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FOREWORD



HOW GOOD IT IS TO find a man who tells the truth about the bigots who masquerade as spokesmen for God! Herein Richard Thorn unmasks some of those who pretend to be Christians, but who evidently lack the love and tolerance stressed by the Man from Galilee.


At length Dick graphically points out the hundreds of fabrications of the so-called Christian pastor called Ron Carlson, who claimed he had spent months researching the organization called “Freemasonry.” This had to be an untruth. He spent most of his venom on the writings of one man—Albert Pike. Any honest researcher knows that no one man can, or does, speak for Freemasonry.


Carlson knew he was safe in quoting Pike. Few have read Pike’s Morals and Dogma. It is difficult reading. It took me twenty years to complete its more than 850 pages of what I considered rambling text. Dick Thorn is to be congratulated for going through this page by page to point out the hundreds of errors of Carlson’s interpretation of what he claims Pike wrote. The Southern Jurisdiction of the Scottish Rite wisely stopped reprinting it many years ago. And it’s interesting to note that neither Carlson nor others of his ilk ever quote the Masonic works of contemporary authors.


Phrase by phrase Dick Thorn shows the reader how Carlson has distorted Pike’s thesis. At considerable length Thorn shows us how Carlson twists innocent expressions into something he “proves” to be evil.


To a lesser extent Dick also proves that Pat (real name: Marion Gordon) Robertson, the multimillionaire evangelist-entertainer-businessman-television guru-politician (whose father was a Freemason), either doesn’t know how to research, uses faulty researchers, or knowingly conveys outright falsehoods as truths.


Dick does an excellent job of telling us what theology (a mystery to most of us—including most evangelists) really is. He warns us, as does the Holy Bible, to “beware false prophets, who come to you in sheep’s clothing, but inwardly they are ravening wolves.” Hundreds of charitable organizations have discovered this to be true after they had sent gifts to pleading media personalities posing as Men of God.


Fundamentalism is clarified at length by Dick. He concludes that “a fundamentalist is an American evangelical who is a militant crusader against modernism.” He explains something that few of us know: there is a “fifth gospel,” which is necessary to understand if we are to be able to interpret the well-known four Gospels.


Today’s anti-Masons are little different from those of the past two centuries. Now they can and do use modern means of communication to convey their venom, while condemning modernizing religious thought. But they do not stop with condemning Freemasonry, they denounce everything that doesn’t support their narrow religious views and teachings. This includes other Christian denomination, often including their own. As Dick points out: “Their lack of love for fellow believers in Christ leads to attacks on friend and foe alike.”


These diabolic characters ignore the teachings of the Man they claim they worship. He admonished all to love their neighbors as they love themselves. He specified no color, sect, or religion. A couple of years ago a man named Ankerberg—one of these active anti-everything fundamentalists—attempted to have me appear on one of his Masonic-baiting television programs. He wouldn’t take “no” for an answer. Finally I told his puppets I would take him up on his offer under certain conditions: That it would be a one-time live program—or that I have editorial control over the editing of the videotape—and that Ankerberg and his crew reread (or read for the first time) the Sermon on the Mount. I never heard from him again.


Dick suggests Freemasonry ought to stop turning the other cheek when unfairly criticized and answer its critics honestly and forthrightly. This is what a few of us have been strongly advocating for years. For a decade, beginning in 1826, a handful of vocal anti-Masons came close to destroying the organization. It wasn’t until a small group of Masonic leaders fought these bigots that the “antis” pulled up stakes and went back to their holes. A lesson that should be remembered.


Freemasonry unites men of every country, sect, and opinion. It discriminates against no one of good will. It supports the freedom of all, regardless of their race or religion. It endeavors to help all peoples to live together in peace and harmony. It helps those who honestly cannot help themselves. Its charity knows no bounds.


These, and more, are the lessons Dick Thorn passes on to his readers. Those who put them into practice will be rewarded beyond the dreams of the most optimistic.


Allen E. Roberts,
Fellow, Past President, and Executive Secretary of the Philalethes Society, Past Grand Master of the Allied Masonic Degrees of the United States, and author of House Undivided; Brother Truman; The Mystic Tie; and twenty-six other books





INTRODUCTION



MANY BOOKS AND ARTICLES HAVE been written in response to the allegations of anti-Masons, and this book was also originally intended to answer the questions they raise. But three months into the process of writing it, I read The Cloud of Prejudice, Art deHoyos’s response to the tape-recorded anti-Masonic sermon by Ron Carlson, president of Christian Ministries, International; and the February 1993 issue of the Scottish Rite Journal, which addressed anti-Masonic charges made by James Holly at the Southern Baptist Convention in Indianapolis, in June 1992. At first there seemed no point in continuing to write this book, and then it occurred to me that the real issues are the theological assumptions of the fundamentalists who make these allegations. In other words, I feel it is necessary to go beyond their allegations and address the theological mind-set that makes them.


