

  [image: image]




  

    [image: images]


  




  

    Published 2013 by Prometheus Books




    Crescent Moon Rising: The Islamic Transformation of America. Copyright © 2013 by Paul L. Willliams. All rights reserved. No part of this publication may be reproduced, stored in a retrieval system, or transmitted in any form or by any means, digital, electronic, mechanical, photocopying, recording, or otherwise, or conveyed via the Internet or a website without prior written permission of the publisher, except in the case of brief quotations embodied in critical articles and reviews.




    Trademarks: In an effort to acknowledge the names of products mentioned in this work, we have placed ® or TM after the product name in the first instance of its use in each chapter. Subsequent mentions of the name appear without the symbol.




    Cover image © AP Photo/Evan Vucci


    Cover design by Grace M. Conti-Zilsberger




    Inquiries should be addressed to


    Prometheus Books


    59 John Glenn Drive


    Amherst, New York 14228–2119


    VOICE: 716–691–0133 • FAX: 716–691–0137


    WWW.PROMETHEUSBOOKS.COM




    17 16 15 14 13 • 5 4 3 2 1




    Library of Congress Cataloging-in-Publication Data




    Williams, Paul L., 1944–




    Crescent moon rising : the islamic transformation of america / by Paul L. Williams.




    p.   cm.




    Includes bibliographical references and index.




    ISBN 978-1-61614-636-8 (pbk. : alk. paper)




    ISBN 978-1-61614-637-5 (ebook)




    1. Islam—United States. 2. Muslims—United States. I. Title.




    BP67.U6W55 2013




    297.0973—dc23




    2012036326




    Printed in the United States of America on acid-free paper


  




  

    [image: images]


  




  

    



    [image: images]




    This work would have never appeared on a bookshelf without the constant support of my wonderful wife, Pat. It took five years to write, including visits to several of the “hotbeds” of radical Islam and spawning grounds of homegrown terror, including Islamberg, Red House, Dar al-Hijrah, Masjid al-Farooq, Masjid al-Taqwa, and the Gulen fortress within the heart of the Pocono Mountains. I was accompanied on these trips by intrepid companions, including Patrick Walsh, Bill Krayer, and Michael Rash. Others, including Judith Schmitt, Judy Forti, Patti May, Pitts Evans, Frank Salvato, and Dr. Hugh Cort, provided the financial, technical, and spiritual support so crucial for the investigations. I would be remiss if I neglected to express my gratitude to Barbara Johnson, my terrific agent; Mary Riggall, my good and faithful assistant; and the crew at Prometheus Books, including Steven L. Mitchell, my editor, and Jill Maxick, my publicist.


  




  

    



    “Therefore I tell you that the kingdom of God will be taken away from you and given to a people who will produce its fruit. Anyone who falls on this stone will be broken to pieces; anyone on whom it falls will be crushed.”




    Matthew 21: 43–44
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    “The past is a foreign country; they do things differently there.”




    So begins The Go-Between, L. P. Hartley's classic novel.




    For proof of this claim, let's journey back to 1975. The leading bestselling books of this year are Sylvia Porter's Money Book, E. L. Doctorow's Ragtime, Theodore H. White's Breach of Faith, and Leo Rosten's Religions of America: Ferment and Faith in an Age of Crisis.




    The Rosten work of 672 pages represents an exhaustive compilation of statistical information on every major and minor body of believers in the country. Chapters are devoted to such Protestant denominations as the Disciples of Christ, the Seventh-Day Adventists, the Unitarian Universalists, the Jehovah's Witnesses, Presbyterianism, Lutheranism, the Baptist Movement, and every branch manifestation of Methodism. The thick volume contains abundant data concerning the three forms of Judaism (Orthodox, Conservative, and Reform); lengthy discussions about the liturgical and doctrinal differences between Greek Orthodoxy and Roman Catholicism; and authoritative explanations of the basic tenets of Mormons, Quakers, Christian Scientists, Jehovah's Witnesses, and Seventh-Day Adventists. It even presents facts and figures concerning the 5 percent of Americans who claim to be either agnostic or atheist.




    In his preface, Rosten writes that this “New Guide and Almanac” represents “a massive compendium, more complete and far-ranging” than any book in print of “the statistics, public opinion polls, and basic documents which characterize religion in the United States.”1





    NO MENTION OF MUSLIMS




    But the book contains no discussion of Islam as a religious factor in America. This is not an oversight. In 1975, Sunni, Shiite, and Sufi Muslims in America were statistically insignificant, numbering fewer than one thousand.




    Rosten, however, does devote three pages of his text to an excursus on the Nation of Islam, noting that these so-called Black Muslims practice a form of Islam that bears no semblance to the seventh-century pronouncements of the prophet Mohammed. He writes that the Nation of Islam was founded in 1930 by W. D. Fard, who “disappeared quite mysteriously in 1934.”2 He maintains that black Muslims regard Fard “as Allah, himself, in human form” and preach a dogma in which all whites are denounced as “devils.”3 At the end of this brief discussion, Rosen dismisses the Nation of Islam as a fringe group—a sociological aberration of black culture—with a total membership of 6,000–6,500 that is destined for sociological extinction.4




    In 1975, American sociologists continue to insist that membership within the three great bodies of Western religion (Protestantism, Catholicism, and Judaism) remain the main means of self-identification within American society. In Protestant, Catholic, Jew, Will Herberg first articulated this finding by writing:




    Not to be a Catholic, a Protestant, or a Jew today is, for increasing numbers of American people, not to have a name.…To have a name and an identity, one must belong somewhere; and more and more one “belongs” in America by belonging to a religious community, which tells one what one is. The army sergeant who, when confronted with some theologically precise recruit (probably a high-church Episcopalian) who insisted he was neither Catholic, nor Protestant, nor Jewish, exclaimed in exasperation, “Well, if you're not Catholic, or Protestant, or Hebrew, what in blazes are you?” gave voice to the prevailing view of contemporary America. Unless one is either a Protestant, or a Catholic, or a Jew, one is “nothing”; to be “something,” to have a name, one must identify oneself to oneself, and be identified by others, as belonging to one or another of the three great religious communities in which the American people are divided.5




    Americans continue to identify themselves by their Judeo-Christian roots. For this reason, people of different faiths (Buddhists, Hindus, and Muslims) are not viewed as real Americans. “An eccentric American who adopts Buddhism,” Herberg writes, “may identify himself to himself and find his stance in life in terms of his exotic cult, although it is more than likely that a Yankee turned Buddhist would still be regarded as a ‘Protestant,’ albeit admittedly a queer one.”6 Herberg's analysis, first stated in 1955, is reaffirmed in 1975 by a cover story of the U.S. News & World Report.




