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        This book is dedicated to the children of Set as yet unawakened that they may remember themselves amidst the distractions of the world of horrors, and to the First Beast and his hidden teachers.
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      I especially wish to thank Michael Aquino, Ph.D., for allowing me to reprint his commentary on The Book of the Law. I am indebted to the countless magickians and philosophers who have discussed, argued, and refined my ideas, especially the members of the Element of the Hawk-Faced Lord of the Temple of Set, and to Lady Aphanos, who is my inspiration.
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      “Aleister Crowley wrote many works himself, and many works have been written about him. Most of the latter focus on his colorful lifestyle, while others seek to interpret his meta-poetic words in terms of one or another Thelemite orthodoxy. In this volume, Don Webb goes beyond either of these approaches. Webb, who made his way along the same arduous initiatory pathways pioneered by the First Beast, here focuses on the initiatory and philosophical meanings of Crowley’s life work. He does so in a way that can be of personal magical benefit to all who read the book.”

      STEPHEN FLOWERS, PH.D.,

AUTHOR OF LORDS OF THE LEFT-HAND PATH

    

  
    
      PART ONE

      
        
          
            Centers of Pestilence
          
        

      

    

  
    
      
        Introduction
      

      Two Paths Out of the Confusion of the World

      The world is a confusing place. Various ideologies and commodities, religions, and fads compete for your attention. They want your soul, they want your flesh, and worse still they want your money. As the pace of human material progress quickens, each little demon and angel shouts for you to join its parade. This has been true for hundreds of years, maybe even thousands of years. These days the shouts are louder, and the myth that you can go down all the paths at the same time is stronger than ever. The good thing about this mishmash is that many paradigms old and new—well traveled or seldom traversed, ancient or modern, intellectual or simple—are available to the seeker.

      Many of the paths in the West have their roots in the work of Aleister Crowley. From Scientology to Wicca, from the Rosicrucian Order to the Temple of Set, the First Beast’s seeds have grown into a huge forest of magickal, philosophical, and religious trees. Crowley used the term “magick” to distinguish the Work of a magician from a stage conjuror. The spelling adds the eleventh letter of the English alphabet, which signifys (in Crowely’s numerology) “Will”—the force used and refined by the practice of magick. This book is offered as an aid to some who wish to further their link to Crowley’s 666 Work; to others it is a challenge to clarify their thinking; to others still, an explanation of their current spiritual and magickal paths. It is not written to offend anyone. It is not written as an ultimate Word or guide. If it makes you think, I am happy; if it makes you do, I am happier still. My viewpoint differs from much of mainstream occultism. I reject the purely pragmatic view of chaos magickians; I distrust the righteousness of my Right-Hand-Path brethren; and I deny the anything-goes approach of postmodernism. I assert that magick is a road to self-power and mastery over the self and the cosmos. I assert that all may enter our path and that the path of seeking measurable self-chosen goals in the world is the path of self-training. A Word, as we shall see, is an encapulization of a worldview. We might, for example, say that Liberty was the Word of Thomas Jefferson. As one aligns one’s self with a Word, the Word both informs the soul and strengthens the deeds of the person who is learning/practicing/furthering it or—as magickians say—“Working” with it. Thelema, a New Testament Greek word, is usually translated as “Will”—but in its original context meant a strongly held desire. If I say, “I will go to work tomorrow,” a different word would be used because no matter what, I am going to be there. If I say, “It is my will that you dine with me,” then I would use the word Thelema. For the magickian, Thelema begins with self-knowledge (I know I want to eat with you) but grows into a Law of the Cosmos (because I desire it, it will happen, even if you think it won’t). The word Thelema is my notable in the Lord’s Prayer—“thy Will be done on Earth as in Heaven.” Crowley’s system changes this into “My Will be done!” This becomes the essence of the Left-Hand Path, although he lacked the modern usage of that terminology. For a great understanding of the Left-Hand Path historically, the interested reader should consult Stephen Flowers’ Lords of the Left-Hand Path.

      A Magus is a human that has become identified with a concept, an incarnation of it on Earth. One could call Thomas Jefferson a Magus because the concepts he spoke of have become an ideal pursued on this Earth by many. Consider his wish, “Let us in education dream of an aristocracy of achievement arising out of a democracy of opportunity.” I recognize that Thelema is the expression of a self-trained elite and that such an elite can and should create a civilization informed of their desire, joy, and love for mankind. Aleister Crowley by his choices and methodology led to the re-creation of the Left-Hand Path in the West. This book focuses on the central magickal moment of Crowley’s life: the reception of The Book of the Law in Cairo in 1904.

      Crowley reached a crossroads in his life in 1904. He had been a “bad boy” playing at the magickal arts in the British Initiatory group the Golden Dawn. There are numerous biographies of Crowley covering this period of his life (for two of the best see Resources and Suggested Reading). But a few words about the Cairo Working are in order. Crowley had decided to settle down and become a responsible sort. He allowed himself one last fling. He decided to show his new wife a demonstration of magick by invoking air elementals in the King’s Chamber of the Great Pyramid sometime before the Spring Equinox 1904. The invocation stirred up something in his wife Rose, and she began having trance states filled with utterances of “They are waiting for you.” Crowley had his first experience of Thelema at that moment, his desire had actually changed the subjective universe of another human—what he really wanted was what was coming into being. Rose led him (we shall see more of this below) to a funerary stele in the French Egyptologial Museum. Its number, 666, was the same taunt his pious mother had made of him. The Stele of Ankh-ef-en-Khonsu was a magickal device that allowed its owner to express his Will on Earth though his life had ended. It invoked various gods, especially Horus Behdety—Horus as War God—and Montu, a god who possessed elements of Horus’s rival, Set. At the crossroads in our lives when the flame of day-to-day consciousness burns low, we can experience synchronicities—much as one can see the stars at night—even though the stars are there during the day. What separates magickians from regular people is that they act upon these messages from the other Hidden side of the universe. Emboldened by these signs Crowley used a Greco-Egyptian spell, “the Invocation of the Headless One,” to contact the gods. The gods replied—for three days they gave him the three chapters of The Book of the Law. Crowley was not to become a respectable citizen, he was to change the world by teaching the primacy of desire. His deeds and words created attitudes that changed the world, not merely the occult world—he introduced sex and drugs to the West as transformative methods, a strong ethos of personal liberty, and the notion that magick is not about putting a hex on your neighbor’s cows—but a quest to change the level of Being a human possessed.

      I will consider the two paths—magick white and black—and Aleister Crowley’s identification with the First Beast of the Christian book of Revelation. I will evaluate the latter in light of Carl Jung’s essay on the Antichrist. To do this thoroughly I will break some taboos on the way, such as commenting on The Book of the Law. For some of my readers this will release a good deal of energy in their psyches, so strictly speaking this book is a talisman and should be treated accordingly. This book began as two volumes designed for the membership of the Temple of Set. The Temple of Set is the largest example of the transcendental Left-Hand Path in the West. It is a group dedicated to magickal and philosophical self-empowerment and evolution. The Temple teaches the art of making desire into Law. The first part of the work focuses on The Book of the Law, featuring commentaries by Ipsissimus Michael Aquino, founder of the Temple of Set, the most sophisticated Left-Hand-Path group in the West, and by myself, Ipsissimus Don Webb, former high priest of the Temple of Set. Aquino treats Crowley as an initiate looking for but never finding the Left-Hand Path. I see Crowley as having discovered the Left-Hand Path in his philosophy and practice, but being hindered by certain ideas received from the Golden Dawn.

      The Golden Dawn was a British pseudomasonic group who taught self-improvement by the use of magickal exercises—derived from Egyptian, European, and American sources. The American source was P. B. Randolph. The Golden Dawn gave Crowley a language to use—a way to think about the world. The Golden Dawn’s central role model was Osiris, the Egyptian god who dies and is reborn (think Balder, Christ, Attis, etc.). Life was a process of preparing for death. Crowley changed this formula and overthrew Osiris—life is for experiencing the purest form of Life—strong joy. Gloomy Osiris returned to his realm and bright young Horus strode forth by day.

      The second part of the book consists of thirty-one essays that I wrote on the centennial of Crowley’s birth as a series of lessons within the Temple of Set.

      It is widely presumed that the Thelemic path is simply a hedonistic or libertarian creed. It is likewise often assumed that the Thelemic path is one of union with the cosmos through the destruction of the ego. Neither of these notions is true, although Crowley never fully understood the latter. If you know any Thelemite long enough you will hear, “‘Do what thou wilt shall be the whole of the Law’ doesn’t mean ‘Do whatever the hell you want’!” The formula of the coming into being of The Book of the Law established the need for discipline from the more perfect, more permanent part of the self as a guide for the unification and empowerment of the whole of the self. When Crowley undertook to perform the invocation for receiving the Book he quarreled with his wife, Rose, about formulas and method, but realizing that he was dealing with a mystery, obeyed her promptings as opposed to obeying his surface ego.

      The second chapter of the Book is a quarrel between Crowley and the Author. When a human receives a text from a source beyond him-or herself, the text remains a partial mystery to its auditor. The text is a collaboration by the human and a divine Unknown. Crowley identified this source as an entity he called “Aiwass” (Crowley uses various spellings). He identified Aiwass with Satan, Shaitan, and Set: the archetype of the demonic intiator. In the text, Crowley argues for the path of sorrow and dissolving the self to maintain the worldview of the old gods. The Author argues for the path of joy and the immortalizing of the Self. With those Words, and that moment of Crowley’s self submitting not to a god but to his Self, the Left-Hand Path was remanifested in the West. The roots of this had been developing in the words of Friedrich Nietzsche and the magick of Paschal Beverly Randolph and the yoga-tantra blend that Pierre Bernard had brought to the American West Coast, and even more strongly in Crowley’s life when he chose the Left-Hand Path in one of its most ancient shrines in 1901. Let’s look at Crowley’s choice, the nature of magick white and black, and end with the puzzling choice of his self-identification with the Beast 666.

      
        THE PATHS AND BHAVANI

        Crowley lived in an era when the term Left-Hand Path meant “selfish bad guy.” The term had been introduced into English by Edward Bulwer-Lytton in his occult novel Zanoni. The title character had achieved personal immortality through Left-Hand-Path practices in Chaldean times but lost his immortality by gaining human love. The term became a handy way to denounce magickians one didn’t like; Helena Petrovna Blavatsky, founder of the Theosophical Society, labeled Randolph with it, and Crowley himself used it to describe English trance artist and occultist Austin Osman Spare. However, the term refers in the main to a branch of thought coming from the Indian Middle Ages when the “Path of the Left” referred to a goddess-centric path that uses antinomian practices coupled with magickal development as a way for becoming an immortal, sovereign soul. The follower of the Left-Hand Path does not wish to dissolve in the ocean of the universe but to taste that notion. He or she accepts division from the universe for the “sake of love.” This notion is reflected in the central tenets of The Book of the Law and is the guiding notion of the initiatory paths of the Ordo Templi Orientis (OTO) and the A[image: image]A[image: image]. Crowley created the A[image: image]A[image: image] as a personal expression of his revelation. The funky punctuation are “pyramids of fire” showing the sacred nature of the group. The OTO was an existant German pseudomasonic group that recognized Crowley’s Word and served to spread that Word to the world. The A[image: image]A[image: image] is about transforming individuals in the knowledge who will act upon the world around them to further Life and Liberty. The OTO exists to spread Crowley’s ideas directly. Together they seek human transformation—not unlike Isaac Asimov’s First and Second foundations.

