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What people are saying about


No Justice, No Police?


“Globally, there are increasing concerns about police use of force within both democratic nation-states and authoritarian regimes. This is combined with a growing awareness of the fact that criminal justice systems are institutionally racist. This book does an admirable job of drawing together these issues and asking urgent questions: what is the role of the police; what could justice be in the 21st century; do black lives really matter? The book will be invaluable for all students interested in justice, equality and rights in the age of Black Lives Matter.”


David Baker, University of Liverpool, author of: Deaths after Police Contact: Constructing Accountability in the 21st century (2016, Palgrave-Macmillan), “We Are Not the Enemy”: Police Related Deaths in the United States” (2021, Lexington Books)


“This timely edited volume exposes a threatening dialectic manoeuvre: the 21st century is returning to the situation present within the origins of capitalist society when the military was in charge of public surveillance, but now it does so in a more egregious manner: through militarized policing. However, the book does not leave us without hope. Instead, it is a call to build upon a worldwide social movement demanding the defunding of the police and proposing a transformative way of dealing with crime and punishment.”


Valeria Vegh Weis, Professor of Criminology, Universidad de Buenos Aires; Researcher, Konstanz Universität, Germany; author of Marxism and Criminology (2018, Haymarket)


“This collective volume edited by Matt Clement achieves something few of us might have anticipated. Setting off with analyses of struggles for justice, through to re-discussions of ‘policing the crisis’ and the return of colonial models of policing, the book lands on the terrain of what criminologists identify as abolitionism. A refreshing journey that successfully crosses several areas of the social sciences.”


Professor Vincenzo Ruggiero, Middlesex University, London


It is courageous to say no to police. Not just no in our encounters with police officers, but also no to the architecture and discourses of policing. Our lives are so deeply embedded in a policing lens that even critical criminologists perfunctorily assume a policing response is best or necessary. Matt Clement and the contributors to this collection take on the daring task of refuting the power and role of police, and do so with practical resolutions as to the pathway out of a policing response to violence. Reformation may be necessary to make the lives of those captured by police just a little less punitive. We have liberals to do that triage. As radical activists, scholars, and pracademics, the contributors to this collection provoke us to think otherwise about what is harm, what is safety, and who is best placed to enliven justice?


Whether we frame this necessary work as abolishing or defunding police—or as I prefer, refunding communities—as Jeff Ferrell reminds us in his foreword, Bakunin saw creativity in destruction. We need to build as we dismantle, and what we need now are activists, scholars, and provocateurs who can reimagine social relationships that are not mediated by the authorised force of police (or social workers!). The contributors to this collection highlight the myriad of ways that modern policing fails. It fails to prevent crime; it fails to control crime; it fails to facilitate justice, and it fails the people caught up in their wide and thin nets. The contributors to this collection, however, also incite us with their fertile ideas about life without (the need for) police. If not a blueprint, No Justice, No Police? at least offers us a refuge where we can safely dream and test how it could be otherwise.




Professor Nicole L Asquith, Chair of Policing & Emergency Management, University of Tasmania, Director, Tasmanian Institute of Law Enforcement Studies
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Abstracts and Contributor Details


Jeff Ferrell is Visiting Professor of Criminology at the University of Kent, UK, and Emeritus Professor of Sociology at Texas Christian University, USA. He is author of Drift (2018), Crimes of Style, Tearing Down the Streets & Empire of Scrounge. He is coeditor of the books Cultural Criminology, Ethnography at the Edge, Making Trouble, Cultural Criminology Unleashed, and Cultural Criminology: Theories of Crime


Chapter 1: What Is to Be Done About the Police?


It is worth remembering that the police were first introduced into industrializing societies like Britain in order to replace the military, who were judged to be too blunt an instrument for effective social control in the new era of mass public demonstrations, as proven by the traumatic events of the 1819 Peterloo Massacre in Manchester. Through their role of regular public surveillance they were to build up a closer relationship with communities that allowed them to disperse crowds effectively without resort to armed force.