    In 1975, America is a place that is not inhabited by Pakistanis, Somalis, Palestinians, Iranians, Iraqis, Saudis, Afghanis, Chechens, ethnic Albanians, and Islamic Indonesians. Americans can walk through crowded airports without encountering a woman in a burqa or a student in a shalwar kameez. Words such as jihad, imam, Sunni, and Shiite are only understood by students of comparative religion. Many major cities contain no Islamic bookstores or clothing shops featuring designer Muslim headdresses. And vendors selling halal foods cannot be found within the confines of New York City.




    VANISHED RECOGNITION




    By 2000, the religious landscape throughout America and the Western world had undergone a monumental transformation, although few scholars and statisticians took note of the fact. September 11, 2001, was not the day that changed everything. It was rather the day that revealed how much already had changed. The real shock came not only from the devastation but also the demographics. The world for many Americans became a place suddenly unrecognizable. They came to realize that Catholic churches throughout France had become mosques; that the most common name for baby boys in Belgium, Amsterdam, and Malmo, Sweden, was Mohammed (Mohammed came to run a close second to Jack in the United Kingdom); and that 40 percent of Rotterdam had become Islamic. There were over 60 million Muslims in Western Europe and, according to pollsters, the vast majority of them—over 70 percent—favored the imposition of sharia (Islamic law) on the general populace.7




    But Europe was Europe. And what transpired among the French, the Germans, the Swedes, the Spaniards, and the Brits seemed far removed from what took place in the land of Paul Revere, Johnny Appleseed, Teddy Roosevelt, and John Wayne—or so it seemed.




    The ultimate shock came with the gradual revelation that Islam had permeated nearly every aspect of American life; the full extent of the permeation remained the X factor. But this much came to light. In 1990, fewer than six hundred mosques existed in the United States.8 By 2012 that number had climbed to 2,106.9




    Although the 2,106 figure came from reliable sources, the count was seriously flawed, since it failed to include the masjids that have sprouted up in low-rent storefronts, abandoned warehouses, private residences, college dormitories, and the back rooms of Islamic business establishments. Despite this fact, the number showed that nearly 8.5 percent of America's 330,000 houses of worship were now mosques.




    A 2008 study by Cornell University estimated that the number of Muslims in America had climbed to 7 million from 1.6 million in 1995.10 A U.S. News & World Report survey, which was conducted at the same time in 1995, placed the figure at 5 million.11 The real number remained anyone's guess, since the US Census Bureau neglects to collect data on religious identification.




    In 2008, the Pew Research Center estimated the Islamic population of the United States to be 2.35 million. But Pew researchers admit that their survey was not thorough, since it neglected to take into account immigrant and poor black Muslims.12 What's more, researchers contacted only Americans with telephone landlines and failed to take into account the fact that nearly 50 percent of US residents ages 18–35 and nearly 100 percent of illegal immigrants communicate exclusively by cell phones.13 Muslim organizations, such as the Council on American-Islamic Relations (CAIR), supported the Cornell University estimate of 7 million—based on mosque attendance.14




    The Islamic boom was evidenced by reports of the new mosques and halal restaurants that had sprouted up within every major American city. By 2010, according to one report, Washington, DC, boasted 7 mosques and 134 halal restaurants; San Francisco, 24 mosques and 176 halal restaurants; Houston, 15 and 50; Chicago, 27 and 61; Cleveland, 15 and 11; Boston, 19 and 60; Knoxville, 32 and 6; St. Louis, 21 and 8; Lansing, 27 and 6; Toledo, 17 and 5; Buffalo, 9 and 11; Dallas, 21 and 13; Grand Rapids, 19 and 7; New Orleans, 6 and 3; Nashville, 11 and 10; Columbia, 12 and 2; Detroit, 3 and 89; Atlanta, 9 and 22; Peoria, 5 and 1; Lincoln, 25 and 2; and Shreveport, Louisiana, 21 and 1. There are 14 new mosques in Hattiesburg, Mississippi, and 25 in Anchorage, Alaska.15




    Many of the Islamic houses of worship were massive structures that attracted thousands of believers to Friday afternoon prayer service (Jummah). These large mosques included the Islamic Center of America in Dearborn, Michigan; the Islamic Center of Washington, DC; the ADAMS Center in Sterling, Virginia; the al-Farooq Masjid in Atlanta; the Islamic Society of New York; Dar al-Hijrah in Falls Church, Virginia; the Tucson Islamic Center; and the King Fahad Mosque in Los Angeles.16 Even the smallest mosques—including the Mother Mosque of America in Cedar Rapids, Iowa—could easily contain several hundred members and visitors for a single service. Much of the funding for the new mosques came from wealthy Saudi princes who sought to further the Islamic transformation of America.17




    By 2010, the median mosque in America drew a crowd of three hundred worshippers to its Friday service,18 while the average Christian church mustered a meager Sunday gathering of seventy-five.19





    ONLY THE DEAD KNOW BROOKLYN




    To come to terms with the social, political, economic, and religious impact of Islam on the US landscape, you need only pay a visit to Brooklyn—the borough of New York City once known as “the all-American neighborhood.” Such a visit will make you aware not only of the radical Islamic transformation of US cities but also of the woeful inadequacies of religious statistics, especially those that pertain to mosques and the number of Muslims now residing within major metropolitan areas throughout the country.




    Brooklyn conjures up magical images in the American imagination—the Brooklyn Bridge, Coney Island, Fulton's Ferry, brownstone townhouses, and the Dodgers. It was home to William “Boss” Tweed, Currier and Ives, Margaret Sanger, Louis Tiffany, Al Capone, Gil Hodges, “Pee Wee” Reese, Leonard Bernstein, Barbra Streisand, and Ralph and Alice Kramdon of The Honeymooners. Brooklyn gave birth to hot dogs, roller coasters, soda pop, and more breweries than any other city in the country. One out of every seven Americans can trace his or her family roots to the streets of this borough.20




    Yet Brooklyn is no longer quintessentially American. The breweries are closed, Ebbets Field is a memory, and the hot dog stands have disappeared. Gone, too, is the navy yard that built such legendary warships as the Monitor, the Arizona, and the New Mexico. Gone is the Daily Eagle, where Walt Whitman once toiled as an editor. They have vanished with the Jewish delis, the Irish bars, and the nightclubs that were made famous by John Travolta in Saturday Night Fever. Brooklyn is transmogrifying into a place that is antithetical to American sensibilities. It has become a thriving haven of Islam.




    Returning to Brooklyn after a hiatus of twenty years, Sarah Honig of the Jerusalem Post was shocked by the changes that had occurred in her old neighborhood:




    When I climbed up the grimy station stairs and surveyed the street, I suspected that some supernatural time-and-space warp had transported me to Islamabad. This couldn't be Brooklyn. Women strode attired in hijabs and male passersby sported all manner of Muslim headgear and long flowing tunics.…Pakistani and Bangladeshi groceries lined the main shopping drag, and everywhere stickers boldly beckoned: “Discover Jesus in the Koran.”21




    Throughout Brooklyn, one can now hear the call of the muezzin five times a day from rooftop speakers: Allahu akbar. Ashhadu an la ilaha illa-Llah. Cab drivers pull their hacks to the side of the road and perform ritual ablutions. Shopkeepers roll out their prayer rugs toward the holy city. And life within the borough—which was once known as the “city of churches”—comes to a standstill.