        Let’s look at a clear, academic definition of the path and consider when and how Crowley entered it. We will be able to see the First Beast not through the Victorian misunderstanding of the Left-Hand Path, but through the scholarship and philosophy that Crowley himself reestablished in the West. Stephen Edred Flowers, Ph.D., describes the nature of the Left-Hand Path in his seminal Lords of the Left-Hand Path:

        Essentially, the Left-Hand Path is the path of nonunion with the objective universe. It is the way of isolating consciousness within the subjective universe and, in a state of self-imposed psychic solitude, refining the soul or psyche to ever more perfect levels. The objective universe is then made to harmonize itself with the will of the individual psyche instead of the other way around.

        In the Indian versions of the Left-Hand Path, the force or energy of the cosmos is female, operating on the point consciousness of the male. Humans have a large field of consciousness. At one end humans are the totality of their subjective universe—holding cultural and biological knowledge, memories, current impressions—you hold the universe within you. On the other hand, a single point of consciousness makes your decisions. Right now your point consciousness is focused on this book. In a few minutes it may be focused on a cheeseburger. All mental training is either about becoming open to the all and everything of your Being, or to focusing your mind on a single goal. Crowley realized that both of these are two sides of the same coin, and the purpose of it is to focus the all and everything through a single point of Self. To borrow a phrase from Blake, “To see a world in a grain of sand, And a heaven in a wild flower, Hold infinity in the palm of your hand, And eternity in an hour.” Crowley recreated that system with the Shakti being Nuit and the male center being Hadit. He began his connection with the Left-Hand Path by performing a sacrifice in 1901 to the Left-Hand Path goddess Bhavani at a temple forbidden to Europeans. There every value that he represented—a privileged male educated in the public schools of the world’s largest colonial power—made a break into a universe of his own values. The universe was female and vast, his point of consciousness small, yet pure, and potent.

        Crowley had always projected the universe on women and sought women to construct his subjective universe. His mother had called him the Beast 666, so the seeds of a surrounding and naming mother were programmed into his consciousness as a child. When he visited one of the world’s oldest Left-Hand-Path shrines, he recast himself as a rebel separate from the universe, which is both mother and lover, and he took up the quest of refining himself to be the perfect lover and lord to that universe. His rebellion to his class, religious upbringing, and imperialism was complete, and his rewards would never reintegrate him into the world he made the decision to stand in opposition to. In this he likewise remanifested the original Left-Hand Path.

        Crowley’s definition of white and black magick was a simple moral one. White magick was for good effect, black for evil. However, all men think they do good, whether they are Mahatma Gandhi or Adolph Hitler. This book uses a more modern understanding of those terms. White magick is the magick of seeking and unity with the gods of mankind. Its purest form is prayer. Black magick seeks to evolve the Self as an entity distinct from the cosmos. Black magick is the technique of the Left-Hand Path whereby immortality is achieved. Crowley’s wish to eliminate the sleep of Osiris with the active movement of Horus Behedit, the god honored in the Stele of Revealing, is pure black magick.

      

      
        FOR ALEISTER SO LOVED THE WORLD

        In “A Psychological Approach to the Dogma of the Trinity,” Jung wrote that if an archetypal image “is not recognized consciously, then it appears from behind in its wrathful form as the dark son of chaos, the evildoer, an Antichrist.” Guided by his mother’s superstitions Crowley seized to unpin the Antichrist in the same manner that contemporary Satanists seize the image of Satan. They take on themselves the place where their work must appear in the minds of the unawakened. Crowley chose a role that dates back beyond Christian and Jewish sources to Canaanite mythology—that of the enemy king, the threat to order, the bringer of chaos. Armed with an understanding of the Antichrist gleaned from German philosopher and classical philologist Friedrich Nietzsche, Crowley accepted the role of the human who was to begin to finish the Æon of Osiris, as well as to begin the start of the Æon of Horus.

        An “æon” is a world-age. Æons are the collections of humans and their thoughts and deeds focused on a single ruling principle. For example, we could speak of the Æon of Marxism beginning with Karl Marx’s thoughts and then containing all of the resulting consequences from the battle of Stalingrad to the Cuban crisis. Crowley became the archetype of the finisher, of Loki, whose name means “Finisher,” or of the bringer of confusion, Set. Crowley understood mankind’s need for such an archetype. In this he transformed himself from a small ego that reflected on its most literal needs to someone in love with (and identified with) humanity; he needed to take on its evolution as his own. He acted out of love for all of mankind. By offering the path of individual empowerment, Crowley overthrew the gods of mankind. They lost their ability to sing to sleep the humankind that produces the nightmares of history and became the tools that the psyches of mankind had invented them for in the first place.

      

      
        THIS BOOK AS A KEY TO THE BOOK OF THE LAW

        The current volume is the Work of two ipsissimi to further Crowley’s love for the world. It consists of two parts: “Centers of Pestilence,” which includes black magickal commentaries on Crowley’s masterwork, The Book of the Law, and “Aleister Crowley: The Force and the Fire,” a series of thirty-one essays I wrote for the Temple of Set in the year of Crowley’s centennial. It is my hope that this book gives fresh access to the Work of the First Beast, that it brings energizing doubt in place of stultifying faith, and that it prompts you to seek after the mysteries of Thelema in the dark light of your very own self. Any Work that creates an æon will have several valid keys, in fact the effect of a Word is to create its own keys.

      

    

  
    
      
        Liber Legis:

The Book of the Law
      

      
        Commentary by Michael A. Aquino
      

      
        FOREWORD BY DON WEBB VI° TEMPLE OF SET

        During Aleister Crowley’s lifetime he created two line-by-line commentaries on The Book of the Law. When dealing with a divine text, both the evaluator and later scholars may find such paced analysis at once precise and practical, identifying and highlighting concepts that might otherwise be confused or overlooked altogether.

        This volume includes two post-Crowley commentaries, by Michael Aquino and myself, both following our initiations as Ipsissimi in 1979 and 2002 respectively. This is material and indeed critical, because absent such initiation we would both be unable to contextualize the Task and Curse of a previous Magus from a transæonic perspective.

        What we attempt to do herein is not to showcase our own initiatory insight but rather to bring The Book of the Law into an intelligible and practical focus for not just fellow initiates but conventional students of philosophy and metaphysics as well. Æons and their Words are not meant to be obscure or privileged; they are lights in the darkness for all seekers of truth and wisdom.

        If one or the other of our commentaries seems bewildering or overwhelming at first reading, set it aside and pursue other avenues of your education and initiation. Such experience will give you additional keys to apply to these doors. Remember that this is a personal adventure, at once enriching, exciting, and enjoyable. You are not here to pass anyone else’s test, announced or implied. Rather, as Crowley admonished in his Confessions, you are here “to cut your own way through the jungle.”

        In 1969 the Second Beast, like the First Beast, began his initiation through a preexisting institution, the Church of Satan, which espoused the principle, or Word, of Indulgence. Also like Crowley, Aquino was eventually driven beyond this initial environment to a more energetic and mysterious one: that of the Æon and Temple of Set in 1975. The Book of Coming Forth by Night, which came into being on the North Solstice 1975, not only extended human evolutionary potential beyond known horizons of consciousness, but also reached back into the Æon of Horus to link these new vistas with keys and currents set in motion 71 years previously in Cairo.

        I was consecrated to the High Priesthood of Set upon Aquino’s 1996 retirement. My Task as a new Magus V° was one of enhancing and refining the still-unfolding Æon of Set, not superseding it. Similarly I see in the Æon of Horus its own still-developing energies, which, in harmonious complement to and synthesis with the Setian current, will inspire initiates to that greatest Music of the Spheres, the samtaui of the Majesties of Set and Horus.

        Let us now begin this adventure with Michael Aquino’s Commentary.

         

      

      
        
          
            The Book of the Law
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          The Michael Aquino Commentary
        

         

        
          
            Liber Legis The Book of the Law
          
        

        -  transcribed by Aleister Crowley (6)=[5] G.'.D.'. Cairo, Egypt, 1904 CE

        -  commentary by Michael A. Aquino VI° Temple of Set Santa Barbara, California, 1979 CE

        
          Introduction
        

        On March 18, 1904 Aleister Crowley and his wife Rose visited the old Boulak Museum in Cairo. She drew his attention to the XXVI Dynasty funerary stele of the Theban priest Ankh-f-n-Khonsu.

        Represented on this stele are two Egyptian god-figures and a winged solar disc, which Crowley identified respectively as Nuit, Ra-Hoor-Khuit, and Hadit. He thought Ra-Hoor-Khuit to be a form of Horus the Younger (the Egyptological term for the son of Osiris and Isis in the Osirian mythos) and thus the symbol of an “æon of theson” to follow those of the mother-goddess (Isis) and the father-god (Osiris). He also believed Hadit to be “Heru-pa-kraath” (Harpokrates), the infant form of Horus the Younger. He identified Nuit [correctly] as the Egyptian goddess of the sky.

        An examination of the hieroglyphs on the stele - called by Crowley the “Stele of Revealing” - indicates that it was not conceived or executed according to the Osirian mythos [save that the dead priest is referred to as “an Osiris”, i.e. a dead soul].

        “Ra-Hoor-Khuit” is correctly translated to “Ra-Harakte, Master of the Gods”. This is a form of HarWer (Horus the Elder - the Great Horus of pre-Osirian legend), literally “Horus of the Horizon” in his solar aspect of Xepera. Ra-Harakte had been the judge of the dead in non-Osirian Egypt, and he was also cast as the champion of Set in the Osirian-mythos trial between Set and Horus the Younger.

        The curious term “Hadit” is simply the Islamic word for a divinely-inspired utterance of any sort; hence it is not found on the XXVI Dynasty monument. The “Hadit” disc is hieroglyphically identified on the stele as “Behdety”, a form of Horus the Elder worshipped at Behdet in the eastern Nile delta. Summarily the Stele of Revealing is not based upon the Osirian triad at all; its themes are those of a Theban Sun-cult based upon Horus the Elder and Ra-Harakte.

        This casts an entirely new light on the Book of the Law that Crowley transcribed on April 8-10, 1904. He interpreted the chapters and verses of this document according to his understanding of the figures on the Stele of Revealing, and these interpretations have been published as The Law is for All (Ed. Regardie), Magical and Philosophical Commentaries on the Book of the Law (Ed. Symonds & Grant), and The Commentaries of AL (Ed. Motta). Crowley’s account of the Cairo Working - the transcription of the Book of the Law -is contained in The Equinox, The Confessions, and The Equinox of the Gods.

        The concepts introduced in the Book of Coming Forth by Nightmake possible an entirely new analysis of the Book of the Law. This should be understood neither as an æsthetic criticism of Crowley’s comments nor as an attempted distortion of them. It is rather the result of the perceptual vantage-point of the Æon of Set as opposed to that of the Æon of Horus. The original Comment to the Book of the Law forbade all discussion or criticism of that text, not unjustifiably on the presumption that initiates below the grade of Magus could not evaluate it with Æonic perspective. As an Ipsissimus I assert a trans-æonic perspective, hence the right - even responsibility - to comment accordingly on the Book of the Law.

        
          A Note About Æons ...
        

        As far as most occultists are aware, references to æons began with Aleister Crowley’s much-advertised Æon of Horus, which he proclaimed to have followed first the Æon of Isis (roughly pre-Christian paganism) and then that of Osiris (roughly 2,000 years of Christianity). Since Crowley’s understanding of Egyptian mythology was essentially that of the Osiris/Isis/Horus trinity, this tied Western civilization up into a nice, neat package.