UNDERSTANDING THE MAN WHO LIES ABOUT MASONRY


There is a biblical precedent found in 2 Corinthians, chapters 10–13, where the apostle Paul found it necessary to defend his ministry in the same way, when he addressed the issues raised by the false apostles who were his critics at Corinth. We do not know the exact nature of their charges, nor do we know what they were teaching, because we can only read Paul’s reply. But this much is clear: Paul’s opponents attacked his ministry and attempted to undo his work, claiming that they had Christ’s authority and that Paul did not. Paul replied that if they were confident that they belonged to Christ, they could not deny him the right to say that he, too, belonged to Christ. Paul said that the authority that the Lord had given him was for “building you up rather than tearing you down.”1 Paul refused to compare himself with those who measured themselves by comparison with one another. He preferred to boast of things according to the measure of the rule that God had given him, and would not go beyond that measure. The assumed authority of the false apostles was destructive. It was dividing the body of Christ, rather than building it up. Paul respected his limits, but their boundless conceit showed that his opponents were false apostles and servants of Satan, masquerading as apostles of Christ.2 Paul’s point seems to be that any religion that causes a man to look down upon his fellow men, and to think that he is better than they are, is a false religion.


There is a certain type of person, among fundamentalists, whose usual method of preaching is to attack the faith and practice of another person or group. One can only infer what such men believe from the context of their judgmental attacks, because they seldom make any positive statement of their own doctrine and faith. Their assumed authority to judge others is destructive. They divide the body of Christ, and according to Paul’s criteria, their actions are those of false apostles.


Unless someone else is doing all their thinking, no two people can always agree on every issue. This was one of the fundamental reasons for the Protestant Reformation. (All forms of Protestantism have a tradition of arguing about theology, Biblical interpretation, ethics and error. This book is a part of that tradition). The same principle is also the source of the Masonic belief in the right of the individual to interpret the Bible for himself. Masons do not teach a plan of salvation because that is the function of religion and Freemasonry is not a religion. Just as Paul’s ministry had certain limits, Freemasonry limits itself to teaching men to show their faith by what they do. Paul’s credentials were proven by positive results in the lives of his converts. In the same way, Masons seek to make good men better, by putting their faith in action.


The allegations against Paul concerned his character. Paul was fighting for a principle. Freemasonry has also been wrongfully accused, and so we, too, are fighting for that same principle. Most of our opposition comes from those who believe that Freemasonry is a danger to their religious views. It is valid to oppose Freemasonry from a true spirit of concern, but most of their concern is over issues that do not even exist. Masons are charged to avoid argument with those who, through ignorance, may ridicule our Order. But Ron Carlson’s ridicule is not through ignorance; his ridicule is through false witness. I wish to respond to his allegations from the perspective of a fundamentalist, who has been a lay student of theology for more than thirty years.


Carlson says, among other things, that:


1. Masonry is a religion.


2. Masonry is in error because it is pantheistic.


3. Masonry is in error because it gives works more importance than faith.


4. Masonry is a secret society.


5. Masonry has its roots in the mystery religions.


6. Masonry is anti-Christian.


7. Masonry is Satanic.


The purpose of this book is to show that most of his charges are false, and that in those instances where there may be an honest difference of opinion, to show that there is a sound scriptural basis for a different view. Other fundamentalists will disagree with my views at several points. We will agree that 2 Timothy 2:15 tells us to “Study to show thyself approved unto God,” but we will often disagree on “rightly dividing the word of truth.” Even Paul and Peter disagreed about “walking uprightly according to the truth of the Gospel.”3 Because we bring our personal experience, as well as our belief, into Bible study, it is always appropriate to differ with my views, but it is never appropriate to lie about them. When you hear a man of God bear false witness, and when it becomes obvious that he knows it is false witness, you must ask yourself this vital question: “What is his real issue?” What possible motive can he have for breaking the ninth commandment, while pretending that “this is God’s message?”


The Mason’s charge to avoid argument is based on common sense and courtesy. Even the most impeccable logic will not dissuade an emotional man or woman, nor will it convince the obstinate person. It is not through argument, but through reconciliation, that they are won. It is an act of love and courtesy to respect their dignity, their integrity, and their right to their opinion. It has been said that the best way to destroy an enemy is to make him your friend. It is not the best way. It is the only way.


Masonic tradition opposes any discussion of religious issues in the Lodge because history teaches us that any attempt to impose a religious viewpoint is a fertile source of dissension. But I must write from the viewpoint of the fundamentalist Christian, first, because it is my viewpoint, and second, because that is the viewpoint of our accusers. Thus I would find it far more difficult to reach the same conclusions from neutral ground.


The aims of Freemasonry are to make good men better by promoting Brotherhood, Relief and Truth. Brotherhood refers to equality, justice, companionship, love, and respect for others. Relief is love in action, lending spiritual, emotional, and material support to those in need. Truth has to do with a belief in God and life after death, ethics, morality, avoiding hypocrisy and deceit, following the Golden Rule, and seeking knowledge.


Masonry’s emphasis on secrecy is limited to keeping to ourselves our modes of identification, and those things told to us in confidence, and specifically excludes any felony.





