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  TO THE READER. The design of the following treatise, and the occasion which elicited it, are indicated both on the title page and in the introduction of the work itself. Its primary object is not to discuss the obligation of Synods to adopt the doctrinal basis of the Platform. What we felt it a duty to the church to publish on that subject, we have presented in the Lutheran Observer. But the pamphlet of the Rev. Mann, entitled Plea for the Augsburg Confession, having called in question the accuracy of some of the interpretations of that Confession contained in the Definite Synodical Platform, and affirmed the Scriptural truth of some of the tenets there dissented from; it becomes a question of interest among us as Lutherans, which representation is correct. For the points disputed are those, on the ground of which the constitutions of the General Synod and of her Seminary avow only a qualified assent to the Augsburg Confession. In hope of contributing to the prevalence of truth, and the interests of that kingdom of God which is based on it, the writer has carefully re-examined the original documents, and herewith submits the results to the friends of the General Synod and her basis. Since these results as to the question, what do the symbols actually teach? are deduced impartially, as must be admitted, from the original symbolical books themselves, as illustrated by the writings of Luther, Melancthon, and of the other Reformers of the same date; those who approve of those books should so far sustain our work: and those who reject these tenets, that is, the New School portion of the church, will not object to seeing a vindication of the reason why they and the General Synod avow only a qualified assent even to the Augsburg Confession, namely, because these errors are there taught.




  The topics here discussed, are all such as are left free to individual judgment, both by the Constitution of the General Synod, and that of her Theological Seminary. Both explicitly bind to the Augsburg Confession, only so far as the fundamental doctrines, not of that confession, but of the Scriptures are concerned. A fundamental doctrine of Scripture is one that, is regarded by the great body of evangelical Christians as essential to salvation, or essential to the system of Christianity; so that he who rejects it cannot be saved, neither be regarded as a believer in the system of Christian doctrine. The doctrinal peculiarities of no denomination, though often highly important, can therefore be regarded as fundamental, without unchurching all other denominations and consigning them to perdition. The topics here discussed are, 1. Ceremonies of the Mass. 2. Private Confession and Absolution. 3. The Divine institution of the Christian Sabbath. 4. Nature of Sacramental Influence. 5. Baptismal Regeneration. 6. The nature of the Saviour's presence in the Lord's Supper; and, 7. Exorcism. Now, not one of these is found in the list of fundamentals published by the Synod of Maryland, and by the great Evangelical Alliance of all the prominent Christian denominations assembled in London in 1846, consisting of more than a thousand ministers of Christ, delegated from nearly all parts of Europe and America. That list is found in the Lutheran Manual, and is the following:--




  "1. The Divine inspiration, authority and sufficiency of the Holy Scriptures. 2. The right and duty of private judgment in the interpretation of the Scriptures. 3. The unity of the Godhead, and the Trinity of persons therein. 4. The utter depravity of human nature in consequence of the fall. 5. The incarnation of the Son of God, his work of atonement for sinners of mankind, and his mediatorial intercession and reign. 6. The justification of the sinner by faith alone. 7. The work of the Holy Spirit in the conversion and sanctification of the sinner. 8. The Divine institution of Christian ministry, and the obligation and perpetuity of Baptism and the Lord's Supper; and 9. The immortality of the soul and the judgment of the world by our Lord Jesus Christ, with the eternal blessedness of the righteous and the eternal punishment of the wicked." Not one of these are here discussed.




