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Preface


If the definitive history of twentieth century Islamic movements is ever written, one wonders whether its author would be both perspicacious and brave enough to argue a point which, while held in private by many Muslim thinkers and writers, is rarely if ever mooted openly, namely that the ‘Islamic resurgence’ which is said to have occurred over the past forty or fifty years, should be seen primarily in terms of a resurgent identity that has little to do with any surge of interest in, or affiliation to, the faith beneath Islam per se. One presumes that Muslims have not suddenly become better believers or more proficient in their outward expressions of submission, although clearly this may have happened in various individual cases. What does appear to have occurred in the Muslim world, however, is a sustained attempt on the part of certain groups to reassert their collective identity in the face of external threats. Some have accentuated their inextricable ties – be they religious, cultural or a mix of the two – to Islam, while others have taken advantage of the centrality of Islam to the socio-political and cultural dynamics of the Muslim world in order to advance their own political and ideological agendas.


The numerous movements of the past 150 years, characterised almost without exception as ‘Islamic movements’, have had little if anything to do with the resurgence of religious faith as such. Most of these have actually been political movements, with leaders whose underlying goal has been to solve a specific problem: the problem of the perceived backwardness of the Muslim peoples and their subservience, politically and culturally, to the West.


While none of the groups that operate within the definitional matrix of ‘Islamic movements’ can claim to be identifiable primarily as a faith movement, various individuals have appeared sporadically with the avowed aim of fostering renewal of belief – often to the extent of dedicating their whole life’s work to that aim – and around some of these individuals, movements of considerable size and import have accreted. The Turkish Muslim scholar Bediüzzaman Said Nursi (1877/8–1960) is one such individual.


Progenitor of the ‘service of belief and the Qur’an’ movement, Nursi is arguably the most influential, if woefully under-researched, Muslim thinker of the 20th century. While the ‘service of belief and the Qur’an’ movement, a faith-based movement consisting of millions of followers worldwide, does not strictly speaking fulfil the definitional criteria of a New Religious Movement, it stands out from other contemporary Muslim religious and ideological groupings not only for its uncompromising focus on the renewal of individual rather than collective faith, but also for its eschewal of any kind of religiously-legitimized violence or militancy for the sake of politico-ideological ends. 


Although often stereotyped as the pioneer of reform of an Islam declining under the pressures inflicted on it by the Kemalist secularization policy of the Turkish state, almost half a century after his death, Nursi continues to defy any attempts to locate him precisely within the generally accepted milieu of ‘Muslim scholars’. While his magnum opus, the Risale-i Nur, is for all intents and purposes a commentary on the Qur’an, it is not a work of exegesis in the technical sense of the word, although he was clearly an accomplished exegete. And while Nursi was well-versed in the principles of scholastic theology (kalām), devoting the lion’s share of the Risale to what he claims are rational proofs for the unity (tawhīd) of God, it is not a work of traditional theology either. 


In fact, on one level, the Risale is as resistant to compartmentalization as the Qur’an itself, which it claims to mirror and to elucidate. And if, as Nursi often asserts, the aim of the Qur’an is to guide man to belief, then the teachings of the Risale should be seen as consonant with that aim.


The three supreme matters in the worlds of humanity and Islam are belief, the Shari’a, and life. Since the truths of belief are the greatest of these, the Risale-i Nur’s select and loyal students avoid politics with abhorrence so that they should not be made the tool to other currents and subject to other forces, and those diamond-like Qur’anic truths not reduced to fragments of glass in the view of those who sell or exploit religion for the world, and so that they can carry out to the letter the duty of saving belief, the greatest duty.


Part of Nursi’s appeal lay in his uncompromising belief that it is belief (īmān) which must be renewed and protected, and that all other endeavors must be approached with the primacy of belief in mind: the fact that, unlike many of the popular Muslim thinkers of his own epoch, he repudiated the dubious art of politics – and, more importantly, the dubious art of politicking that is buttressed by religion – earned him respect and conferred on him a sense of authenticity that would perhaps be found wanting in so many other Muslim thinkers. Another part of his appeal lay in his shrewd interpretation of the forces ranged against him. For Nursi, unlike many of the Muslim scholars, leaders and ideologues who came later, realized that if there is a conflict between Islam – or belief – and modernity, it is not a conflict fought over issues of government or technology, over science or democracy. As Nursi’s own evaluation of the problems facing the Muslim world shows, the conflict is ultimately over transcendence, with the post-Enlightenment experiment claiming a centrality in the universe’s affairs for man that Islam, with its emphasis on the dependence of man on God, cannot countenance. Man is faced with a choice: belief in the sovereignty of God or belief in the sovereignty of man, with all that such a choice entails. For Nursi, the way to salvation consists solely in choosing the Other over the self, and it is in the dynamics of this choice that the key to an understanding of Nursi’s take on spirituality and man’s place in the cosmos may be found. 


Renewal and reform, then, do play a central role in the Nursian Weltanschauung, but, unlike so many of his coevals, it is the renewal of belief and the reform of the individual that constitute his primary and overriding concern. In this respect, he is one of few Muslim thinkers in the 20th century who has little if anything to say about the socio-economic or political externalia of Muslim life. Over the past century and a half in general, and the last twenty-five years in particular, ‘Islam is a complete way of life’ has been the mantra of choice for the vast majority of Muslim movements. As a corollary, emphasis has been largely on the ‘implementation’ of Islam at the socio-political level, with debate and discussion focusing mainly on issues such as Islamic law, Islamic education and the concept of the Islamic state. As such, the lion’s share of Muslim movements can be said to adopt an ‘externalist’ approach to the Islamic revelation, seeing in the strict adherence of Muslims to the shari‘a – and, where necessary, the imposition of such adherence through legislative means – the key to the formation of the ideal Muslim society. For the ‘externalists,’ reform has come to mean chiefly the reform of society, the underlying aspiration of which must be to return to the ‘golden age’ of Islam typified – for the externalists at least – by the community-state of Madina during the lifetime of the Prophet. These ‘dreams of Madina’, and the concomitant desire to share – or, even, impose – those dreams on others, are responsible in part for the current Western perception of Islam as more political ideology than divinely-revealed religion. The relative merits and demerits of ‘Islamism’ or ‘political Islam’ as terms by which to describe this over-politicized approach to Islam need not occupy us here. Suffice to say that in the last analysis, this approach rests on the fulcrum that is the return of ‘Islamic rule’, the transformation of the Muslim world into an umma analogous to the community-state of Madina and, wittingly or otherwise, the reduction of the Islamic revelation to the single issue of governance. While Islam made political and transformed into ideology is a relatively recent phenomenon, the ‘externalist’ approach to Islam which informs it is almost as old as Islam itself. However, whereas for the likes of ‘non-externalists’ such as Ghazzali in the 12th century and Mulla Sadra in the 17th it was the nomocentrism of the externalist scholars and the over-emphasis on fiqh (jurisprudence) which constituted the greatest obstacles to the health of the Muslim community, for the Ghazzalis and Sadras of today – of whom Nursi is undoubtedly one – it is the over-politicization of religion which is the danger. 


Arguably the most important common denominator among Islamic/Islamist groups and leaders of the past fifty to one hundred years has been the tendency to favour the use of force to change ‘religiously suspect’ regimes in the Muslim world and bring about Islamic revolutions. And it is precisely on this point where one sees a fundamental difference between Nursi and his contemporaries. For not only is Nursi distinguished by his staunch opposition to any kind of uprising or revolution in the name of Islam, but also he stands on account of his aversion to politics in general, and the politicization of Islam in particular. Nowhere is Nursi’s ideological departure from the majority of his contemporaries delineated more sharply than on the highly contentious issue of jihād. As emphasized above, for Nursi, the way to salvation consists solely in choosing the Other over the self, and it is in the dynamics of this choice that the key to an understanding of Nursi’s take on spirituality and jihād may be found. 