        Not only was Crowley responsible for bringing about the Æon of Horus, we are told, but that of Osiris as well -in a previous incarnation as the High Priest of Osiris [and Priestess of Isis] Ankh-f-n-khonsu. The detailed story of this is told in his memoir of that incarnation, “Across the Gulf”, in Equinox #I-7:

        But Thoth the mighty god, the wise one, with his ibis-head and his nemyss of indigo, with his Ateph crown and his phœnix wand and with his ankh of emerald, with his magic apron in the three colors; yea, Thoth, the god of wisdom, whose skin is of tawny orange as though it burned in a furnace, appeared visibly to all of us. And the old Magus of the Well, whom no man had seen outside his well for night threescore years, was found in the midst; and he cried with a loud voice, saying, “The Equinox of the Gods!”

        And he went about to explain how it was that Nature should no longer be the center of man’s worship, but man himself, man in his suffering and death, man in his purification and perfection. And he recited the Formula of the Osiris as follows, even as it hath been transmitted unto us by the Brethren of the Cross and Rose unto this day ...

        In his own writings Crowley does not indicate where he came by this concept of “æons” or exactly what is meant by it. A little detective work, however, takes us back to the days of the Golden Dawn and the writing of a book entitled Egyptian Magic by Florence Farr, Scribe of the G.'.D.'., in 1896. This book, part of a 10-volume series Collectanea Hermetica edited by W.W. Westcott, contained a very interesting chapter called “The Gnostic Magic of Egypt”:

        Let us first consider the essential principles of Gnosticism, which are briefly as follows:

        First - A denial of the dogma of a personal supreme God, and the assertion of a supreme divine essence consisting of the purest light and pervading that boundless space of perfected matter which the Greeks called the Pleroma. This light called into existence the great father and the great mother whose children were the æons or god-spirits. That is to say from the supreme issues the nous or divine mind and thence successive emanations, each less sublime than the preceding. The divine life in each becoming less intense until the boundary of the Pleroma, or the fullness of God, is reached. From thence there comes into being a taint of imperfection, an abortive and defective evolution, the source of materiality and the origin of a created universe, illuminated by the divine but far removed from its infinitude and perfection.

        Now the Gnostics considered that the actual ruler and fashioner of this created universe and its beings good and evil was the Demiurgos, a power issuant from sophia or wisdom. By some it was said that the desire of souls for progression caused the origin of a universe in which they might evolve and rise to the divine.

        The Gnostics definitely believed in the theory of cycles of ascent and return to the evolutionary progress of worlds, ages, and man; the ascents & descents of the soul; the pre-existence of all human souls now in worldly life; and the surety that all souls that desire the highest must descend to matter and be born of it. They were the philosophical Christians.

        The rule of the Christian church, however, fell into the hands of those who encouraged an emotional religion, destitute of philosophy, whose members should be bound together by personal ties of human sympathy with an exalted sufferer and preacher rather than by an intellectual acceptance of high truth.

        The Gnostics dissented from the creed then being taught, on the ground of the inferiority of the hero-worship of Christ to the spiritual knowledge of the supernal mind, which they considered he taught.

        The Gnostics were almost universally deeply imbued with the doctrines of Socrates and Plato; and a religion of emotion and reverence, combined with moral platitudes, did not seem to them of a sublimity sufficiently intense to be worthy to replace the religious mysteries of Egypt, India, and Persia, the theocracy of the Jews, or the sublime truths hidden in the myths of Greece.

        In Religion in Ancient History S.G.F. Brandon comments:

        In his “First Epistle to the Corinthians” Paul had occasion to contrast his teaching with that of other systems known to his readers. In so doing he was led to give this significant account of his own: “Howbeit we speak wisdom among the perfect: yet a wisdom not of this world, nor of the rulers of this world, which are coming to naught: but we speak God’s wisdom in a mystery, even the wisdom that hath been hidden, which God foreordained before the worlds unto our glory: which none of the rulers of this world knoweth: for had they known it, they would not have crucified the Lord of glory” (ii. 6-8).

        In our official English translations the proper meaning of this passage is obscured at two crucial points. The Greek word translated as “world” here, severally in its singular or plural forms, is aion, which does not mean this physical world or Earth, but “time” or “age”.]

        Paul’s use of aion here accordingly shows that he was thinking in terms of an esoteric system of “worldages” that probably derived ultimately from Iranian and Babylonian sources, and that in various forms was much in vogue in current Græco-Roman thought. Next the words translated as “rulers of this world” (archontes tou aionos toutou) do not refer, as is popularly supposed, to the Roman and Jewish authorities who were responsible for condemning Jesus to death. They denote dæmonic beings who were associated with the planets and believed to govern the lives of men on Earth.

        As Farr and Brandon both go on to observe, Gnostic Christianity was regarded as a very serious threat to the Christian church and was intensely persecuted. Had it become prevalent, the 2,000 years might have evolved very differently in Western civilization - with a very intellectual, philosophical, and initiatory religious climate instead of the intolerant, ferocious, and ignorant horror of dogmatic Christianity.

        Now we are beginning to see this term æon in a new light, if I may be excused the expression. The Æon of Horus is not just a period of time when ideas symbolized by Horus are dominant. Rather it is a Ding an sich, a noumenon: something of purely rational apprehension, not perception by the senses.

        Thus in what one might term the Lesser Black Magical sense, an æon is simply an attitude which one chooses or is conditioned to adopt. This is what is meant by saying that different people “exist in different æons”: that a Jew, Christian or Moslem exists in the Æon of Osiris, a Wiccan in that of Isis, and a Thelemite in that of Horus.

        Accordingly, while æons are “pyramidal” in sophistication, after the fashion of Plato’s “pyramid of thought”, there is no reason to consider them time-sequential, with each new one superseding and obliterating the one before it.

        In an LBM sense, therefore, the population of the world continues overwhelmingly in the grip of the Æon of Osiris, the best intentions of Aiwass notwithstanding. The Æon of Isis is the next influential, followed by that of Horus. The Æon of Set, highest on the pyramid and most difficult to comprehend and indwell, is the most rarified and elusive of all.

        As with an initiatory degree/grade system, it would be very difficult if not impossible to spend all of one’s time in a “higher æon”. When we go about our affairs in the profane world, we are usually Osirians, peering with curiosity and vague alarm at ecological activists (Isis) or avant-garde artists (Horus). Yet we experience periods of Isis and Horus too -and, when we wish to, that very rarefied Æon of Set.

        Crowley, who suggested that æons were periods of time in “catastrophic succession” - I presume in order to more forcefully advance the cause of the Æon of Horus - predicted in the Equinox #I-10 that following the ÆH “will arise the Equinox of Ma, the goddess of justice. It may be a hundred or ten thousand years from now (1913), for the computation of time is not here as there.” In 1921, in his “new comment” to Liber Legis, Crowley speculated that the next æon would be that of Thmaist, third officer in the G.'.D.'. Neophyte ritual. Yet, he continued, “It may be presumptuous to predict any details concerning the next æon after this.”

        That is essentially my attitude as well. As Magus of the Æon of Set, I am an Eye in that particular Triangle [or Shining Trapezohedron], as it were. The only one who knows for certain what the next-conceived æon will be, if indeed there should be one, would be the Magus or Maga who Utters its word.

        Above I made reference to æons “in an LBM sense”. There is a “Greater Black Magical sense” as well:

        Seen through the lens of GBM, an æon is in fact a living entity, in which its initiates are “cells”. This is the secret which the Gnostics brought from antiquity, and which so frightened the Christian dogmatists. The “god” of an æon is thus a creature of the total magical and philosophical energy of material beings who are initiates of that æon, i.e. who are aware that they are “components of the god”. [Are you now beginning to see the ancient origins of Hegel’s concept of an “overmind”?]

        Understood in this sense, a GBM working is a way of the “part’s” reaching out to contact, experience, and/or express the “whole”. This is why true GBM is not even remotely like “prayer” as the profane practice it. Nor is it mere meditation, in which the mind of the meditator merely extends to its own limits. It is the greatest secret, and the greatest fulfillment, of unique existence.

        Once an æon is apprehended in this way, a great many veils fall away, a great many mysteries of what magic is/ why it works are revealed, and indeed the entire “why” of human consciousness is explained. All you need is the nœsis to perceive it. Don’t be concerned if you don’t attain such nœsis immediately. It is there; and when you are ready for it, It will be ready for you.

        
          ... And About Initiatory States of Being
        

        The concept of magical æons is further involved - one might say entangled - with the three highest designations of Western initiation: Magister Templi, Magus, and Ipsissimus.

        These and their preliminaries are usually attributed to the Hermetic Order of the Golden Dawn (G.'.D.'.) in turn-of-the-20th-century London.1 The G.'.D.'. never conferred the three senior grades
(as they were called), reserving them to the mysterious/supernatural
"Secret Chiefs"; they were thus held to be "astral" grades beyond
incarnated human attainment.

        When Aleister Crowley founded his G.'.D.'.-superseding
A.'.A.'. in 1907, he made it possible for incarnates to attain the astral
by a process of consciousness-transformation he referred to as
"crossing the Abyss". Now the grade of Magister Templi (8)=[3]
came into focus as characterizing one capable of completely
comprehending ("Understanding") an æon. A Magus (9)=[2]
identifies one who creates ("Utters the Word of') a completely new
æon, or who significantly expands or enhances apprehension of an
existing one.

        So far so good, but Crowley left Ipsissimus (10)=[1] floundering in vagueness: "It is beyond all this and beyond all
comprehension of those of lower degrees."2 What the Temple of Set
later attributed to it is both simple and self-evident: the attainment of
a perspective above and beyond all existing æons, enabling the
Ipsissimus to harmoniously and beneficially integrate them.3

        Where the Book of the Law is concerned, what this means is
that, as the inauguration and Utterance of the Word of the 
Æon of
Horus, it should [in 1904] have instantly redefined Crowley as a
Magus. Nevertheless he did not claim even Magister Templi until
1909, nor Magus until 1914. He never explained this awkward - and
glaring - discrepancy. Moreover he did not initiatorily formalize the
Æon until the founding of the A.'.A.'. in 1907, nor publish the 
Book
of the Law itself until The Equinox #1-7 in 1912.

        And so with the Book of the Law we do not have a nice, neat
package of human/divine interaction, but a collage of attention and
reflection which gradually emerged only over several decades.

        
          The First Chapter
        

        
          1. Had! The Manifestation of Nuit.
        

        This chapter is a verbalization of the Nuit-neter as perceived by Crowley. [Throughout this commentary the term “neter” (hieroglyphic ntr) is used in the Pythagorean/Platonic sense as a first and/or comprehensive Universal principle.] As the Egyptian sky-neter, Nuit was portrayed as the mother of Set, Horus the Elder, Ra, and Xepera.

        
          2. The unveiling of the company of heaven.
        

        The Book of the Law constitutes an explanation of concepts derived from these five neteru. HarWer is completely manifest, as is necessary for the Equinox of the Æon of Horus. The Xeper-neter is partially revealed through passages in the text dealing with transformation and evolution. The neter of Set would remain unrecognized and enigmatic, its presence but not identity sensed, until the announcement of the Æon of Set on the North Solstice of X/1975.

        
          3. Every man and every woman is a star.
        

        A star is a completely-contained environment of matter, energy, and the process of conversion between the two. Once formed, a star is an island of existence unique unto itself amidst the Universe, interacting comparatively remotely with other celestial bodies and phenomena through radiation and gravitation. The constitution of each uniquely self-conscious human being (homo sapiens) is similar; one’s interactions with other beings and with one’s environment have the capacity to be dwarfed by the self-contained consciousness of the non-natural intellect. Ultimately the-self-created perceptual universe (Subjective Universe/SU) of the magician can surpass the stimuli and consequences of the natural, material one (Objective Universe/OU).