I


A SOUL SET FREE



BOTH SIDES OF MY FAMILY are fundamentalist Christians. Our family activities centered around Sunday school and morning worship, evening youth fellowship and evangelistic services, Wednesday prayer meeting, Thursday choir practice, and Friday men’s fellowship. Then suddenly, in 1943, church-related activities no longer seemed important to me. The city of Akron had emerged from the depression into a wartime economy. War-related industry provided jobs for thousands who came to Akron to find work. East High School was on a split schedule to accommodate the influx of new students. My classes were scheduled from 7:30 A.M. until noon, to allow me to work at the Firestone Tire and Rubber Company from 2:00 to 10:00 P.M. I bought new clothes, a watch, and a car, and found new friends at work. Then I began to rebel against my parents’ rules concerning my choice of friends and a midnight curfew hour.


At school I was studying Old Testament Literature as an elective. The teacher was an atheist who used the classroom to “debunk the myths of the Bible.” He told us that Abraham’s willingness to offer Isaac on the altar proved that the ancient Hebrews practiced human sacrifice; that Moses couldn’t have written the first five books of the Bible because writing hadn’t been invented yet; and that the Bible itself says there is no God. Becoming an atheist made it easy for me to justify a new life-style, as I told my parents to look at the difference between what Christians said, and what they did. To me, God was only an adult version of Santa Claus.


In 1945 I enlisted in the army, and served as a paratrooper and a medic with the 82nd Airborne Division. After discharge from the service, I married a Christian girl, returned to church, and studied pre-med at the University of Akron. In zoology class the professor compared and contrasted the story of creation in Genesis with Darwin’s theory of evolution. When I asked my pastor how to reconcile the two, he lent me a book that argued against Darwinism as it was taught in the 1890s. Instead of focusing on current issues, the book had set up a straw man and attacked it. No man, and I counseled with many, showed me that there can be no conflict between the Bible and true science, because God is the Author of both! Instead, each tried to prove that his particular view was right, and that the other view was a lie. Because all of the clergymen I talked to had obvious gaps in their knowledge of the scientific method, I came to believe that God was only an Ideal, created by man, and often used to exploit others; I became a militant atheist.


After graduating from the Ohio State University College of Medicine, I returned to Akron to serve my internship. While working with Dr. Forrest Crocker, a resident at Children’s Hospital, I saw true Christian love and personal peace in action, as he ministered to his patients. As a result of his living witness, I accepted Jesus Christ as my personal savior, August 16, 1958. For the first time in my life, I experienced a very real personal peace and a love for other people. The continuing daily experience of peace and love changed my life so deeply, that I felt called to share that experience with others. I served as a medical missionary with the fundamentalist Christian and Missionary Alliance Church in Congo (now called Zaïre), West Africa, doing surgery and obstetrics, teaching in the nursing school, and preaching the Gospel.


In preparation for the mission field my pastor tutored me in theology, using William Evans’s The Great Doctrines of the Bible as a textbook, so that I could preach the Gospel, as well as serving the mission as a medical doctor. The study of theology became a lifelong hobby; a burning passion to find answers that respected the validity of both science and the Bible. I know obedience to God produces profound changes in the lives of men and women; and I also know that science improves the quality, the comfort, and the length of their lives.


As I study the Bible, I still use Evans’s book as my guide to doctrine and theology, and Mickelsen’s Interpreting the Bible to learn how the Bible should be understood today; taking into account the differences in time, place, language, logic, and culture; as well as the differences between God’s covenant with Abraham, and how we should relate to God through Jesus Christ in this Dispensation.


After returning home in 1965 because of my wife’s health, I continued in Christian service as a Sunday school teacher; as a regular participant and board member of a fundamentalist television Bible-study program; and as a speaker and member of the board of the Cleveland Chapter of The Full Gospel Businessmen’s Fellowship International. Through the years I have taught Sunday school classes ranging from teenagers to senior citizens, served as a deacon and member of the board of my church, and preached the sermon in the absence of the pastor.


Atheism was a time of darkness in my life, because my mind was closed to the truth of God’s grace. Then, beginning in 1971, I passed through a second era of darkened understanding because guilt about divorce drove me to avoid church and fellowship with other Christians. Marital problems had seemed so severe that I could see no options but divorce or suicide, but divorce did not solve my problems. It only provided the opportunity for a series of disastrous relationships. Then, in early March 1981, I walked into Huebner Chevrolet, intending to buy a car. Before I could say a word, the salesman, Bud Smith, was saying, “Hey, Dick, come here, I want to talk to you. You know, Bill and Beth Urey, my preacher and his wife, have a love for God I’ve never seen before.” As he continued talking, my mind went back to those years when a man’s love, freely and openly shared, had drawn me into an awareness of the love and grace of God. As I recounted this, Bud sat back, scratched his white head, and with a puzzled expression on his face, he asked, “What happened to you, Dick?”


As I told him how I had fallen away from fellowship with the Lord, he scratched his head again as he asked, “Don’t you know God’s grace is sufficient for that?” The burden of years of guilt was suddenly gone as the true significance of his words sank in. I left Huebner’s without remembering why I had come. I stepped into a world literally made new again by a restored sense of the depth of God’s love and forgiveness. I was seeing the world with different eyes, and I found a new joy in Christian fellowship and church activities. Years later, while preparing a sermon, I tried to recapture the emotion of that experience by writing “A Soul Set Free,” a parody of William Ernest Henley’s “Invictus:”


Released from sin that shackled me,


The curse of man, from pole to pole.