There are many for whom it is clear that humanity is in a precarious position. We are told on a daily basis that we live under the threat of pollution, global warming, terrorism, famine and a thousand and one different ills. Our time is, we are told, a time of global crisis. Yet few are able to fathom the real cause of this crisis. It is not that we do not understand the problems around us. Our crisis – the crisis of modernity – is that we do not understand ourselves. Indeed, postmodern thought – if such a thing exists and is not really just another name for the confused ideas of late modernity – nurtures a scepticism in which the very possibility of understanding anything is called into question.


Most people, Nursi claims, have been reduced to hardship and misery by the demands and dictates of modern times. Man’s innate nobility has also been marred, he says, as the gradual divorce from religious values has opened the floodgates of ‘dissipation’, encouraging dissolute living and the ‘appetites of the flesh.’ 


Socio-economic inequalities are also the hallmark of this modern civilisation, Nursi adds, with the Western attitude being “So long as I am full, what is it to me that others die of hunger?” and “You work so that I can live in ease and comfort’. By allowing the rift between the classes to widen, the West has engendered so much strife and sedition that it is on the brink of bringing humanity to its knees, giving rise to the struggle between capital and labour – itself the precursor of two World Wars and bloodshed and disorder on a hitherto unknown scale. 


One could go on, but surely the point has been made: it was impossible for Said Nursi to approve of a civilisation in which the negative aspects outweighed the positive so decisively. For Nursi, the only way forward for man is to embrace a civilisational form which brings true happiness and prosperity – and if not for all, then at least for the majority. 


Human beings are faced with a choice: belief in the sovereignty of God or belief in the sovereignty of man, with all that such a choice entails. For Nursi, the way to salvation consists solely in choosing the Other over the self, and it is in the dynamics of this choice that the key to an understanding of Nursi’s take on the ‘true civilisation’ may be found.


For Said Nursi, for man to be truly human, he must establish for himself not an Islamic state, but an Islamic state of mind. If, in secular shorthand, ‘civilization’ is the highest thing towards which man as a social being can aspire, let us see how Said Nursi redefines the term to make it truly meaningful for limited, impotent man, giving it the ability to ‘confront the awesome silence of the grave’ in a way that no other civilization is able. Comparing Western civilization with the ideational entity known as Islamic civilization, he locates the source of the former in human artfulness (daha) and that of the latter in Divine guidance (huda). These sources, he holds, impact in very different ways on society in general and the individual in particular. 


Artfulness, writes Nursi, functions in the mind and confuses the heart. It looks to the material and to the corporeal, considering the body and the evil-commanding soul, which it seeks to nurture. It develops the potentialities of the nafs while making of the ruh a servant or slave. In its love of this world, which is the only world it recognizes, it turns man into a satan, worshipping deaf nature and, in its blindness, drawing a veil of ingratitude over the face of the earth. It sees the bounties before it as ownerless booty, which it usurps like a common thief.


Guidance, on the other hand, works in the heart and lights up the spirit. It develops man’s potentialities and spiritual capacities and, in so doing, illuminates nature. It makes of the soul and the body and in so doing produces happiness in this world and the next. It sees Divine art everywhere, and the wisdom and power of God in all things. It worships Allah, the possessor of art and power. It is both seeing and hearing, and as it benefits from Divine bounties, it scatters the light of thankfulness all around it.


In Nursian terms, then, to be truly civilized, man must be truly human, and to be truly human, his goal is not the kind of khilafa that engenders power but the kind of khilafa which engenders worship – namely the nurturing of each individual soul into its true state as khalifat Allah fi al-ard. This, for Nursi, marks the true civilization to which man should aspire.


With these words in mind I would like to introduce you to one of Nursi’s masterpieces, The Rays, in which he elaborates upon almost all the points mentioned above in his own inimitable manner.


Colin Turner


University of Durham, June 2010
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Second Ray


The Second Ray


Some fruits of Divine Unity and belief in Divine Unity


In the Name of God, the All-Merciful, the All-Compassionate.


This Ray was written sixteen years ago when, after the release of my friends, I was left alone in Eskişehir Prison. It was written at great speed in my own very deficient hand at a most distressing and disagreeable time: it is, therefore, somewhat lacking in order. However, while editing it recently I realized that in respect of expounding and proving the issues of belief and Divine Unity, it is a valuable treatise that includes forceful arguments.


Said Nursi


What follows is the seventh meaningful point concerning the six Greatest Names of God or God’s six Names that have all-comprehensive manifestations, (which have been discussed at the end of The Gleams) and which deals with the notion of the Divine Being as the Unique One of Absolute Oneness (112:1).


Note: I believe that this treatise is significant for it contains and elaborates many subtle mysteries of belief. I hope God will enable those who read and understand it to rescue their belief. Unfortunately, since I have not been allowed to meet with anyone here, I have been unable to attain a clean copy of it for myself. If you wish to understand the main point of the treatise, begin with The Second and Third Fruits of The First Station. Read them carefully and then study the Conclusion at the end and the matters discussed in the two pages preceding that. When you have done this, go back and peruse the whole of the treatise slowly! 


A seventh meaningful point concerning God’s six Greatest Names and regarding the fact that “God is the Unique One of absolute Oneness”


In the Name of God, the All-Merciful, the All-Compassionate.


And from Him do we seek help.


What follows here concerns three subtle and beautiful fruits that have grown from an understanding of God’s Unity, together with three proofs of His Oneness, which is inspired by a famous oath taken by the Prophet, upon him be peace and blessings, and a particular and extremely impressive meaning of the Qur’anic verse, And know that there is no deity but God (47:19).


When taking an oath, God’s noblest Messenger, upon him be peace and blessings, usually said, “By Him in whose hand is Muhammad’s life.” This oath shows that from the tiniest of its roots, through the incalculable girth of its trunk and all the way to the tips of its innumerable branches, the tree of the universe depends utterly and unequivocally on the Power and Will of the Single, Unique One, both for its being and its continued existence. For if the most distinguished and illustrious of creatures, Prophet Muhammad, upon him be peace and blessings, does not own himself, if he cannot act as he wills and is dependent in all of his actions on the Will of Another, then nothing else in creation—no act, no state, no quality, whether it be universal or particular—can operate outside the sphere of domination and control of that all-encompassing Authority and Will. 


What this meaningful oath of Prophet Muhammad, upon him be peace and blessings, indicates is the fact that it is a single, unique Lordship1 Which dominates the whole of existence. We refer the explanation and numerous clear proofs of this reality to other parts of the Risale-i Nur, in this Second Ray we will focus on the three following matters, articulated in three brief “Stations.”


In The First Station, out of the numerous subtle, sweet, and precious fruits grown from this extremely important truth of belief, three universal fruits will be explained in brief. The emotions, tastes, and experiences which attract my heart to these fruits will also be mentioned. 


In The Second Station, three universal facts which both necessitate and explain this sacred truth will be elaborated. These facts, which are also proofs of this truth, have the power of three thousand proofs.


In The Third Station, three signs that indicate the Unity of the Divine Lordship Which dominates the whole of existence will be mentioned. These three signs have the power of three hundred signs and proofs.


The First Station


The first fruit


In Divine Unity and the unity it engenders throughout the universe, Divine grace and beauty and the perfection of Lordship become apparent: if there were no unity, that pre-eternal treasury would remain hidden. It is only in the mirror of or through Unity and in the manifestations of the Divine Names which are concentrated in the faces of particulars at the extremities of the tree of creation that one is able to see infinite Divine grace and perfections, limitless beauties and excellences of Divine Lordship, innumerable gifts and bounties of Divine Mercy, and boundless perfection and grace of God’s being the Eternally Besought One.


