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Introduction





  There is a real and present danger facing our world. Its name is capitalism and the danger lies in the simple but inescapable fact that capitalism is now well past its use-by date. Ours has become a world of intense anxiety, fear and alienation and it is taking a real toll on the people. These fears might appear to be localised; will my job last, will I be able to pay that bill, will my children be safe, and will they have a future? The fears might be global; will there be war, will the planet be consumed by climate change?




  The existence of capitalism has always meant that people have been forced to struggle to survive. However, today we are experiencing acute levels of poverty, distress, homelessness, mental illness. To put it simply; capitalism is making us and the planet upon which we live, sick. Capitalism had a beginning, a middle and is approaching its end. It appears not to be prepared to go gently into any good night any time soon, but it is, as Trotsky described so clearly, in its death agony. This long and overdue death inevitably means a lot of misery for the people.




  We are, in the main, an optimistic species. To be otherwise would be disastrous. No matter how bad things might be, there is always a light shining, if sometimes dimly, on the horizon. Things will get better. The problem is that capitalism’s crisis, and the crisis that we all feel as a consequence, makes it harder and harder to be optimistic, or more accurately, have any belief that capitalism has any answers to our collective woes. In the face of utter hopelessness, Roberto, the hapless Italian migrant, in the 1986 film Down by Law, maintained an irrepressible optimism. He was in a US prison. He had been charged with murder. He had little English and nobody to support him. Life was conspiring against him. He appeared to have no chance. Despite all this he would repeat, and repeat again, a line that he had heard and committed to memory. “It’s a sad and beautiful world.” Well Roberto, the world has become a lot sadder and its beauty has dimmed. Roberto’s take on things may well be just about the greatest overestimation that any of us will ever hear or read. The facts just seem to speak for themselves.




  The horizon is low, there is a bleakness, and a sense of helplessness and hopelessness hangs in the air. There is more accumulated wealth on the planet than there has ever been, and yet fewer and fewer people enjoy the fruits of that wealth. According to the latest estimates, global wealth now stands at $360 trillion, and just 26 individuals have as much wealth as 3.8 billion people on the planet. Perhaps they are better managers, more astute than you or me, but something doesn’t seem quite right. They are statistics that simply defy logic, that are impossible to imagine. What is easier to get your head around is the simple fact that we live in a world where inequality is growing at the same rate that wealth becomes concentrated into the hands of a shrinking but indecently rich few. For the vast majority life is a struggle. It is becoming a world once only written about by sci-fi writers, the dystopian future scenario. It is a world where ideas are censored, journalists are threatened and, as in the case of Julian Assange, threatened with a lifetime in prison. For what? For exposing war crimes. It is a world of globalising capitalism and of trade wars. It is a world where the threat of war hangs over us. It is a world of climate change and potential catastrophe. It short, it is a world of fear and alienation, where thought is to be manipulated and questioning to be mistrusted. Welcome to the world of late capitalism, a time of barbarity. It is a difficult time to be alive. But it need not be so. Humanity, unchained from alienation and fear, has the capacity to soar. This book sets itself a task. In the face of such a miserable checklist, it sets about explaining how things got to this stage and how it can be changed. Surely that is not too big a task.




  
Not another self-help book




  There are times when even the most stoic amongst us can feel a little estranged and alienated from the world and from life. If you are ever feeling down, confused, overwhelmed by all that life throws at you; money, stress, work, unemployment, self-image, self-worth, the state of the world, climate change, urban infrastructure, commuting times, racism, aged care, youth care, rising suicide rates, sexism, anxiety, sleep deprivation, depression, housing affordability, homelessness, drug use, sexual violence, job insecurity, national security, refugees, or the threat of war, then there is a book within easy reach and available at any good bookshop, or on-line, at airport news-stands, in most news agencies, or advertised and discussed on television talk shows. There will be a book that seems to be written just for you and specially designed to help you. These books exist and proliferate because we are drowning in a sea of anxiety and fear. The fears are all real and the books that roll endlessly off the presses do, just occasionally, offer some sound advice, but more often just alert the reader to even more anxieties and fears. It is impossible to ignore the tsunami of self-help literature. The good people at Amazon, in the spirit of the times, and doubtless in an attempt at “helping” either us or possibly themselves, have broken the self-help genre into 28 sub-sections, so take heart, there is something for everyone.