    The massive migration of Muslims to this borough of New York, coupled with the widespread conversion to Islam of African Americans throughout Bedford-Stuyvesant and other Brooklyn neighborhoods, has been hailed as a salubrious development by many Brooklynites. The Muslim newcomers have been credited by Brooklyn borough president Marty Markowitz with closing crack houses and driving drug dealers from the crime-infested streets. “I see more and more Muslims taking part in social life. The future is looking good,” Markowitz says.22




    Eric Bullen recalls that Al's Men Shop, his store on Fulton Street, was one of the few functioning businesses on what had become a block of vacant storefronts. “It used to be so bad at times that people didn't want to even be seen out here too late. You could guarantee that, had they come through once it started to get dark, they were going to get mugged,” he recalls. The Muslims, he says, were instrumental in changing things.23




    Community affairs officer Steven Ruffin says that the imams of Brooklyn mosques, including Masjid al-Taqwa, have established unprecedented community cooperation with the police by creating civil patrols to police many of the borough's trouble spots.24





    ENEMY TERRITORY




    Yet others view the Islamic transformation of the borough as something threatening and sinister. Many Jews and Christians throughout Brooklyn now display American flags and an assortment of patriotic/jingoistic banners in their front yards. These displays, for the most part, are acts of defiance. “We're besieged,” one resident told the Jerusalem Post. “Making a statement is all we can do. They aren't delighted to see the flag wave. This is enemy territory.”25




    Even Markowitz and others supportive of the newcomers reluctantly note that the vast majority of Muslim newcomers display an unwillingness to assimilate.26 They continue to wear Islamic attire, maintain halal diets, and rigidly comply with sharia (Islamic law). Most equate Americanism with hedonism. They shun fast-food restaurants, any food containing alcohol (including chocolate), and American cars.27 Few Muslim women walk the streets without a head covering; some wear full burqas that conceal their bodies and niqabs that conceal their faces, leaving only mesh-covered slits for their eyes. The assimilation process in Brooklyn appears to be working in reverse, since the new male converts to Islam, almost all of whom are African American, now wear skull caps and long, white tunics (shalwar kameezes), while their wives walk several feet behind them in black burqas or abaya gowns. They dye their beards with henna, refrain from eating pork and drinking alcoholic beverages, and greet each other in Arabic (As-Salāmu ̀Alaykum).




    Polygamy, among the newcomers and converts, is commonplace, and khat—the favorite narcotic of North African Muslims—is now cut up and sold on street corners, in halal grocery shops, and in places like the Blue Province Restaurant.28 In crowded flats and makeshift clinics along Atlantic Avenue, young Muslim girls—some as young as two—are subjected to the practice of female genital mutilation. Dubbed “female circumcision,” this practice consists of the removal of the clitoris without the benefit of anesthesia or surgical instruments. Broken bottles or tin can lids occasionally serve as scalpels.29 Recent statistics show that forty-one thousand Somali and other North African Muslims in Brooklyn and the other boroughs of New York City have been subjugated to this ordeal.30




    While the overwhelming majority of Muslims in Brooklyn are moderate in belief, at least 7 percent are extremely radical and support violent attacks against all nonbelievers, including the attacks of 9/11.31 By 1989, the first North American cell of al-Kifah, an organization that would eventually morph into al-Qaeda, was implanted by Abdullah Azzam within Brooklyn's Masjid al-Farooq on Atlantic Avenue, a six-story converted factory trimmed in orange and gold. Members of this mosque came to play key roles in the assassination of Rabbi Meir Kahane, the 1993 bombing of the World Trade Center, and the planning of 9/11.32 By 2002, they managed to raise over $20 million for Osama bin Laden and millions more for other terrorist groups.33 The mosque purportedly continues to serve as an arsenal, stocked with rifles, shotguns, 9 mm and .357 caliber handguns, and AK-47 assault weapons. Yet it remains off-limits to law enforcement officials, since it is registered as a “house of worship.”34




    Brooklyn has given birth to Dar ul-Islam, the nation's most notorious Islamic street gang; Jamaat ul-Fuqra, a Muslim group that has been responsible for thirty terror attacks on American soil; and the Albanian Mafia, which now represents the country's “leading crime outfit.”35




    NEARING CRITICAL MASS




    What has taken place in Brooklyn has occurred in major cities throughout the country—most notably, Detroit and Minneapolis—and even in quaint towns and villages, such as Lodi, California; Lewiston, Maine; Hancock, New York; and Commerce, Georgia.




    If Islam continues to grow at its present rate, critical mass will be achieved by 2020 and the eventual Muslim transformation of America will become a statistical possibility. This is not to say that sharia will be the law of the land, but it is to affirm that the religion of the prophet will be a force that cannot be denied by our elected officials. Demands will be met; concessions, granted.




    This development should bolster the stance of many Christian conservatives. The Muslim newcomers and converts will be intolerant of same-sex marriage, abortion on demand, pornography, adultery, gay rights, and premarital sex. They will address the problems of drugs and crime in a manner that the present moral majority has been incapable of adopting. The land will change and become, to a large extent, unrecognizable.




    How did this phenomenon come to pass?




    How did thousands of mosques sprout up throughout America—almost overnight—like magical mushrooms?




    How did the crescent moon come to eclipse the star of David in the land that was founded as the New Zion?




    The answer, to a large degree, resides in the legacies of a flamboyant con artist, a self-proclaimed prophet with an IQ of 70 and a mental age of 10.6, a petty crook, and a US senator.
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    Addressing the Muslim world from a podium at Cairo University on June 4, 2009, President Barack Obama informed his listeners that Islam “has always been part of American heritage and tradition.”1 Similarly, the first American president of Muslim heritage hosted an iftar on August 10, 2011, in which he said: “Like so many faiths, Islam has always been part of our American family, and Muslim Americans have long contributed to the strength and character of our country, in all walks of life.”2 Mr. Obama was not the only occupant of the Oval Office to make such claims about the role of Islam in US history. On January 20, 2005, in the course of his second inaugural address, former president George W. Bush maintained that Islam represented a major factor in the development of American heritage and culture and that “our national life [is sustained] by the truths of Sinai, the Sermon on the Mount, the words of the Koran.”3




    ESTEVANICO UNEARTHED




    But there were no Muslims among the passengers on the Mayflower or the settlers at Jamestown. Several Islamic apologists contend, however, that a Muslim named Estevanico (a Spanish diminutive for “Stephen”) explored Arizona and New Mexico during the early decades of the sixteenth century. Estevanico (or Esteban), we are told, was a Berber from North Africa who was sold into slavery to Andes Dorantes de Carranaca, a Spanish nobleman. He accompanied Dorantes on an expedition to the New World led by Panfilode Narvaez. Eventually, as the story goes, Estevanico was captured by a tribe of Native Americans who came to worship him as a god. Although the accounts of this mysterious figure are presented as facts in twenty-first-century textbooks, they are undermined by historical records that show that Estevanico was a devout Roman Catholic.4