For example, pure white milk is sent to the aid of a powerless infant from an unexpected place, namely from a source that lies between blood and excrement.2 When this phenomenon is considered from the perspective of Divine Unity, suddenly the undying grace and beauty in the Mercy of the All-Merciful can be seen in all its splendor through God’s wonderful, affectionate sustaining of all infants and His subjugating their mothers to the needs of their offspring. If we do not consider it from the point of view of Divine Unity, then that grace and beauty remain hidden, while the provision of milk is attributed to “natural” causes, to chance or nature, thus robbing it of all its value and, arguably, even of its very nature.


Another example: if recovery from a dreadful disease is considered from the perspective of Divine Unity, through the act of healing all of the afflicted in the huge hospital—the earth—with remedies and medicines taken from the vast pharmacy of the earth, the grace, beauty and excellences of the affection shown by the Absolutely Compassionate One become apparent in a universal and most amazing fashion. If, however, we do not consider the situation from the viewpoint of Divine Unity, that skilful, expert and conscious act of healing will be attributed instead to the properties of lifeless medicines, to blind forces and unconscious nature, thus stripping the art of healing of both its wisdom and its value, and changing its nature completely. 


Because of its relevance, I will explain here a point which has occurred to me concerning the invocation in which one calls down God’s blessings and peace upon the Prophet, upon him be peace and blessings. The followers of the Shafi‘ School of Jurisprudence or Law offer this invocation at the end of the supererogatory glorifications (tasbih) which follow each of the five daily canonical Prayers:


O God! Bestow blessings on our master Muhammad and on the Family of our master Muhammad, to the number of diseases and their cures, and send to him and them Your abundant gifts and favors, and grant them never-ending peace.


This invocation is important because the wisdom in the creation of humanity and the comprehensiveness of human nature require that we entreat our Creator at every moment; it requires that we seek refuge with God and offer Him thanks and praise. Since illness is the most effective whip driving human beings to the Divine Court, and since the sweet bounties which prompt them to give thanks and offer praise with true gratitude and enthusiasm are cures, healing, and good health, this invocation for blessings upon the Prophet has received much appreciation and acceptance. Sometimes when I say “to the number of all diseases and their cures,” I see the earth in the form of a hospital and am able to sense the obvious existence of the True Healer—the One Who provides remedies for all physical and spiritual diseases, and answers all needs—and I feel His universal affection and sacred, all-embracing compassion.


Another example: consider someone who, having suffered the terrible spiritual pains of misguidance, has, by dint of belief, received the gift of guidance. If we consider this from the point of view of Divine Unity, we see that an ordinary, impotent mortal has suddenly become an addressee of the Creator and Sovereign of the whole universe, and a worshipper of the All-Worshipped One alone. We see that they have been offered eternal felicity in a vast and most splendid everlasting world. Indeed, all believers will be favored with the same bounty, each according to their degree of belief. The stamp of the eternal Beauty and ceaseless Grace of One Who is All-Munificent and All-Benevolent is seen clearly on this gift of guidance—so much so, in fact, that a single gleam of this Beauty and Grace is enough to make believers love It and to render the elite among them heartsick for It. However, if we do not consider the situation from the perspective of Divine Unity, we become like the imperious and arrogant Mu‘tazilis3 and attribute that Divine gift of belief to ourselves or to certain causes. As a result, that sparkling diamond of the All-Merciful, the true price of which is Paradise, will be reduced to nothing more than a shard of glass which no longer reflects the gleam of sacred grace or beauty.


Thus, as these three examples show, Divine Unity—the fact that God is the sole Creator, Deity, Lord and Sovereign of the whole creation—causes thousands of varieties of Divine Grace and Beauty and the perfection of God’s Lordship to become apparent in even the most particular states of the most particular beings in the furthermost reaches of the sphere of multiplicity, which is the realm of external existence. 


It is because the Divine Beauty, Grace and Perfection are seen by the heart and perceived and experienced by the spirit in Divine Unity that all saints and pure scholars have derived the sweetest of pleasures and the most enjoyable form of spiritual sustenance from the repeated recitation of the words, “There is no deity but God”—a statement which, more than any other, proclaims the truth of Divine Unity. It is also because Divine Grandeur and Majesty, and the absolute sovereignty of Divine Lordship can be fully perceived in this proclamation of Divine Unity that God’s noblest Messenger, upon him be peace and blessings, declared: “Of all the words uttered by me and the Prophets who came before me, the best are ‘There is no deity but God.’ ”4


While a small bounty, gift or particle of sustenance, such as a fruit, a flower, or a light, is a tiny mirror in itself, when it is attributed to the One, Single Creator and Lord of the universe, it suddenly joins its fellows and stands shoulder to shoulder with them. In so doing, it becomes part of a large mirror formed of the family to which it belongs and displays some aspect of the Divine Grace and Beauty manifested on its species. Through its short-lived, transient beauty, it points to a Beauty that is everlasting and undying. In accordance with the words of Mawlana Jalalu’d-Din ar-Rumi5 (in his Mathnawi):


Those illusions are but traps for saints, whereas in reality


They are the reflections of those with radiant faces in the garden of God.


it becomes a mirror held up to Divine Beauty and Grace. However, if we do not attribute it to Divine Beauty, each particular fruit remains on its own, displaying neither sacred beauty nor elevated perfection. Seen in this way, even the particular gleam within it is extinguished, thus turning what is in reality a diamond into nothing more than glass. 


Furthermore, God’s Unity—the fact that He is the sole Creator, Deity, Lord and Sovereign of the universe—causes living beings, which are the fruits of the tree of creation, to have a personality that is characterized by their belonging to the Divine; it bestows on them an individuality that bears the stamp of Divine Lordship and a face that reflects Divine Mercifulness, Which comprises the seven key Attributes of God.6 Again, each living being displays in concentrated form the manifestations of the Divine Names, and has an identity established by the One Who is addressed by the words You alone do We worship and from You alone do we seek help (1:5). However, if we do not consider each living being from the perspective of Divine Unity, then its true personality, individuality, face and identity recede from view and eventually become invisible. 


Also, it is clear from our understanding of these living beings that their Maker sees them, knows them, hears them, and does with them as He wills. In other words, the creation and make-up of living beings indicate—especially in the sight of a believer—the One Who has power and will, the One Who hears, sees, and knows. It is especially behind the creation and make-up of humankind that the existence of that One is observed through belief and the mystery of Divine Unity. This is because the manifestation of Divine Attributes, such as Knowledge, Power, Life, Hearing, and Sight, shows itself in humankind more than in any other created beings. Human beings indicate the Divine Attributes through the samples of those Attributes which are manifested in their beings. For example, the fact that a person has eyes shows that the One Who bestows eyes sees both the eyes and what the eyes (will) see or perceive, and then He bestows them. Indeed, an optician who advises you to wear certain glasses knows what kind of glasses you need before prescribing them. Similarly, the One Who gives humans ears surely hears what those ears (will) hear, and then He makes them and bestows them upon His creation. You can draw similar comparisons for other Attributes of the Creator and the human faculties which indicate them.


Also, human beings bear the impresses and manifestations of the Divine Names: through these, people bear witness to the existence of the Names and their manifestations. Again, through the innate weakness, impotence, poverty, and ignorance of the human being, people act as a mirror in a completely different way. That is to say, through our innate weakness and poverty, we bear witness to the Power, Knowledge, Will, as well as the other Attributes of Perfection of the One Who has mercy on our impotence and comes to our aid. Thus, it is because on account of Divine Unity a thousand and one Divine Names are concentrated and can be detected clearly in the tiny missives that are called living beings, which exist in the furthermost reaches of the sphere of multiplicity, the All-Wise Maker extensively multiplies the copies of living beings. He multiplies much more extensively the copies of the species of smaller living beings in particular, and broadcasts them everywhere. 