  The self-help authors respond to problems that exist, but the reader is unlikely to be better off for the experience of that one special book. The authors are good at isolating problems but are less well-equipped at explaining how the problem arose, where it came from, and what we can do, as a society, to remove the problem, and rarely link one problem with another. Diagnosis is fine but simply treating symptoms is not what is required.




  Opinion shapers, the media, pollsters and survey-takers are sometimes even worse. The opinion pollster is very good at providing short lists, from which we are asked to choose, or place the issues we are catastrophising about in some order of “preference”. We all know the format. A list is presented, in no special order. You are then asked to pick from the list. Every item, which is never exhaustive, is a blight. The responses show us and the world what the problems are. Choosing the worst three becomes a subjective affair and can potentially drive you off to the self-help shelves again.




  On any given day, we will find the media focusing on some of these problems. Well-meaning and earnest experts will be rounded up and suitably sage advice will be given as to the best way of “fixing” the nominated problem. There is an inevitability about how all this will play out. To be absolutely fair, sometimes, just occasionally, a problem might be sorted, but the bigger the problem the less likely will it be that a happy ending will be the end-result.




  Now, don’t get me wrong. We all need help, especially as the society we live in has cut us all loose and there are no safeguards and no sureties and only the strongest can expect to survive, let alone thrive. Here we all are, anxious, fearful and alienated. Perhaps what we need is a self-help book. Don’t be alarmed. This is not another “self-help” book, well not in the strictest sense of the word. It might be classified as a “collective-health” book but is unlikely to be listed by Amazon as the twenty-ninth category. The term is only used to point out that the atomisation, the individualisation of society, has left us alone and isolated, and that’s not the way we come, or are meant to be. A thousand self-help books aimed at a thousand individualised disorders can only make for more isolation and alienation. Such a book as this, on the other hand, identifies a common denominator. That common denominator is capitalism and the rule of capital. Just about every problem that keeps you awake at night is caused by capitalism. If we can recognise that simple truth, then “help” is possible.




  This is a book about how society works or doesn’t work in our interests. It is about how we have come to be swirling helplessly around in this cauldron of anxiety, fear and alienation. It is about how we might find our way to shore, to a safe harbour and to recognise that life just doesn’t have to be like this. It is a book about another way of organising lives and society. It is about a future that is worth considering and striving for. It’s about Marxism. It’s about socialism.




  Unfortunately, these two words have become loaded. There is still a perception that Marxism is almost up there with devil worship. To use the term is to bring down the wrath of every decent conservative political thinker and to be fair, the term has been badly abused, not just by those same decent conservatives but by a raft of those on the left. We have those who cling to the lie that Marxism somehow equates to Stalinism. The problem is then compounded when just about anything that can be critiqued is critiqued and has the tag “Marxist” either applied to it or is self-applied. There are many Marxist schools of thought, Marxist analyses of just about everything and in just about every area of physical or mental endeavour. Marxist critiques flourish, not only of capitalism but of other Marxist theories. There are a dizzying array of texts, conferences, papers and commentaries from legions of ever more shrill and discordant Marxist thinkers and writers. Sorting through all of this is no easy task, and you might be pleased to learn that I am not about to wade through the polemics and struggles between “Marxist” schools. I will defend Marxism and socialism but by contrasting it to what passes for the “best imaginable” system; capitalist democracy.