        
          4. Every number is infinite; there is no difference.
        

        This principle was later revealed as an important key to #II-76 by the Book of Coming Forth by Night. Crowley’s extensive essay on the subject in both 777 and his 1920 Comment is excellent and deserves a thoughtful reading. According to Pythagoras and his Egyptian initiatory sources,
numbers are the "building-blocks" of existence: They are not
Forms per se, but are rather the "alphabet" through which many Forms are 
made comprehensible.4

        If Nuit is considered to represent the expanse of the
natural, material universe (OU), then the inclusion of this
statement in this first chapter assumes additional significance.
Numbers are infinite. For example, there can be countless manifestations of things which are viewed as quarters of
wholes or as quartets of complete wholes. At the same time the
"4-principle" is rigid in itself and is thus a fixed component of the OU.

        
          5. Help me, o warrior lord of Thebes, in my unveiling before the Children of men!
        

        The "warrior lord of Thebes" is Amon (Amun/Amen) , the
patron warrior-neter of Thebes (Uast), generally portrayed as a
ram or as a man wearing a twin-plumed headdress. This
statement suggests the forthcoming catalyst of the Age of
Satan [or Set/HarWer], symbolized by the Ram of Mendes
(Ba-neb-Tettu), as a transitional phase between the 
Æons of Horus and Set. Note the emphasis given to the term
"Children", implying an elect body of initiates rather than the
human species as a whole.

        
          6. Be thou Hadit, my secret centre, my heart & my tongue!
        

        "Hadit" means "inspired utterance". "Had" is also the
"secret center" of the word Abrahadabra, described by
Crowley as the Magical Formula of the Æon of Horus. The
"abra" prefix & suffix each translate hieroglyphically as
"heart of Ra" or "purification of Ra", which would render
the entire Formula as an "inspired utterance from the heart of
Ra".

        
          7. Behold! it is revealed by Aiwass the minister of Hoor-paar-kraat.
        

        Harpokrates is Horus the Younger, the later Osirian
corruption of the Great Horus (HarWer). Hence the authenticity of Aiwass as an 
OU entity seems doubtful. More
probably he is a SU idealization of Crowley's own personality.
The Book of the Law is most coherently viewed as an
"inspired utterance" of the neteru identified in #1-1 and #1-2,
not a statement by Aiwass on behalf of a corrupted god-image.

        
          8. The Khabs is in the Khu, not the Khu in the Khabs.
        

        Khabs is the hieroglyphic term for the gods of the 36
Dekans [or for stellar gods in general]. Khu may be translated
from the hieroglyphic in several ways. Crowley preferred
"spirit". It may also mean "fire" or "flame". Corresponding translations would be: "The stellar gods are conceived by
one's spirit; they do not impart it." -or- "The stellar gods are
within the flame; they do not create it."5

        If the "spirit" or "flame" is presumed to be the Black
Flame of primal separate intelligence identified in the Diabolicon, then the two translations are identical.6 The stellar neteru [as opposed to those signified by other symbols] are
identified as aspects or Forms of the Primal Form of separate
intelligence.

        
          9. Worship then the Khabs, and behold my light shed over you.
        

        Attention is properly directed towards the stellar neteru and what they symbolize. One personification of these neteru [according to the imagery of the Age of Satan] may be found in the Diabolicon. Other, more complex interpretations are now being developed through the Orders of the Temple of Set.7

        
          10. Let my servants be few & secret: they shall rule the many & the known.
        

        This affirms the principle of initiatory elitism [as opposed to egalitarian mob-rule]. The recurrent tragedy of human political history is that, whenever the elitist principle is abandoned de facto - whether or not it was previously admitted de jure - corruption and disintegration of the host culture invariably results.

        
          11. These are fools that men adore; both their Gods & their men are fools.
        

        A sharp and succinct statement concerning the inauthenticity of the world’s prior religious systems. Crowley disregarded this admonition, needlessly encumbering his speculations and calculations concerning the Book of the Law with irrelevant myth-material from Buddhism, Hinduism, and Cabalism. If the results were so often confusing and inconclusive, he had no one to blame but himself.

        
          12. Come forth, o children, under the stars, & take your fill of love!
        

        Crowley interprets this straightforwardly as a statement that sexual or artistic love should be indulged openly and innocently, and that an empathy with Nuit will be one of the consequences. It may also be that one’s vision, magical abilities, and emotional sensitivity will be heightened at night, when Solar light and radiation are at least partially 
shielded.8

        
          13. I am above you and in you. My ecstasy is in yours. My joy is to see your joy.
        

        A straightforward sexual statement concealing a more
subtle truth: The essence of the Gift of Set, emitted from the
stars, is captured and sustained in the person s of the Elect. The intelligence of the Gift, both chaotic (HarWer) and composed
(Set), takes pleasure in the generation and preservation of
similar qualities in the Elect. For their part, the Elect experience
a unique exhilaration at night, especially when exposed to
starlight.

        
          14. Above, the gemmèd azure is

The naked splendour of Nuit;

She bends in ecstasy to kiss

The secret ardours of Hadit.

The wingèd globe, the starry blue,

Are mine, O Ankh-f-n-Khonsu.
        

        Crowley's poetic rendering of the juxtaposition of Nuit
and "Hadit" on the Stele of Revealing. His misidentification
of Behdety is again apparent, as the lover of Nuit was a god of
the Earth, not [either] Horus.

        This verse - an excerpt of a longer poem included by
Crowley in "The Temple of Solomon the King" in Equinox
#1-7 - does not appear in his original Liber Legis manuscript,
which raises the question why, despite Aiwass' admonitions to
the contrary, Crowley later modified what he published as the
Book of the Law.

        The name "Ankh-f-n-Khonsu" translates to "[He whose]
Life is in Khonsu". Khonsu or Khans was the Moon-neter of
Thebes, son of the family triad Amon/Mut/Khons. By the time
of the XXVI Dynasty, the priesthoods at Thebes and Memphis
were among the few remaining non-Osirian centers of learning.
During the New Empire, Amon was usually combined with Ra
as Amon-Ra, which explains the Solar disc and Ra-Harakte on
the stele of a Theban priest.

        
          15. Now ye shall know that the chosen priest & apostle of infinite space is the prince-priest the Beast; and in his woman called the Scarlet Woman is all power given. They shall gather my children into their fold: they shall bring the glory of the stars into the hearts of men.
        

        “Infinite space” [of the OU] characterizes Nuit. The initiatory role and authority of Crowley and his Scarlet Woman are herein defined. They are charged to bring the A.'.A.'. into existence and to promulgate its doctrines to society in general. Both of these tasks they indeed undertook, and their successful accomplishment was a necessary precondition of the Age of Satan and Æon of Set.

        
          16. For he is ever a sun, and she a moon. But to him is the winged secret flame, and to her the stooping starlight.
        

        Crowley interpreted this verse as a simple identification of the Beast and Scarlet Woman with “Hadit” and Nuit respectively. He further hypothesized an analogy to the Yang/Yin interrelationship of Chinese cosmology. To me this latter interpretation seems more substantive, implying as it does that complementary magical influences would be required for the Æon of Horus to exert its full influence.

        
          17. But ye are not so chosen.
        

        Crowley excuses this particular comment as being directed to “the other worshippers of Nuit” besides the Scarlet Woman and himself. I read it as establishing to all readers of the Book of the Law that there would be but one “prince-priest the Beast”. The pathetic posturing of the many self-proclaimed “reincarnations” of Aleister Crowley speaks for itself.

        
          18. Burn upon their brows, o splendrous serpent!
        

        The Uræus cobra, worn on the forehead, was the symbol of Egyptian kingship. More precisely, the pharaoh’s role was that of a priest-king: a divinely inspired and sanctioned guardian of the initiatory Elect of Egypt. Nuit announces Crowley’s ascent to this station as Magus of the Æon. Once again the authenticity of the Book of the Law is subtly evidenced, as the exclusive symbolism of the Uræus is unmistakable. “This is the Uræus which came forth from Set.” -Utterance #683, Pyramid Texts.

        
          19. O azure-lidded woman, bend upon them!
        

        Nuit is the “azure-lidded woman”. Considered together with verse #I-18, this implies that the priest-king powers and perceptions of the Beast and Scarlet Woman will be more fully realized during the hours of darkness. Horus, however, is a deity of daylight; consider the three 12-1 PM transmissions of the Book of the Law itself.

        
          20. The key of the rituals is in the secret word which I have given unto him.
        

        Crowley believed this word to be “Abrahadabra”, symbolizing the union of complementary concepts through ritual. He explored its construction via Cabalistic numerological techniques, arriving at various numbers which he believed significant to the Æon of Horus. While the Hebrew Cabala possesses no OU validity, Crowley insisted - presumably as a consequence of his G.'.D.'. training - upon trying to use it as a device for systematizing his philosophy. His diaries reveal his exhaustive efforts in this vein and the many pointless “results” he achieved.

        Exactly how Crowley used “Abrahadabra” as a ritual key is obscure. He did observe that it contains 11 letters, and that the (1)=[10], (2)=[9], (3)=[8], etc. grades of the G.'.D.'. and A.'.A.'. incorporated an elevenfold base [which was rather at odds with the tenfold Cabalistic Tree of Life]. He also felt the word to be a “corrected” version of the older term “abracadabra” (a pyramidal word-puzzle based upon the a-b-c-d sequence).

        
          21. With the God & the Adorer I am nothing: they do not see me. They are as upon the earth; I am Heaven, and there is no other God than me, and my lord Hadit.
        

        Crowley saw this as describing the Stele of Revealing. I read it rather as a statement of the true nature of “God”, i.e. the mechanical, inertial cosmos (OU) (Nuit) as opposed to God the bearded dignitary on the ceiling of the Sistine Chapel.

        The OU presence and proof of the existence of the collective neteru [or a unified “God”] is, as are universal truths generally, both simple and self-evident: the consistency of OU mechanisms, e.g. “natural law”. Such consistency, represented by Nuit, is only recognizable from an external point of perspective, e.g. Hadit.

        
          22. Now, therefore, I am known to ye by my name Nuit, and to him by a secret name which I will give to him when at last he knoweth me. Since I am Infinite Space, and the Infinite Stars thereof, do ye also thus. Bind nothing! Let there be no difference made among you between any one thing & any other thing; for thereby cometh hurt.
        

        The secret name, revealed in the 12th Æthyr of Liber 418 (The Vision and The Voice), was that of Babylon or Babalon, incorporated by Crowley into the seal of the A.'.A.'.. Again Nuit is shown to comprise the OU. The adjuration of this passage lays bare the terrible secret of all forms of God/nature worship: the forcing of all deviant will towards uniformity and conformity to the cosmic inertia. Difference or independence of any sort - particularly intellectual separation - is alien and anathema to Nuit.

        
          23. But whoso availeth in this, let him be chief of all!
        

        A Magus - (9)=[2] A.'.A.'., V° Church of Satan, or V° Temple of Set - is in fact an individual who succeeds in achieving a perspective of separation from the OU and, from that point of perspective, Uttering a Word [=formulating a philosophy] to alter that universe in some fashion. Thus the creation or enhancement of a magical æon exists not merely in the SU of the Magus, but [as his Task] extends outward into the OU, changing it throughout its entire substance. The Magus thus refashions, if only to a subtle degree, the identities of the neteru/“God”.

        Nuit’s reaction is predictably one of inertia. The change is resisted, but once accomplished it is reinforced. Once a Magus has successfully completed his Task, he becomes obsolete as such and must either revert to the function of Magister Templi [since the OU now incorporates his Word] or take the oath of Ipsissimus and venture into a still-larger universe.