This methodology is now in a crisis due to the police adopting the same militarized demeanor as the forces they once replaced, with predictably counter-productive results. In the US the police’s institutionalized racism has reached unprecedented levels of street violence, echoed in many other nations from Brazil to France and the UK. At the same time, some of the states that command them are showing increasing tendencies toward relying upon police violence to control political opposition on the streets, from Belarus to Hong Kong, from Thailand to Nigeria. Public calls for abolition and reform of the police in some states are mirrored by struggles to defend democracy and win civil rights in others. Old criminological discourses described as forms of “realism” appear increasingly utopian and raise questions about the kind of social movements needed to recapture popular power from the institutions of social control.


Matt Clement (Senior Lecturer in Criminology, Royal Holloway University of London)


Chapter 2: Do Black Lives Really Matter?


Feminists have argued that prison does not work for women, as it was designed for men by men. If we apply this logic to institutions such as the police and justice system, one can argue that these institutions were not built with BAME communities in mind and, therefore, cannot respond to the multiplicity of needs this group presents. The argument throughout this chapter will be that institutional racism can only be addressed properly if we first unpick the collective term “BAME”, and recognize that the discrimination and oppression faced by each group within this broad category is fundamentally different. Second, it will suggest that the police and justice system must understand and acknowledge the foundations of the discriminative bias within their institutions to develop change from an informed perspective.


In doing so, they can work in consultation with the communities that are most affected by their institutional racism. There will be focus on how policing in black communities can be reformed, while also considering how the justice system contributes to their experiences. This chapter recognizes that minority groups are seeking radical changes, and have grown exhausted of light touch approaches to change.


Nicole Nyamwiza: Lecturer in Criminology, University of Kingston, UK


Chapter 3: “Fund the People Not Police!”: The Movement to Defund Law Enforcement


In 2014, the United States witnessed the rise of Black Lives Matter (BLM) protests, triggered by the police killings of numerous black, brown and indigenous people. In the streets, people cried out “No justice, no peace, fuck the police!”; “The whole damn system is guilty as hell!”; “If we don’t get it [justice], shut it down!” and “No more killer cops!” These uncompromising positions were amplified by grassroots collectives that advanced demands of local and state governments regarding law enforcement. These demands ranged from police reform to community control to calls for the total abolition of the institution of policing. In 2020, following the killing of George Floyd at the knee of a Minneapolis police officer, the country erupted, with uprisings across the country. These demonstrations were more militant and more sustained than in 2014, stretching for more than 100 days of continuous protest. Building on 2014 efforts to “disarm, disempower, and dismantle” policing, calls to “defund the police” went mainstream. Government officials have been forced to take police abolitionist claims more seriously.


This chapter examines the implementation of abolitionist demands to transform and ultimately eliminate the function of police in US society. Specifically, drawing on our own experience working on defunding campaigns, we critically analyze this strategy, examining the possibilities and potential pitfalls of this effort. We will also reflect on the promise of police abolition more broadly, particularly its potential for challenging racial capitalism and related forms of domination.


Meghan G. McDowell, Ph.D. is an Assistant Professor of Criminology and Criminal Justice at Northern Arizona University. Meghan’s research and organizing is focused on building a world where punishment, prisons, and police power are unthinkable. Her recent work can be found in Critical Criminology, Theoretical Criminology, and Social Justice: A Journal of Crime, Conflict, and World Order.


Dr Luis A. Fernandez is a professor in, and chair of, the Department of Criminology and Criminal Justice at Northern Arizona University. He served as the President of the Society for the Study of Social Problems in 2017-18 and is currently the co-editor of Critical Issues in Crime and Society, Rutgers University Press. He has worked in various community-based efforts related to immigration and policing. He is the author and editor of several books, including Policing Dissent, Shutting Down the Streets and Alternatives to Policing. His most recent research focuses on understanding the claims and consequences of police defunding and abolitionist practice.


Laura Rethmann is a student-activist with a bachelor’s degree in sociology from Northland College and is a graduate student at Northern Arizona University studying applied criminology. Laura continues to work toward a future in which police are made obsolete and all communities have the resources needed to thrive.


Brooklyn Rincones is a graduate student in the applied criminology program at Northern Arizona University. When she is not in the classroom, Brooklyn is out making a difference in the community. Brooklyn began researching the movement to defund the police in the spring of 2021 and has been working on that ever since.