  We have been told and told again, from generation to generation, that our system, while “flawed”, is the best of all possible systems in the best of all possible worlds. After a time, the slogans become the truth, or at least a fog of incomprehension descends. Aldous Huxley, in his Brave New World, wrote that, “A really efficient totalitarian state would be one in which the all-powerful executive of political bosses and their army of managers control a population of slaves who donot have to be coerced, because they love their servitude.” His book was used to argue against the authoritarian state. It became a “teachable” moment in the battle of ideas against the USSR. It has a powerful message. It is an echo of two other ideas that were presented by Marxists in two different eras. Friedrich Engels used the sometimes maligned but accurate term “false consciousness” to describe a situation whereby the ideas of the ruling class are taken on, willingly, by the working class. Antagonisms between the classes become increasingly masked until they “seem” to vanish. We end up with a situation where the unemployed, the impoverished, the homeless, still maintain that their interests are the same as those running the system that has made them unemployed, poor and homeless. This idea of Engels was adapted, only marginally, by Italian Marxist Antonio Gramsci and re-badged as cultural hegemony. Put simply, power is maintained by a combination of economic power and state power. The effectiveness of state control and its ability to evoke a feeling, not merely of acceptance, but of willing acceptance on the part of the working class has been, by any measure, extraordinarily successful.




  Huxley’s attack on totalitarianism was rather like George Orwell’s in Animal Farm. For him, a means to successfully controlling thoughts and actions was through simple slogans, and the simpler, the better. Orwell’s “four legs good, two legs bad” can be translated to any nationalist slogan from any country. Calls to protect borders, warnings that foreigners are taking our jobs, that we can make America, or Australia, or Britain, or anywhere else on the planet “great again” are no better or worse than Orwell’s quick-fix slogans.




  The point here is that we need to remember that those who make the rules tend to dominate the thinking of a society. It is an idea that sits at the heart of Marxist criticisms of capitalist rule. So, when we hear that Marxism or socialism is anti-people, anti-societal, that it is against the best interests of us all, then perhaps we might pause just for a moment and repeat (silently of course) “four legs good, two legs bad” in the way of an affirming mantra. Mantras, however, while certainly having their place, are notoriously ineffective at changing widely held opinions. The state, as the organiser of capitalist rule, has very cleverly and over a period of generations, managed to ensure that these widely held opinions don’t change. If things get a little prickly, if inequality rises appreciably, if the system does not provide as it was supposed to, then it is important to limit and mute voices of opposition. It makes sense to hive people off into groups and sub-groups. We might be permitted to protest about this policy, or that injustice, support this cause, engage in the politics of identity, struggle for the politics of gender, sexuality, race, ethnicity, or whatever, and at the end of the day just possibly achieve some small victory but without changing anything of real substance. We are certainly not encouraged to have long memories, or to read widely. We are actively discouraged from “joining up the dots”. The fact is that every issue that troubles us is linked to every other issue, but it is safer to keep us ignorant of this simple fact. Huxley’s recipe for a successful totalitarian rule remains true today. The same apparatus that has made Marxism a dirty word has also dulled our collective capacities for remembrance and thought. Ray Bradbury in Farenheit 451 reminded the world that book burning was little more than a symbolic act. The books, he explained, are first figuratively burned by us. We don’t have to physically burn books, just ignore them and then content ourselves with less depth and analysis in our news and before you know it, we have arrived at ground zero. Ideas are, of course, worrying and dangerous things. As Fire Chief Beatty explains in Bradbury’s book, “if you don’t want a man unhappy politically, don’t give him two sides to a question to worry him; give him one. Better yet, give him none.”




  
Ideas and focus




  This book is a gentle reminder of those warnings. It is a book about big ideas but does not pretend to be a “big” book. The major authors that I shall refer to in this book (Marx, Engels, Lenin, Trotsky) wrote big books and had big ideas. They are ideas that are worth returning to and worth defending. They answered some big questions when they were written, and the answers are even more prescient today than when they were first written and first read. They are the dangerous ideas that could change the world and change it for the better. They are the words that framed what we know as Marxism.




