang China (906), the fragmentation of the Abbasid Caliphate (based in Baghdad) from the middle of the ninth century, and the decline of

  the Samanids in north-eastern Iran and Transoxania from the mid tenth century. In the western steppes, these states were established by splinter groups of the Turks, such as the Qarakhanids (c.

  950–1213) and the Seljuqs (c. 1044–1194), or former mamluks (military slaves) such as the Khwarazm Shahs (c. 1097–1231); while in the east, and of more immediate relevance for the

  Mongols, the founders were Manchurian peoples. The first were the Khitans, once part of the Turkic world, under significant Uighur influence, who established the Liao dynasty (907–1125) and

  later the Qara Khitai (Western Liao) dynasty in Central Asia (1124–1218). The Khitans’ successors in northern China were the Jurchens, their former vassals, who founded the Jin dynasty

  (1115–1234).




  Unlike their steppe predecessors, these peoples did conquer parts of the sedentary states that bordered the steppe, thereby creating empires in which a nomadic (or semi-nomadic) minority, backed

  by a strong military machine, ruled over a multi-ethnic nomadic and sedentary population. This in turn required appropriate administrative skills as well as new forms of legitimation. In

  establishing these states, the rulers became closely associated with the sedentary traditions of the areas over parts of which they ruled, whether Chinese in the eastern steppe or Muslim in the

  western steppe (and in the case of Hungary, even Christian). This sedentary influence played an important role in the shaping of the royal institutions and the administrations of these states,

  which included direct taxation of the sedentary population side by side with tribute from China (in the eastern steppe) or a variety of indirect means of revenue collection (in the western steppe).

  Yet these outside influences did not eradicate the steppe past, which remained a major part of the elite identity and government, even after some of the rulers of these states became settled.




  The pre-imperial history of the Mongols was closely associated with the Manchurian dynasties. It was only after the Liao Khitans conquered Manchuria in the early tenth century, driving most of

  its original Turkic population westward, that the ancestors of Chinggis Khan entered Mongolia. Coming from the region of the Liao river in southern Manchuria, the Liao ruled over Manchuria,

  Mongolia and a small part of northern China, centered around contemporary Beijing and known as the sixteen prefectures, the only part of China-proper that the contemporary and ethnically Chinese

  Song dynasty (960–1279) was unable to re-conquer during its attempt to unify the country. While the Chinese territory was a small part of the Khitan realm, it was by far the most populous

  and, economically, most important part of their empire. The Khitans used a dual administration to control their complex realm: the northern branch of the administration, mostly staffed by Khitans

  holding Khitan titles and wearing Khitan dress, controlled the affairs of the nomads, Khitans, Mongols and others who retained their tribal structure. The southern branch, staffed by Chinese and

  Khitans holding Chinese titles and wearing Chinese dress, handled the affairs of the mostly Chinese sedentary population by retaining the pre-conquest, Chinese bureaucracy.




  Throughout their period of domination the Khitans remained preponderantly nomadic, and their emperor moved throughout the year among his seasonal camps and the five capitals of his kingdom, with

  his court following closely behind. Khitan cultural identity was also expressed in their national scripts, still only partially deciphered, and in their unique material culture, which is now well

  known through many recent excavations in China. Simultaneously, however, the Khitans adopted the Chinese imperial tradition and portrayed themselves, at home and abroad, as champions of Chinese

  culture, no less than the Song. Moreover, due to their military superiority, gained by their nomadic forces that had access to weaponry and equipment produced by the sedentary sector of their

  state, the Khitans managed to compel the Song dynasty not only to pay considerable annual tributes of silk and silver, but also to acknowledge them as equals. The Khitan emperor therefore bore the

  title of the northern Son of Heaven, equal in status to the Song emperor, the southern Son of Heaven, a division which stands in sharp contrast to the original Chinese concept of “one sun in

  the sky and one emperor upon earth.” The money and goods extorted from the Song formed the basis for extensive Khitan commerce with lands to the west. It was in this way that the ethnonym

  Khitan, in its Turkic form Khitai (from which is derived Cathay in English), came to be associated with China in the Muslim world, Russia and Medieval Europe. By combining different traditions, the

  Khitans managed to rule China, albeit only a small part of it, without leaving “the back of the horse,” i.e. without giving up their nomadic ways, thereby setting a certain precedent

  for the Mongols. Moreover, Liao garrisons and the cities they established in Mongolia earned the Khitans great prestige among the ancestors of Chinggis Khan. They also served as a channel for the

  transmission of Chinese and Khitan institutions, such as the system of the jam (postal relay system) and the ordo (camp of the ruler or a prince), to the Chinggisids.




