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Editor’s Note
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More than twenty years of dedicated research and study have gone into the making of this book. In writing it, the author’s chief concern initially was to assemble a mass of complex evidence designed to convince biblical experts and qualified Egyptologists that some of the accepted beliefs about the ancient links between the tribe of Israel and the Egypt of the Pharaohs were ill-founded.

We felt, however, that his theories were not only bound to prove controversial, but deserved, and would be appreciated by, a far wider audience. The book is therefore published in two sections. The first, largely uninterrupted by references to sources and footnotes, is a straightforward account of the author’s attempt to establish that an intuition, which came to him one winter’s night as he sat reading the Old Testament by the fire, was more than fanciful imagining: the second contains most of the source material and notes as well as some of the scholarship that, while absorbing to experts, seemed likely to prove somewhat abstruse for the general reader.


Introduction
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Conventional accounts of the life of Joseph, the Hebrew patriarch who took the tribe of Israel down to Egypt, are in many respects unsatisfactory. We are told of strange prophecies and dramatic events, but they are not on the whole linked together in any logical framework of cause and effect; we read of bizarre behaviour, but are left largely in the dark about why the characters concerned behaved as they did; we are assured by scholars that these stirring events took place at one point in history when there is abundant evidence, both in the Bible and elsewhere, that they took place at an entirely different time.

To summarize Joseph’s personal story briefly at this stage, his own links with the Egypt of the Pharaohs are said to have begun when he was sold into slavery by his jealous half-brothers at the age of seventeen. Despite this inauspicious start, he rose in time to the exalted rank of vizier, the virtual ruler of Egypt under the king, and eventually sent for all his family—the tribe of Israel—to join him. These events are generally held to have taken place early in the reign of the Hyksos kings, Asiatic shepherds with some Semitic, Amurrite and other elements among them, who invaded Egypt around 1659 B.C. and ruled for more than a century. Joseph later died in Egypt, after foretelling the Exodus and extracting a promise that his bones would one day be reburied in his homeland. The tribe of Israel are said to have remained in Egypt for 430 years until they fell under Egyptian oppression, whereupon Moses led the Exodus to the Promised Land, taking the bones of Joseph with him for reburial. Most modern scholars place the time of the Exodus at around 1200 B.C., towards the end of the long reign of Ramses II, the third king of the Nineteenth Dynasty, or perhaps at the beginning of that of his son, Merenptah.

In my view, this conventional account contains serious errors and omissions. I believe that Joseph was by inheritance a prince of Egypt as well as the last Hebrew patriarch and was sold into slavery more than two centuries later than is generally accepted. The Pharaoh who appointed him as his vizier was Tuthmosis IV (c.1413–1413 B.C.), the eighth ruler of the Eighteenth Dynasty, who was very young—in his mid-twenties—when he died. He was succeeded by his son, Amenhotep III.

The line of descent in Egypt was through the eldest daughter and the eldest son married her to keep the title of Pharaoh in the family. Amenhotep III obtained the title to the throne by marrying his infant sister, Sitamun.1 Before the second year of his reign, however, he broke with Egyptian tradition. There are indications that, in addition to the two sons we know of from the Bible, Joseph had a daughter. I believe that, against the advice of his priests, Amenhotep III married this daughter and made her, rather than Sitamun, his Great Royal Wife (queen). The precise relationship of the four Pharaohs who followed—Amenhotep IV (Akhenaten), Semenkhkare, Tutankhamun and Aye—has also been the subject of debate. Akhenaten is known to have been the son of Amenhotep III. Semenkhkare’s skeleton suggests that he was about nineteen or twenty when he died, having served for three years as co-regent with Akhenaten, who was thirty-four at the time, and opinions differ as to whether he was Akhenaten’s brother or son. Doubts also exist about whether Tutankhamun, who died nine years after Akhenaten at the age of about nineteen, was yet a third brother or the son of Akhenaten. It seems to me more likely that Akhenaten and Semenkhkare were brothers, in which case Joseph was their maternal grandfather, and Tutankhamun was the son of Akhenaten, in which case Joseph was his great-grandfather. No matter what the exact relationship, however, all three were descendants of Joseph. Finally, Tutankhamun was succeeded in his turn by Aye who, although complete proof is lacking, I believe to have been Joseph’s second son.