Because, in Christ, I am set free,


There are no fetters on my soul,


I am not free of circumstance,


I often wince and cry aloud.


Buffeted still by winds of chance,


Yet His grace keeps my head unbowed.


While in this place of sin and tears,


Resting in the choice I have made,


I find no menace of the years,


For His love keeps me, unafraid.


I need not fear, though strait the gate,


His, the punishments on the scroll.


T’was Christ, the Master of the gate,


Who set free my guilt-burdened soul.


In September 1982, I took a leave of absence from the practice of medicine, to attend the Ashland (Brethren) Theological Seminary, majoring in Pastoral Counseling at the Emerge Ministries campus.


I believe in the inerrancy of the Bible, which means that I agree with Evans that the Bible is “just as much the Word of God as though God spoke every word of it with His own lips.”1 But I do not believe in the inerrancy of the interpretation of the Bible by those who teach it. The problem is not just a difference in our view of inerrancy, but in how men read and understand the Bible. Some try to understand the Bible as though it were written in twentieth-century America. The teachings of Jesus and the major doctrines of the Bible are clear enough to permit this. But keep in mind that Biblical scholars often differ in their understanding of certain scriptural passages. (The Protestant tradition of arguing about theology and Biblical interpretation is why we have different denominations in the church today.) Scholars are not always certain of the original meaning, and what those who heard it, or first read it, understood it to mean, as well as how its message might be phrased, if it were first preached or written today.


Almost any word we use has three or more different meanings. When we translate something from another language, we must decide which meaning is appropriate and use its equivalent in English. A simple example illustrates the problem: The preposition before can mean: in front of, earlier, next to, of higher rank, and so forth. When the Bible says David danced before the ark, the reader will understand that this means David danced in front of the ark, not that David danced first and then the ark did! But the original meaning is not always that clear. This leads to an honest difference of opinion among Bible-believing scholars when translating or interpreting the Bible. But sometimes the problem lies in someone using a passage of Scripture to prove a point, instead of allowing the Bible to speak for itself. My atheistic teacher told me, “The Bible says, ‘There is no God.’” But when I read the verse,2 I see that it really says, “The fool hath said in his heart, ‘there is no God.’” The atheist omitted some words to make the Bible appear to say what he wanted me to believe, not to understand what the Psalmist really meant.


It saddens me to hear a minister or Bible teacher ignore the context of Bible verses to “prove” what he says the Bible teaches. He might disregard the context, for the same reason my atheistic teacher did: to make the Bible appear to say what he wants me to believe. He may ignore the context because he is not aware, or does not believe, that sound methods of interpretation are needed; and finally, he may be someone who thinks interpretation is just one more way that human secularism “despiritualizes” the Bible.


But it grieves me even more to see someone twist the words of a human author, and make him appear to say something he never intended to say, because this is not ignorance. He knows it isn’t true because he made it up; he is like the fox in Aesop’s fable who could not reach a beautiful bunch of ripe grapes hanging high over his head; so he walked off scornfully, saying, “Why should I wear myself out trying to get a bunch of sour grapes?” He pretends to despise, and belittles that which is beyond his reach or understanding. Keep in mind the sacred nature of the minister’s call to proclaim God’s Truth, and you will understand why telling a lie in the pulpit is taking God’s name in vain. “Because they . . . have spoken lying words in my name, which I have not commanded them; even I know, and am a witness, saith the Lord.”3


Consider then, how I reacted when I first heard, and then saw, evidence to the contrary. One night, during evangelistic services at our church, the visiting evangelist said that seven thousand elderly people had lost their lives in a recent flu epidemic. Later, over coffee and dessert, I said that I didn’t know the loss of life was so high. He replied, “Oh the real number was seven hundred; that was just a little evangelistic exaggeration!” I was shocked to hear a man of God tell a lie from the pulpit.


In Seminary, I was asked to write a paper on Jay Adam’s The Use of the Scriptures in Counseling. Adams said (page 38) that Thomas Harris, M.D., author of I’m OK—You’re OK, urges us to become OK without the aid of the Christ of the Scriptures. “After all, he tells us, ‘Truth is not bound in a black book.’” Harris actually said, “The truth is not something which has been brought to finality at an ecclesiastical summit meeting or bound in a black book. The truth is a growing body of data of what we observe to be true.”4 This chapter of Harris’s book was devoted to moral values and the concept of Christ’s grace. Adams, who teaches pastors how to counsel, had distorted Harris’s meaning, context, and purpose, by omitting some of Harris’s words.


In February 1986, Shotty, an 81-year-old retired barber and a member of our church, asked me why I had never become a Mason. I said, “Because no one ever asked me to join.” He explained that the only way to become a Mason was to ask a Mason for a petition. I was raised a Master Mason June 16, 1986, received the Knight Templar degree December 7, 1987, became a Shriner June 11, 1988, and received the 32nd degree in the Scottish Rite October 29, 1988. I was elected Worshipful Master of Carroll Lodge #124, Carrollton, Ohio, November 5, 1990.