  In the early twelfth century, however, the declining power of the Liao emperors and their economic difficulties prompted the Jurchens, a north-Manchurian subject tribe, to rebel. In 1114 a

  full-scale war broke out between the Khitans and the Jurchens, resulting in the establishment of the Jurchen dynasty known as the Jin (1115–1234), which succeeded the Liao in 1125. The Jin

  not only subdued the Liao, but advanced further into northern China. In 1127 they took over most of the north, up to the Huai river, pushing the Song dynasty (thereafter known as the Southern Song)

  hundreds of miles southward. The Jin retained the status of the Northern Son of Heaven and the right of extracting tribute from the Song. But the Jin were much closer to their far more numerous

  Chinese subjects than the Liao, who kept one foot on the steppe, and they soon abandoned Liao-style dual administration in favor of a Chinese-style bureaucracy, although they did successfully

  maintain their own identity. Unlike the Liao, the Jin never conquered Mongolia. Instead they skillfully implemented the old Chinese policy of “using barbarians to control barbarians,”

  or divide and rule, supporting one tribe against another and then transferring their support whenever their original ally became too strong.




  While most of the Liao Khitans surrendered to the Jin, one Khitan Prince, Yelü Dashi, preferred to move westward, hoping to return later to restore the Liao dynasty in its former domains.

  After six years in western Mongolia, Dashi recognized his inability to challenge the Jurchen Jin dynasty, and, aware of the relative weakness of the Central Asian kingdoms, he decided to seek a

  political future further to the west. In a little more than a decade he successfully fashioned a new empire in Central Asia that was known to the Muslims as the Qara Khitai (the Black Khitans) and

  to China as the Xi Liao (Western Liao). After completing their conquests in 1141, the Qara Khitai empire ruled the area stretching between the Oxus river in the west and the Altai mountains in the

  east, i.e., most of the modern Central Asian republics (Kirghizistan, Uzbekistan, Tajikistan and south Kazakhstan) as well as Xinjiang in present-day China, and at least until 1175 they also

  exercised a certain sovereignty over western Mongolia, especially the Naiman tribe. The Qara Khitai rulers bore the title Gürkan, universal khan, and were also designated as Chinese emperors.

  The Qara Khitai were Buddhists yet they ruled over a heterogeneous, multi-ethnic, but mostly Muslim, population. They used a unique blend of Chinese, Inner Asian and Muslim forms of government to

  achieve a period of relative prosperity and stability in Central Asia. Their empire was divided into a central territory, ruled directly from the Qara Khitai capital Balasaghun, in north

  Kirgizstan, and a cluster of subject kingdoms and tribes surrounding it, which were ruled indirectly.




  Among the subject kingdoms, which included the eastern and western Qarakhanids described below, the Gaochang kingdom of the Uighurs deserves special mention, due to its later significance for

  the Mongols. This oasis state had been established by the remnants of the Uighur empire who migrated from Mongolia to the region of modern eastern Xinjiang (around Turfan) when the Kirgiz took over

  their empire in 840. It was based mainly on trade and gradually became Buddhist. The Uighurs acquired a reputation as cultural brokers, and their familiarity with both steppe traditions and

  sedentary life was highly appreciated by Chinggis Khan and his heirs. Under the Qara Khitai, the Uighur leader, called the Idiqut, had to acknowledge Qara Khitai supremacy and to comply with their

  initially modest financial and military demands. He was, however, able to preserve both his title and his army, as were most other Qara Khitai vassals, since the Khitans deliberately tried to

  minimize the change in their subjects’ life.




  The Mongols were aware of the Qara Khitai, and much of their trade with Muslim Central Asia seemed to have been conducted through Qara Khitai subjects. Moreover, the unique blend of Qara Khitai

  institutions was highly significant for the Mongols, since by using Chinese trappings to rule over a mostly Muslim population, the Qara Khitai narrowed the gap between the ways of ruling in Central

  Asia and in China, thereby facilitating Mongol ability to borrow traditions and personnel from both directions.