I do not accept that the Israelites’ sojourn in Egypt lasted 430 years: it could not have been for more than a century, and I place the time of the Oppression and Exodus much earlier than is generally accepted—the Oppression during the reign of Horemheb (c.1335–1308 B.C.), the last ruler of the Eighteenth Dynasty and the Exodus during the short reign of Ramses I (c.1308–1307 B.C.), first ruler of the Nineteenth. Finally, I do not believe that, at the time of the Exodus, Moses brought the bones of Joseph out of Egypt to bury them again in Palestine. In my opinion the remains of the Hebrew patriarch have never left Egypt and they are to be found today on the first floor of Cairo Museum in the shape of a mummy, largely forgotten and ignored, named Yuya.

I hasten to say that, in putting forward this interpretation of events, it is not my intention to undermine anybody’s religious belief. Nor is it meant to be an attack upon the basic truths of either the Bible or the Koran. If anything, the opposite is the case: I hope to show that, when placed in a logical setting, certain Old Testament and koranic stories, which might be—and frequently are—dismissed as myths or allegories, prove to be, in fact, accounts of actual historical events. But first a brief explanation of how this book came to be written.

Its own genesis may be said to date from 1947, the year that marked the outbreak of the first hostilities between Egypt and the new state of Israel. I was thirteen at the time, a devout Muslim who said his prayers and read the Koran every morning. I would have been quite happy to fight and, if necessary, die for my God: it was a Holy War, and death in a Holy War meant an instant place in Paradise. I even went to a camp to volunteer, but I was turned away because I was too young.

By the time another round of hostilities threatened, in the early 1960s, my views had changed markedly. In the intervening years I had done my military service, studied law and found myself a job as a journalist. I had written four plays, one of which had been produced (the other three had been banned by the censor, who did not approve of public discussion of politics, religion or sex, restrictions that did not leave a great deal of scope for creative writing). I had also become absorbed in the apparently irrational enmity that existed between Egypt and Israel. Why could they not agree to live peacefully together? Why would they not settle their differences by talking instead of fighting? After all, the Jews were merely returning to their ancestors’ homeland and could not be regarded as alien invaders like the French and British. It was their Holy Land as well as our Holy Land. The hostility between the two peoples struck me as being like a bitter, long-running family feud whose roots must lie buried in the deep past of our forgotten common history.

Trying to trace those roots was to occupy a great deal of my life for more than the next two decades. In the meantime, having done my military service and being liable for call-up, I felt I did not want to have any part of a struggle that would, quite reasonably, be looked upon by both sides as a Holy War. I flew to London and, except for visits, I have not been back to my own country since.

In London, where I made a living by teaching Arabic, I joined the Egypt Exploration Society and enrolled in a three-year evening course on the history of my native land. I spent another three years studying hieroglyphics. I also learned Hebrew, although that was not too difficult as, like Arabic, it is a Semitic language. All of this knowledge enabled me to delve deeply into ancient sources: yet it was to be a long-familiar text that inspired this book. One winter’s night about four years ago I awoke in the early hours and found I could not sleep, so I made myself some tea and sat by the fire, reading again—as I often did, and still often do—the story of Joseph in the Old Testament. On this occasion I was struck suddenly by a passage in the Book of Genesis that I had passed over many times before without attaching any particular significance to it.

It occurs when, at a time of famine, Joseph’s half-brothers make the second of two visits to Egypt to buy corn. On the first occasion, Joseph had concealed his true identity from the kinsmen who sold him into slavery: this time he reveals himself to them, but says reassuringly: “So then it was not you who sent me hither, but God: and he hath made me a father to Pharaoh . . .” A father to Pharaoh! I found it difficult to believe that I had read those words so often in the past without attaching any real importance to them.

They could only be a title. Yet in what sense could Joseph be considered a father to Pharaoh? Pharaoh himself was looked upon, irrespective of his own age, as a father to all his people. Nor did it seem possible that Joseph was claiming a metaphorical title derived from his exalted position as vizier: for example, when Tutankhamun was not yet nineteen he had a vizier in his eighties who, despite the vast difference in their ages, is referred to as “the son of the king in Kush.” My instinctive reaction was that the words meant precisely what they said, and my thoughts turned at once to Yuya. From the time of the Hyksos rulers, right through the New Kingdom that followed, Yuya is the only person we know of in the history of Egypt to bear the title “a father to Pharaoh.” Although Yuya was not ostensibly of Royal blood, his mummy was found in the early years of this century in the Valley of the Kings, in a tomb between those of two Pharaohs. Could the patriarch Joseph and this apparent stranger in the Valley of the Kings be one and the same person?