  Marxism has two closely interrelated objectives. It seeks to explain the world and after answering the questions of why things are as they are, it seeks to change the world. After all, if this much maligned philosophy existed merely to point an accusing finger and to expose what was wrong, and not offer a guide to action, then it becomes all rather pointless. None of us want to waste our time. However, even if Marxism did only act in an explanatory way, it would have earned a well-deserved place in history. Remember that list of fears and anxieties? Marxist analysis joins up the dots. Understanding things can be a source of comfort and power. We are less obviously adrift and subject to the ebbs and flows of an otherwise inexplicable current.




  The book, then, sets out to “do” a number of things. Its first task is to offer a brief overview of just what Marxism is and what it is for and to explain what capitalism is all about. It next explains how we got to the parlous state in which we find ourselves. From here we isolate some of the key issues facing the world; some of the worrying, sleep-depriving things that have become a gravy-train for the self-help authors. A Marxist perspective allows us to understand and explain how these problems arose, how they proliferated and how they can be resolved.




  The work begins in chapter 1 by looking at the question “how did we end up here?” It offers a brief outline of what capitalism is, how it operates, and of the contradictions that have both acted to move it forward and now act to destroy it. The chapter also describes the state and its role as a facilitator of capitalist relations before focusing on the question of how it is that capitalism has managed to survive.




  The theme of alienation in society and of how capitalism and alienation are inseparable is taken up in chapter 2. It is a theme that runs through the book. Marx’s conception of alienation in the workplace is discussed as is the deepening sense of loss of individuality and self that we are experiencing in this century as capitalism has commodified everything, not least the individual. This idea is taken a step further in chapter 3, which expands on the idea of alienation as it has come to affect political responses to capitalist rule. In particular the chapter discusses the rise of identity politics as opposed to the politics of class and how identity politics grew as an intensifying crisis in capitalism became more evident. The fact that the state appears to accept identity politics as a “proof” that the system works is rather significant.




  Chapter 4 takes, as its starting point, the rise of populist political movements as a response to the crisis that is besetting the world and how populism, in turn, is being used by the state to seek to restore a sense of legitimacy to political structures that are enjoying less and less support. Along with populist politics sits economic nationalism, the politics of trade wars, and a rise in nationalism. This rise in nationalist sentiment, in turn, can only serve to increase fears and anxieties as blame for a failing system is laid at the feet of the “other” and not at the door of the real culprit – a failing capitalist economic and political system. Chapter 5 briefly deals with the “crisis” year of 2019. It was a time of incredible upheavals across continents as well as an intensification of labour unrest in developed economies that have not been seen for decades. The chapter asks why, at this point in history, is this occurring and offers a Marxist response; that the economic formation that is capitalism has reached a point where it has nothing more to offer, and like economic formations that have preceded it, is ready to be replaced by something better and more rational.




  Our world is facing what can only be described as existential crises. Chapter 6 describes these crises; the drive to war that is imminent but not necessarily inevitable and the climate crisis that is engulfing the planet. These two issues are of terrifying enormity. As capitalism tears itself apart it also threatens to tear the world apart. Trade wars have become the norm and the threat of global war has never been higher. The crisis of climate change is the crisis of capitalism. The devastation that we are witnessing is real and is having a devastating impact on the health of the planet and on the mental health of countless millions of people who seek responses and are so often made to feel a personal and collective guilt for the crimes of capitalism.




  Chapter 7 asks a final question. What is to be done? It is a question that needs to be asked but more importantly needs to be answered. The book promotes Marxism as a means of challenging capitalism and therefore overcoming the fear, anxiety and alienation that goes with capitalism. The chapter offers an optimistic view of the future, or at least presents a way that can lead to optimism.




  Ultimately this is not a book about theory, although political theory is absolutely central to what will be discussed. It does not set itself the task of discussing in fine detail the whys and wherefores of Marxist theory, of how theory became detached from practice, or of the bitter debates and divisions that have been so much a part of Marxist history. Rather it uses the words of Marx and his co-thinkers to make sense of what is happening in our world.