I have applied the same diligence in the study of Freemasonry that I was taught to use in Bible study. I enrolled in the Grand Lodge of Ohio’s “The Exceptional Lodge Leader” study course and in its Masonic Training Course, Series IV. I joined the Ohio Lodge of Research and the Philalethes Society. I read the Northern Light, the Knight Templar, The Philalethes, and numerous other masonic publications. I have read Pike’s Morals and Dogma, ten of Allen Roberts’s books, two by Joseph Fort Newton, and many other books by masonic authors. I have the Little Masonic Library, Coil’s Masonic Encyclopedia, History of Freemasonry in Ohio, and several other Masonic reference works. I have also read all of the anti-Masonic literature I can get my hands on, and viewed and listened to many of their video and audio tapes. Without exception, all of them distort the teachings of Freemasonry. Some of them are based on misinformation, or an honest difference in interpretation, but others unmistakably demonstrate a deliberate and misleading rewording of the works of Masonic authors to make them appear to say things that they never intended to say.


My father was asked to resign from Masonry in order to be considered eligible for the office of elder in his church. He did so because holding that office was more important to him than Masonic membership. Dad is a devout man who sees nothing wrong in Freemasonry. He says his church objects to the secrecy in Masonry: “What are they trying to hide?” Nothing! “The secrets of Freemasonry” is a term used in the same context as “The mystery of the Gospel.” No man can understand a relationship he denies. He must be open to the leading of the Holy Spirit to fully understand what Jesus taught and he must be a Mason to understand the secrets of Freemasonry. Anyone wishing to know more about Freemasonry can find it in the public library, or by buying a copy of Born in Blood by John Robinson, or a copy of Allen Roberts’s The Craft and Its Symbols.


Freemasonry is often attacked because it “leaves out Jesus Christ.” Those who say this believe that Masonry is a religion that teaches men how to get to heaven through their good works. This shows why the principles of interpretation are so important. Masonry says that it is not a religion. An honest interpretation of the teachings of Freemasonry will show that instead of teaching men what to believe, men are simply asked to put the religion they already have, when they become a Mason, into everyday practice. People look at the difference between what Christians say, and what they do. The ideal Mason will practice what he believes, so that there will be no difference between what he says and what he does. Again, this is why careful interpretation of Scripture is so important. Only Jesus could perfectly fulfill the Law. As a Christian, His righteousness is imputed to me, but the Law remains my guide as I seek to follow Him. Masonry seeks only to reinforce my decision to use that guide. It makes no claims for itself.


Shortly after I received the 32nd degree in the Scottish Rite, a former pastor handed me a copy of Ron Carlson’s tape, and advised me to listen to it closely. As I listened, I became horrified, and wondered what I had gotten myself involved in. But as I continued to listen, I realized that I had not heard any of the things that Carlson says are taught in the higher degrees. All of my friends in Scottish Rite agreed. At the time, I had never seen a copy of Albert Pike’s Morals and Dogma. It took me almost a year to find one that I could borrow, because the book is out of print and many small Lodge libraries do not own a copy. (The one I found was printed in 1914.) As I compared Carlson’s tape with Pike’s book, I saw that Carlson was distorting Pike’s meaning, context, and purpose, in exactly the same way Adams had distorted Harris’s book.


By tradition, Freemasonry never defends itself. That is one reason misinformation about its teachings has persisted. But the principles of Christian ethics impose a higher obligation on defending a principle than on maintaining courtesy. This book was written to correct false views of Freemasonry. It is true, as I understand the truth, and the reader is free to reject or dissent from my view, as he chooses.


In Luke’s Gospel we read that an expert in the law asked Jesus what he must do to inherit eternal life. Jesus asked him, “What is written in the Law? How do you read it?” He answered: “‘Love the Lord your God with all your heart and with all your soul and with all your strength and with all your mind’; and, ‘Love your neighbor as yourself.’” “You have answered correctly,” Jesus replied. “Do this and you will live.” But he wanted to justify himself, so he asked Jesus, “And who is my neighbor?” In reply Jesus said: “A man was going down from Jerusalem to Jericho, when he fell into the hands of robbers. They stripped him of his clothes, beat him and went away, leaving him half dead. A priest happened to be going down the same road, and when he saw the man, he passed by on the other side. So, too, a Levite, when he came to the place and saw him, passed by on the other side. But a Samaritan, as he traveled, came where the man was; and when he saw him, he took pity on him. He went to him and bandaged his wounds, pouring on oil and wine. Then he put the man on his own donkey, took him to an inn and took care of him. The next day he took out two silver coins and gave them to the innkeeper. ‘Look after him,’ he said, ‘and when I return, I will reimburse you for any extra expense you may have.’ “Which of these three do you think was a neighbor to the man who fell into the hands of robbers?” The expert in the law replied, “The one who had mercy on him.” Jesus told him, “Go and do likewise.”5


Jesus chose the Good Samaritan as an example of loving your neighbor because the Jews and the Samaritans were enemies.6 Jesus said, “You have heard that it was said, ‘Love your neighbor and hate your enemy.’ But I tell you: Love your enemies and pray for those who persecute you, that you may be sons of your Father in heaven. He causes his sun to rise on the evil and the good, and sends rain on the righteous and the unrighteous. If you love those who love you, what reward will you get? Are not even the tax collectors doing that? And if you greet only your brothers, what are you doing more than others? Do not even pagans do that? Be perfect, therefore, as your heavenly Father is perfect.”7 Perfect can mean flawless, but in this context, perfect means that God treats men just the same whether they are evil, and therefore enemies, or righteous; and we are commanded to do the same thing.