What follows is an account of a personal experience which impelled me to the truth of this First Fruit: 


On account of overwhelming feelings of pity, tenderness, and compassion, I found myself exceedingly touched by the plight of living beings, and among these, the plight of intelligent beings and humankind itself, in particular, the oppressed and disaster-stricken. I cried out from the very depths of my heart and soul: “These uniform ‘laws’ which prevail over the world cannot lend an ear to the woes of these powerless wretches; similarly, those deaf elements which pervade the world do not hear them either. Is there no one who will take pity on them and help them out of their wretched state?” My heart was also crying out with all its strength: “These fine creatures, these valuable assets, these grateful and imploring friends—do they have no owner, no master, no true friend who will be their protector and take care of their business?”


The satisfying answer which came, and which was enough to calm the cries of my spirit and exclamations of my heart, was this: Thanks to the Qur’an and the light of belief, I realized that due to the Divine Unity, the All-Merciful, All-Compassionate Being of Majesty has, outside the sphere of those universal laws, particular favors and special assistance which He directs toward those lovable creatures of His who weep and suffer under the pressure of His universal laws. Through His particular Lordship, He owns, controls, protects, and maintains each and every being in the universe: He Himself directs everything personally and listens to the problems of each being. He is the true Owner, Master, and Protector of everything. As I came to understand this, my seemingly endless despair gave way to limitless joy. In my view, by virtue of being inextricably connected to and completely owned by such an All-Majestic Master, the value and significance of every living being increased a thousand-fold.


Everyone takes pride in the honor, fame, and rank of their master, and in so doing acquires a kind of dignity. Given this, it is clear that through the strengthening of this relation (of beings to their Creator and Owner) owing to the light of belief, a mere ant was able to defeat the Pharaoh. Furthermore, it was able to feel the pride of a thousand heedless Pharaohs, all of whom imagined themselves to be independent and in charge of their own fates, left to their own devices, and who took pride—which was extinguished at the door of the grave—in their forefathers and their dominion over the land of Egypt. Similarly, in the face of the arrogant pride of Nimrod, which changed into torment and shame during his pangs of death, a single fly was able to display the dignity of its relationship with its Owner and Master, thus reducing the pride of Nimrod to nothing.


The verse: Surely associating partners with God is a tremendous wrong (31:13) confirms that associating partners with God is an awful and egregious transgression. Associating partners with God is such a heinous crime that it transgresses the rights of all creatures and impugns their honor and dignity. Indeed, it is a crime that only Hell can cleanse.


The Second Fruit of Divine Unity and Belief in It


While the first fruit relates to the All-Holy Being and Creator of the universe, this second fruit relates to the universe itself and its essential nature.


It is on account of God’s being the sole Creator and Lord of the universe and the affirmation of this greatest truth that the perfections of the universe are realized; and the elevated duties of beings are understood; and the purposes behind the creation of beings are realized. It is on account of this that the value of creatures is known; and the Divine purposes underpinning the existence and life of all existent beings come into view; and the wisdom in the creation of animate and conscious beings becomes apparent; and the smiling, beautiful faces of Mercy and Wisdom which lie behind the angry, bitter faces of the violent storms of flux and upheaval are seen. And it is known that the beings which disappear behind the veil of death and decay leave behind many imprints of their existence and consequences of their life in the visible world, such as their identities, natures, spirits, and glorifications. 


It is also on account of God’s being the sole Creator and Lord of the universe and the affirmation of this greatest truth that it is known that the whole of the universe is a meaningful book of the Eternally Besought One; and all beings, from the depths of the earth to the furthest reaches of the heavens, constitute a miraculous collection of missives written by the All-Glorified One. It is on account of this that all the species of creatures appear as a magnificent, well-organized army of the Lord, and that all tribes of beings, from microbes and ants to rhinoceroses, eagles, and planets, are seen to be dutiful officials of the Pre-Eternal Sovereign. It is on account of this that everything acquires a value thousands of times greater than its own individual worth, thanks to the connection it enjoys with that Sovereign and the fact that it acts as a mirror to Him. It is on account of this that one is able to find answers to enigmatic questions such as: “From where did these vast floods of beings and these endless caravans of creatures come? Where are they going? Why did they come here? And what are they doing, what purposes are they serving?” Were it not for Divine Unity, these elevated perfections of the universe would disappear, and these lofty, sacred truths would be transformed into their opposites.


It is because the crimes of unbelief and associating partners with God are acts of aggression against all of the perfections of creation and its inviolable rights and sacred truths that the universe grows angry with the unbelievers and those who associate partners with God. The wrath of the heavens and the earth descends upon them and the universal elements unite to destroy them, as they did when they drowned the people of Noah, destroyed the ‘Ad and the Thamud7, and obliterated the Pharaoh, all of whom were guilty of associating partners with God. As stated in the verse, Almost bursting with fury (67:8), Hell rages and fumes at the unbelievers and those who associate partners with God with such vehemence that it almost bursts apart. Associating partners with God is a tremendous insult to the universe and a monstrous aggression against it. By denying the sacred duties of the universe and demeaning the instances of wisdom in creation, one commits a gross affront to the honor of the universe. To illustrate this, we will mention one example out of thousands.


For example, on account of Divine Unity and the unified character it has bestowed upon creation, the universe resembles a vast, corporeal angel. This angel has as many heads as the number of species of creatures, and each head has mouths to the number of the members of those species. In each mouth there are as many tongues as the number of the organs, parts, and cells of those members. Therefore, the universe is like a wonderful creature which glorifies its Maker and, with innumerable tongues, declares Him to be the All-Holy, thus engaging itself in worship like the Archangel Israfil. The universe is also like an arable field which yields abundant crops for the realms and mansions of the Hereafter; it is like a factory that produces supplies—human deeds, for example—to be dispatched to the various levels of the Realm of Happiness. It is like a movie-camera with thousands of lenses, uninterruptedly taking pictures in this world for the people of the next, including particularly the people of Paradise, to watch. Unbelief and associating partners with God portray this truly wonderful, perfectly obedient and living corporeal angel as a lifeless, decaying, futile, perishing, meaningless and wretched accumulation of things revolving in the turmoil of events, the storms of change and the darkness of non-existence. Also, associating partners with God changes this marvelous, perfectly orderly and most beneficial factory into an idle, disorderly plaything of chance that produces nothing and has no function. It sees and shows it to be the playground of deaf nature and blind force, a place of mourning for all conscious beings and the slaughterhouse of all living creatures.


Thus, in accordance with the verse, Surely associating partners with God is a tremendous wrong (31:13, associating partners with God, despite being a single evil, is the cause and source of so many monstrous crimes that it renders those guilty of it deserving of infinite torment in Hell. 


What led me to this second fruit was a strange feeling and experience. Once, when I was observing the unfolding of spring, I saw the creatures—in particular, the living ones, and the tiniest of these in particular—enter the sphere of existence, caravan after caravan, and leave it after a short appearance in a flowing torrent displaying hundreds of thousands of examples of the Resurrection.


The scenes of death and decay which appeared in this continuous flurry of activity were so pitiable that they moved me to tears. The more I witnessed the death of those lovely creatures, the more my heart ached. Sighing with pity and regret, I found my spirit in deep turmoil, for life that came to such an end seemed to me to be a torment worse than death.