        
          24. I am Nuit, and my word is six and fifty.
        

        
          25. Divide, add, multiply, and understand.
        

        Crowley divided 6 by 50 and got 0.12, which he thought might signify his 0=2 equation. His other attempts to solve the mathematical riddles of these verses were unsuccessful, though he attributed one or two Cabalistic symbols to the numbers that resulted. He did not, however, uncover the word of Nuit. That word is “inertia”, whose letters, numbered per the English alphabet [cf. the 
Book of Coming Forth by Night]=76=13=4.
50+6=8. 50+6=56. 50x6=300. 8+56+300=364=13=4= key
number concealing the sacred decad of Pythagoreanism
(1+2+3+4= 10). Cf. also Crowley's most significant Book 4.

        
          26. Then saith the prophet and slave of the beauteous one:
Who am I, and what shall be the sign? So she answered
him, bending down, a lambent flame of blue, all touching, all penetrant, her lovely hands upon the black
earth, & her lithe body arched for love, and her soft feet
not hurting the little flowers: Thou knowest! And the
sign shall be my ecstasy, the consciousness of the
continuity of existence, the unfragmentary non-atomic
fact of my universality,
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        The response to Crowley's appeal for confirmation of his
identity was this endorsement of his belief that he was in fact
the Beast 666. The most subtle and meaningful of all signs was
given - a reminder of his ability to sense the omnipresence and
comprehensiveness of Nuit. Such an experience would have
been impossible for one of lesser vision than a Magus, because
a Magus, by definition, must first comprehend the totality of
what presently exists before Uttering a Word to exert change
upon it.

        
          27. Then the priest answered & said unto the Queen of
Space, kissing her lovely brows, and the dew of her light
bathing his whole body in a sweet-smelling perfume of
sweat: O Nuit, continuous one of Heaven, let it be ever
thus; that men speak not of Thee as One but as None;
and let them speak not of thee at all, since thou art
continuous!
        

        Crowley’s ecstatic recognition of the sign, and hope that mankind generally will not transcend inertia by achieving a point of perspective similar to his [from which Nuit may be seen “from outside”]. Presumably this follows #I-5 and #I-10, in which only Elect initiates may presume to “see the goddess unveiled”.

        
          28. None, breathed the light, faint & faery, of the stars, and two.
        

        Nuit validates the concept that she is all-inclusive, hence cannot be distinguished from any other thing known to her. [The Set/HarWer juxtaposition is distinct and apart from the OU.] Yet the OU is not a homogenous whole; it is everywhere separated into complementary parts: +/- magnetic fields, matter/antimatter, mass/energy, light/darkness, heat/cold, etc. It is the interaction of these parts which engenders the mechanism of time and mathematics.

        
          29. For I am divided for love’s sake, for the chance of union.
        

        Love is the highest expression of complementary attraction, for it is both OUniversal and elusively non-mechanical: the ultimate field-phenomenon of the neteru. It is the inexplicable affection between two sentient beings and the equally-inexplicable gravity between two insensate lumps of matter.

        
          30. This is the creation of the world, that the pain of division is as nothing, and the joy of dissolution all.
        

        Division - the forced separation of a homogenous whole into parts - is disruptive, hence painful to the inertia of Nuit. Dissolution of components through their union with complements is joyful, insofar as the homogenous whole is thus restored. The statement argues against division and for the reunion of the whole. Again this tendency of the Nuit-neter confirms its true identity as such.

        
          31. For these fools of men and their woes care not thou at all! They feel little; what is, is balanced by weak joys; but ye are my chosen ones.
        

        Crowley need not worry about obstructions to the unification of Nuit resulting from the emotional and intellectual spasms of uninitiated mankind. These are balanced by complementary forces - joy for pain, satisfaction for curiosity, the death-wish for the life-force, etc. Hence intellectual or emotional ventures will be neutralized before they stray so far from the pattern as to recognize it for what it is. And the initiates known to Nuit are only those who seek to hasten reunification of the whole.

        
          32. Obey my prophet! follow out the ordeals of my knowledge! seek me only! Then the joys of my love will redeem ye from all pain. This is so: I swear it by the vault of my body; by my sacred heart and tongue; by all I can give, by all I desire of ye all.
        

        Nuit admonishes Crowley not to stray from the goal of reunion. Dissolution of the self into Nuit brings an end to all self-consciousness and thus from pain. The ultimate argument of Nuit is for suicide of the finite self in order to become part of the infinite whole. [Cf. Crowley’s discussion of the “annihilation of the self” via the “crossing of the Abyss” between Adeptus Exemptus (7)=[4] and Magister Templi (8)=[3] in One Star in Sight.]

        
          33. Then the priest fell into a deep trance or swoon, & said unto the Queen of Heaven; Write unto us the ordeals; write unto us the rituals; write unto us the law!
        

        Crowley desires the means for reunion with the whole to be explained to him in terms of ordeals (stresses necessary to destroy the self), rituals (mental and physical exercises to bring initiates closer to Nuit), and law (commandments that are to be obeyed to achieve the reunion).

        
          34. But she said: the ordeals I write not: the rituals shall be half known and half concealed: the Law is for all.
        

        Nuit refuses to identify the suicide “ordeal” required of separate personalities for absorption into the whole. The procedures for the rituals will be imparted, but the weakening of the self resulting from those rituals will not be identified for what it actually is. The Law - that Nuit insists the reunion be pursued - is all-embracing: integral with the neter of Nuit.

        
          35. This that thou writest is the threefold book of Law.
        

        Identification of the name of the Book of the Law.

        
          36. My scribe Ankh-af-na-khonsu, the priest of the princes, shall not in one letter change this book; but lest there be folly, he shall comment thereupon by the wisdom of Ra-Hoor-Khu-it.
        

        The Book of the Law is not to be altered, edited, or abridged in any way by Crowley, though he may comment upon it in order to explain its relevance to the Æon of Horus. The reason that the text may not be touched by that Magus is that it contains formulæ recognizable only after the Æon of Horus, as is evident from this commentary and the contents of the Book of Coming Forth by Night.

        
          37. Also the mantras and spells; the obeah and the wanga; the work of the wand and the work of the sword; these he shall learn and teach.
        

        Ceremonial and operative magical procedures are among the tools that the Beast is to use for the communication of his Word. The suit of Wands in the Tarot covers aspects of positive existence; the suit of Swords covers aspects of force and destruction. The path of the Æon of Horus would seem evident, particularly against the tableaus set forth in the second and third chapters of the Book of the Law.

        
          38. He must teach; but he may make severe the ordeals.
        

        A Magus must Utter his Word; that is, he is compelled to explain his philosophical principle. Nevertheless he may choose those for whom he deems such explanation educational and beneficial. Pearls need not be cast before swine.

        39. The word of the Law is θεληµα.

        [In English: Thelema.] Crowley explained this concept as “harmony of Will and Action”, but he also wondered if it might not also have “probably a very lofty secret interpretation”. That interpretation is decipherable once the word of Nuit - inertia - is known. What is understood by the term “Will” is an expression of mental separateness from Nuit, in that the self is impressing its desire for inertial change upon Nuit.

        By definition, then, the separate Will cannot be harmonious. Harmony with Nuit can occur only when the separate Will is destroyed and the mind mechanically fused with the inertia of the OU. This notion has been expressed as “oneness with God”, nirvana, etc. From the standpoint of Nuit this is immortalization of the Will; from the standpoint of the individual apart from Nuit it is suicide.

        Contained in the concept is the principle that the individual Will can be weakened and destroyed only by the separate being possessing it. It is not “of Nuit” and cannot be directly influenced by that neter.

        Within the context of the Æon of Horus, then, Thelema could be seen as the “sane” alternative to chaotic behavior, since the essence and presence of Set were as yet concealed.

        
          40. Who calls us Thelemites will do no wrong, if he look but close into the word. For there are therein Three Grades, the Hermit, and the Lover, and the man of Earth. Do what thou wilt shall be the whole of the Law.
        

        Crowley advanced a Cabalistic interpretation thus: The = the Hermit [of the Tarot] = “invisible yet illuminating”. le = the Lover = “visible as is the lightning-flash - the College of Adepts”. ma = “the man of Earth - the Blasted Tower”. He went on to add the Cabalistic/numerological values of these three cards and obtained 31 (“AL”+“LA”), whence came the secret name of the Book of the Law.

        The famous final sentence of this passage, originating [like “Thelema”] in Dr. Francois Rabelais’ novel Gargantua, had also been used by Sir Francis Dashwood who inscribed FAY CE QUE VOUDRAS over the main entrance to Medmenham Abbey.

        Crowley, in adopting it, applied it specifically to “one’s true will” - which, according to the Word of the Æon of Horus, meant the uniting of the individual will with that of the OU (Nuit).

        
          41. The word of Sin is Restriction. O man! refuse not thy wife, if she will! O lover, if thou wilt, depart! There is no bond that can unite the divided but love: all else is a curse. Accursed! Accursed! be it to the aeons. Hell.
        

        Compare the Magical Formula of the Age of Satan (1966-1975 CE): “Indulgence instead of Abstinence.” Crowley interprets “love” in a sexual context, but the comment concerning union of the divided implies the neutralization of complementary opposites by fusion - the compulsion of Nuit. [See #1-29 through #1-32.] All impulses other than those which
lead towards such reunion and neutralization are seen as a
curse, and they are collectively characterized as Hell. This is
not inconsistent with the symbolism of the Diabolicon and the
Age of Satan that succeeded the Æon of Horus.

        
          42. Let it be that state of manyhood bound and loathing. So
with thy all; thou hast no right but to do thy will.
        

        "Hell" is further described as "that state of manyhood", i.e. a variety of distinct and separate wills, which, from the
standpoint of Nuit, is a condition "bound and loathing".
Compare again the Diabolicon. Again the charge is given that
polarized intellects "have no right" but to "do thy will" - a meaningless aphorism except as interpreted per #1-39.

        
          43. Do that, and no other shall say nay.
        

        The human intellectual separation from Nuit is the only such 
manifestation on Earth. Once this "flaw" has been "corrected", the natural 
inertia of Earth will have been restored. There are no other intellects capable 
of achieving a sense of separateness - of "saying nay", as it were.10

        
          44. For pure will, unassuaged of purpose, delivered from the
lust of result, is in every way perfect.
        

        Will "delivered from the lust of result" and without
"purpose" is independence of will destroyed. The concept of
will then becomes completely meaningless except as identified
with the cosmic inertia as a whole. This would in fact be
"perfection" from the standpoint of Nuit.

        
          45. The Perfect and the Perfect are one Perfect and not two;
nay, are none!
        

        Perfection as defined by Nuit consists of unity. Once it has
been achieved, it becomes a meaningless concept, since there
will be none apart from it to appreciate that unity.

        
          46. Nothing is a secret key of this law. Sixty-one the Jews call it; I call it eight, eighty, four hundred & eighteen.
        

        In that fulfillment of the Law would reduce all intellectual existence to unity and thus obliteration, “nothing” is indeed a secret key to the Book of the Law! What the Jews call it is unimportant, since the Hebraic/Cabalistic numerological system is OU-baseless. The sum of 8, 80, 400, and 18 is 506 = 11 = the eleven-lettered formula of Abrahadabra.

        
          47. But they have the half: unite by thine art so that all disappear.
        

        Another reaffirmation of the law of Nuit.

        
          48. My prophet is a fool with his one, one, one; are not they the Ox, and none by the Book?
        

        A criticism of Crowley for his strong sense of individuality and subconscious refusal to accept and embrace the nihilism of Nuit. [Here it appears that “fool” is to be understood in the mundane sense rather than as synonym for the A.'.A.'. grade of Ipsissimus.] Nuit perceives separate intellectual existence as stupid - as are oxen - and futile according to the doctrines put forth in the Book of the Law.