  As to the doctrines taught in this little volume, they are the same inculcated in our Popular Theology twenty-one years ago, and in our different works published since that time. And here it seems proper to avail ourselves of this public opportunity to correct an error committed by our esteemed friend, Dr. Schaff, of Mercersburg, in his recent work on the American churches, in which he represents us as denying the reality, as well as the guilt of natural depravity. This is entirely a mistake. The reality of Natural Depravity is a doctrine so clearly taught in God's word, as well as by the history of the human race, that we have never even been tempted to doubt it. In the eighth edition of the Popular Theology, (p. 144,) which has recently left the press, our views on this subject are thus summed up:-- "The Augsburg Confession seems to combine, both these views, (i.e. both absence of holiness and predisposition to sin,) and the great body of Lutheran divines has regarded natural, or original, or innate depravity, as that disorder in the mental and bodily constitution of man, which was introduced by the fall of Adam, is transmitted by natural generation from parent to child, and the result of which is, that all men who are naturally engendered, evince in their action want of holiness and a predisposition to sin. Without the admission of such a disorder in the human system, _no satisfactory reason can be assigned for the universality of actual transgression_ amongst men." "Our own views on this disputed subject, maybe summed up in the following features: 1. All mankind, in consequence of their descent from fallen Adam, _are born with a depraved nature, that is, their bodily and mental system is so disordered, as in result of its operation to evince a predisposition to sin. 2. This natural depravity disqualifies its subjects for heaven_. Because the action of depraved (disordered) faculties and powers, would not, even in heaven itself, be conformed to the divine law, and could not be acceptable to God In our natural state, moreover, we have not the _qualifications requisite for the enjoyment of heaven_, having no spiritual appetites. But we cannot suppose that God would condemn us to positive and eternal misery merely on account of this depraved (disordered) nature; for we are in no sense the authors or causes of it; and a just God will not punish his creatures for acts which they did not perform;" (p. 147.) It is evident, therefore, that we do maintain the reality of natural depravity inherited from our first parents, but deny the imputation of it to us as personal guilt. This correction, we doubt not, Dr. Schaff will make in the future editions of his work. Nor are we more chargeable with even the remotest tendency to rationalism, than the great mass of American and English theologians, including such men as Drs. Dwight, Mason, Woods and Alexander, who all distinguish things above reason from those contrary to it, and whilst they deny that revelation teaches any doctrine of the latter class, admit and believe a number of its doctrines, such as the Trinity, Incarnation, &c., to be above the comprehension of human reason. With them, moreover, we maintain, that in doctrines which lie within the grasp of human reason, it is proper and a duty to expect and to inculcate a harmony between the teachings of revelation and the dictates of reason, thus to exhibit and confirm the _intrinsic moral fitness and glory of those truths of revelation_. And it is these and similar things which a certain class of German theologians of late are wont to style rationalizing tendencies.




  As to the necessity of this work; two little volumes have appeared, assailing some of the positions of the Definite Platform, and none in vindication of them. The New School must therefore receive credit for moderation. Those volumes were hailed with exultation by the four or five Old-School papers of our church, and all of them, even the Missionary, invite the continuance of the discussion in pamphlet form. Those publications did not agitate the church, neither will this. That man must be ignorant of human nature, who does not perceive a vast difference between a controversy conducted in the newspapers of the church, and one confined to independent pamphlets or volumes. In the former case, the dispute is forced upon all who see the paper, and reaches fifty times as many persons, amongst whom may be many who, from prejudice, or want of sufficient intelligence, do not appreciate the importance of the discussion; in the latter, it reaches only those who desire to see it, and feel sufficient interest to purchase the volume. Yet the Definite Platform, be it remembered, was not the cause but the result of Symbolic agitation, continual, progressive, and aggressive, in the several Old-School papers and periodicals, for eight or ten years past. As it evinced a spirit of resistance, they of course pounced down upon it, and labored hard for its destruction. But their continued discussion has brought to light such high-toned and intolerant grounds of opposition, that the church generally, we doubt not, will settle down, in a just appreciation of the case.




  The course pursued by the ministers of the General Synod, has always been a liberal one. They have freely expressed their sentiments on these disputed topics, and cheerfully conceded to others the same liberty. This principle pervades the Constitution of the General Synod and of her Seminary. Even within the last few weeks, the Directors of the Seminary have listened to a vindication of the entire symbolic system, in the Inaugural of their German Theological Professor, and resolved to publish it, although it advocates some views rejected by the majority of the Board, and by the other members of the Faculty. After such a specimen of liberality, we may well hope that the propriety of any of the other Professors advocating the doctrines, which have from the beginning been taught in the institution, will be conceded by all.




  For the information of those foreign brethren who have recently taken part in our ministry, we deem it just to remark, that the term American was employed in reference to our church, many years before the existence of the political party now designated by this name, and is used by us, not in distinction from those born in foreign lands, but to designate those peculiarities of doctrine, discipline, and worship, which characterize the great mass of the churches of the General Synod, as the terms Danish Lutheran, or Swedish Lutheran, and German Lutheran, indicate the peculiarities of our church in those countries. Some of our best American Lutherans are natives of foreign lands.