  Marx’s words and ideas are eminently accessible. He and his fellow theorists were writing, not for an academic market, not to bedazzle the reader with scholarly language that becomes more obtuse and more impenetrable with each passing decade. Marx and his comrades were writing for working men and women. It is little wonder then that one little book, the Manifesto of the Communist Party, is still in print 170 years after first making its appearance, has been sold to millions upon millions of people around the world, and is read in 200 languages. It evokes a feeling of optimism and Marxism and Marxists remain optimistic about the future.




  Marxism and socialism are polar opposites of capitalism. The state and its various institutions have laboured long and hard to convince us that capitalist democracy and the economic system that goes with it are as good as it gets. When considered against the backdrop of a fractured society, growing inequality and despair, and with no hope in sight, then that does not seem to be much of an endorsement. Despite this obvious problem, to seriously question whether such a system has the right to continue is still regarded by many as something akin to heresy. The fact is that life continues to get harder, bleaker and more difficult for more and more people. People are slowly being driven to madness as we wade through the veritable swamp of fear and loathing that capitalism has given us up to. It is high time that we left that swamp and looked to something better.







  



  Chapter 1




  How did we end up here?




  It doesn’t need a lot of analytical skill to recognise that things are in rather poor shape. We hear and read that fewer people are engaging with the media, or at least with what passes for traditional media, to keep informed. The same can be said for engagement with the political process. There is something of an irony here, or rather a sense of worry is becoming very pronounced on the part of many an opinion-moulder in our midst. Writers, commentators and more than the occasional politician express concern about this sorry state of affairs. Opinion-pieces appear with gay abandon, and knowledgeable fingers are wagged at the degree of disengagement and apathy that is so evident. All seek answers and publish their answers, to be read by an audience that some might unkindly refer to as the “chattering classes”. The articles are read, heads shake, tongues cluck, knowing sighs are sighed, and the “astute” reader knows that he or she is wise. It is those “others” who have broken the sacred covenant and are turning away from the verities. Cue publishing deals. The articles are gathered together, to become chapters in books that prove to the faithful that a tweak here, or a shuffle there will fix things. We are reminded on an almost daily basis that there is nothing fundamentally wrong with the system and that in any case there is absolutely no alternative but to make it work. While all of this goes on, the people whose lives are most affected by the day-to-day grind and alienation ignore the experts and retreat further from an engagement that appears to not serve their interests.




  It is hard to feel judgemental about this. We have a population bombarded with trivia and ever more truncated news. The news becomes depressing and confusing. There is a sense of unreality. If your primary concern is how you might stretch a shrinking budget a little further, or if you will have enough hours of paid employment to keep a roof over your head, then it is easy to either dismiss reports of global threats or to simply line up with the latest anti-China, anti-Russia, anti-refugee, or anti-whomever tirade. Many are swayed, as they have been for decades, by such short, easy to digest explanations as to why things are bad. Others simply put up the shutters. Those who have created the problem go about their business and remain unchallenged. Nobody seems to want to look for the real culprit.




  Capitalism and the state have worked closely for a long time to make sure that there is a sense of harmony and that the people accept that all is as it should be. Marxists, on the other hand, point out that under the surface there is a reality marked by antagonisms that centre around class and exploitation. It has been this way ever since capitalism, as we recognise it, developed during the industrial revolution. One of the more dangerous things that our guardians, the “keepers of the keys”, might have to contend with is memory. The shorter the memory, the better. Our collective memory is becoming shorter. If we look at any developed economy and cast back 50 years, we can see a whole lot of things, once the accepted norms, not only shattered but all but forgotten. Living standards were growing, there was a belief that children would inherit a better life than that of their parents, that health outcomes would continue to improve, that public infrastructure would get progressively better, that the working week would shorten, that education was intrinsically valuable and not tied to a dollar value. The economy was either stable or growing. It was a period that has been described as the “golden age” of capitalism. Admittedly this was but a fleeting time, from the end of WWII until the early 1970s, but even these memories are fading ones. Capitalism is returning to the avaricious and all devouring creature that it always was. Reading Dickens, today, is less fiction and more journalism.