The church tends to emphasize orthodoxy in belief and behavior as a test of righteousness. Jesus said that those who emphasize insignificant details “Strain out a gnat but swallow a camel”8 In Matthew 25, Jesus seems to emphasize following Him and obeying His commandments as the test of righteousness.


Jesus said that in the final judgment, all nations will be gathered before Him, and He will separate the people as a shepherd separates the sheep from the goats. He will then invite the righteous to accept their reward. “For I was hungry and you gave me something to eat, I was thirsty and you gave me something to drink, I was a stranger and you invited me in, I needed clothes and you clothed me, I was sick and you looked after me, I was in prison and you came to visit me.” Then the righteous will ask when they saw Him in need and did those things. He will reply, “Whatever you did for one of the least of these brothers of mine, you did for me.”


Then He will say to the unrighteous, “Depart from me, you who are cursed, into the eternal fire prepared for the devil and his angels. For I was hungry and you gave me nothing to eat, I was thirsty and you gave me nothing to drink, I was a stranger and you did not invite me in, I needed clothes and you did not clothe me, I was sick and in prison and you did not look after me. They, too, will ask when they saw Him in need and did not help Him. Then He will reply, “Whatever you did not do for one of the least of these, you did not do for me.”9


This is faith or love in action. There was no question about what they believed. It was a question about what they did. “For in Christ Jesus neither circumcision nor uncircumcision has any value. The only thing that counts is faith expressing itself through love.”10 Fundamentalists are quick to point out that Ephesians 2:8–9 teaches us that salvation is through faith, not by works, so that no one can boast; but often fail to add that verse 10 tells us that we were created “to do good works, which God prepared in advance for us to do” (NIV). In the words of James the Apostle: “What good is it, my brothers, if a man claims to have faith but has no deeds? Can such faith save him? Suppose a brother or sister is without clothes and daily food. If one of you says to him, ‘Go, I wish you well; keep warm and well fed,’ but does nothing about his physical needs, what good is it? In the same way, faith by itself, if it is not accompanied by action, is dead. . . . Show me your faith without deeds, and I will show you my faith by what I do.”11


Jesus showed God’s love and compassion by healing the sick and feeding the poor, but instead of praising God for His miracles, some of the religious leaders accused Him of breaking the Sabbath and sought to kill Him. They were more interested in protecting their view of the Law, than in the good that had been done in the power of God.12 When Jesus healed a blind and mute man, these same religious teachers said His powers were Satanic.13 He taught us to love our enemies, but when He ate with tax collectors and sinners they criticized Him.14


One branch of the church tends to emphasize salvation at the expense of the social gospel, while another branch tends to emphasize the social gospel at the expense of teaching salvation. There is a third position: Sin is more than an act of transgression. The true origin of sin is rebellion and estrangement. When man is wrong in his relationship with God, he will be wrong in relation to his neighbor. The law has more to do with relationships than it has to do with moral absolutes. A simple example is the so-called “little white lie.” If a man views Truth as an absolute, there is no such thing as a “little” lie. If he views the law as supporting relationships, white lies are not only permissible, but required—he will not tell his wife that he doesn’t like her dress at the cost of damaging their relationship. The essence of Christianity is not legalism, but reconciliation with God and our fellow man, through a personal relationship with Jesus Christ.


Many people consider those of a different religion to be their enemies. Jesus said to love our enemies. Freemasonry teaches us to accept other people, and to respect their religious beliefs. It does not teach that all religions are equal, only that we should respect them. My religious concepts were formed long before I became a Mason, but I consider Freemasonry to be a work of the Lord Jesus Christ, raised up to emphasize that part of His teaching so often neglected by the church: to love your enemy. Just look at the strife between Catholics and Protestants in Ireland, and the struggle between Jews and Arabs in the Middle East. Consider the religious warfare in India, the former Yugoslavia, and Iran. History tells us that heresy was considered the greatest crime in medieval Europe—not murder, not lawless violence, not rape—but heresy. Heresy was the only reason for the hideous tortures of the Inquisition.


What delights me most about Freemasonry is to see its teachings used to encourage Jews and Christians of all denominations to bond together around the beliefs that they hold in common, and to live and practice what they believe, instead of arguing about differences in their belief. I have found the same love and fellowship with some of my brothers in the Lodge, that I have shared with some of my brothers and sisters in church. The great secret of Freemasonry is its teachings concerning Brotherly Love, Relief, and Truth. Those teachings are best expressed in the words of Romans 12:9–13:1 [NIV].