Chapter 4: Resistant Imagery in Struggles for Justice


Migrant Media is a collective of migrant, black and refugee film activists established in 1991. The struggles of race and class are at the core of their resistance-based documentary film-making and a dominant thread in their work is around campaigns for justice by the families of people killed by the police in the UK. They employ the techniques of Third Cinema to incite political change through a provocative strategy of deconstructing established narratives. As Getino and Solanas (1971) state: “Every image that documents, bears witness to, refutes or deepens the truth of a situation is something more than a film image or purely artistic fact; it becomes something which the system finds indigestible.” In this spirit Migrant Media challenges conventional documentary, adopting a position of the filmmakers as the gatherers of resistant imagery. This documentary practice is a radical approach in confronting dominant media and state narratives. Resistance, from a community perspective, is documented over 3 decades, employing a “documentary of force” research method.


Ken Fero is Director of Migrant Media


Contact and more information www.ultraviolencefilm.com https://vimeo.com/migrantmedia Instagram: @migrantmedia


Chapter 5: Riots as the Language of the Unheard


In the late 1960s and early 1970s prominent political theorists such as Hannah Arendt, John Rawls and Michael Walzer began to reflect on the implications of the tumultuous 1960s. They quickly reached a consensus that the non-violent direct political action of Martin Luther King was a legitimate form of political protest and that riots were illegitimate. Curiously King himself refused to condemn the urban US riots of the late 1960s, describing riots as the “language of the unheard.” This chapter exams how mainstream political theorists appropriated Kings political strategy to delegitimize rioting. By tracing how riots have been delegitimized in liberal political theory discourse over the last 50 years, we can better understand recent responses to riots and mass political protest.


Jonathan Havercroft is Associate Professor of Politics and International Relations at the University of Southampton, and was awarded the 2020 British Academy Brian Barry Prize in Political Science for a “highly original” essay presenting a theoretical framework for the permissibility of rioting against injustice.




Chapter 6: Policing the Crisis – the Criminalization of Racial Minorities


Policing the Crisis (1978) examined how in a period of crisis a racially focused establishment culture came to target Britain’s black population. It investigated the new, racialized crime of “mugging”– the only distinctive aspect of which was that it was presented as being particularly committed by young black men. The book expanded into a study of a historical political shift in what Antonio Gramsci called the hegemonic consensus, through the decline of Britain’s post-war settlement. Arguments about how black people and anti-racists should respond to such criminalization were further developed by Paul Gilroy, A Sivanandan and others. This chapter will examine how these arguments can help create a political response to an increasingly racialized politics in a different period of crisis. For a time after the Macpherson Report, the police reluctantly accepted and challenged institutional racism. However, the government’s “hostile environment” has seen a return to the targeting of specific communities. Race is again at the center of ideas about law and order – with the criminalization of refugees arriving in Britain in small boats, the deportation of black British citizens in the “Windrush scandal” and the prime minister dismissing Black Lives Matter protests.


Ken Olende is co-author of Does Privilege Explain Racism? (2020) and is currently researching a PhD in Rethinking “black” as a racial identity at the University of Brighton.


Chapter 7: “A Momentary Brotherhood of Uncomfortable White Men, Trying to Figure Stuff Out”: Cultural Unity, Political Divisiveness and the Black Lives Matter Protests


A survey of cities and towns that experienced unrest during the summer of 2020 revealed that in these protests there was a marked turn away from the kinds of destructive and deadly violence characteristic of racial protests and disorder in nineteenth- and twentieth-century America. Contemporary Americans have reintroduced civility to their public confrontations, showing greater temperance than expected and little inclination to kill other persons or destroy their property. The reasons for this return to a more “social” kind of unrest show us that all kinds of Americans today are able to share the rights and privileges as well as the duties and obligations that come with being accepted as members in good standing in the communities where they live and work.


Professor Daniel J. Monti, PhD, Saint Louis University Department of Sociology, author of various books on gangs and US cities.