        
          49. Abrogate are all rituals, all ordeals, all words and signs. Ra-Hoor-Khuit hath taken his seat in the East at the Equinox of the Gods; and let Asar be with Isa, who also are one. But they are not of me. Let Asar be the adorant, Isa the sufferer; Hoor in his secret name and splendour is the Lord initiating.
        

        All principles of ceremonial magic not in accordance with the Book of the Law are obsolete and should now be discarded. Ra-Harakte “hath taken his seat in the East”: The Sun is now dawning on the Equinox of the Gods. Since the Vernal Equinox occurs at approximately March 21, it may be assumed that the statement refers to an “equally-balanced night” between the unity of Nuit and the chaos of HarWer [to be seen in the third chapter].

        Asar (Osiris) and Isa (Isis) are identified as representative of an irrelevant principle: that of posthumous redemption and revival. Osiris is a mythical object of popular worship; Isis is symbolic of those who equate worship with abstinence, suffering, and deprivation. Death-worship [in the biological sense as distinct from the self-obliteration sense] and worship by abstinence have no place in the Æon of Horus; they would be distracting to the actual Word of the Æon.

        The secret name of Hoor (the hieroglyphic Hor or Horus) is HarWer - in hieroglyphics the “Great Horus” or Horus the Elder - not the Horus [the Younger] of the Osirian mythos.

        
          50. There is a word to say about the Hierophantic task. Behold! there are three ordeals in one, and it may be given in three ways. The gross must pass through fire; let the fine be tried in intellect, and the lofty chosen ones in the highest; thus ye have star & star, system & system; let not one know well the other!
        

        Within the Æon of Horus the initiatory Order - the A.'.A.'. - may accept persons of various levels of intelligence for appropriate pursuits within the Order. Tests and ordeals should be tailored to individuals’ potential as appropriate. [Consider also #I-3.] Nevertheless there should be no confusion or blurring of the distinction between the several intellectual levels; intelligence is a dispassionate identification of elites.

        
          51. There are four gates to one palace; the floor of that palace is of silver and gold; lapis lazuli & jasper are there; and all rare scents; jasmine & rose, and the emblems of death. Let him enter in turn or at once the four gates; let him stand on the floor of the palace. Will he not sink? Amn. Ho! warrior, if thy servant sink? But there are means and means. Be goodly therefore: dress ye all in fine apparel; eat rich foods and drink sweet wines and wines that foam! Also, take your fill and will of love as ye will, when, where and with whom ye will! But always unto me.
        

        Crowley considered this passage a more or less literal interpretation of the initiatory environment the A.'.A.'. was to use. Lapis lazuli and jasper he considered symbolic of Nuit and “Hadit” respectively, and he thought jasmine and rose to represent “the two sacraments” (the male and female sexual fluids). He referred guardedly to the “emblems of death” as the ceremonial symbols of Freemasonry - to be adopted and used by the A.'.A.'..

        If the passage is indeed descriptive of an initiatory temple, then it may be read literally and a temple constructed accordingly, complete with four gates and sinking floors [perhaps an alligator pit for the quick & tidy disposal of would-be initiates who failed the tests of #I-50?].

        
          52. If this be not aright; if ye confound the space-marks, saying: They are one; or saying, They are many; if the ritual be not ever unto me: then expect the direful judgments of Ra Hoor Khuit.
        

        Crowley identified “space-marks” as stars [in the sense of #I-3]. It is equally erroneous, he said, to regard individuals as either completely interconnected with or completely disconnected from one another.

        By “the ritual” he understood the sex-act, taking the admonition to mean that it was of value as a magical ritual more than as an expression of brutish lust. This is an important distinction in Crowley’s own magical philosophy and explains his interest in the later, sex-magic-intensive Ordo Templi Orientis (O.T.O.).

        Crowley’s magical and æsthetic approach to sex has not, it may be said, been carried forward in the practices of his latter-day disciples, most of whom err on either side of the delicate balance between the symbolic and the animalistic.

        
          53. This shall regenerate the world, the little world my sister, my heart & my tongue, unto whom I send this kiss. Also, o scribe and prophet, though thou be of the princes, it shall not assuage thee nor absolve thee. But ecstasy be thine and joy of earth: ever To me! To me!
        

        The impulse of Nuit is to restore natural harmony and balance to the Earth - a condition which is distorted by the non-natural intellectual self-consciousness of mankind. Crowley’s exalted role in this design shall not exempt him from self-obliteration as well, but he is promised “ecstasy and joy” - the first from intellectual union with the OU/Nuit and the second by return to the physical station of a non-intellectual, natural animal on Earth.

        
          54. Change not as much as the style of a letter; for behold! thou, o prophet, shall not behold all these mysteries hidden therein.
        

        In fact the various printed versions of the Book of the Law have consistently omitted key elements of the handwritten manuscript that could not be typeset. Two of these elements - the configuration of the coded passage #II-76 and the grid/number matrix behind part of #III-47 - proved crucial to their decipherment in the Book of Coming Forth by Night.

        
          55. The child of thy bowels, he shall behold them.
        

        Crowley interpreted this verse in a magical, rather than in a genealogical sense. At first he felt the “child” to be Charles S. Jones (Frater Achad), but then abandoned this opinion when Jones developed theories not in accordance with Crowley’s own beliefs concerning the Æon. The matter was unresolved at the time of Crowley’s death, nor were his various disciples or organizational splinter-groups able to reach consensus upon it. The question was resolved by the Book of Coming Forth by Night precisely a century after Crowley’s own birth.

        
          56. Expect him not from the East, nor from the West; for from no expected house cometh that child. Aum! All words are sacred and all prophets true; save only that they understand a little; solve the first half of the equation, leave the second unattacked. But that hast all in the clear light, and some, though not all, in the dark.
        

        The “child” would be neither of the “Eastern” (oriental/Theosophical) nor of the “Western” (Cabalistic/Masonic) magical schools, but would come rather from a school distinct from and unrecognized by both -the Church of Satan, an initiatory magical Order that itself rejected the doctrines both of the aforementioned systems and of Crowley’s organizations.

        The “child”, as Magus of the Æon of Set, necessarily had to reject the premises of the Æon of Horus as obsolete and/or incomplete, but this same perspective and initiatory comprehension enabled him to explain key mysteries of the Æon of Horus that had been unresolved even by Crowley himself. By definition only a Magus may completely comprehend a previous Magus - because the successor possesses the extra-æonic perspective required.

        Crowley’s curiosity concerning the identity of the “child” is also dismissed as futile - a word of advice which he, to his continuing frustration, refused to heed.

        The Words of the several Magi are valid under the circumstances of their Utterance, but each Magus will Understand only those magical and philosophical principles encompassed by his Word [and previous Words to the extent that it elaborates upon them].

        Each Word represents a new equation between the experience of the past and the problems of the future. A Magus may use the power of his Word to better understand the past and to address the present, but he should not presume that his Word will be the final solution to the indefinite future.

        The intellect alone will enable man to confront problems purely in the realm of the OU, but the uninitiated intellect is inadequate where the entire OU/SU totality - including metaphysical realities - is concerned. This is the realm of the Magi.

        
          57. Invoke me under my stars! Love is the law, love under will. Nor let the fools mistake love; for there are love and love. There is the dove, and there is the serpent. Choose ye well! He, my prophet, hath chosen, knowing the law of the fortress, and the great mystery of the House of God. All these old letters of my Book are aright; but Tzaddi is not the Star. This also is secret: my prophet shall reveal it to the wise.
        

        Nuit is to be invoked during the hours of darkness.

        “Love is the law, love under will” became one of Crowley’s key aphorisms [generally used to close any document opened with the “Do what thou wilt” quote from #I-40]. He understood it to mean a profound empathy with all entities of creation, guided not by fear [which he considered the Christian motive for love] but by deliberation.

        There is further a caution concerning superficial types of love. There is “pure” love for its own sake -the dove; and there is love for ulterior motives - the serpent. [Crowley interpreted the serpent as a symbol of Kundalini, a sex-magic force supposedly coiled at the base of the spine. I find the concept quaint, if hardly to be taken seriously.]

        Crowley himself chose the love of the serpent, always subordinating human love and affection to his magical workings. As a result his love-life consisted of an endless string of disasters, his opinion of women remained immature, and his experiments with sex-magic [as highlighted, for example, in The King on the Royal Art, one of his sex-magic diaries] were pathetic and fruitless.

        The “great mystery”, which Crowley declined to explain in his comments on the grounds that it was reserved to the highest grades of initiation, was simply that he believed sex-magic to be the most potent form of the art - explained only at the highest degrees of the O.T.O.

        Crowley understood “Book” as the Tarot, and the Hebrew letter Tzaddi as the Emperor trump in that deck. In his commentary he proceeded to explain why this passage identified this trump as complementary to the Star trump XVII - which I simply do not see implied by the above passage of the Book of the Law.

        
          58. I give unimaginable joys on earth: certainly, not faith, while in life, upon death; peace unutterable, rest, ecstasy; nor do I demand aught in sacrifice.
        

        The promise of Nuit to mankind upon its reintegration with the OU - at which point there would be nothing left to sacrifice, nor any separate mind feeling any awareness of a separate “deity” - hence not even the notion of “sacrifice”.

        
          59. My incense is of resinous wood & gums; and there is no blood therein: because of my hair the trees of Eternity.
        

        The composition of incense for Nuit and the reason for it - the tree as a symbol of timeless existence because of its apparent lack of change, i.e. growth at a comparatively slow rate.

        
          60. My number is 11, as are all their numbers who are of us. The Five Pointed Star, with a Circle in the Middle, & the circle is Red. My colour is black to the blind, but the blue & gold are seen of the seeing. Also I have a secret glory for them that love me.
        

        See #I-24; 5+6=11. See also the comment concerning #I-20. The five-pointed star is the Pentagram of Set, and a red circle is the Egyptian symbol for the Sun. To non-initiates the esoteric nature of the Book of the Law might seem “black” (i.e. nihilistic), but in fact it is “blue & gold” (a OU-neteru-oriented initiatory system of magical philosophy). For the “secret glory” see again #I-30.

        
          61. But to love me is better than all things: if under the night-stars in the desert thou presently burnest mine incense before me, invoking me with a pure heart, and the Serpent flame therein, thou shalt come a little to lie in my bosom. For one kiss wilt thou then be willing to give all; but whoso gives one particle of dust shall lose all in that hour. Ye shall gather goods and store of women and spices; ye shall wear rich jewels; ye shall exceed the nations of the earth in splendour & pride; but always in the love of me, and so shall ye come to my joy. I charge you earnestly to come before me in a single robe, and covered with a rich headdress. I love you! I yearn to you! Pale or purple, veiled or voluptuous, I who am all pleasure and purple, and drunkenness of the innermost sense, desire you. Put on the wings, and arouse the coiled splendour within you: come unto me!
        

        
          62. At all my meetings with you shall the priestess say - and her eyes shall burn with desire as she stands bare and rejoicing in my secret temple - To me! To me! calling forth the flame of the hearts of all in her love-chant.
        

        
          63. Sing the rapturous love-song unto me! Burn to me perfumes! Wear to me jewels! Drink to me, for I love you! I love you!
        

        
          64. I am the blue-lidded daughter of Sunset; I am the naked brilliance of the voluptuous night-sky.
        

        
          65. To me! To me!
        

        
          66. The Manifestation of Nuit is at an end.
        

        
          The Second Chapter
        

        
          1. Nu! the hiding of Hadit.
        

        Within Islam, the term hadith identifies a “divinely inspired utterance”. The term has no meaning in Egyptian hieroglyphic. The “Hadit”-figure on the Stele of Revealing is identified in the inscription as Behdety, a form of HarWer, the Great Horus. This Second Chapter is intelligible if it is understood as an utterance of Aleister Crowley inspired by HarWer. [By contrast, the Third Chapter is in the form of a direct address by this neter.]