The living beings of the plant and animal kingdoms, most beautiful and full of precious art, were opening their eyes to gaze on this exhibition of the universe for a moment and were then disappearing. The more I watched, the more pain I felt. I was moved to complain by shedding tears, while my heart asked profound questions such as: “Why do they come and then go away without ceasing?” I saw that these lovely creatures being torn up like rags and thrown away into the darkness of non-existence before my eyes as though they were worthless and without purpose, despite having been created, equipped, and nurtured with so much attention and art and in such valuable forms. And as I saw this, my senses and faculties, captivated as they are by perfection and as attached as deeply as they are to beauty and things of value, began to scream: “Why are these not shown mercy? How pitiful it is! Where do decay and death come from in this bewildering cycle of events to assail these poor beings?”


As I started complaining bitterly about fate because of the painful way the events of these beings’ life are governed, indicated by the light of the Qur’an and the mystery of belief, Divine Unity came to my aid as a pure favor of the All-Merciful. It illuminated all those layers of darkness, changing my laments into professions of joy and my pitiful complaints into exclamations, such as “What wonders God has willed!” and “How blessed God is!” It caused me to declare, “All praise and gratitude be to God for the light of belief!” For the unity manifested in creation showed me that Divine Unity causes each created being—and each living creature in particular—to have general benefits and to yield considerably significant results.


For example, each living creature—this ornate flower, for example, or that sweet-producing bee, is such a meaningful Divine ode that innumerable conscious beings study it with great delight. It is such a precious miracle of Power and so great a proclamation of Wisdom that it exhibits the Art of the Maker to countless appreciative observers in a most attractive manner. Another exceedingly elevated result of its creation is that it presents itself to, or is favored with, the gaze of the All-Majestic Originator, Who wills to observe His Art Himself, to look on the grace and beauty of His creation, and view the beauties of the manifestations of His Names in the countless mirrors that are His creatures. 


Furthermore, as explained in The Twenty-Fourth Letter8, it is another elevated duty of the creation of each creature that it in five ways it serves the manifestation of God’s Lordship and the demonstration of Divine Perfections, which necessitate the infinite activity in the universe. In addition to yielding such results and serving such purposes and benefits, each living being that possesses a spirit (but has no intellect) leaves that spirit behind in this visible realm when it departs. And in countless memories and other “preserved tablets” it leaves behind its form and identity, and in its seeds or eggs it leaves the laws of its nature and a sort of plan for a future duplicate of its life. And in the World of the Unseen and the sphere of Divine Names it leaves the perfections and beauties which it has mirrored, before passing through a veil of death and becoming hidden from worldly eyes through an apparent demise, which is, in reality, a joyful discharge from its duties. I perceived this reality and uttered, “All praise and gratitude are for God!”


These genuine, deeply-rooted, exceedingly powerful, faultless, and infinitely brilliant instances of grace and beauty, which are observable in all the levels of the universe and all the species of creation, demonstrate unequivocally that the extremely ugly, harsh, repugnant, and wretched picture painted by unbelief and associating partners with God is impossible and illusory. For such appalling ugliness could not exist hidden under the veil of such genuine grace and beauty: if it really did exist, then that true grace and beauty would be false, baseless, futile, and illusory. This means that the association of partners with God is not based upon a reality: its way is closed, it has become stuck in a mire, and it is a mere claim or supposition that is impossible to verify. This clearly observable truth of belief has been elucidated with numerous proofs in many parts of the Risale-i Nur.


The Third fruit


This fruit relates to conscious beings, and particularly to humankind. It is through Divine Unity and belief in it that human beings can be the most valuable fruit of creation, the dearest and most tender of creatures, the happiest and most fortunate of living beings, and the addressee and friend of the Creator of the universe, and they can attain the most elevated of perfections. Indeed, all of the human perfections and their exalted aims find meaning through Divine Unity alone and can be realized only through affirmation of it. Supposing the impossible, were God not the sole Creator, Sovereign, and Ruler of creation, then human beings would be the unhappiest and most wretched of creatures, the poorest of the animals, and the most pained, sorrowful, and suffering of all conscious beings. For together with endless impotence, countless adversaries, boundless desires and countless needs, human beings have been innately decked out with such a large variety of faculties and senses that they feel innumerable kinds of pains and experiences and countless kinds of pleasures. Also, they have such goals and desires that one who does not govern the universe in its entirety could not realize these goals or desires. 


For example, human beings have an intense desire for immortality. Only one who has power and control over the entire universe as though it were a palace is able to fulfill this desire—one who can close the door of this world and open the gate of the Hereafter as easily as closing the door of one room and opening that of another. As well as the longing for immortality, human beings have thousands of other desires—some positive and some negative—which spread throughout the world and stretch to eternity. So only the Single, Unique One, Whose absolute Unity has made the entire universe into an integrated entity and Who holds it completely in His grasp, can respond to these desires and heal humanity’s two terrible wounds—their innate impotence and destitution. 


Furthermore, human beings have such secret and subtle desires pertaining to the satisfaction and ease of their heart, and such vast, comprehensive and universal aspirations for the happiness and immortality of their spirit that only One Who sees the most hidden and imperceptible veils of their heart and does not remain indifferent to this, and hears the heart’s most inaudible secret voices and does not leave them without a response, is able to fulfill these desires and bring these aspirations to fruition. That One must also be powerful enough to subjugate the heavens and the earth to His command, as though they were obedient soldiers, and to employ them in the performance of universal tasks.


Also, by virtue of Divine Unity and the affirmation of this greatest truth, all the members and senses of humanity gain an exceedingly high value, whereas unbelief and associating partners with God reduce them to an infinitely low degree. For example, the most valuable faculty of humanity is reason. When Divine Unity is affirmed, reason not only becomes a brilliant key to the sacred treasuries of the Divine, but also to thousands of coffers of the universe. However, if reason falls foul of unbelief and associating partners with God, it becomes an inauspicious instrument of torment which fills the head with all of the grievous pains of the past and all of the dreadful fears for the future.


Also, for example, compassion is the finest and most endearing characteristic of humanity. If the meaning and result of Divine Unity do not come to its aid, this capacity for feeling becomes a burning source of pain and torment that reduces its owner to misery. A mother who has lost her child but, unaware of the truth, supposes that she has lost him forever feels this torturous pain to the full.


Similarly, if the meaning and result of Divine Unity come to the aid of love, which is the sweetest, most pleasurable and most precious of human feelings, it bestows upon miniscule humanity the expanse and breadth of the universe, and makes them tender sovereigns of the creatures. However, if the human being falls into the pit of unbelief and associating partners with God, then—God forbid—love becomes such a calamitous burden that, when they are separated from their loved ones, their heart is torn apart, convinced as it is by these erroneous beliefs that separation through death is eternal. However, vain amusements cause heedlessness and numb the senses, cushioning humanity from feelings of loss. 


When you compare the hundreds of other human faculties and senses with these three examples, you will understand the degree to which Divine Unity and the affirmation of it are able to lead the human being to fulfillment and perfection. This third fruit has also been elaborated on in perhaps twenty of the treatises of the Risale-i Nur. 


What led me to this fruit was the following feeling:


I was standing at the top of a high mountain. During a spiritual awakening that was powerful enough to dispel my heedlessness, the death and the grave appeared to me in their distressing reality, as did painful scenes of mortality and decay. Like everyone else, I found that my innate desire for immortality boiling up and rebelling against death. The tenderness and compassion in my nature also surged up in revolt against the consignment to the grave of the people of perfection, particularly the Prophets, the saints, and the pure scholars, for whom I feel great love and appreciation. I looked in the each of the six directions, seeking help, but found neither solace nor assistance. The past appeared to me as a vast grave; the future seemed to be nothing but darkness. Above me, I saw only horror; beneath my feet, and to my right and my left, all I could perceive was grievous situations and the assault of numerous harmful things. Suddenly, Divine Unity came to my help, drawing back the veil and revealing the face of reality. “Look!” it said.