  In conclusion, we repeat the assurance, that it has been with deep regret that we have felt compelled, in defence of American, that is, New School Lutheranism, to exhibit what we regard the errors of the former symbols. But as the existence of these errors has of late years been perseveringly denied, and New School Lutherans have been incessantly reproached for not yielding an unqualified assent, to these books, necessity was laid on us; and the evil of the controversy, if any, lies at the door of the aggressors.




  Praying that our Divine Master may bless this little volume to the advancement of his glory and the welfare of his church, we submit it to the friends of truth.




  S. S. SCHMUCKER. Gettysburg, April 23d, 1856.
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  CHAPTER I




  INTRODUCTORY REMARKS




  Religious controversy, though it often degenerates from that calm and dignified character, which it should ever sustain as a mutual search after truth, seems sometimes to be necessary and proper. It springs out of the nature of that moral evidence, never amounting to demonstration, by which religious doctrines are sustained, and from the fact, that whilst the word of God reveals what is necessary to salvation with entire distinctness, it leaves undecided, or to be deduced from clearer passages of Scripture, many points which are both interesting and important, as well as naturally sought for by the constitutional, systematizing tendencies of the human mind. Discussions on such topics of practical utility, are alike pleasing to God and beneficial to the church, if conducted in a Christian spirit, and if the parties have truth and not victory for their aim. Truth is the will of God, exhibited in the diversified creations of his hand, either physical, intellectual, or moral, and the revelations of his word, correctly apprehended by the human mind. Since truth, therefore, is of God, it need fear no investigation. The divinity that is in it, will secure its ultimate triumph. Though it may for a season be obscured, or crushed to earth by passion, prejudice, or irresponsible authority, it will sooner or later assert its rights, and secure the homage of all upright minds. No friend of truth should dread impartial investigation. If he has unconsciously imbibed erroneous opinions, he will thus be conducted to the truth; and if his views are correct, they will be confirmed by investigation. "Eternal vigilance has been styled the price of civil 'liberty;'" and to "search the Scriptures daily," to "prove all things and hold fast that which is good," is the grand safeguard of religious truth and ecclesiastical purity. No new enterprise of Christian benevolence has ever been achieved, no reformation of established institutions or doctrines ever been accomplished in the church of Christ, without discussion and controversy either oral or written; because error when assailed by the truth, will always make more or less resistance. The life of the greatest moral hero of the sixteenth century, to whom Christianity is so hugely indebted, was almost entirely expended in controversial efforts; and even the mild and peace-loving Melancthon, though he advised his aged mother not to trouble herself about religious controversies, himself felt it his duty to devote much of his time, his learning, and his talents to the vindication of the truth against its enemies. [Note 1] We are commanded "earnestly to contend for the faith once, delivered to the saints," and by inference for those regulations, which tend to secure that faith. We are taught to pray for the unity of the disciples of Christ, "that they may be one as He and the Father are one," and consequently to oppose such regulations as tend to sever the bonds of union among God's people, and cause divisions in the household of Christ. Such means for defending the faith, are creeds which inculcate only those doctrines clearly taught in Scripture; such hindrances to union and apples of discord, are creeds embracing many minor points, not clearly decided in Scripture, on which true Christians differ, and which are not necessary for cordial co-operation among the children of God.




  Within the last few months, a discussion on creeds has occupied the religious papers of our church in this country, the specific subjects of which were the merits of the "Definite Synodical Platform" recently adopted by several of our Western Synods, and the import and scriptural truth of some portions of that venerable document, the Augsburg Confession. In these discussions we took part, in a series of articles over the initials of our name, in the Lutheran Observer, in vindication of the Definite Platform, which we hold to be a faithful and definite exhibition of the import of the generic doctrinal pledge of the General Synod. That pledge includes, in connection with absolute assent to the Word of God, as the only infallible rule of faith and practice, the belief "that the fundamental doctrines of Scripture are taught in a manner substantially correct in the doctrinal articles of the Augsburg Confession:" and the Platform is an unaltered copy of these articles of that confession, only omitting those parts, which we know by long acquaintance with American Lutherans, to be generally regarded by them not only as nonfundamental, but erroneous. The Definite Platform, therefore, retains even more of the Augsburg Confession than the General Synod's pledge requires; for it contains some specifications of the Augsburg Confession, which though true, are not fundamental. The Platform is, therefore, more symbolic than the General Synod's doctrinal basis, though the contrary opinion has repeatedly been expressed, by those who have not carefully examined. Had both parties in this discussion exhibited more christian comity, and abstained from personalities, levelling their logical artillery against opinions instead of the persons entertaining them; the effect upon the church would, we think, have been favorable, and unity of sentiment might have been promoted. That a different impression has been made on many minds is, doubtless, owing to the human infirmity and passion that mingled in the contest. Which party exhibited the largest amount of this weakness, we will not undertake to decide, although we doubt not, that here as in most other cases, the judgment of the Leyden cobbler would be found correct, who was in the habit of attending the public Latin disputations of the university, and when asked whether he understood Latin, replied, "No, but I know who is wrong in the argument, by seeing who gets angry first." Nevertheless, christian truth has often been defended in a very unchristian way, and doubtless more depends on the natural temper and the manners of the disputants, as well as the extent to which divine grace enables them to subdue their passions. The disposition occasionally evinced, to frown down discussion by invective and denunciation, is not only illogical, as it proves neither the affirmative nor negative of the disputed question; but in this free country, where we acknowledge no popes, and in the judgment of free Americans, who think for themselves, it must always reflect unfavorably on its authors.