I found the thought—perhaps intuition would be a more apt word—almost frightening. For two or three centuries, scholars had struggled to try to establish a historical connection between Old Testament personalities and Egyptian history, to pin down someone as having lived at a certain time, the cornerstone of a framework into which other biblical personalities and events could be fitted. It was a task that had not been made any easier by Egypt’s loss of an enormous part of the memories of its past in a single catastrophe when the Alexandrian library, supposed to have contained some half a million manuscripts, was destroyed by fire during a Roman assault on the city in the first century B.C., plus later depredations by Islamic conquerors, armed with the Koran, who regarded all ancient writings as blasphemous. The result of these centuries of scholarly effort had been some small clues to a handful of places associated with the Sojourn and Oppression, a possible time for the Exodus, one passing reference to Israel. But where was Joseph? Where was Moses, said to have lived in the Royal palace? Why had none of those eminent minds made the connection between Joseph (Yussuf in the Koran) and Yuya, whose names were so similar? I myself had been studying the Bible and the history of Ancient Egypt for twenty years without doing so. Why should I be given this insight when it had escaped so many distinguished scholars? Was I perhaps mistaken about the title that appeared on one of the ushabti2 in Yuya’s tomb and more than a score of times in his Book of the Dead?

I was so excited that I could not sleep. Dawn came and went, and I was waiting outside the doors of the Egypt Exploration Society library when it opened that same morning. Firstly, I checked the text of a Hebrew edition of the Old Testament: it was quite specific, wa-yašimni la-ab la-Phar‘a, which translated literally means: “And placed (set) he me for a father to Pharaoh.” Then I turned to two books—The Tomb of Iouiya and Touiyou by Theodore M. Davis, the rich American who financed the exploration that led to the discovery of Yuya’s tomb, and Funerary Papyrus of Iouiya by Henri Naville, the distinguished Swiss Egyptologist. Davis records that the title it nṯr n nb tawi—the holy father of the Lord of the Two Lands (Lord of the Two Lands was Pharaoh’s formal title)—occurs once on one of Yuya’s ushabti (Royal funeral statuette No. 51028 in the Cairo Museum catalogue) and, as Naville confirms, more than twenty times on his funerary papyrus.

Proving that Joseph and Yuya were the same person would clearly be a formidable task that meant challenging conventional scholarship, the accepted notion that the tribe of Israel spent 430 years in Egypt, and the Bible’s insistence that Moses brought the bones of Joseph with him for reburial when he led the Exodus out of Egypt. Yet I felt that my intuition in the small hours of a cold winter’s night would prove to be true—and might perhaps explain the almost mystical quality of the enmity that scars relations between Egypt and Israel.
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1

The Tomb of Yuya
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The tomb of Yuya and his wife, Tuya, was found in 1905, three years after Theodore M. Davis had obtained a concession to excavate in Biban el-Moluk, the Valley of the Kings, at Western Thebes. Davis, who took to spending the winters of his old age at Luxor in Upper Egypt, provided the money: the actual work was carried out by archaeologists, officials of the Service of Antiquities such as Howard Carter, James Quibell, Arthur Weigall and Edward Ayrton, all of whom were British and had been trained by Flinders Petrie, the first Englishman to dig in Egypt, whose work there over the next forty-two years was to make him a giant of modern archaeology.

In the Valley of the Kings there is a narrow side valley, about half a mile long, leading up to the mountain. At its mouth the tombs of a prince of Ramses III (c.1151–1151 B.C.) and Ramses XI (c. 1114–1114 B.C.) had been found earlier, dug into the side of a foothill about sixty feet high. In 1902, Howard Carter, who was then Inspector-General of the Antiquities of Upper Egypt and in charge of the new excavations, began to explore this valley, starting from the tomb of Ramses XI and working towards the mountain. The exploration proved rewarding in the following year, 1903, when Carter discovered the tomb of Tuthmosis IV, the father of Amenhotep III (c.1405–1405 B.C.). During the same twelve months it led to the unearthing of the tomb of another figure from the Eighteenth Dynasty, Queen Hatshepsut, who reigned from about 1490 to 1468 B.C. After that, however, the trail went cold.