    THE MYTH OF THE MORISCOS




    Despite popular folklore, few Muslims numbered among the 12 million black Africans shipped to the New World from the seventeenth to the nineteenth centuries. The Muslims, in fact, were not the slaves but the slave traders. Senegalese educator Amadou-Mahtar M'Bow has written that in 1587 a shipload of Moriscos (Spanish Moors) landed in a coastal area of South Carolina. The Moors, he contends, migrated to the mountains of eastern Tennessee and western North Carolina, where they bred with Native Americans to give rise to the Melungeon communities.5 This theory is supported by N. Brent Kennedy, who maintains that the Melungeons are “a blend of the Powhatans, the Lumbees, and the Santa Elena colonists, with a strong Moorish/Turkish element.”6




    Unfortunately, there is not a scintilla of archival or archaeological evidence to support this claim. The basis of the theory comes from the argument that “Melungeon” is a name that derives from the Arabic melun jinn, meaning “cursed soul.” Most etymologists refute this by saying that the word comes from the French mPlange, meaning “mixture.” The French colonists in southwestern Virginia in the late 1700s, according to this explanation, referred to the crossbreed of people in these settlements with the plural of mPlange or mPlangeon, which eventually became corrupted to “Melungeon.”7




    This is not to say that no Muslim slaves were transported to the colonies. Two such slaves—Ayuiba Suleiman Diallo and Omar ibn Said—were brought to America in 1731, but both were returned to Africa in 1734.8




    LOST IN THE WOODS




    Edward E. Curtis makes the spurious claim that a mosque was established on Kent Island, Maryland, sometime between 1731 and 1733. The Washington Post reporter contends that Muslim slave and Islamic scholar Job Ben Solomon, a cattle driver, would regularly steal away to the woods there for his prayers—in spite of a white boy who threw dirt on him as he made his prostrations.9 This story stems from an account by Thomas Bluett, a lawyer who encountered Job while traveling through Maryland.10 Job, who may have been the first Muslim to land in America, spent only two years as a slave in the tobacco fields of Maryland before obtaining his freedom and gaining employment by the Royal African Company in Gambia.11 There remains no reliable sources for Curtis's claim that Job built a mosque or made an effort to establish an Islamic community in the New World.




    CLAIMS BY NAMES




    Muslims appeared to have been conspicuously absent from the ranks of George Washington's army during the Revolutionary War and to have played no role in the creation of the American republic—save for the fact that the new country's first declaration of war was against the forces of Islam in the form of the Barbary pirates.12 The only argument to refute this claim comes from an Islamic website that maintains that such veterans of the War of Independence as Bampett Muhamed, Francis Saba, Joseph Saba, and Joseph Benhaley must have been Muslims, since their names signify Islamic roots. The real name of Joseph Benhaley, according to the website, very well may have been Yusuf Ben Ali.13




    This curious argument was set forth as historical fact in a Washington Post piece by Johari Abdul, the imam of Dar al-Hijrah in Falls Church, Virginia.14




    THOMAS JEFFERSON'S QURAN




    Pro-Islamic revisionists of American history present Thomas Jefferson, the country's third president, as a Muslim sympathizer because he owned a copy of the first English edition of the Quran.15 In 2007, Keith Ellison, the first Muslim to be elected to the US House of Representatives, received permission to use Jefferson's Quran as the sacred text upon which he swore his oath of allegiance to the Constitution at his inaugural ceremony.




    But Jefferson's purchase of the work reflected neither his admiration of the Prophet Mohammed nor his esteem of the Muslim holy book. It rather reflected his interest in natural law and the fact that the Quran was referenced in Frieherr von Pufendorf's Of the Law of Nature and Nations, the standard text on this subject in 1765. Von Pufendorf cited the Islamic text in his discussions of marriage, adultery, the prohibition of gambling, and the validity of warfare.16




    Jefferson's interest in Islam was peaked again in 1785 when the Muslim Barbary pirates demanded $80,000 from the United States as tribute. Jefferson and John Adams met ‘Abd al-Rahman al-Ajar, the personal representative of the pasha of Tripoli, to come to terms with the pirates in order to ward off terrorist attacks on American ships. The two founding fathers reported to Congress the following response of al-Ajar to their questions concerning the basis of the attacks on defenseless ships: “The Ambassador answered us that it was founded on the laws of the prophet, that it was written in their Koran, that all Nations who should not have acknowledged their [the Muslims'] authority were sinners, that it was their right and duty to make war upon whoever they could find and to make Slaves of all they could take as prisoners, and that every Mussulman who should be slain in battle was sure to go to Paradise.”17




    BEN FRANKLIN AND BEN ALI




    The absence of Muslims in colonial America was noted by Benjamin Franklin, who wrote concerning the establishment of a nondenominational society in Philadelphia that “even if the Mufti of Constantinople were to send a missionary to preach Mohammedanism to us, he would find a pulpit at his service.”18




    Bilali (Ben Ali) Muhammad, we are told by Sheila Masaji, editor of the American Muslim, was a Fula Muslim from Timbo Futa-Jallon (present day Guinea-Conakry), who arrived at Sapelo Island, off the coast of Georgia, in 1803. While enslaved, this fanciful figure reportedly became the religious leader and imam for a slave community of eighty Muslim men, who served to protect their master's property during the War of 1812. Ben Ali, according to Ms. Masaji, fasted during the month of Ramadan, wore a fez and kaftan, observed the Muslim feasts, and daily performed the five obligatory Islamic prayers.19 This is all well and good save for the fact that the sole source of this information comes from Cornelia Walker Bailey, an African American woman who resides on Sopelo Island and professes to be the great-great-great-great-granddaughter of Ben Ali, whose esteemed name became corrupted into Bailey.20




    MOHEGANS AS MOHAMMADANS




    In a herculean effort to materialize at least one Muslim living in America before the Civil War, Muslims in America, an Islamic website, points to the name of Mahomet, the great-grandson of Uncas, the founder of the Mohegan tribe, on a gravestone in Norwich, Connecticut.21 The name of this Native American, they argue, resembles that of the prophet. Therefore, he must have been a convert to Islam. In a similar example of straining at gnats, the compilers of The Collections and Stories of American Muslims, a nonprofit organization, claim that Peter Salem, a former slave who fought at the Battle of Bunker Hill, must have been a Muslim, since “Salem” bears an etymological resemblance to “Salaam,” the Arabic word for peace.22 For additional proof, the compilers turn to folklore, such as the story of Old Tom, a slave at a plantation in Georgia who allegedly uttered, “Allah is God and Mohammed his Prophet” on his death bed, and the apocryphal tale of “Old Lizzy,” a slave from Edgefield County who reportedly said, “Christ built His first church in Mecca.”23