  So, how did we get here? Something has clearly gone very wrong. Why is life so hard for so many? To understand this, it is necessary to first understand capitalism, its development, how it works and for whom. Those whose task it is to promote the system are unlikely to offer much by way of answers. Every time another crack appears in the economic structure, a queue of “experts” will form to trot out well-worn clichés. There are “headwinds”, the “fundamentals are sound”, it is just a “correction”, “our economy is the envy of the world”. The slogans are repeated, and repeated again, while fewer and fewer listen to them and nobody seems to have the armoury or the will to do anything about it. Capitalism, we are told, is the best option, no, the only option. Parliamentary democracy safeguards our rights and freedoms. They are repeated until no alternative can be uttered or even considered. If something goes wrong, if there is a recession, or a corruption scandal, or banks behave badly, it is the fault of this or that individual, or we are reassured that the system can self-correct. Have no fear, all is well. If you feel the government to be not acting in your best interests, then get rid of them at the ballot box. A new government will fix the problem. In the deep recesses of our consciousness we all know this is foolish talk, but the great heresy once articulated by Marx and later paraphrased by Lenin remains that, “the oppressed are allowed once every few years to decide which particular representatives of the oppressing class shall represent and repress them in parliament” (Lenin 1977: 270).




  Only a very few years ago such a sentiment as that expressed by Marx more than a century ago would have been considered ludicrous. Political parties enjoyed the support of the bulk of the population. The term “rusted” on had not been coined, but it well-described the feelings of people. Membership of mainstream political parties was high and there was a feeling (rightly or wrongly) that parliamentary politics meant something and that there were real differences between parties, because they dealt in ideas. Now, just as is the case with a general disengagement with the media, there is a disengagement with the political process and especially in what is best described as “bourgeois” political processes. Something is obviously wrong. The state needs us to remain on-side. How long apathy will equate to acceptance is another matter.




  So, if something has gone wrong, and capitalism is not providing the answers, a few questions need to be asked. How did capitalism become the only game in town? How did it develop? Why is it always either in crisis or about to slip into crisis? What makes it tick and how does it keep going?




  What is capitalism?




  So, what is this crisis-ridden economic and political system that determines our lives, this “machine” that we call capitalism? Where did it spring from, how does it work and why is it the problem, the cause of our fear and distress? A definition is as good a place to start as any. There are many to choose from, but this does the job nicely. “Pure capitalism is defined as a system wherein all of the means of production (physical capital) are privately owned and run by the capitalist class for a profit, while most other people are workers who work for a salary or wage (and who do not own the capital or the product)” (Zimbalist and Sherman 1984: 6-7). As an economic system, this format has been most successful. It has created vast wealth and in its early days revolutionised the way people lived and worked. The fact of the matter is, however, that it did not always exist. It broke apart the old feudal way of life and offered enormous potential. It was an idea whose time had come. It had to be. It built the nation-state as we recognise it today and globalised the world economy. The history of the world is a long one and we can but hope that humanity has a long future. Capitalism should not be expected to be some eternal, immutable system. This, however, is not the way it is perceived by many adherents of the system and is certainly not the way that it is presented to us by those who run things. It came into being because feudalism had reached its use-by date. Feudalism had been a step forward from slavery but no longer had anything to offer. Capitalism did offer much and provided much, but if it becomes regressive, then it is time for something to change. Capitalism’s day in the sun, just as feudalism and slavery before that, is over.




  Just as that truth becomes so abundantly clear, the salutes and tributes to capitalism become louder and more strident. Some have an almost messianic zeal. “Thanks to capitalism, Americans as a nation are living dramatically better and longer than they did at the beginning of the twentieth century” (Forbes and Ames: 2009). Writing such a book, just a year after the Great Financial Crisis of 2008, was a brave action, an act of faith, but more than a little ridiculous.