Eight days before the Christmas of 1904, Quibell replaced Carter to continue the examination of the side valley. The flanks of the hills were scraped over by the workmen until the loose upper surface of chips, natural and artificial, had been removed and the rock was bared. A month later, Davis arrived on the scene to learn that all this work had yielded nothing. He therefore decided, following Quibell’s advice, to abandon the site and transfer the men back to the mouth of the side valley, even if this, too, appeared to be an area that was unlikely to yield any further discoveries. Davis records in his book The Tomb of Iouiya and Touiyou, published in 1907: “The site was most unpromising, lying as it did between the Ramses tombs (a prince of Ramses III and Ramses XI) which had required so many men for so many years; therefore it did not seem possible that a tomb could have existed in so narrow a space without being discovered. As an original proposition I would not have explored it, and certainly no Egyptologist, exploring with another person’s money, would have thought of risking the time and expense. But I knew every yard of the lateral valley, except the space described, and I decided that good exploration justified its investigation, and that it would be a satisfaction to know the entire valley, even if it yielded nothing.”

Back at the mouth of the valley, the workmen started cutting away at the huge bank of chippings, about thirty feet high, that lay on the side of the hill between the two Ramses tombs. After ten days they struck the first indication of a third tomb in the shape of a well-cut stone step that promised to prove the first of a flight descending to a tomb passage. By February 11 they had exposed the top of a sealed door protruding from the filling of limestone and sand that blocked the stairwell. At this time Quibell had to leave the site and Arthur Weigall took his place. Within twenty-four hours, the door, which was cut in solid rock, had been entirely cleared. However, a section measuring twelve inches by four inches near the top of the doorway had been filled in with Nile mud plaster, an indication that the tomb had been broken into at an earlier date by a robber.

Weigall’s team decided to follow his example. They broke through the seal at the top of the doorway to obtain a glimpse of what lay inside. All they could see in the darkness was a steeply sloping corridor about five feet wide. What lay beyond it? The aperture left by the broken seal was too narrow to accommodate an adult, so they enlisted the services of a small Egyptian boy and lowered him down through the tiny opening. The boy brought out some small objects that he had found lying on the floor a few feet from the doorway—a gold-covered yoke from a chariot, a wooden staff of office and a scarab (sacred beetle) that, at first glance, appeared to be of solid gold but, on closer examination, proved to be a stone covered with a type of gold foil.

Weigall and Davis were joined at the entrance to the tomb the next morning by Gaston Maspero, the Director-General of Cairo Museum. After workers had taken down the door, the three men, each carrying a candle, entered. They made their way down the steep corridor to find a second door. At the top it had an opening similar to that at the first, and it was covered from top to bottom with the stamps of the necropolis seal. By the foot of the door lay two pottery bowls in which the ancient workmen had mixed the final coat of plaster to close the tomb securely. Maspero and Davis used their bare hands to remove some of the stones from the top of the wall and peered through the hole. In the darkness they could see shining gold covering some kind of furniture that they were unable to identify. Impatient, they managed to scramble through the top of the second door without waiting for workmen to take it down, then descended into the darkness of the sepulchral chamber. The first thing, naturally, that they wanted to know was the name of the owner of the tomb.

“We held our candles, but they gave so little light and so dazzled our eyes that we could see nothing but the glitter of gold,” Davis recalled a few pages further on in his book. “In a moment or two, however, I made out a very large funeral sled, which was used to contain all the coffins of the dead person and his mummy, and to convey them to his tomb. It was about six feet high and eight long, made of wood covered with bitumen, which was as bright as the day it was put on. Around the upper part of the coffin was a strip of gold foil, about six inches wide, covered with hieroglyphs. On (my) calling Monsieur Maspero’s attention to it, he immediately handed me his candle, which, together with my own, I held before my eyes, close to the inscriptions so that he could read them. In an instant, he said: ‘Iouiya.’ Naturally excited by the announcement, and blinded by the glare of the candles, I involuntarily advanced them near the coffin; whereupon Monsieur Maspero cried out: ‘Be careful,’ and pulled my hands back. In a moment we realised that, had my candles touched the bitumen, which I came dangerously near to doing, the coffin would have been in a blaze.”

Davis’s generous decision to continue exploring the unpromising site between the two Ramses tombs at the mouth of the valley produced a rich treasure trove of Egyptian antiquities. When electric light was introduced into the tomb it could be seen that it contained also the sarcophagus of Yuya’s wife, Tuya. The relics recovered included:


	Yuya’s wooden sarcophagus, covered with black pitch and bearing lines of inscription, on a sledge

	Yuya’s mummy inside three coffins (like that of Tutankhamun)

	Tuya’s wooden sarcophagus, on a sledge, with text mentioning her son, Anen, second prophet of the god Amun-Re1


	Two coffins, including Tuya’s mummy

	Two gilt masks, one for each of the tomb occupants (this was the mask placed immediately over the head of the mummy)