    THE CURIOUS CASE OF “HI JOLLY”




    The only historically verifiable Mohammedan, as Muslims were then called, to live in this country before 1860 was a curious character known as “Hi Jolly,” whose real name may have been Hajj Ali. This affable drover was brought here in 1856 to assist in the creation of the US Army Camel Corps. The War Department, at the time, believed that camels could be of great use in the exploration of the southwestern territories that had been ceded to the United States at the close of the Mexican-American War. The experiment failed, and “Hi Jolly” went on to California to prospect for gold. Granted citizenship in 1880, he married Gertrude Serna of Tucson, converted to Christianity, and fathered two children.24 In 1935, the State of Arizona commemorated the exploits of “Hi Jolly” by erecting a stone pyramid, topped with a bronze camel, on his grave in the town of Quartzsite.25





    NEITHER BLUE NOR GREY




    There is no record of any Muslim among the blue and grey armies of the Civil War, despite the incredible claim by the Encyclopedia of Muslim American History that 292 Islamic American soldiers took part in the struggle.26 Islamic apologists, however, are correct in stating that Nicholas Said (also known as Muhammad Ali ibn Said) enlisted in the Fifty-Fifth Massachusetts Colored Regiment in the United States Army and rose to the rank of sergeant. But Said in his autobiography writes: “Reader, do not misunderstand me, I was a Mohammedan; I am now, in belief, a Christian and a Swedenborgian.”27 The same apologists set forth the argument that Max Hassan, a black Union soldier, was a Muslim on the sole basis that he bore an Islamic-sounding name. Such quaggy argumentation is accepted in the politically correct climate of contemporary America as historical verification.




    GREAT MIGRATIONS WITHOUT MUSLIMS




    The great migrations that lasted from 1865 to 1915 brought 35 million people to the New World: 4.5 million from Ireland, 4 million from Great Britain, 6 million from central Europe, 2 million from the Scandinavian countries, 5 million from Italy, 8 million from eastern Europe, and 3 million from the Balkans. But the number of Muslims who came here from the Islamic world remained statistically nil.28 The few hundred who made their way to these shores came from the rural areas of what was then called Greater Syria (currently Syria, Jordan, Lebanon, and the Palestinian territories)—a territory under the rule of the Ottoman Empire.29




    Regarding the absence of Muslims in the country at this time, Roger Daniels in Coming to America: A History of Immigration and Ethnicity in American Life, writes:





    It is hard to be a Muslim in a non-Muslim society. Although Muslims, like Jews, have no priesthood and can pray almost anywhere, the imam and the mosque have become as central to Muslim worship as the rabbi and the synagogue have become to the Jewish, [Alixa] Naff illustrates this by talking about one of the few early Muslim settlements, near Ross, North Dakota, established around the turn of the century. There was no mosque until the 1920s, and prayer and ritual were conducted in private homes. The small community, which received no reinforcement, soon lost the use of Arabic. Many adopted Christian names, married non-Muslims, and others moved away. The ethnically conscious community shrank, and the mosque was abandoned by 1948. Only two other mosques are known to have been built anywhere in the United States before the 1930s.30




    THE MISSING MUSLIM SOLDIERS




    In 2009, the American Civil Liberties Union (ACLU) objected to the Argonne cross that stood at the Veterans of Foreign Wars' Death Valley post to honor the American soldiers who died in combat during World War I. Peter Eliasberg, a managing ACLU attorney, said that the cross fails to commemorate the thousands of veterans, including Muslims, who served in the Great War and were not Christians.31 But conscription and enlistment records show that few, if any, Muslims served in the US military during World War I.




    The same holds true for World War II. In 2006, Gordon England, deputy secretary of the US Department of Defense, was singled out to speak of the Muslim American soldiers who served during World War II. The deputy secretary could only come up with the name of Sergeant Abdul-Hakim, who fought on the beaches of Normandy with the army's amphibious engineers.32





    PROHIBITED FROM ENTERING




    In 1965, aside from the temples of the Nation of Islam (an African American religion sect that bore no similarity to the teachings of the Prophet Mohammed), the only mosques in the United States were in Cedar Rapids, Iowa; Dearborn, Michigan; and Washington, DC (which opened in 1957)—and all three boasted fewer than a hundred members. Four other cities contained miniature mosques with fewer than fifty members.33 Small wonder, therefore, that Islam in America failed to merit the attention of religious demographers, such as Leo Rosten and Will Herberg, let alone a line of ink in the two volumes of Sydney E. Ahlstorm's A Religious History of the American People, which appeared in 1972.




    What accounts for the absence of Muslims from the millions of immigrants who came to these shores in the century between 1865 and 1965?




    The answer resides with the restrictive immigration legislation that remained in effect to safeguard the racial and religious balance of America. The Naturalization Act of 1790 stipulated that “any alien, being a free white person, may be admitted to become a citizen of the United States.” The Chinese Exclusion Act of 1882 prohibited Chinese families from immigrating to the United States. With their strange language, customs, and dress, the Chinese were considered incapable of assimilation. The ban on the Chinese would persist until Chang Kai-shek became a US ally during World War II.34 The Immigration Act of 1891 reorganized the states bordering Mexico (Arizona, New Mexico, and a large part of Texas) into the Mexican Border District to stem the flow of immigrants into the United States. This act also contained a list of “undesirables” who should be prevented from entering the country. The list included (in an apparent reference to Islam) “polygamists,” along with diseased persons, convicts, paupers, idiots, and the insane. The Immigration Acts of 1903 and 1907 expanded the category of “undesirables” to include political radicals, people with physical and mental defects, and children unaccompanied by their parents.





    By 1924, the US Congress closed the floodgates to the country and limited the annual flow of immigrants to 2 percent of the population of each nationality present in the country in 1890. The reliance of this legislation on the ethnic composition of the country before the turn of the century guaranteed that the majority of new arrivals would be from northern Europe. Since few Italians and eastern Europeans lived in the United States in 1890, the quotas for these nationalities became fixed at marginal rates and the number of new immigrants from “undesirable” regions greatly reduced. The following chart shows the effects of this legislation:




    [image: images]




    It is hard to conceive of an act of Congress that could be more culturally biased, and yet it received nearly unchallenged bipartisan support. The New York Times editorialized: “It is both natural and wise that the American race wishes to preserve its unity and does not wish to see its present blend greatly changed [because it] prefers immigrants who will be easily absorbed and…it strenuously objects to the formation of alien colonies here [and not because it] adheres to silly notions of ‘superior’ and ‘inferior’ races.”35




    As a result of the 1924 act, immigration fell sharply. By the 1930s, it declined to fifty thousand a year. During World War II, it was halted, though four hundred thousand displaced persons were brought to the United States following the war.36