Chapter 8: Searching for Justice in the Twenty-first Century


The first 2 decades of the twenty-first century have seen the emergence of a number of key, transnational, social movements which have galvanized significant numbers on protest and resistance to the status quo. The global anti-capitalist movement in the early years of the century, the growth of Occupy after the financial collapse and the introduction of austerity, Climate Change activism and school strikes and more recently the explosion of the social movement Black Lives Matter which took to the streets across the world even in a time of extreme stress and pandemic. They have called for new forms of justice which are environmental, social, economic, political and cultural. Each has demonstrated alternative forms of social organization and created new sets of demands which contain within them the seeds of how a newly emerged post-capitalist society might look (Webb 2019). Calls for fair and equitable distribution of the world’s resources, the common ownership of land, the adoption of sustainable consumption and the defunding of the carceral state (Davis 2016) have been a few of their most prominent and revolutionary demands. There is a great deal of work to be done, however, to envisage what progressive forms of “justice” might look like in an alternative society and there is currently little consensus emerging. This chapter asks whether the social movements of today can help us to envisage what the “justice” of tomorrow might become.


Karen Evans, Senior Lecturer in Criminology University of Liverpool, most recently co-author of Zero Tolerance or Community Tolerance? (2019) with Sandra Walklate.


Chapter 9: A History and Analysis of Police in the United States: The Need for Community Control of Budget and Public Safety


Born under a centrist black president, the movement for black lives reached a zenith under a blatantly right-wing racist one. Under the fog of a crippling pandemic in the summer of 2020, millions of Americans took to the streets for weeks in a multi-racial fusion that covered every nook and cranny of the country. This massive force came together protesting the endless police murders of black people. Statues representing slave traders were toppled in its wake. Schools, towns and states restructured their police departments and reallocated those departments’ budgets instead to priorities like mental health support and early education and intervention programs. Yet as Joe Biden was lifted to victory by the votes of activists who had a couple of months prior been marching in the streets to defund the police and demanding that black lives matter, Biden distanced himself from the movement and argued that police forces should be given an additional $300 million. The path forward for Americans who want to dismantle racism remains the same under Biden as it was under Trump. For black lives to matter, capitalism itself must be dismantled.


Virginia Rodino is United Against Hate and Fascism: Convenor; Coalition of Labor Union Women, AFL-CIO: Executive Director; Asian Pacific American Labor Alliance, AFL-CIO: National Executive Board; National Writers Union, IFJ: member; Marx 21: member


Chapter 10: Why Defund the Police?


“We’re all in it together” was the oft repeated mantra of Prime Minister Boris Johnson at the outbreak of the coronavirus pandemic in Britain. This was seemingly confirmed when he, Prince Charles and Health Secretary Matt Hancock all contracted the virus. It has since been revealed that Charles’s son and heir Prince William was also struck down in those early months.


It soon became apparent, however, that the pandemic was disproportionately affecting people from Black, Asian and Minority Ethnic (BAME) backgrounds. A great proportion were becoming critically ill and dying, a consequence of the inequality which made them less able to work from home, selfisolate and maintain social distance. Since then it has become increasingly clear that people from BAME backgrounds have also been adversely affected by the restrictions that have been imposed, such as the Coronavirus Act 2020. In addition, they continue to suffer as a result of pre-existing provisions such as s60 of the Criminal Justice and Public Order Act 1994. The new provisions have added to the inequality identified in reports such as the 2017 Lammy Review and Dame Elish Angiolini’s study into deaths and serious incidents in custody.


The year 2020 was dominated by Covid–19, but another defining feature was the dramatic resurgence of the Black Lives Matter movement (BLM) last seen in 2016. Sparked by the police killing of George Floyd in Minneapolis, Minnesota, BLM has mobilized millions of people across the globe and raised profound questions about structural racism and the nature and role of policing in modern, multicultural societies. This contribution will consider these issues and examine the arguments associated with the rallying calls by BLM activists to defund the police.


Brian Richardson is a criminal barrister at Nexus, the Chambers of Michael Mansfield QC and editor of Say it Loud! Marxism and the fight against Racism (2013).