        In this first verse Nuit is said to conceal or obscure the magician’s awareness of HarWer. If Nuit is recognized as the inertial neter of the OU, and if HarWer - per the Book of Coming Forth by Night - is seen as a concentration of intelligence directly opposite to Nuit, the antipodal tension between them may be understood.

        
          2. Come! all ye, and learn the secret that hath not yet been revealed. I, Hadit, am the complement of Nu, my bride. I am not extended, and Khabs is the name of my house.
        

        Crowley considered Hadit to be symbolic of “infinite contraction” - a geometric point - and Nuit “infinite expansion” into the three geometric dimensions. The concepts have no meaning save in pure mathematics, because the former state would mean nonexistence save as a locus, and the latter a state of existence embracing everything - in which case “Hadit” could not think or talk, while there would be no one “else” for Nuit to talk with!

        “Khabs” may be translated variously [see #I-8]. Here it characterizes HarWer as a neter of “pure spirit” [see #II-1].

        
          3. In the sphere I am everywhere, the centre, as she, the circumference, is nowhere found.
        

        Crowley compared this to “an old mystical definition of God - He whose centre is everywhere and whose circumference nowhere”. In terms of Euclidian geometry, of course, both the center and the shell of a given sphere can be determined. Technically the shell can be “found”; it is the physical displacement of a sphere in space. But the center has no three-dimensional existence; it has location only. #II-3 is thus contradictory to fact. This statement would place HarWer completely outside of the OU [where such laws apply].

        
          4. Yet she shall be known and I never.
        

        The OU may be comprehended through the logical and empirical procedures of science. The pure intellect, since it possesses the capacity to behave illogically, may not be defined through logic alone. Nœtic intuition is also required. Consider here the Dialogues of Plato relative to the actual identification and definition of a Form/neter.

        
          5. Behold! the rituals of the old time are black. Let the evil ones be cast away; let the good ones be purged by the prophet! Then shall this Knowledge go aright.
        

        Crowley understood the “old time” as a reference to the Æon of Osiris, characterized by the predominance of death-worship religions, now to be superseded by the Æon of Horus.

        He understood the ritual reference to mean that he must purge the texts of the Golden Dawn (G.'.D.'.) to ensure their compliance with the principles of the new æon.

        
          6. I am the flame that burns in every heart of man, and in the core of every star. I am Life, and the giver of Life, yet therefore is the knowledge of me the knowledge of death.
        

        The phenomenon of isolate self-consciousness (the Gift of Set of the Book of Coming Forth by Night or “Black Flame” of the Diabolicon) distinguishes man from beast. This same capacity enables man to perceive his existence as distinct from that of the Nuit-cosmos, hence the finity of that distinct existence - eventual death of the self.

        
          7. I am the Magician and the Exorcist. I am the axle of the wheel, and the cube in the circle. “Come unto me” is a foolish word; for it is I that go.
        

        HarWer is the creator of a new æon and the destroyer of the old one. His being is the origin - or axle - of the new æon, and elaborations of the Word of that æon extend outwards from this core principle.

        Cubical altars within magic circles were used for certain types of magical ceremonies, but the relationship was expanded to three dimensions in the “Cry of the 30th Æthyr” in Liber 418 (The Vision and The Voice): “This cube is surrounded by a sphere” - implying the spiritual above and beyond the purely material.

        
          8. Who worshipped Heru-pa-kraath have worshipped me; ill, for I am the worshipper.
        

        Harpokrates, the infant Horus the Younger of the Osirian mythos, is in fact a corruption of HarWer, the Great Horus. Here HarWer exposes the corruption and points to a further fallacy: An intellect cannot worship itself as an “object”.

        
          9. Remember all ye that existence is pure joy; that all the sorrows are but as shadows; they pass & are done; but there is that which remains.
        

        This reaffirms the opposition of HarWer to Nuit, who considers nonexistence [of anything else] the supreme joy [see #I-32]. Finite intellects are subject to death. The non-conscious whole of matter/energy (Nuit) will, however, continue to displace space indefinitely.

        
          10. O prophet! thou hast ill will to learn this writing.
        

        
          11. I see thee hate the hand & the pen; but I am stronger.
        

        
          12. Because of me in Thee which thou knewest not.
        

        
          13. for why? Because thou wast the knower, and me.
        

        Crowley recounts that, at this point, he resented the direction of the Book of the Law but was unable to cease transcribing it. At the time he was an avowed Buddhist [which, since Buddhists seek obliteration of the self in nirvana, is not inconsistent with his attraction to Nuit]. The Second Chapter of the Book of the Law attacks this position with an affirmation of the independent existence of the intellect. And even the very attempt to “deny” the intellect affirms its existence: Cogito Ergo Sum.

        
          14. Now let there be a veiling of this shrine; now let the light devour men and eat them up with blindness!
        

        Despite the glaring truth of #II-10/13, those who “don’t want to hear it” will simply ignore it in favor of cherished fantasies. Crowley himself missed its significance altogether. Hence he also failed to understand that it was the HarWer aspect of his own mind that was the actual source of this Second Chapter.

        
          15. For I am perfect, being Not; and my number is nine by the fools; but with the just I am eight, and one in eight: Which is vital, for I am none indeed. The Empress and the King are not of me; for there is a further secret.
        

        In the Old Comment, which appeared in the Equinox in 1912, Crowley wrote: “I am perfect, being Not (31 LA or 61 AIN) … Which is vital, for I am None indeed. LA.” This is rather at odds with Charles Stansfeld Jones (Frater Achad) first revealing the AL/LA “key” to Crowley in 1919.

        9 is the number of the Tarot trump “The Hermit”, symbolizing [according to the Book of Thoth] the Secret Fire Khu [see #I-8 and #I-13]. Within the scope of the Æon of Horus, however, only an Ipsissimus (10)=[1] - a “fool” - could perceive this.

        To others an intellectual evaluation of HarWer would yield 8 = “Adjustment”. Among other things this trump signifies the displacement of an obsolete æon by a new one.

        Trump #1 - “The Magus” - refers to Crowley’s role “in 8” - i.e. in the new æon as the instrument of Adjustment. This is “vital” insofar as the HarWer neter cannot manifest itself in the OU save through the mind of a material/intellectual medium.

        “The Empress” (trump #3) and “The Emperor” (trump #4) add to trump #7 (“The Chariot”), signifying the North Solstice and the mystery of the Grail. This is indeed a “further secret”, as it is not of HarWer and would be revealed only in the Hall of the Dead (Walhalla) at Wewelsburg Castle, Westphalia, in XVII/1982 CE.

        
          16. I am the Empress & the Hierophant. Thus eleven as my bride is eleven.
        

        “The Empress” (trump #3) and “The Hierophant” (trump #5) again equal “Adjustment” (trump #8). The Æon of Horus is characterized by the eleven-letter formula “Abrahadabra” [see #I-20].

        
          17. Hear me, ye people of sighing! The sorrows of pain and regret Are left to the dead and the dying, The folk that not know me as yet.
        

        
          18. They are dead, these fellows; they feel not. We are not for the poor and sad: the lords of the earth are our kinsfolk.
        

        
          19. Is a God to live in a dog? No! but the highest are of us. They shall rejoice, our chosen, who sorroweth is not of us.
        

        
          20. Beauty and strength, leaping laughter and delicious languor, for and fire, are of us.
        

        The Law of Thelema is for those with the wit and the will to comprehend and apply it. Others are fated to slow, inevitable regression to beasthood. [Cf. H.G. Wells’ Island of Dr. Moreau.] As for intellectuals and magicians of the obsolete æon:

        “Such a being is gradually disintegrated from lack of nourishment and the slow but certain attraction of the rest of the universe, despite his now desperate efforts to insulate and protect himself, and to aggrandize himself by predatory practices. He may indeed prosper for awhile, but in the end he must perish, especially when with a new æon a new Word is proclaimed which he cannot and will not hear, so that he is handicapped by trying to use an obsolete method of Magick, like a man with a boomerang in a battle where everyone else has a rifle.” - Magick in Theory and Practice

        
          21. We have nothing with the outcast and the unfit: let them die in their misery. For they feel not. Compassion is the vice of kings: stamp down the wretched & the weak: this is the law of the strong: this is our law and the joy of the world. Think not, o king, upon that lie: That Thou Must Die; verily thou shalt not die, but live. Now let it be understood: If the body of the king dissolve, he shall remain in pure ecstasy for ever. Nuit! Hadit! Ra-Hoor-Khuit! The Sun, Strength & Sight, Light: these are for the servants of the Star & the Snake.
        

        The “law of the jungle”, raised to its most complex expression in the writings of Nietzsche. One of the prerogatives of an independent intellect, however, is that of defying the law of the jungle - to enable the weak or injured to survive in order that they may prove their worth under other circumstances. Excessive devotion to one extreme means cruelty. Excessive devotion to the other results in weakening the self through the hosting of parasites. An Aristotelian “Golden Mean” must be sought.

        In Egyptian philosophy the pharaoh was not a king in the European sense. Rather he was an embodied manifestation of the neteru. Human shells for him to inhabit might be required, but the “actual” pharaoh was immortal.

        The Star is the Silver Star (A.'.A.'.) of Babalon, and the Snake is subsequently (#II-22) identified as HarWer.

        
          22. I am the Snake that giveth Knowledge & Delight and bright glory, and stir the hearts of men with drunkenness. To worship me take wine and strange drugs whereof I will tell my prophet, & be drunk thereof! They shall not harm ye at all. It is a lie, this folly against self. The exposure of innocence is a lie. Be strong, o man! lust, enjoy all things of sense and rapture: fear not that any God shall deny thee for this.
        

        Here the random volatility of the HarWer-neter is shown at its most extreme. It may well be one of the greater tragedies of the Æon of Horus that Crowley did not recognize the fourth sentence of this verse as being an abrupt rejection of the disordered thoughts of the first three. This rejection is emphasized by the fifth and sixth sentences, which encourage him to strengthen, not impair his sensory powers.

        
          23. I am alone: there is no God where I am.
        

        The conceptual separation of HarWer from Nuit is absolute; the two neteru are mutually exclusive.

        
          24. Behold! these be grave mysteries; for there are also of my friends who be hermits. Now think not to find them in the forest or on the mountain; but in beds of purple, caressed by magnificent beasts of women with large limbs, and fire and light in their eyes, and masses of flaming hair about them: there shall ye find them. Ye shall see them at rule, at victorious armies, at all the joy; and there shall be in them a joy a million times greater than this. Beware lest any force another, King against King! Love one another with burning hearts; on the low men trample in the fierce lust of your pride, in the day of your wrath.
        

        Strengthening of self-awareness is not to be achieved through isolation and meditation, as in the Hindu and Buddhist systems, but through exposure and expression of the self. Those with the most highly-developed sense of self-awareness are also those who are seen to attain success in their endeavors; it is a sign that they have correctly identified and actualized their true will. Such a person will continue to achieve success, unless he should clash with another whose true will is equally well-developed - or more so.

        
          25. Ye are against the people, O my chosen!
        

        A reaffirmation of #II-18/19.

        
          26. I am the Secret Serpent coiled about to spring: in my coiling there is joy. If I lift up my head, I and my Nuit are one. If I droop down my head, and shoot forth venom, then is rapture of the earth, and I and the earth are one.
        

        A learned discourse on the pleasures of sex.