Love must be sincere. Hate what is evil; cling to what is good. Be devoted to one another in brotherly love. Honor one another above yourselves. Never be lacking in zeal, but keep your spiritual fervor, serving the Lord. Be joyful in hope, patient in affliction, faithful in prayer. Share with God’s people who are in need. Practice hospitality. Bless those who persecute you: bless, and do not curse. Rejoice with those who rejoice; mourn with those who mourn. Live in harmony with one another. Do not be proud, but be willing to associate with people of low position. Do not be conceited. Do not repay anyone evil for evil. Be careful to do what is right in the eyes of everybody. If it is possible, as far as it depends on you, live at peace with everyone. Do not take revenge, my friends, but leave room for God’s wrath, for it is written: “It is mine to avenge; I will repay,” says the Lord. On the contrary: “If your enemy is hungry, feed him; if he is thirsty, give him something to drink. In doing this, you will heap coals on his head.” Do not be overcome by evil, but overcome evil with good. Every one must submit himself to the governing authorities, for there is no authority except that which God has established.


Some of the principle teachings of Freemasonry, which are expressed in Romans 12:9–13:1, include:


1. Be devoted to one another in brotherly love.


2. Honor one another above yourselves.


3. Keep your spiritual fervor, serving the Lord.


4. Be joyful in hope, faithful in prayer.


5. Share with God’s people who are in need.


6. Practice hospitality.


7. Bless and do not curse.


8. Rejoice with those who rejoice; mourn with those who mourn.


9. Live in harmony with one another.


10. Do not be proud, but be willing to associate with people of low position. Do not be conceited.


11. Do not repay anyone evil for evil.


12. Be careful to do what is right in the eyes of everybody.


13. If it is possible, as far as it depends on you, live at peace with everyone.


14. Do not take revenge.


15. If your enemy is hungry, feed him; if he is thirsty, give him something to drink.


16. Do not be overcome by evil, but overcome evil with good.


17. Everyone must submit himself to the governing authorities.





II


UNDERSTANDING THE FUNDAMENTALIST



IN ORDER TO UNDERSTAND CARLSON, and his allegations against Freemasonry, we must understand the tradition from which he comes. Evangelicals and fundamentalists are theological conservatives. Their religious beliefs are basically the same as those of the Protestant Reformers, who set the authority of the Bible above that of men, and accepted as orthodox, the great creeds of the early church fathers. Fundamentalist and evangelical concerns are rooted in hostility toward American Protestant liberal or modern theology, and Darwin’s theory of evolution. Liberals consider some of the traditional orthodox doctrines unimportant. Their theology is best described as the social gospel.


The fundamentalist movement began as a scholarly debate that degenerated into bitter theological politics, and separation from those it saw as apostates. A fundamentalist is an American evangelical who is a militant crusader against modernism. A new evangelical group has emerged in reaction to what they view as the excesses of fundamentalism. Carl F. H. Henry is its best-known spokesman.


The best history of this uniquely American conflict forms the first section of Carl F. H. Henry, one of a series of books entitled “Makers of the Modern Theological Mind.” Bob E. Patterson, professor of religion at Baylor University in Waco, Texas, is the editor of the series, as well as the author of this book. In writing this chapter, I have drawn freely from his book as my primary source of information.


According to a 1976 Gallup poll, membership in four mainline churches: Methodists, Presbyterians, Episcopal, and Church of Christ, declined by 2.7 million. Conservative evangelicals had an increased membership, with the Southern Baptist Convention alone gaining almost 2 million. Patterson believes that one reason for the evangelicals’ growth is that they are changing their traditional style and approach, while retaining the basic Christian doctrines. The Southern Baptists are now the nation’s largest Protestant body. (The 1993 World Almanac says they had over 15 million members in 1991).


Carl Henry is a Baptist. Henry says the Baptist tenets that impressed him while he was a student at Wheaton College are: 1) The final authority of Scripture above all creeds and speculation; 2) the priesthood of all believers; 3) believer’s baptism by immersion; 4) the autonomy of the local church; and 5) the separation of church and state. Although these tenets are not exclusively Baptistic, Henry says that their combination and their emphasis is unique to Baptists.


Henry says: “Reliance upon Scripture to reveal the saviorhood and lordship of Jesus Christ, and His plan and purpose for mankind, is more than the first tenet of Baptist belief; it is the foundation stone for the other principles.” He does not feel that the Baptist position conflicts with ecumenical interest. While he prefers to communicate the life of Christ in His church, in the Baptist tradition, he does not deny that there is some measure of genuine Christian status in other traditions, “even as we are quick to admit that something less than full Christian status often intrudes into our own!”


Henry believes that resolute devotion to the demands of the scriptural revelation will best secure and advance specific Baptist beliefs and ecumenical Christian priorities. Henry does not approve of some of the trends in his denomination. He says that any Baptist activity that does not relate to the Bible becomes a mere abstraction.


By 1943 Henry was married and had earned B.A. and M.A. degrees at Wheaton College; and B.D. and Th.D. at Northern Baptist Theological Seminary. In 1949 he finished his Ph.D. at Boston University. In 1947 he was selected to help Fuller Theological Seminary get started. He remained there until 1956, when Billy Graham and his father-in-law, L. Nelson Bell, asked Henry to be the first editor of Christianity Today. Through his editorials, essays, and interviews, Henry has helped to define and defend conservative Protestantism.