    THE QUOTAS UPHELD




    In 1952, the McCarran-Walter Immigration Act affirmed the national-origins quota system of 1924 and limited total annual immigration to one-sixth of one percent of the population of the continental United States in 1920, or 175,455. The act exempted spouses and children of US citizens and people born in the Western Hemisphere from the quota. The new legislation angered President Harry Truman, whose veto had been overridden by both houses of Congress: “The idea behind the discrimatory policy was, to put it boldly, that Americans with English or Irish names were better people and better citizens than Americans with Italian or Greek or Polish names…. Such a concept is utterly unworthy of our traditions and our ideals.”37 Mr. Truman's concern centered on the thousands of residents from eastern and southern Europe who wished to migrate to America, not the millions of Muslims who lived in Central Asia, Africa, and the Middle East. And neither Truman nor any other prominent liberal Democrat took issue with the quota limit of 156,700 per year, a limit that had been lowered by the Immigration and Nationality Act of 1952. “There is a legitimate argument for some limitation upon immigration,” wrote Senator John F. Kennedy in 1958.38




    THE AHMADIYYA MISSIONARIES




    Few Muslims were found in the United States before 1965 because they were prohibited from coming here, and neither the claims of politicians nor the writings of historical revisionists can serve to subrogate this fact. To make matters worse, only the heretical Ahmadiyya movement—condemned by both Sunnis and Shiites—managed to gain a tenuous foothold in this country. Mirza Ghulam Ahmad, the Indian Muslim who founded the movement in 1888, claimed to be not only the Mahdi, whose coming Muslims have long expected, but also the tenth incarnation of the Hindu god Vishnu.39 He also taught that Jesus survived the crucifixion, journeyed to Asia, and continued preaching until he reached the age of 136.




    The first Ahmadi missionary to arrive here was Mufti Muhammad Saddiq in 1920. Hoping to reap a conversion bonanza among black Americans, Saddiq addressed meetings of Marcus Garvey's Universal Negro Improvement Association (UNIA) and established the headquarters of his mission in Chicago, where he started publication of the periodical Moslem Sunrise.40 In the first issue, Saddiq wrote:




    The spread of El-Islam cannot help but benefit the UNIA, for they are desperately engaged in preparing for That Day—that day that we of the Universal are also preparing for. Great Britain, France, and Spain—in fact all the white powers—fear Mohammedanism. None of them can afford to offend El Islam. With millions of Moslems in India, China, Arabia, Persia, Afghanistan, and Turkey, Negroes would find valuable allies.41




    Within a year, Saddiq managed to attract several hundred followers—including dozens of “sheiks,” who were responsible for conducting weekly meetings, collecting dues, and granting their converts new names. “Change your name and you won't be a Negro anymore” became the movement's slogan.42 Since the “sheiks” lacked any knowledge of Islam, they drew upon their personal experience and “Negro folklore” to concoct their doctrines.




    In 1934, Muhammad Yussef Khan became the new “headman” of the movement. Billing himself as an educator, psychologist, metaphysician, and divine medium, Khan offered correpondence courses without “needless theory” for the meager fee of twenty-five dollars. In an ad for a course, Khan wrote: “Islam will tone down your nervous excitement…improve temperament…[and] teach you how to have the thrill of influencing and controlling people in your personal relations.”43 In addition, he sold prayers for twenty-five cents apiece, magical charms, turbans, and “dust from a Prophet's tomb.”44 By 1934, the enterprising Khan had amassed enough loot for retirement in his native India and had appointed “Professor Ashraf,” one of his understudies, to serve as his successor.




    The fleeced Ahmadi flock chased Ashraf from the community, seized what was left of Khan's possessions, and redressed their grievances to the Ahmadiyya khalifa at his headquarters in India. The khalifa responded by sending Sufu Bengalee, another missionary, to Chicago. Bengalee, a scholar who wrote a credible biography of the Prophet Mohammed, attempted to impart the actual teachings of Mirza Ghulam Ahmad to the few remaining members of the movement. These teachings included obedience to the Five Pillars of Islam, including the recitation of shahada. Through Bengalee's efforts, the movement spread to Indianapolis, Kansas City, Cleveland, Columbus, and Youngstown. In 1950, the American Fazl Mosque was established within the first floor of a brick two-story home in Washington, DC. By 2010, the Amadi sect in the United States could boast of more than twelve thousand adherents, thanks to the migration of thousands of persecuted members from Pakistan, Bangladesh, and other Islamic countries, where they are reviled as “kafirs” and “apostates.”45




    Despite claims to the contrary, the story of Islam in America does not begin with the Ahmadiyya missionaries. Their influence on the religious landscape of the United States was miniscule, and the sect only managed to survive because of the elimination of the eventual quota system. But their numbers to this day remain small and rather insigificant. Neither does the story begin with the importation of hundreds of Muslim slaves nor with the establishment of a mythical Islamic colony off the coast of Georgia.




    Rather, it begins in 1910 on a street corner in Newark, New Jersey, with the appearance of a flamboyant flim-flam artist who called himself Noble Drew Ali.
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    Wearing a black bolero jacket, yellow balloon pants, and a red fez, Noble Drew Ali (formerly Timothy Drew) popped up on a street corner in Newark and announced that he was the long-awaited reincarnation of the founder of an ancient religious cult, who had disappeared during the reign of the great Pharaoh Cheops.1 He proceeded to tell a small crowd of African Americans that they were members of the lost race of Moabites, who had been driven from the Land of Canaan by Joshua and forced to settle in northwest and southwest Africa, where, in time, they became castigated as “negroes” and “blacks.” He sold them new identity cards and copies of a pamphlet called The Circle of Seven Koran, which was purportedly a clandestine version of the holy book of Islam. Business was brisk, and Noble Drew Ali managed to amass a small army of followers—all of whom assumed new identities and exotic dress.




    THE SECRETS OF THE CIRCLE SEVEN




    The Circle contains almost no mention of Prophet Mohammed and not a single verse (let alone a surah) from the original Quran. Rather, it consists of lengthy passages from The Aquarian Gospel, a work, first published in 1908, which claimed to tell “the true story of Jesus,” including his lost eighteen years, and contains material lifted from the Rosicrucian text Unto Thee, I Grant, homespun homilies on a wide variety of subjects, and a hefty helping of Masonic lore.




    The central figure in this work is Jesus, who is depicted not as a Jew, but as a black man of “the true blood of the ancient Moabites and the inhabitants of Africa.” His mission is not to lay down his life for the sins of the world, but rather to “redeem His people” [the black race] from “the pale skin nations of Europe.”2 The author, who assumes Muslims lived in ancient Egypt during the Middle Kingdom, also maintains that Europe existed as a distinct continent in the first century.




    The peripatetic Christ of The Circle spends much of his adult life wandering from Crete to China and mouthing ungrammatical platitudes: “Man is the Breath made flesh, so truth and falsehood art conjoined in him, and they strive, and naught goes down and man as truth abides.”3 When Jesus finally returns to his native Palestine, he is put to death by conniving Jews who “borrowed their faith from the idol worshippers of other lands” and believed that a scapegoat must be slaughtered every year as a sacrifice for the sins of the people.4




    The resurrected Jesus sets out on a world tour. He makes appearances in Greece, Crete, and Rome (where he walked on the Tiber). He pays a visit to India before venturing on to Persia, where he has dinner with the three wise men who had made the trek to Bethlehem at the time of his birth.