	Two canopic boxes, each divided into four compartments, in which the four canopic vases containing the viscera of the dead were placed

	Many ushabti in wooden boxes

	Yuya’s staff and whip handle

	The handle of Tuya’s sistrum, a jingling instrument or rattle used especially in the rites of Isis, wife of Osiris, the god of the dead, and also in the worship of Aten, god of the new religion, at Amarna (see Chapter 13)

	Alabaster vases

	Dummy wooden vases

	A wooden statue with text from The Book of the Dead, a justification of the dead person’s life that, among other things, included spells to help him on his journey through the underworld

	Three beautiful wooden chairs of different sizes, belonging to Sitamun

	A jewel box of Amenhotep III

	Two beds

	A chest belonging to Amenhotep III and his queen, Tiye

	An alabaster vase belonging to the king and queen

	A kohl tube—kohl was a form of make-up—with the name of Amenhotep III inscribed on it

	Pottery

	Clay sealing, thought to have the name of Ramses III,2 attached to linen

	Yuya’s necklace of large golden beads and lapis lazuli

	Toilet articles of various types

	A plentiful supply of mummified meats, again meant to support the dead person on his or her journey through the underworld

	A papyrus wig basket and a wig, probably of human hair

	Pairs of sandals in two different sizes, varying in length from 18 to 30 cm

	A papyrus, 22 yards long, containing chapters of The Book of the Dead


	A chariot, in perfect condition, which was at that time only the second chariot known to have survived from ancient Egypt



Until the discovery of the tomb of Tutankhamun seventeen years later, the tomb of Yuya was the only one to be found almost intact in Egypt. The two mummies were lying in their coffins. Originally, Yuya’s mummy had been enclosed in three coffins and Tuya’s in two, but whoever had broken into the tomb earlier had evidently taken out the inner coffins and removed their lids. Looking for gold ornaments and jewels, he had scratched the mummy-cloth—stiff and hard from the unguents that had originally been poured over it and had then dried—with his nails, leaving a great quantity of small bits of cloth in both coffins.

When Yuya’s body was lifted, the necklace of large beads, made of gold and lapis lazuli and strung on a strong thread, which had apparently been broken during the scratching of the mummy cloth, was found behind the mummy’s neck. The tomb robber had also overlooked a gold plate, about the size of the palm of a man’s hand, that had been inserted by the embalmer to conceal the incision he made in extracting Yuya’s heart for special mummification. Both mummies were so well preserved that it seemed to Arthur Weigall as if they might open their eyes and speak.

The official opening of the tomb took place on February 13, 1905, attended by the King of England’s brother, the Duke of Connaught, and his Duchess, who happened to be visiting Egypt at the time. Removing, cataloguing and packing the objects from the tomb, which was supervised by Quibell, took three weeks. Despite all the care taken, some of the packers managed to steal objects from the tomb, but all are believed to have been recovered through buying them back from dealers.3 On March 3, 120 workmen started to carry the packing cases down to the river, where they were left overnight before being loaded onto a guarded train, bound for Cairo and Yuya’s present resting place in the Egyptian capital’s museum.

Although the tomb of Yuya and Tuya was the most complete one to be found before that of Tutankhamun, nobody thought that Yuya personally was of any great importance. Davis wrote his account of the discovery, with an introduction by Maspero, in 1907: Naville published his study of Yuya’s Book of the Dead a year later. Nothing much has been done since, other than some studies of different pieces of the funerary furniture and its texts. Yet in the case of Yuya there are enough curious facets to make it surprising that his origins were not the subject of more detailed investigation, either at the time or in the intervening eighty years.

As we have already seen, he is the only person we know of from the time of the Hyksos kings onward to bear the title it nṯr n nb tawi—the holy father of the Lord of the Two Lands (Pharaoh), the same title claimed by Joseph—and, although not apparently of Royal blood, he was buried in the Valley of the Kings rather than in the Valley of the Nobles, close to the village of Sheikh Abdel Korna. Furthermore, unlike the tombs of other nobles, Yuya’s was neither decorated nor inscribed; his name, found on his sarcophagus, the three coffins and other pieces of funerary furniture, is not Egyptian and had not been discovered in Egypt before that time; unlike the ears of most Royal mummies of the New Kingdom, Yuya’s were not pierced, and the position of his hands, the palms facing his neck under the chin, is different from the usual Osiris form in which the dead man’s hands are crossed over his chest. Yuya, as far as is known, is the only Egyptian mummy to have been found with his hands in this position.
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