  The same topic, so closely connected with the prosperity of our beloved church, is to engage our attention on the present occasion, in reply to an interesting, christian, and gentlemanly pamphlet, from the pen of the Rev. Mr. Mann, of Philadelphia, who controverts some of the positions of the Definite Synodical Platform. It shall be my earnest effort to write in the same christian manner, and my prayer is that the Spirit of our Divine Master may direct my pen, that it may record "No line, which dying, I could wish to blot."




  In order that our readers may follow, with advantage, the reasonings of this treatise, it is necessary that we should conduct them to the proper stand-point, from which the interesting and important subject before us should be examined. The same object, viewed from different positions, often presents a very different appearance; but contemplated from the same point of observation, by impartial observers of sound vision, it will, by the laws of our organization, appear the same to all. The questions before us relate to the meaning of certain documents, which were adopted some centuries ago in a foreign land and foreign tongue, as a creed or test of membership in the church. A very brief glance at this church, the authority of human creeds, and the circumstances under which this one was published, will prepare us for the more satisfactory solution of the points in question.




  The most important visible organization of the human family, is undoubtedly the church of our Lord and Savior Jesus Christ. The political institutions of the world, such as republics, kingdoms and empires, are instituted to administer the temporal affairs of men; but the church of the divine Redeemer involves the never-dying interest of immortal souls. The former are established and conducted by the ordinary powers of men; the latter is heaven descended, and was founded by the incarnate Son of God, and his inspired Apostles. The former are sustained, as far as defensible, by the ordinary evidences of human wisdom, manifest in their adaptation to secure our material interests; the divinity of the latter is established by the most stupendous miracles of Jesus and his Apostles, as well as by internal evidence of superhuman wisdom, goodness and knowledge, seen alike in the institutions it embraces and the truths it inculcates.




  These inspired Apostles left a _written record of this divine institution_, of the church with its ordinances, as well as of the doctrines and duties to be inculcated by its teachers. They also pronounce this record to be complete, and threaten to blot out from the book of life, the names of those who add to or subtract from it. Hence it is evident, that the church of this record is not as Romanists and Puseyites imagine, a mere seminal principle or germ, to which equally binding additions may be made by the church of every generation; but on the contrary, that the church of the New Testament is the church in its most perfect and faultless form, _is the model church for all ages_, which in its development and adaptation to different countries and generations, must ever remain faithful to its primitive and inspired lineaments. This church, whilst administered by inspired men during the first century, must also have been more pure, than in its subsequent periods, when placed under uninspired and fallible teachers, and in corrupting contact with Pagan philosophy, as well as in debasing union with civil governments.