  In the Muslim world, the equivalents of the Liao and Jin were the Turkic dynasties of the Qarakhanids and Seljuqs. While they did not have a direct impact on the Mongols, a few words about them,

  and about the role of the Turks in the Muslim world in general, are needed for understanding the pre-Mongol Muslim world. The Muslims first met the Turks in Central Asia in the eighth century when

  the latter’s imperial heyday was already over, but they nonetheless soon learned to appreciate the Turks’ military prowess. From the ninth century onward the Turks became an

  increasingly important factor in the Muslim armies, both under the Abbasid caliphs (750–1258) and in the regional dynasties that emerged from the ninth century onward as the caliphs’

  power declined. Most of the Turks entered into the abode of Islam as mamluks or ghulams, military slaves, bought as boys and trained to serve as elite soldiers in the Muslim armies.

  The Turks therefore first entered the Muslim world as individuals, some of whom reached important posts and eventually established their own dynasties. From the tenth century onward they began to

  arrive as groups as, mainly under the influence of the Iranian Samanid dynasty which ruled from Bukhara (875–1005), Turkic tribes living outside the realm of the abode of Islam adopted Islam.

  They advanced into the Muslim world and soon began to rule parts of it. The first Turco-Muslim dynasty was the Qarakhanids, who embraced Islam in the region of Kashgar (today China’s

  western-most city) and began to expand into the Muslim world. In 999 they conquered Transoxania from the Samanids, while the more western territories of the Samanids were taken by another

  Turkic-Muslim dynasty, the Ghaznavids (994–1186), who rose from the ranks of the Samanids’ military slaves.




  The Qarakhanid-Ghaznavid wars, together with a chain of migrations set in motion by the Khitans’ subjugation of Mongolia in the tenth century and by the emergence of the Tangut state in

  1032 (about which see below), brought about the rise of the Seljuq Turks. Originating in the Turkic Oghuz tribes and embracing Islam in the late tenth century. In 1040 the Seljuqs defeated the

  Ghaznavids in Dandānqān near Marw, and, continuing westward, they entered Baghdad in 1055, moving from the margins of the Islamic

  world into its center. There the Seljuqs overthrew the Iranian Buyid (also known as Buwayhid) dynasty (935–1055) and proclaimed themselves Sultans, becoming the real power behind the Abbasid

  Caliphs. Arriving as Sunni Muslim (as opposed to the Shiite Buyids) and following the gradual penetration of Turks into the Muslim world, the Seljuqs met with little opposition when they took over

  the heart of the Islamic world. In Baghdad they appointed themselves Sultans (literally: ‘powers’) and took over most of the practical aspects of rulership, thereby marginalizing the

  Caliph, who, however, remained the symbol of Islamic unity and provided legitimacy for the Seljuqs and for all the other Turkic dynasties. The Seljuqs’ further success against the infidels

  – they defeated the Byzantine emperor in 1071, thereby laying Anatolia open to Turkish penetration – strengthened their fame as warriors for the faith. Soon after their achievements in

  the west, the Seljuqs renewed their interest in Central Asia. Meanwhile, from the mid eleventh century onward, the Qarakhanids were divided into a western khanate, centered in Transoxania, and an

  eastern khanate, which ruled in eastern Turkestan and Semirechye. In 1089 the Seljuqs took over Bukhara and Samarqand and made the Western Qarakhanids their vassals, and soon afterwards the Eastern

  Qarakhanids surrendered as well.




  The Seljuq administration can be described as a dual administration preserving steppe and sawn traditions in a way which has some similarities with the Liao case. The central administration was

  divided into the diwan and the dargah (court). The diwan dealt with the civil management, mainly with the collection of taxes. Staffed with Persian bureaucracy and headed by

  the vizier, this wing of the administration continued the traditional Abbasid patterns of government. The dargah was mainly military in character, and also had judiciary authority. It was

  staffed mainly with Turkish military commanders and also with members of subject rulers’ families kept as hostages. The court was itinerant and moved between the several capitals of the

  Seljuqs. Yet the Seljuqs did not remain nomadic, unlike the Khitans, and they experienced constant problems controlling the considerable nomadic Oghuz population, known as Turcoman, who continued

  to pour into the Middle East. The Seljuqs transferred most of these nomads to the frontiers, using their military skills in Anatolia and Azerbaijan, and established a strong and loyal Mamluk force

  to balance the tribal army, yet the Turcoman continued to threaten the stability of the state well into the twelfth century.
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