Chapter 11: Emerging Intersections in Appalachia: #BLM, Police Abolition and Anti-capitalist Social Movements


Police brutality and racially motivated violence against black people have generated an organized #BLM movement in the US and other geographies. Rural Appalachian communities (across 13 US states and comprising 25 million inhabitants) are not often seen as allies to #BLM, but have joined anti-policing social movement campaigns across the region with little notice. The newfound focus of Appalachians on #BLM is creating an opportunity for coalition-building. Groups from across this cultural region continue to shoulder a long tradition of anti-capitalist and anti-carceral resistance, which emerged in the late 1800s in a fight against exploitation by extractive industries. Appalachian resistance to class oppression intersects with the #BLM goal of ending police oppression. Fostering this intersectional awareness and calling for coalition-building around it presents abolitionists with an opportunity to explore what police abolition means in these communities. Analyzing the literature of Appalachian social movements and surveying current events in Appalachia through an ethnographic lens (film, news reports, activist spaces and social media), this chapter uses intersectionality theory to identify how the identities of #BLM and of traditional Appalachian social movements can highlight discrimination, oppression, and the colonialist, white supremacist and racial capitalist abuses of state and corporate power.


Keywords: Police Abolition, Appalachia, #BLM, Social Movements, Intersectionality, Coalition Building


Michael J. Coyle, PhD is Professor, Department of Political Science and “Criminal” Justice, California State University, Chico. Works include The International Handbook of Penal Abolition (Routledge 2020), and the forthcoming Seeing Crime: Penal Abolition as the End of Utopian Criminal Justice (University of California Press).


Stephen T. Young is an Assistant Professor in Criminal Justice and Criminology at Marshall University in Huntington, West Virginia. His primary areas of concentration include rural criminology and carceral studies. His most recent research has appeared in Social Justice, Critical Criminology, and The Howard Journal of Criminal Justice.


Chapter 12: Black Lives Matter and Police Reform: Global Echoes of an American Social Movement


The Black Lives Matter (BLM) movement began in the US and was primarily focused on protesting police excesses and agitating for reform of law enforcement practices and routines. This has historical antecedents and is rooted in slavery, segregationist and discriminatory practices against African Americans. The philosophy underlying and tactics employed by the BLM movement have been adopted and adapted by residents of many countries around the world. This chapter surveys BLM-inspired movements in 12 countries, namely Australia, Brazil, Canada, Denmark, France, India, Italy, Israel, Japan, New Zealand, Nigeria and the United Kingdom. I discuss these efforts in terms of their successes, if any, in reforming the police and focus on related questions pertaining to democracy, the police and the plight of subjugated groups.


N. Prabha Unnithan was born and brought up in Malaysia. He studied criminology in India and, after moving to the US, received a PhD in sociology from the University of Nebraska-Lincoln. He has been a member of the faculty of the Department of Sociology at Colorado State University since 1987 and was named a John N. Stern Distinguished Professor in 2019. Unnithan was President of the Western Social Science Association in 2014-15 and President of the Academy of Criminal Justice Sciences in 2019-20. He has served as editor of the Journal of Criminal Justice Education and the Social Science Journal as well as co-editor of The Sociological Quarterly.


Chapter 13: #EndSARS: The Struggle against Police Brutality in Nigeria


Tens of thousands of young people took to the streets to protest police brutality across the Nigerian federation in October 2020. The EndSARS revolt started as a demand for scrapping the Special Anti-Robbery Squad (SARS), an elite police unit notorious for extortion, brutality and extrajudicial killings.


This youth rebellion will serve as the chapter’s point of departure for a historical materialist analysis of policing and police brutality in the country. Starting as a force to maintain colonial law-and-order, the evolution of the Nigeria Police Force and manifestations of its brutality have been shaped by the changing global order, and dynamics of the local ruling class.


The chapter will look at how the structural adjustment program from the 1980s sowed the seed for SARS to supplant the anti-riot mobile police (MOPOL) as the primary face of police brutality since 1992 and particularly so in the twenty-first century. The forms of resistance, including how international events have inspired some of its strategy and tactics, will also be examined.


The EndSARS movement’s liberal wing’s argument for increased police funding as a solution to police brutality will be critically appraised. And the chapter will conclude with perspectives on the interconnectedness of the struggle for system change and against police brutality within the Nigerian context.