First I looked in the face of death, which frightened me. I saw that for the people of belief, death was simply a release from their duties: the appointed hour of their demise was their discharge papers. Death was merely a change of abode, the introduction to an everlasting life, and the door opening onto it. I saw that to die was to be released from the prison of this world and to fly to the gardens of Paradise. Upon death, a believer enters the presence of the All-Merciful in order to be remunerated for their service. Death is an invitation to proceed to the realm of bliss. Understanding this with complete certainty, I began to love death.


I then looked at transience and decay, and I saw that they are, like pictures on a movie screen or bubbles on flowing water under the sun, a pleasurable form of renewal and replacement. Coming from the World of the Unseen in order to refresh the exquisite manifestations of the All-Beautiful Names, they undertake an excursion, a tour, in the visible world, with certain duties to perform. They also constitute a wise and purposeful manifestation of the grace and beauty of Divine Lordship, an act of mirroring the eternal Divine Beauty. This I knew with certainty.


I then looked in each of the six directions and, thanks to the truth of Divine Unity, I now saw them to be so bright and beautiful that they dazzled the eyes. The past was no longer a vast grave; rather, having been transformed into the future, it consisted of thousands of enlightened gatherings of friends and thousands of illuminated spectacles. I looked at the true faces of thousands of matters such as these and I saw that they elicited nothing but joy and thanks.


I have described my feelings and experiences concerning this third fruit with proofs, particular and universal, in perhaps forty treatises of the Risale-i Nur. They have been explained with particular clarity in the thirteen “Hopes” of the Twenty-sixth Gleam, which is “The Treatise of Hope and Solace for the Elderly.” Therefore, here I have cut short this very long story.


The Second Station


There are countless facts that absolutely necessitate Divine Unity and prove it beyond doubt. They also reject the association of partners with God. Since hundreds, and perhaps thousands, of these are demonstrated in detail in the Risale-i Nur, here only three of them will be explained in brief.


The First Fact Which Necessitates and proves Divine Unity


As testified by the unquestionably wise acts and insightful control and governance observed in the universe, creatures are brought into being through the all-encompassing Attributes and Names of an All-Wise and Perfect Sovereign, including in particular His boundless Knowledge and Power.


It can be inferred and concluded with certainty from the works in the universe that their Maker has sovereignty and authority at the degree of universal Lordship, and grandeur and supremacy or magnificence at the degree of absolute dominion and control. He also possesses absolute perfection, independence, and self-sufficiency at the degree of absolute Divinity, and boundless and unrestrictable command, rule and activity. His sovereignty and grandeur, His perfection, independence, and self-sufficiency, His absolute freedom from any restriction or interference, His infinitude and boundlessness—all of these absolutely necessitate Unity and reject the notion that He has either peers or partners.


The testimony of sovereignty and authority to Unity has been proven with complete certainty in numerous places in the Risale-i Nur. A brief summary is as follows:


The essential characteristic of sovereignty is independence and the rejection of outside interference: sovereignty necessitates these. Even when humans, who by their innate weakness are in need of assistance, enjoy a modicum of sovereignty, they reject the interference of others and jealously guard their independence. It is for this reason that there cannot be two kings in a country, two governors in a province, two mayors in a town, or two headmen in a village. If there are two of any of these, it causes chaos, anarchy and rebellion break out, and law and order are destroyed. If the slight sovereignty enjoyed by impotent, helpless human beings rejects the interference and partnership of others to this extent, surely the sovereignty of an absolutely Powerful One, free from all impotence, which is exercised in the form of absolute Lordship, will in no way countenance the partnership or interference of others. Indeed, it most vehemently rejects them, and the absolutely Sovereign One will wrathfully eject from His Court those who attribute partners to Him. It is because of this truth that the wise Qur’an issues severe threats to those who associate partners with God.


As for the testimony of grandeur, supremacy and majesty to Divine Unity, this too has been demonstrated with clear proofs in other parts of the Risale-i Nur. What follows is a brief summary of them: 


For example, the intensity and splendor of the sun’s light leaves no need for other lights in the places where it shines and illuminates; nor does it allow another light to have any effect. Similarly, the supremacy and grandeur of Divine Power leave no need for another force or power, and do not allow it to have any ability to create or any share in creation. It is particularly inconceivable that Divine Power should delegate to others the creation and control of living and conscious beings, upon which the purposes of Divine Power for the existence of the universe are particularly concentrated. It is also in no way possible that Divine Power should leave to other hands the specific or particular states, results and fruits of living beings, which are the points where the Divine purposes for the creation of humanity and the invention of countless varieties of bounties are for the most part manifested. For example, it would be an insult to God’s Majesty and the supremacy of His Lordship, and the grandeur of His Divinity and the dignity of His being the absolutely Worshipped One if a living being were to show genuine gratitude or offer adoring praise to anyone other than God Almighty for being healed—even from some minor ailment —or for some particular sustenance or for guidance regarding an insignificant issue. 


How perfection points to the meaning and absolute necessity of Divine Unity has also been explained with very clear proofs in other parts of the Risale-i Nur. A brief summary is as follows:


The creation of the heavens and the earth self-evidently necessitates an absolute power of infinite perfection. Moreover, the wonderful bodily mechanism of every living being necessitates the same power. The perfection of an absolute power, free from impotence and restriction, most certainly necessitates unity. Were this not so, it would require us to suppose that the perfect was in fact defective, that the unrestricted was in fact restricted, that the infinite was actually finite, that the strongest of powers was actually the most impotent, and that the boundless now had boundaries; all of these are absolutely impossible. 


A brief summary of the testimonies to Unity of absolute unrestrictedness, comprehensiveness, and infinity, which has been elaborated in parts of the Risale-i Nur, is this: each of the creative and administrative acts observed in the universe show, through the pervasive nature of their acts, effects, and results, that they are comprehensive, unrestricted, and boundless. Now given the fact that partnership and interference would mean placing a restriction on something that is unrestricted and imposing a boundary on something which is boundless, thus destroying their true nature, it is quite clear that partnership in acts which are absolute and comprehensive is impossible. For what is by its very nature absolute and unrestricted spreads and pervades everywhere, even when it concerns itself with something finite, limited, and material. For example, if air, light, heat, and even water had been given an unrestricted nature, they would spread everywhere without let or hindrance. Having an unrestricted nature would grant even a limited being pervasiveness. Given this, it is certain that the true, all-encompassing and immaterial unrestrictedness bestows such all-encompassing pervasiveness on attributes that are infinite, supra-material, unlimited, and free from all defect that this leaves no room whatsoever for the partnership or interference of others. This being so, the sovereignty, grandeur, perfection, comprehensiveness, infinitude, and unrestrictedness of each of the countless Divine Acts and hundreds of Divine Names, Whose works and manifestations are observed in the universe, provide exceedingly powerful proofs of Divine Unity. 


An extraordinary force tends to pervade everywhere when it is released, scattering other forces. Similarly, each of the acts of Divine Lordship and each manifestation of the Divine Names display such extraordinary force in their works that if they were not held in check by God’s universal Wisdom and absolute Justice, they would overrun the whole creation. For example, is it conceivable that a Power Which creates and nurtures poplar trees all over the world would not take under Its control the odd apple or walnut tree which grows among the poplars? Would that Power delegate the nurturing of that apple tree to the hand of another? The way in which that Power acts in each species, and in each individual creature, shows that It has the ability to invade the entire universe and subjugate all things and beings. Certainly, such a Power could in no way admit any partnership or participation in Its acts. 