Christian Orthodoxy


Henry is trying to restore the traditional orthodoxy of the nineteenth-century American Protestant movement. To understand the reason for this effort, we need to know what was lost.


Evangelical theology finds its origin in the Reformation. The Reformers set the Bible above Catholic tradition, refused to accept the Apocrypha as Scripture, and denied the authority of Church councils. The Reformers believed that sinners were saved by God’s grace through faith alone, that the church had no authority to control grace, and accepted as orthodox, the great creeds of the early church fathers. From the Reformation came a large body of orthodox literature, that has helped shape the thinking of both early American and contemporary evangelicals.


The eighteenth-century Evangelical revival included Pietism in Germany, Methodism in England, and the Great Awakening in America. The Pietist revival began with Philipp Spener, who condemned the sins of the day, and presented six requirements for reformation: Better knowledge of the Bible, restoration of mutual Christian concern, emphasis on good works, avoiding controversy, better spiritual training for ministers, and more fervent preaching. His teaching influenced A. H. Francke, whose work grew out of his concern for destitute and deprived people. Foreign missions were emphasized and a whole series of institutions were founded, including a school for the poor, an orphanage, a hospital, a widow’s home, a teacher’s training institute, a Bible school, a book depot, and a Bible house.1


This movement influenced the American Puritans, The Great Awakening (Jonathan Edwards), George Whitefield, John and Charles Wesley, and the nineteenth-century holiness movement (Charles Finney). In England an evangelical group in the Anglican church cooperated with the nonconformist churches in social welfare and missionary endeavors. Similar alliances of Protestant churches that were formed in the United States helped shape American culture.


The foundation of the traditions and values of our American culture was largely the Evangelical Protestant ethic, and its impact on our priorities, education, and social legislation was enormous. Between 1830 and 1860 evangelical Protestantism dominated American religion. Although the War between the States caused regional and racial realignment of churches, their theology remained orthodox. But between 1870 and 1920, the emergence of the rationalism and skepticism of the “Enlightenment” movement in philosophy, and fundamental changes in the ideas of science, removed the evangelical tradition from the established theological community. Skeptics had combined the new techniques of biblical criticism and Darwin’s theory of evolution to attack biblical ideas.


Protestant liberalism began with the need for a response to the skeptics. Theologians who were impressed with the new ideas, and not overly concerned with the importance of orthodox doctrine, tried to protect the Christian faith by redefining it, so that it would be more acceptable to the mind of modern man. The pioneer American liberal, according to Patterson, was Horace Bushnell. Barker says, “Bushnell criticized the chilling Calvinistic orthodoxy of his time and stressed faith, while taking emotion and intuition into consideration. During the mid-nineteenth century in America, theology was primarily an exercise in logic, and Christianity an appeal to the intellect. Bushnell tried to offset these tendencies but encountered stern opposition from . . . most other theologians. . . . He presented fresh ideas on the Atonement, the Trinity, conversion, and man.”2


Patterson says that liberals “emphasized personality as the key to reality, experience and reason as the final authorities in religion, and the moral teachings of Jesus as the key to understanding Christianity. . . . The social gospel movement became the most characteristic expression of liberal theology in America. The differences between liberals and conservatives were institutionalized in 1908 when the Federal Council of Churches was founded to combine the social programs of liberal congregations. The conservatives counterorganized and began to harden into the fundamentalist movement.”


Most evangelicals remained in the major denominations and tried to counter modernistic ideas and the liberals’ contempt for orthodox doctrine from within. But some of them left the main denominations and formed a new alliance under Dwight L. Moody, and later under Billy Sunday. Other groups that retained the revivalist tradition were the Holiness and Pentecostal movements. They emphasized the supernatural transformation of the believer in the power of the Holy Spirit, and a complete separation from the world. These groups also emphasized the second return of Christ and biblical inerrancy. Some of them rejected the social gospel and higher education. These conservative evangelicals formed the basis of the fundamentalist movement. Hostility toward liberal theology sprang from ninteenth-century opposition to Darwinism and popular revivalism. The movement finally coalesced with the publication, between 1910 and 1915, of a series of pamphlets called The Fundamentals.


Five of their theological ideas were known as the “fundamentals of the faith:” 1) the verbal inspiration of the Bible; 2) the virgin birth of Christ; 3) His substitutionary atonement; 4) His bodily resurrection; and 5) His imminent and visible second coming. Patterson says the pamphlets were written by Princeton Seminary Professors Charles Hodge and B. B. Warfield, and other writers. (Cairns adds the names of James Orr, R. A. Torrey, and C. I. Scofield.) These and other conservative theologians of genuine academic ability, do not fit today’s stereotypical image of the fundamentalist. Patterson says that many of the later fundamentalists were so strict that some of the original writers would not have been welcome in their circles. Both Cairns and The New International Dictionary of the Christian Church credit Curtis Laws, editor of The Baptist Watchman-Examiner, with coining the title “fundamentalists” for conservatives who believed that the modernists were surrendering the fundamentals of the Gospel. It was later used in a pejorative sense to describe militant theological conservatives in their crusade against modernism. Patterson defines a fundamentalist as an evangelical who has added the element of opposition to his creed.
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