  Now, in this apostolic age, this golden era of the church, we hear of no other creed than the word of God itself, which was regarded as sufficient. And certainly, if as Romanists, after the report of Rufinus, believed the Apostles had either written or employed this creed, the piety of that age would have enrolled it in the Scripture canon, and the early church have guarded it with special care. But there is not a word in the Old or New Testament authorizing or commanding the church of any future age to frame a creed in addition to the Bible, as a rule for admission into the church, or exclusion from it. The only scriptural ground for such a creed is inferential. We are instructed "earnestly to contend for the faith (doctrines) once delivered to the saints," and "not to bid God speed," to him who preaches another Gospel, or denies that Jesus is the Christ. In order to obey these injunctions we must demand, of applicants for church membership or ordination, their views of the prominent doctrines of the Bible, and judge whether they accord with ours. Or we may state to them our views of these topics, and require their assent. In either case, we have a creed, and for obvious reasons it is preferable for us to prepare a carefully written statement of Bible truth, so that it may be known, examined and improved by renewed comparison with God's word. On the other hand, the Apostle commands us to "receive into our community the brother (him whom we regard as a true disciple of Christ,) who is weak in the faith, (imperfect in some of his views of the truth) but not for doubtful disputations;" not for the purpose of disputing with him on doubtful points. Moreover, the primitive disciples, of contiguous residence, were all united into one church by the Apostles, and the Savior enjoins it on all his disciples to love one another, to "be one, as He and his Father are one." Therefore, it was then sinful to divide and separate true Christians from one another, and must be so at present, as a general rule. Now, as human creeds, when extended so as to embrace minor doctrines, on which good men differ, necessarily do divide, them, such creeds are inconsistent with the precepts of Christ. The result of these two principles, the duty to exclude fundamental errorists on the one hand, and the command not to separate, but to unite the true disciples of Christ on the other, by reciprocal limitation, affords us the rule, to employ a human creed specifying the cardinal truths of the Scriptures, but not to include in it minor doctrines, which would divide the great mass of true disciples of Christ; nor to introduce more specifications of government or modes of worship, than are necessary to enable enlightened Christians to walk harmoniously together.




  Accordingly, we find that such was the character of the earliest uninspired creed of the church, the only one that was extensively employed in the admission and exclusion of members during the first three centuries of her history. We allude, of course to the Apostles' creed, so called, not because the Apostles were at first supposed to have written it, but because, it confessedly contained doctrines promulged by the Apostles. This creed, which was for along time circulated orally among the churches, embraces only fundamental doctrines, forms less than half a page in the Definite Synodical Platform, and is believed by all evangelical denominations at the present time. Here then we have the christian church in her _golden age_ of greatest purity, the first three centuries, relying on the word of God alone, with only this brief human creed.




  In the fourth century, (A. D. 325,) the Council of Nice adopted a creed, which is but a paraphrase of the above, following the order of its subjects, and adding various specifications to repel heresies which had arisen. Yet even this does not amount to one page in the Definite Platform. Near the close of the fifth, or perhaps in the sixth century, the so-called Athanasian Creed was adopted, which would form less than three pages of the Platform. During the subsequent, centuries of Romish corruption, different councils made various enactments for the church, but they generally related to the multitudinous rites and ceremonies introduced into the popish worship, or to the functions, rights and privileges of the pope, the different ranks of priests, bishops, arch-bishops and the inferior officers; and in the progress of time, men were allowed to adopt almost any error, provided they paid their dues to the priests, and performed the superstitious ceremonies of the church.




  In the age of the Reformation, Luther had obligated himself to the entire Romish system, yea, had at the receipt of his Doctorate, taken an oath to _obey the Church of Rome, and not to teach any doctrines condemned by her_ [Note 2] But having been enlightened by the study of the Bible, which providentially fell into his hands, he saw his errors, and wisely judging that _an oath to do any criminal deed ceases to be obligatory after the sinfulness of the contemplated act is seen_, he renounced those errors one after another, as fast as the light of truth illumined his mind. This work he commenced in 1517, and continued from year to year till near the close of his life. In 1530, eleven years after, he began the work of reform, and sixteen before his death, he approved the Augsburg confession, as drawn up by Melancthon, although he told him in a letter during the diet, that he had yielded too much to the papists, as will be seen in the sequel. But Luther never signed any confession of faith; nor was a pledge to the Augsburg confession or to any other symbol required of the ministers of the church during his lifetime; although the Augsburg confession was regarded as the exponent of the prevalent views of the Protestant churches in Germany. It was not until a quarter of a century after Luther had left the church militant, and not until the Lutheran church had been established in Germany for full half a century, that the so-called symbolic system was regularly and generally introduced by the civil authorities of the major portion of Protestant Germany. Now it is in regard to the import of this Confession of Augsburg, published before the middle of Luther's labors as a reformer, that some differences of opinion have been entertained. To ascertain the true sense of such passages according to the most impartial and just principle of exegesis, is one principal object of our investigations in the following pages.
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