Also, the owner of a fruit tree will pay great importance not only to the fruit that their tree will bear, but also, bearing in mind its future yields, to the seeds inside the fruit, which are in fact its heart. A sensible owner will not make their ownership count for nothing by handing the fruits over to someone else. Now the universe is like a tree: the elements are its branches, the plants and animals at the tips of the branches are its flowers and leaves, and human beings, who are at the topmost part of the tree, are its fruit. The worship and thanks of human beings are both the purpose for and the outcome of the creation of the tree and its fruit—human beings—and the hearts of the human beings are the comprehensive seeds of the fruit of the tree, while human memories lie at the rear of the heart. This being the case, it is inconceivable that the absolute Owner of the universe would hand over the possession and administration of this tree, with all of its component parts, to other forces, thus negating the sovereignty of His Lordship and negating His fitness to be worshipped.


Again, the aims of Lordship are centered in the particulars, which exist in the outermost reaches of the sphere of contingency and multiplicity, and in the states and circumstances of these particulars. It is from the states and circumstances of these particulars and their states that the thanks, gratitude, and adoration owed to the All-Worshipped One arise, and therefore their Lord would never hand them over to others, thus nullifying His Wisdom or invalidating His Divinity. For the most important purpose of Lordship, as far as the creation of the universe is concerned, is that God should make Himself known to conscious beings, that He should be loved and praised by them, and that He should attract their gratitude to Himself. 


It is because of this subtle reality that, in order to demonstrate that the universal and particular acts and favors manifested in the furthest realms of the sphere of multiplicity, such as provision, healing and, in particular, guidance and belief,9 which in turn give rise to thanksgiving, adoration, gratitude, love, praise, and worship, are the direct works, bounties, gifts, and acts of the Creator and Sovereign of all creatures, the miraculously eloquent Qur’an repeatedly ascribes provision, guidance, and healing to the Necessarily Existent One. It declares that it is only He Who bestows them and it vehemently rejects the interference of others.


Surely, the One Who bestows the gift of belief, which enables a person to gain an eternal abode of happiness, can only be the One Who creates that abode of happiness and makes belief the key to it. It could only be His favor. No-one else could bestow such a great favor and thereby close the vast window which opens onto the All-Worshipped One; no one could confiscate or steal this most important means of worshipping Him. 


In short, the most particular states, circumstances, and fruit on the farthest tips of the tree of creation testify to Divine Unity in the following two ways:


The first: Since the aims of Divine Lordship in the universe are accumulated and centered in these fruits and states, and the manifestations of most of the Divine Names, together with their results and benefits observable in the creation of beings are concentrated in them, each of them declares: “I am the property, act and work of the One Who has created the whole universe.”


The second: The human heart and memory—which in a hadith is called “the rear of the heart”10—are like concise indexes or maps of most species of beings. In addition, they bear the meaning of being the seed of the tree of the universe, and are subtle mirrors held up to most of the Divine Names. Every human being in the world has a similar heart and memory. This fact indicates, with utmost certainty, the One Who holds the whole universe in the grasp of His Power; for each heart and memory declares: “I am the work and art of Him alone.”


In conclusion: With respect to its benefits, the fruit indicates the owner of the entire tree. With regard to its seed, it indicates all the parts, members, and nature of the tree. And with regard to the stamp on its face, which also exists on the faces of all its fellows, it demonstrates the similarity between all the fruits of the tree. Together they declare: “We are all the same and have been made by a single Hand. We are the property of a single Being. Whoever has made one of us has made all of us.” In exactly the same way, with respect to the stamp on the face of every member, as well as on the faces of all living beings who exist in the furthest reaches of the sphere of multiplicity, and with respect to the fact that humanity is the result and fruit of the tree of creation, with a heart like an inventory of the properties of the tree, humankind directly indicates the One Who holds the entire universe in the grasp of His Power, and humanity testifies to His Unity.


The Second Fact Which Necessitates Divine Unity


This is that there exists an ease and a facility in unity which renders belief in Divine Unity necessary. Associating partners with God, on the other hand, involves so many difficulties and contradictions that it is simply impossible. This truth has been explained in detail with decisive proofs in many of the treatises of the Risale-i Nur—which is also called “The Lamp of Light”—especially in The Twentieth Letter and briefly in The Fourth Part of The Thirtieth Gleam. A brief summary is as follows:


If all things are ascribed to one single Being, the creation and administering of the entire universe become as easy as the creation and administering of a single tree, the creation of a single tree becomes as easy as the creation of a single fruit, the origination and regulation of springtime become as easy as the origination and regulation of a single flower, and organization and nurturing of a whole species become as easy as the organization and nurturing of a single member of that species.


By contrast, when partners are associated with God Almighty and all things are ascribed to (physical or material) causes and “nature,” the creation of a single individual becomes as difficult as the creation of a whole species, or indeed of many species. The creation and decoration of a single flower become as problematic as the creation and decoration of a whole spring or many springs, the creation of a single piece of fruit becomes as complicated as the creation of a whole tree, or rather of hundreds of trees, and the bringing into being, nurturing, regulation, and administering of a tree become as hard as, if not harder than, bringing into being the whole universe. 


This reality has been demonstrated amply in The Lamp of Light—The Risale-i Nur. Since, as we can easily observe before us, there is a superabundance of beings, yet everything is at the highest degree of artistry and value and, despite the fact that each living being is a wonderful mechanism with numerous miraculous components and members, all living beings come into existence in absolute profusion with infinite ease and extraordinary speed, just like striking a match, all of this demonstrates self-evidently that this superabundance and ease arise from unity and the fact that they are the works of a single Being. Otherwise, there would not be this combination of economy, abundance, speed, ease, and value; a piece of fruit that is now bought for five cents could not be purchased for five hundred dollars or would be so rare as to be completely unobtainable. Also, the creation of living beings, which we now see is as easy as setting a watch or operating a mechanism by pushing a button, would be so difficult that it would be impossible. Animals, which come into existence together with all their physical organs and systems in a day, an hour, or a minute, would not be able to come into existence in a year, a century, or perhaps ever at all.


It has been decisively demonstrated in as many as a hundred places in The Lamp of Light that if all things are attributed to the Single, Unique One of Unity, their coming into existence is as easy, as speedy, and as economic as a single thing. But if causes and nature are given a role, the creation of a single thing becomes as difficult, as slow, and as expensive as the creation of the whole universe. If you wish to see the proofs of this truth, you may refer to The Twentieth and Thirty-third Letters, The Twenty-second and Thirty-second Words, The Twenty-third Gleam—which is concerned with nature—and The Thirtieth Gleam—which concerns the Greatest Name or the Divine Name that has all-encompassing manifestations; in particular examine The Fourth and Sixth Parts of this, which deal with the Names “the All-Independent Single One” and “the Self-Subsistent by Whom all subsist,” respectively. Below we will allude to only one of these hundreds of proofs:


A thing is either created ex nihilo or is composed from elements and other things. If it is attributed to a single Being, that Being must have an all-encompassing knowledge and power that prevails over all things. Therefore, the bestowal of external existence on things, which have a kind of immaterial existence within His Knowledge, or bringing them out of apparent non-existence, is as easy and simple as striking a match or spreading a special liquid over a text composed in invisible ink to reveal what has been written, or transposing an image from photographic film to paper. Through the command of “Be!” and it is, the Maker brings things into external existence from apparent non-existence.


If a thing is composed from elements or other things, and not created out of non-existence or nothingness, it resembles the members of a regiment who were dismissed to rest being gathered together at the call of a bugle and assembled in orderly fashion. All the movements of the members of the regiment take place under the power, orders, and eye of the commander. Similarly, all the particles or atoms which comprise a certain thing are under the absolute command of the Sovereign of the universe: they move, are mobilized and come together according to the principles of His Knowledge and Determination (Destiny), and in keeping with the laws of His pervasive and prevailing Power. In order to form the body of a living being, they enter and are established in an immaterial mold specified by Divine Knowledge and Determination or Destiny in appointed measures and proportions. All the other things with which they come into contact in this process act as though they were conscious forces, laws, and officials of that Sovereign.