  In 2005, Alan Greenspan, at the time the Chairman of the Federal Reserve of the US, remarked that “the income gap between the rich and the rest of the US population has become so wide, and is growing so fast, that it might eventually threaten the stability of democratic capitalism itself” (Christian Science Monitor 2005). The zealots might argue that they are talking in general trend terms but, as Robert Gordon (2016) shows, the United States has entered a period of permanent economic stagnation that will be marked above all by growing social inequality and poverty. Replace the term United States for just about any capitalist country and the story reads the same. Greenspan was writing in 2005, Gordon, in 2016. Have they been proven right or wrong? How do things look today?




  It seems that the deeper into the mire that capitalism slips, the more ringing are the claims that all in the garden is rosy. I once had a cat. They can be funny creatures. Whenever he mistook a leap or took a tumble, he would stand, stock-still, pause and then purposefully lick his shoulder, almost as if to say, “it’s no big deal”. When the shrill voices supporting capitalism, as it stumbles from crisis to crisis, proclaim its beauty, I am reminded of my cat. While it’s nice to reminisce, my sympathies do not go out to the shoulder licking apologists for capitalism.




  Capitalism then, is an economic and political system in which a country’s trade and industry are controlled by private owners for profit, rather than by the state, let alone the people. It’s a neat, tidy and simple description. It almost has a benign ring to it. Capitalism is said to reward hard work, to offer opportunities, to eradicate poverty and to free the human spirit. But there is another capitalism. It is the one that countless millions of ordinary people live with on a daily basis. But capitalism is not some Jekyll and Hyde creature. There is only Hyde. Capitalism’s existence is predicated on profit. Profit can only come from labour. This means a division of society along lines of class. Production is from labour, which is social in nature. Profits are taken which are private in nature. We have the beginning of a series of contradictions. Capitalism is competitive. Wealth inevitably becomes concentrated into fewer and fewer hands. The economic cycle is marked by booms and busts, crisis follows crisis and the losers are inevitably the ones who created the wealth in the first place. Capitalism must exploit. It’s just how things are. It also must expand.




  Marx and Engels famously stated that “the need of a constantly expanding market for its products chases the bourgeoisie over the whole surface of the globe. It must nestle everywhere, settle everywhere, establish connexions everywhere” (1977: 39). Whether this is inherently good or bad depends to an extent on how you wish to view the logic of capitalism. It is also dependent on where capitalism sits on its historical time-line. On its path to maturity, capitalism certainly revolutionised the way things worked and how things were organised. It changed reality not only in the countries of Europe, from whence the system first emerged, but increasingly across the globe.




  Capitalism changed the world and all human relationships. This is inevitably linked to its capacity for exploitation and expansion. If we start with a small example, we can see how things move towards a global economy. Capitalism began in a small way in a relatively localised setting and could not help but move beyond the local, to the national and to what we see today; an increasingly integrated global economy. How? Human ingenuity played a huge role. Imagine that we are living in an age that coincides with the beginning of capitalism. You have an idea. You see around you a good natural resource – wool. People in the community have been spinning and weaving for their own use and for neighbours for as long as anyone cares to remember. You set up a slightly more efficient spinning operation and with the labour of a few local people begin making woollen coats. They sell well. The local market is soon saturated. You then move into a bigger market, employ more people and become more wealthy as a result. The regional market is flooded. On the other side of the country there is another coat-maker. You make your operation bigger, more productive, employ better looms and find that your product can undersell the competitor. You achieve success, but again the bigger market becomes flooded. To survive, you must find new markets, diversify your product and expand. Profitability becomes tricky. You cut wages if possible, use better technology and expand into neighbouring countries. You overcome the problem, for a time, but other producers in other countries are doing the same thing. There is a clash of interests. You call on the state to support you. After all you are providing employment for a great many people. You are a good corporate citizen. Everybody is relying on you to keep going and growing. The state supports you and puts tariffs on foreign coats that might undersell yours. Your position is saved, your wealth grows, at least for a time. This is replicated hundreds of times over until we see capitalism expanding as a global entity.
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