    DREW'S DIVINE COMMISSION




    Drew told his listeners that he had undergone months of advanced training in the truths of Moorish Science from the high priest and “adept” members of the Ancient Mystery System before making his way to Mecca to meet Sultan Abdul Aziz Ibu Saad, the so-called head of the Islamic world. This esteemed figure allegedly bestowed upon Drew the power to preach “the old time gospel of Islam” to one of the lost tribes of Moabites, namely, the Negroes in America.5




    Upon his return to America, the newly appointed prophet of Islam claimed that he was summoned by Woodrow Wilson to the Oval Office, where he discovered the ancient flag of his Moorish ancestors within a secret vault. Drew said that, following his meeting with Wilson, he came upon black separatist Marcus Garvey, who recognized him as the savior of the black race and pledged to serve as his John the Baptist.6




    “Getting to the truth about Timothy Drew ain't easy,” black historian James “Chimsey” Williams observes. “You got to have the eye of a barnyard hen. A barnyard hen can peck kernels of corn from mounds of cow manure. You need that knack in order to remove the fact from the fiction in the accounts of Drew's life.”7




    By employing this unique methodology, it is possible to establish the following few kernels of truth about Timothy Drew's life before 1910, the year in which he appeared on a street corner in Newark as Noble Drew Ali, the divinely appointed prophet of Allah:




     




    (1) He worked for several years as a train expressman;




    (2) he held membership in the Pullman porters' union;




    (3) he was a member in good standing of the Ancient Egyptian Order of Nobles of the Mystic Shrine of North and South America, a Masonic organization that would loom large in the formation of the Moorish Science Temple.8




    AMERICA'S FIRST MOSQUE




    By 1913, Noble Drew Ali opened what is reportedly the first mosque in America—the Holy Moabite Temple of the Science of the World, also known as the Canaanite Temple. “The Moors were living up and down the Mississippi River before the European man came to them,” Drew told his flock. “The bananas were large and the grapes were four-in-hand. It took two men with hand sticks to carry a bunch of grapes.”9




    No one within the Moorish Science Movement came to realize that the Prophet Mohammed viewed the black race with contempt and referred to Negroes as “raisin heads” several times in the Hadith (1:662; 9:256).10




    GIRDLES AND SNAKE OIL




    The male members of the temple were required to wear an official red fez (available for three dollars), a girdle (priced at thirty cents) and a robe (at the cost of five dollars).11 Women were obliged to cover their hair at all public gatherings and to augment their headpieces with a blue and oval Moorish pin, featuring the number 7 in a circle. All members were encouraged to add “Bey” or “El” to their names in order to signify their Moorish descent on their membership cards (renewable yearly for one dollar). The cards read as follows:




    This is your nationality and identification card for the Moorish Science Temple of America, and Birthright for the Moorish Americans, etc. We honor all the Divine Prophets, Jesus, Mohammed, Buddha and Confucius. May the blessings of the God our Father Allah be upon you that carry this card. I do hereby declare that you are a Moslem under the Divine Laws of the Holy Koran of Mecca.




    Noble Drew Ali12




    The reception of such membership cards, Drew maintained, represented relinquishment of US citizenship. “By being born here doesn't make you a citizen,” Drew told his disciples. This claim resulted in the refusal of many temple members to comply with the Selective Service Act of 1917.




    The mandatory wearing of red fezes, the lofty titles of “Noble” and “Sheikh,” the secret handshake, and the symbol of the “All-Seeing-Eye” displayed the roots of Drew's movement in the Masonic Shrine. More Masonic influence was evident by the establishment of “initiation” and “adept” chambers within the temple and of several orders—the Fatimid Order, the Order of Jerusalem, and the Order of the Paraclete—through which the members could progress and by which they could achieve such lofty titles as deacon, exilarch, and papessa. All members were obliged to attend Friday worship services and to make payment of the monthly dues of two dollars for men and one dollar for women. And they were encouraged to purchase Noble Drew's magical elixirs—Old Moorish Healing Oil, Moorish Blood Purifier Bath Compound, and Moorish Herbal Tea for Human Ailments—for a nominal fee.13 “My remedies,” Drew proclaimed, “will cure you of anything you weren't born with.”14




    SUNDAY SCHOOL LESSON




    Besides The Circle of Seven Koran, Drew gave his followers several manuals containing questions and answers that had to be memorized. One catechetical lesson was as follows:




    

      

      



      

        	Q.



        	Who is Noble Drew Ali?

      




      

        	A.



        	He is Allah's Prophet.

      




      

        	Q.



        	Why did Allah send Jesus to earth?

      




      

        	A.



        	To save the Israelities from the iron hand of oppression of the pale-skin nations of Europe who were governing a portion of Palestine at that time.

      




      

        	Q.



        	Who were Adam and Eve?

      




      

        	A.



        	They are the mother and the father of the human family—Asiatics and Moslems.

      




      

        	Q.



        	Where did they go?

      




      

        	A.



        	They went to Asia.

      




      

        	Q.



        	What is the modern name given to their children?

      




      

        	A.



        	Asiatics.15


      


    




    THE NEW MECCA




    The Newark temple became so successful that Drew opened branch temples in Harlem, Brooklyn, Philadelphia, Pittsburgh, Cleveland, Toledo, Flint, Detroit, Indianapolis, Milwaukee, Kansas City, Norfolk, and Louisville.16 In 1925, Drew relocated to Chicago, where he established the central shrine of the movement on Indiana Avenue. “Chicago, Illinois is going to be our new Mecca,” he said.17




    By 1926, when the Moorish Science Temple became a legal corporation, the movement had garnered more than thirty-two thousand adherents. Within the next three years, a host of other temples—thirty-six in all—were established throughout the country. The temples were governed by Grand Sheikhs and “Grand Sheikhesses” who had been appointed by Noble Drew. One such “Grand Sheikhess” turned out to be Pearl Jones Ali, the aunt of one of Noble Drew's wives.18




    By 1929, the Chicago branch of the Moorish Science Temple boasted twelve thousand members, and the the Detroit branch had ten thousand members. The movement operated grocery stores, clothing shops, and the Moorish Voice, a national newspaper.