However, if things are ascribed to different agents and causes and to nature, then as all reasonable minds agree, none of these can in any way create something from nothing and from non-existence. For none of them has either an all-encompassing knowledge or an all-prevailing power. Because of this, the non-existence in question would not be only apparent non-existence: it would be absolute. And absolute non-existence can in no way be the origin of existence. Given this, the coming into existence of a being can only be by way of composition. But then, the particles or atoms which constitute the body of, say, a fly or a flower would have to come together from all over the earth and pass through a fine sieve. This would clearly entail innumerable difficulties or impossibilities. Even if we suppose this to be possible, since there would be no immaterial molds appointed by an all-encompassing knowledge to preserve them in orderly fashion without dispersing, there would have to be as many actual material molds as the number of a being’s members for the particles or atoms which come together to form its body.


Thus, when attributed to a single Being, the existence of all things is so easy that it becomes necessary; when attributed to numerous causes or origins, there are so many difficulties involved that it is simply impossible. Similarly, when the existence of all things is attributed to the Unique, Single One of absolute Unity, they become valuable, full of art, meaningful, and impressive to the utmost degree, as well as being infinitely economic. But if one takes the way of associating partners with God and ascribes them instead to nature and numerous causes or origins, they immediately lose all value and become totally lacking in art, meaning, and stability, as well as being infinitely costly. 


When a man joins the army and becomes affiliated with the commander-in-chief, learning to rely on him, he finds that he can count on the moral support of the army whenever it is needed. Also, since the power of the army is his reserve force, he gains a physical power thousands of times greater than that which he has as a mere individual. Furthermore, since the army as a whole carries the sources of that significant power and ammunition, he does not have to carry them. As a result, since that soldier has attained the power to carry out extraordinary feats, even though he is only a mere private, he will be able to capture an enemy field-marshal, force all the inhabitants of a town to migrate, or seize control of an enemy fort. His works will be exceptional and of great worth. If, however, he leaves the army and remains on his own, he will lose that extraordinary power and moral support: consequently, like a common deserter, the feats he will be able to perform will be in proportion with his personal strength as a single soldier, and will thus be relatively insignificant and of little value. 


Similarly, since Divine Unity ensures that everything becomes connected with and relies upon the All-Powerful One of Majesty, an ant is able to defeat the Pharaoh, a fly is able to bring down Nimrod, and a mere microbe is able to fell a tyrant. Also, a seed the size of a fingernail is able to bear on its shoulders a tree the size of a mountain and serve as the source and origin of all the tree’s parts and members, as though it were their workbench. The same connection and reliance with Divine Unity also enables all particles or atoms to perform a limitless number of duties in the formation of countless bodies, which are each full of innumerable kinds of arts. The works in which those miniscule officials and tiny soldiers are employed are exceedingly perfect and of the highest art and value, for the One Who produces them is the All-Powerful One of Majesty. He employs them in the production of those works and makes them veils over His Acts. However, if attributed to causes, the works of an ant would be as insignificant as the ant itself, while the artistry in a particle or atom would not have the least value. Everything would become worthless in respect of the meaning it has, as well as physically, and no one would offer as much as a penny for the entire world.


Since this is the reality, and it is clear that everything is exceedingly valuable, full of artistry, flawless, and replete with meaning, there can be no way other than the way of Divine Unity to explain the existence and administration of all things. If there were another way, it would be necessary to change all beings, empty the world into non-existence, and then refill it with meaningless junk, so that a way could be opened up to associating partners with God.


So now you have heard a brief summary of just one of the thousands of proofs for the truth of Divine Unity in the Risale-i Nur, which is also called “The Lamp of Light.” You may make analogies with this for the others.


The Third Fact Which Necessitates Divine Unity


In addition to the fact that there is extraordinary artistry in the creation of things, and particularly in living beings, there is also the fact that a seed is a small sample of the fruit, containing its meaning and its context in a compact and concise form. Indeed, it is like a small specimen or map of the fruit and the fruit fulfills the same role for a tree; a tree is the same for the species, and the species acts in this way for the universe. Each of these is a comprehensive point or a droplet distilled from the entire universe with principles of Knowledge and scales of Wisdom, and it possesses the capacity of being the origin of the whole of creation. Therefore, the One Who has created any of them must surely have created the entire universe. Certainly, the One Who creates the seed of a melon is self-evidently the same One Who created the melon: it is impossible that it could be any other than He.


We see that all the atoms in our blood perform such a variety of duties that they are not inferior to the stars. All the red and white corpuscles in the blood work to such a degree of consciousness to protect and feed the body that they are more efficient than the most highly-trained and experienced soldiers or guardsmen. All the cells of the body are favored with such orderly processes, incomings and outgoings that their administration is more perfect than the best-run institution or palace. All plants and animals have such a seal on their faces and such mechanisms in their beings that only the One Who has created all of them could have placed these seals and mechanisms in them. And all the species of living beings have spread over the face of the earth in such an orderly fashion and intermingled with one another in such a way that anyone who is unable to simultaneously create, direct, and raise all these species, unable to weave that most ornate, artistic, living textile with its warp and weft of hundreds of thousands of plant and animal species to cover the face of the earth—one who is unable to do all of these things would not be able to create or direct a single one of these beings. If similar analogies are made for other features of existence, it will be understood that with respect to both the creation and Lordship—raising, managing, nurturing, and sustaining—the universe is a whole that does not admit of division.


This third fact which necessitates Divine Unity has been demonstrated in many of the treatises of The Lamp of Light, and particularly in The First Station of The Thirty-second Word. It has been demonstrated so clearly and convincingly that, just as reflections of the sun in transparent things point to the one and only sun, a proof of Divine Unity is reflected and represented in the mirror of every individual entity. These explanations are sufficient and now we cut this long story short.


The Third Station


In this Station three universal signs of Divine Unity will be explained briefly.


The signs and proofs of Divine Unity and Its clear manifestations in the universe are innumerable. Since thousands of them have been elaborated on in The Lamp of Light, in this Third Station it will be enough to explain just three of these proofs briefly.


The first sign and proof which leads to the conclusion that “He is One”


There is a unity in everything and this unity points to one. It is self-evident that a work which displays unity has originated from one maker. What is one certainly proceeds from one. And since there is a unity in all things, this certainly demonstrates that they are the works of a single being.


The universe is like a rosebud, wrapped in thousands a variety of veils of unity. It may even be said that it is a single macro-human, dressed in unities to the number of Divine Names and universal Divine works. One may call it the “tree of Touba”11 of creation, on the branches of which are hung unities to the number of species of creatures.


With respect to how the universe is raised, administered, maintained, and controlled, the universe displays unity in all of its features. The Names and Acts Which operate the universe and cause it to subsist also exhibit unity: each of them encompasses the universe as a whole, or most of it. That is to say, the wisdom at work in the universe is one and the same, the grace observed in the universe is one and the same, the regulation of the universe is one and the same, the provision made for the universe is one and the same, the mercy which hastens to the aid of the needy is one and the same, as is the rain, which is mercy’s sweet offering, and the same is true for all of its other features. The sun, that vast furnace of the world, is one and the same; the moon is its lamp and this too is one and the same. Fire is its means of cooking and this is one and the same; the mountains, which are our world’s stores of supplies, treasuries, and masts, are one and same. The water suppliers are one and the same and the sponges from which the rain that waters the gardens and vineyards emerges are one and the same, and so on for thousands of other similar features in our world.


All these instances of unity in the world are proofs indicating the Unique, Single One of Unity, and are as clear as the sun. Also, in addition to the fact that all the universal elements and the species inhabiting the earth are of unity, they exist intermixed with one another and help one another. This offers manifest proof that their Master, their Owner and Maker, is one and the same. 


The Second sign and proof which leads to the conclusion that “He Has No Partners”
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