        
          27. There is a great danger in me; for who doth not understand these runes shall make a great miss. He shall fall down into the Pit called Because, and there he shall perish with the dogs of reason.
        

        
          28. Now a curse upon Because and his kin!
        

        
          29. May Because be accursed forever!
        

        
          30. If Will stops and cries Why, invoking Because, then Will stops & does naught.
        

        
          31. If Power asks why, then is Power weakness.
        

        
          32. Also reason is a lie; for there is a factor infinite & unknown; & all their words are skew-wise.
        

        
          33. Enough of Because! Be he damned for a dog!
        

        Neither the Book of the Law nor other texts dealing with metaphysics can be comprehended through purely-logical analysis. This is the ultimate message of the Platonic Dialogues, which collectively demonstrate the futility of a logical approach to the Forms/neteru. After all rational and scientific procedures have been exhausted, an intuitive (nœtic) apprehension of each Form is required.

        A reading of the Book of the Law with an inaccurate or insufficient appreciation of the neteru manifest within it can lead to disaster. [Consider Crowley’s own misreading of #II-22.]

        
          34. But ye, o my people, rise up & awake!
        

        
          35. Let the rituals be rightly performed with joy & beauty.
        

        
          36. There are rituals of the elements and feasts of the times.
        

        
          37. A feast for the first night of the Prophet and his Bride.
        

        August 12, the day in 1903 when Crowley married his first wife, Rose Edith Kelly. In his Comment he observed that this event ultimately made possible the Cairo Working [yielding the Book of the Law].

        
          38. A feast for the three days of the writing of the Book of the Law.
        

        April 8, 9, and 10 beginning at noon.

        
          39. A feast for Tahuti and the child of the Prophet - secret, O Prophet!
        

        
          40. A feast for the Supreme Ritual, and a feast for the Equinox of the Gods.
        

        Crowley identified the “Supreme Ritual” as the March 20 invocation to Horus which resulted in the subsequent success of the Cairo Working. See “The Temple of Solomon the King” in Equinox #I-7.

        
          41. A feast for fire and a feast for water; a feast for life and a greater feast for death!
        

        
          42. A feast every day in your hearts in the joy of my rapture!
        

        
          43. A feast every night unto Nu, and the pleasure of uttermost delight!
        

        
          44. Aye! feast! rejoice! there is no dread hereafter. There is the dissolution, and eternal ecstasy in the kisses of Nu.
        

        A reaffirmation of the true nature of Nuit. Concerning the “dissolution” see the comments to #I-32 and #II-21.

        
          45. There is death for the dogs.
        

        Those who reject such dissolution and absorption, and who are not initiates capable of sustaining the existence of the ba and ka after the transfer of the khu, will in fact die.

        
          46. Dost thou fail? Art thou sorry? Is fear in thine heart?
        

        
          47. Where I am these are not.
        

        
          48. Pity not the fallen! I never knew them. I am not for them. I console not: I hate the consoled & the consoler.
        

        
          49. I am unique and conqueror. I am not of the slaves that perish. Be they damned & dead! Amen. [This is of the 4; there is a fifth who is invisible, & therein am I as a babe in an egg.]
        

        A restatement of the themes in #II-18/21. Amon is the “conqueror” - the warrior lord of Thebes [see #I-5]. He was the patron of Uast, the IV (4th) Nome of Upper Egypt. Patron of the V (5th) Nome was Amsu, portrayed as one of the children of Horus the Younger [hence “babe in an egg”].

        
          50. Blue am I and gold in the light of my bride: but the red gleam is in my eyes; & my spangles are purple & green.
        

        See #I-60. Yet there is also an aspect of HarWer that is closer to Set [whose color is red] than to Nuit [whose colors are blue & gold]. Purple is the color of a Magus, and green the blending of the colors of Nuit.

        
          51. Purple beyond purple: it is the light higher than eyesight.
        

        The “vision” of a Magus extends beyond the scope of the normal range of eyesight, just as ultraviolet is beyond violet in the visible spectrum.

        
          52. There is a veil: that veil is black. It is the veil of the modest woman; it is the veil of sorrow, & the pall of death: this is none of me. Tear down that lying spectre of the centuries: veil not your vices in virtuous words: these vices are my service; ye do well, & I will reward you here and hereafter.
        

        The “lying spectre of the centuries” is Osiris, the death-god of the æon preceding that of Horus. The “vices” of emotional excess are characteristic of emotional use of the intellect -an attribute of HarWer’s distinction from the dispassionate OU.

        
          53. Fear not, o prophet, when these words are said, thou shalt not be sorry. Thou art emphatically my chosen; and blessed are the eyes that thou shalt look upon with gladness. But I will hide thee in a mask of sorrow: they that see thee shall fear thou art fallen: but I lift thee up.
        

        A restatement of Crowley’s role as set forth in #I-15. The Curse of a Magus is that, because he Utters a new Word amidst the values and norms of the expiring æon, or as an unfamiliar complement to the present æon, few if any will initially understand or endorse that new Word. Hence he can expect to be greeted with disinterest or even contempt. Truth, however, is not determined by vote. HarWer suggests that Crowley’s reception will be so antipathetic that even his disciples may lose confidence in him. This, however, will not affect the essential truth of his Word.

        
          54. Nor shall they who cry aloud their folly that thou meanest nought avail; thou shall reveal it: thou availest: they are the slaves of because: They are not of me. The stops as thou wilt; the letters? change them not in style or value!
        

        The Word and philosophy of Aleister Crowley cannot be understood as a mere product or synthesis of existing philosophy. A Word [as the Utterance of a Magus] introduces a new philosophical principle altogether. While it may contain elements of preexisting wisdom, its essence and emphasis will be unique and accessible only via nœtic intuition.

        Crowley is permitted to punctuate the Book of the Law as he thinks appropriate, but he is not to tamper with the words, letters, or numbers of the text.

        
          55. Thou shalt obtain the order & value of the English alphabet; thou shalt find new symbols to attribute them unto.
        

        A straightforward instruction for Crowley to discard the number & letter values of the Hebrew Cabala. He ignored #II-55, due no doubt to the years he had already invested in Cabalism, and put forward Liber Trigrammaton as a gesture of compliance. He admitted his dissatisfaction with this in his 1920 Comment, theorizing further research into Sanskrit or Enochian.

        The actual solution was deceptively simple: a direct, numerical equivalence to the order of the English alphabet and the construction of a new symbol for each letter/number. #II-55 was later to prove crucial to the revealing of #II-76 in the Book of Coming Forth by Night.

        
          56. Begone! ye mockers; even though ye laugh in my honour ye shall laugh not long: then when ye are sad know that I have forsaken you.
        

        Those who ridicule the Book of the Law, feeling secure in the conventions and norms of the expiring Æon of Osiris, will find that this conservatism works against them when the inertia of Nuit gradually aligns itself to the emerging values of the Æon of Horus.

        Crowley himself was of the opinion [in the 1920 Comment] that this verse also had a special meaning with regard to impostors and false cults abusing the license of the Æon of Horus: that ultimately they would merely make themselves look foolish. There is a lesson here for any individual or group attempting to “go through the motions” of ritual magic, Thelemic or otherwise, without actually understanding the principles or desiring the results the ceremonies in question were originally conceived to activate. Ritual without such understanding and purpose becomes merely a rote exercise, hence an excuse to not think!

        True to the OU-unifying principle of Nuit, Crowley went on to propose intellectual separateness [from Nuit … ironically the central feature of HarWer, whose æon he was inaugurating] as the ultimate “evil”. In Liber Aleph he observed:

        “And of such the Lords are the Black Brothers, who seek by their Sorceries to confirm themselves in Division … know this concerning the Black Brothers that cry: I am I. This is Falsity and Delusion, for the Law endureth not Exception. So then these Brethren are not Apart, as they Think; but are peculiar Combinations of Nature in Her Variety.”

        Alas for those who think that mere insistence upon a law can make its violation impossible! Quite the contrary: Were it not conceivable or possible to do so, no law would be necessary in the first place. Nor is it sufficient to say that “[objective] universal law is a fact, not a convention, hence cannot be violated”. Until man understands and correlates all of what he so boldly calls “natural law”, how can he be certain that no exception exists to the tiny province he has thus far mapped?

        Why should Crowley so dislike the “Black Brethren”, then? Is it just because they are explorers bolder than he, or is it rather because the endless evolution, change, and variety they cherish is antithetical to the goal of a monolithic, homogenous OU - that siren’s song of Nuit which so enraptured the “Buddhist” Magus of the Æon of Horus?

        Unfortunately - or fortunately, depending upon your æonic point of view - the Beast 666 had a bit of Black Brotherhood in his modus operandi as well. He may have advocated the theoretical ideal of universal harmony, but he nonetheless devoted considerable time and effort to exercising and maximizing his own individuality. [I am certain HarWer approved.]

        
          57. He that is righteous shall be righteous still; he that is filthy shall be filthy still.
        

        In the 1920 Comment Crowley viewed this as a corollary to #II-56, suggesting that it is actually impossible for an object to undergo change, because it cannot be altered in its basic chemical constitution. If an apparent change occurs due to the addition, subtraction, or rearrangement of elements of this constitution, then the object has lost its original identity and assumed a new one.

        This argument does not provide, however, for unrealized potential, which may not be apparent in the original assessment of an object although it is in fact there. A caterpillar does not lose its identity because it evolves into a butterfly, any more than a man loses his identity because he grows a beard. For Crowley’s argument to hold true, identity would have to be defined in a strictly limited sense, and at a fixed point in time. Either one of these assignments would be arbitrary, hence artificial - a stepsister’s foot being jammed into Cinderella’s glass slipper.

        
          58. Yea! deem not of change: ye shall be as ye are, & not other. Therefore the kings of the earth shall be Kings forever: the slaves shall serve. There is none that shall be cast down or lifted up: all is ever as it was. Yet there are masked ones my servants: it may be that yonder beggar is a King. A King may choose his garment as he will: there is no certain test: but a beggar cannot hide his poverty.
        

        The Æon of Horus [and the Æon of Set, for that matter] will not enable silk purses to be made from sows’ ears. Yet superficial appearances may be quite deceptive, and an Adept seen through the eyes of a non-Adept may seem to be behaving erratically or irrationally. It is true that a beggar might not be able to hide his poverty, but a king in a good disguise would seem every bit as impoverished. In judging another, one must first determine one’s actual ability to render such a judgment, then the criteria according to which the judgment will be made.

        
          59. Beware therefore! Love all, lest perchance is a King concealed! Say you so? Fool! If he be a King, thou canst not hurt him.
        

        See the discussion of “love” in the comment to #I-57. In his 1920 Comment with reference to #II-59, Crowley further characterized it as a “right relationship” between two components of the Nuit-totality -not a blind attraction for superficial motives which, upon closer examination, might not prove to be mutually beneficial.

        
          60. Therefore strike hard & low, and to hell with them, master!
        

        Crowley is to be aggressive, uncompromising, and remorseless in his proclamation, definition, and application of the Word of the Æon. [He was.]

        
          61. There is a light before thine eyes, o prophet, a light undesired, most desirable.
        

        
          62. I am uplifted in thine heart; and the kisses of the stars rain hard upon thy body.
        

        
          63. Thou art exhaust in the voluptuous fullness of the inspiration; the expiration is sweeter than death, more rapid and laughterful than a caress of Hell’s own worm.
        

        
          64. Oh! thou art overcome: we are upon thee; our delight is all over thee: hail! hail: prophet of Nu! prophet of Had! prophet of Ra-Hoor-Khu! Now rejoice! now come in our splendour & rapture! Come in our passionate peace, & write sweet words for the Kings!
        

        
          65. I am the Master: thou art the Holy Chosen One.
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