Baba Aye: Co-convener, Coalition for Revolution (CORE, Nigeria); Contributing editor; Review of African Political Economy (RoAPE), and author of Era of Crisis and Revolts (2012).


Chapter 14: Formed from the Colonial Model: Prospects for Reforming the Mexican Police


The Mexican police has earned a negative reputation for three main aspects: its double articulation between federal- and state-based prevents an effectiveness of its action. Its endemic corruption, due to low wages, sees police forces subjugated by criminal organizations. Its violent approach to demonstrators and citizens makes it responsible for such atrocities as extrajudicial executions and mass killings, like the case of Ayotzinapa. The relations between Mexican police forces and the public are heavily strained, with the wealthiest groups of Mexican society relying upon private security and the lower-middle classes suffering all the discriminatory practices and the brutalities which might be connected to the colonial model of police analyzed by Mike Brogden (1987). This paper, starting from the colonial aspects of Mexican policing, will eventually move to discuss possible models of development of an alternative policing involving the direct participation of the public and bridging the social and cultural rifts of Mexican society.


Fernando Tenorio Tagle – Professor of Law at UAM, Mexico City and author of The Criminal Justice System in Mexico City.


Vincenzo Scalia – Associate Professor in Criminology at the University of Florence, Italy and author of Crime, Networks and Power (2017).


Chapter 15: The Police in Neoliberal Greece: Toward a Radical Confrontation?


The neoliberal restructuring of Greek society since the 1990s and particularly since the intensification of the process after the implementation of the economic adjustment memoranda and brutal austerity in the 2010s has also entailed a repositioning of the police apparatus in the country’s public life. Organizational and other strategic restructuring of the police has meant that confrontations of the police with protesters and other political “undesirables” has escalated since. The years of coalition government under Syriza were no exception despite the fact that SYRIZA’s manifesto did promise a radical reform of the police. This chapter takes stock of the key aspects and manifestations of the repositioning of the police as a tool for repression and key lever in Greece’s neoliberal restructuring. It also considers, in the context of evolving social and political struggles in Greece, the prospects for a modest or radical reform of the police, also in light of older and contemporary movements (such as defund). Georgios Papanikolaou and Stratos Georgoulas both teach at the University of the Aegean, Mytilene, Greece.











Foreword to No Justice, No Police Jeff Ferrell


Around the world, the police have their knees on more necks than we can know. As circumstances get worse and resources for survival scarcer, the police will surely find more necks for more knees, aggressively guarding what remains in the interests of those elites who guide and benefit from their actions. As the sickness of white power and white privilege spreads, and as ethnic conflict continues to erupt around the globe, the police will continue to serve on the side of dominant groups and dominant ideologies. For those who would work to interrupt this downward trajectory, to create a more just and sustainable world, the militarized policing of protests and social movements will also recur. In such a world, a sad question has arisen for many of us already: If you haven’t been confronted by the police lately – warned, ticketed, surveilled, followed home, arrested, beaten, shot, killed – well, what sort of privilege is protecting you, in a way unavailable to so many millions of others?


It is for these reasons and in this context that something must be done – now. Abolish the police, defund the police, disarm the police – call it what you like, but this hyper-policing of our everyday lives, this state-sanctioned violence and state-funded protection of the privileged, has to stop. We need more protests, more community solidarity, more neighborhoods dedicated to mutual coexistence without the presence of the police. We need to act locally and globally at the same time; recognizing and confronting the particulars of police abuse while also situating such abuse in global trajectories; we can find ways to connect our local struggles against the police to transnational activism against policing. And we need books like this one – books crafted by those equally committed to scholarship and to activism, books critically engaged with deep structures of social control and contemporary controversies alike, books that can speak to varying audiences across the globe and in doing so help bring them together.