    A devout Shiite, Sunni, or Sufi Muslim from the Middle East who happened to stumble into one of Drew's Moorish Temples on a Friday night would have thought that all Bedlam or Parnassus had been let out. The temple members, with their red fezes, yellow pantaloons, and curled slippers, knew nothing of the Five Pillars of Islam. They prayed standing upright with two fingers lifted on one hand and five on the other. They were ignorant of the exordium and even the basmalah. They claimed that the Prophet Mohammed was a black man, even though various hadiths spoke of the whiteness of the Prophet's skin. They fancied that the holy city of Islam was Morocco, not Mecca. They upheld shocking shirks, such as their insistence that Noble Drew was the divinely ordained prophet of Allah—a heresy in Islam, which teaches that the age of the prophets had ended with the death of Mohammed. They presented themselves as “angelic gods,” even though the words of the shahadah—Ashhadu an la ilaha illa Llah (“I testify that there is no God but Allah”)—represented the basis of Muslim belief. And they sang Christian hymns.





    FAME, FORTUNE, AND POLYGAMY




    Such matters appeared to be of little concern to Drew and his followers in October 1928, when the first national convention of the Moorish Science Temple took place in Chicago. By this time, Drew's movement boasted more than one hundred thousand followers, and his annual salary was listed at $36,000, a fortune at the time.19 Drew received additional stipends for his living expenses, including the mortgage payment for his luxurious trappings on Chicago's South Side and the salaries for his chauffeur, maid, butler, and other domestic attendants. He kept several wives, a host of concubines, and fathered at least twenty children.20 When he tired of one wife, he would quietly “divorce” her and “marry another.”21 He also kept four women at the same time and paid for each to live in separate homes.




    Along with Father Divine, Daddy Grace, and Prophet Jones, Timothy Drew, at the age of forty-two, had emerged as one of the wealthiest and most influential black religious figures in America. “If you have money and don't give it to me to uplift our people,” Drew assured his followers at the convention, “I am going to get it anyhow.”22




    With the millions pouring into the organization's coffers, members of Drew's inner circle began to vie for a piece of the action. Drew tried to placate them with promises of future rewards. “I have two wives,” he said. “One day you will be able to have two, or as many as you can afford.”23




    MURDER AND MADNESS




    But such words of assurance could not dispel the storm clouds that were brewing. On March 12, 1929, Claude Greene Bey, Drew's personal chaffeur, staged a coup d'état by pronouncing himself the grand sheikh, removing all files and furniture from Drew's headquarters and setting up a rival temple at the Unity House on the North Side of Chicago, where he began to call for the assassination of all whites and all Moors who objected to his leadership. Drew imported some thugs, including Ira Johnson Bey, from Pittsburgh to quell the rebellion. Three days later, Greene was shot and stabbed to death in the alleyway behind Unity House.24




    Drew, while hosting a party to celebrate Greene's demise, was arrested as an accessory to homicide. From his prison cell, he penned the following message to his flock:




    To the Heads of All Temples, Islam: I, your Prophet, do hereby and now write you a letter as a warning and appeal to your good judgement for the present and the future. Though I am now in custody for you and the cause, it is all right and it is well for all who still believe in me and my Father-God Allah. I have redeemed all of you and you shall be saved, all of you, even with me. I go to bat Monday, May 20, before the Grand Jury. If you are with me, be there. Hold on and keep the faith, and great shall be your reward. Remember my laws and love ye one another. Prefer not a stranger to your brother. Love and truth and Peace I leave all. Peace from Your Prophet, Noble Drew Ali.25




    ENTER MASTER FARD




    While released on bail and awaiting trial, Drew Ali hastily promoted David Ford-el, also known as Master Fard Muhammad, as the acting head of the movement on July 20, 1929. It was not a prudent move. Fard was a criminal with fifty-eight aliases. He had served three years in San Quentin before gaining release on May 27, 1929, and purchasing a one-way ticket to Chicago, where he joined the Moorish Science Temple.26




    Fard gained ascendency in the movement by assuring Drew and the other temple members that he was an Islamic scholar, had been born and bred in Mecca, and could convince the Muslim world that The Circle of Seven Koran represented the true teachings of Allah. Drew and Fard became inseparable, and Drew overnight elevated his new charge to the rank of grand sheikh with an annual salary of $25,000—far more than the amount paid to other Moorish officials. When members of Drew's inner circle balked at the appointment, Drew chided them by saying: “There are going to be new Moors that are going to come in with their eyes wide open, seeing and knowing, that are going to take you old Moors, seat you in the back, and carry out my law.”27




    One month later, Noble Drew Ali was found dead at his home. The cause of his death has never been determined. Several of his followers speculated that he died as a result of injuries sustained in beatings from the police; others insisted that he had been murdered by his rivals. Neither an autopsy nor a full-scale police investigation was ever conducted.




    THE POWER STRUGGLE




    A struggle for the leadership of the Moorish Science Movement now got underway. Master Fard stepped forward to say that he had not only been duly appointed to the position of supreme grand sheikh but that he also now represented the living reincarnation of Noble Drew Ali. Charles Kirman-Bey, one of Greene's closest associates, refuted this by insisting that Fard had not been in the movement long enough to assume leadership. What's more, Kirman maintained that he himself had been duly named to serve as Drew's successor and that he could provide proof of this claim by referring to Noble Drew Ali's personal will, which just happened to be in his possession.28




    Yet another claim to Drew's throne came from Ira Johnson Bey, the Pittsburgh thug who had been brought to Chicago to deal with the matter of Greene. Johnson claimed that Kirman was mentally unfit to serve as Drew's successor and that Master Fard was a fraud because Drew's resurrected spirit had, in fact, entered his body, making him the rightful leader of the American Moors.




    A fourth faction materialized in the form of John Givens El, Noble Drew's personal chaffeur, who claimed to be the heir to Drew's mantel because he, too, had come to possess the real resurrected spirit of the dead prophet.





    Things came to a boil on September 25, 1929, when Johnson and his thugs collared Givens and beat him to a bloody pulp. They next kidnapped Kirman from Greene's temple at the Unity House and held him prisoner at Johnson's apartment. When police attempted to rescue Kirman, a shoot-out ensued. One policeman and two Moors were killed. Sixty-three members of the Moorish Temple, including Johnson, were subsequently taken into custody. Johnson was committed to the state hospital for the criminally insane, where he subsequently died.




    Upon recovery from the beating, Givens attempted to break into the residence of Drew's attorney in order to locate the prophet's personal papers. He, too, was sent to a mental asylum, but he gained release several years later. In 1941, he was heading a Chicago Moorish Temple on East Fortieth Street and still proclaiming himself as the supreme grand sheikh of all Moorish American Science temples.29




    The future of Islam in America now rested with Fard Muhammad, the acting grand sheikh, who had packed up his bags and headed off for Detroit, where the story of Islam's intital appearance in America would become considerably more macabre.




    Though ignored by scholars and students of religion, few have altered America's religious landscape to a greater extent than Timothy Drew. He convinced many within the black community that Islam represents their native religion and that Christianity remains the oppressive religion of the white man. At present, 90 percent of the American converts to Islam are African American; 60 percent of these African Americans converted to Islam while serving time in prison.30 Many of the temples that Drew established are now Wahhabi mosques that incite anti-American sentiment among the poor and disenfranchised residents of the nation's inner cities.
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