As to the scope of the problem, let’s be honest: the police are the most dangerous and potent of street gangs, spreading fear and violence wherever they operate. They function as a concierge service for the privileged, shooing away undesirables and looking after personal property, and as an occupying army for the rest of us. They spawn a police culture of clannish closure, toxic masculinity and ritualized violence – a culture that sees everyday people as masses to be herded or threats to be extinguished. With neoliberal reductions in city budgets and tax revenues diverted to the wealthy, the police also increasingly operate as a revenue source founded in excessive ticketing and exorbitant fines, a daily drama of shakedowns and takedowns designed to prop up the crumbling economies of local governance. In the realms of ideology and perception, police-led charity drives and mediated performances of police community engagement help to normalize everyday policing, masking the pervasiveness of police misconduct and legitimating both the police and the violent state apparatus of which they are part.


So pervasive is contemporary policing and its harms – so wide the net and thin the mesh, to paraphrase Stan Cohen – that yet another question emerges: these days, who exactly isn’t the police, and what isn’t policing? Each new law passed further criminalizes everyday life and invites the police into one more area of social interaction; likewise, the stationing of police officers inside public schools has the effect of turning youthful disobedience into police matters of apprehension and arrest. Each new or emerging technology soon enough becomes a tool for policing and social control: facial recognition programs, digital searches, data bases, surveillance cameras on the streets, tracking cameras in the shops, motion sensors, listening devices, military hardware and software – all coalesce into a ghostly network of round-the-clock policing and police surveillance. Now this network is increasingly augmented by e-carceration technologies that track and confine those accused of crime, pre-trial and post-trial, while creating a vast digital prison where the police not only kneel on your neck but stay locked around your ankle. The ongoing privatization of public space closes such space to civic engagement but invites into that space both private security forces and state-sanctioned policing, mixing CPTED spatial controls with the policing of leisure and consumption. Daily media reporting casts cops as problem-solvers and protectors, an image echoed in countless televised police dramas, “real crime” shows, and law-and-order films. All of this suggests the degree to which police and policing saturate contemporary society – and more than this, the degree to which police and policing are endemic and essential to the existing social order. Because of this, to confront the police is to confront the limits of our own lives, to confront the myriad interwoven mechanisms of social and legal control that shape our lives, and to attempt a revolution of everyday life. To confront the police is to confront injustice – not only the injustices of everyday policing, but the structural injustice of the world the police are paid to protect. In this confrontation, modest goals won’t matter, modest reforms won’t work, because contemporary policing is itself no modest exercise, but instead an immodest, militarized enterprise designed to permeate social life and protect those who benefit from it.


But how do we undertake this revolution, and from what angles can we gain the leverage to pull it off? As this volume so insightfully demonstrates, there are a plethora of critical perspectives available, and a multitude of strategies and tactics that can be of use. As chapter after chapter in this volume also show, though, there is one perspective in particular that is essential to any critical confrontation with policing: an understanding of the historical and contemporary role of policing in repressing people of color. Emerging from slave patrols in North America, and more broadly from colonial domination of indigenous populations worldwide, contemporary policing remains inextricably intertwined with the development of racist ideologies and ethnic domination. Likewise, throughout the history of capitalism, local and state policing has been used to restrict the movement of low-end workers, and to assault those who would dare to organize or strike – with special police brutality reserved for the ethnic minorities who often led such strikes and organizing efforts. Today, of course, this pattern perpetuates itself; it is certainly no accident that contemporary condemnations of police violence have emerged from the Black Lives Matter movement as it originated in the United States. The top-down policing of ethnicity and social class is at the root of policing’s history and at the heart of its present operations; because of this, any call for the abolition of policing must be at the same time a commitment to ethnic liberation and a dedication to broad redistributions of power. Put bluntly: the police have long operated on the wrong side of history. That history must change now.


I’d add two further perspectives that I find particularly useful in critically confronting police and policing. The first is provided by the interactionist approach in sociology – sometimes denoted as “labeling theory” in the areas of crime and deviance. This approach teaches us that acts matter less than the meanings that are assigned to them via social interaction – especially when those meanings are assigned and enforced by those in power. A moment of interpersonal conflict, for example, can come to be labeled as domestic violence, assault, intimidation, playful hijinks, a needed comeuppance, or an incident not worth remembering at all, depending on who has the power to define and label it. Once a definition is decided and meaning assigned, this in turn sets in motion social processes – selective perception, group exclusion, collective remembrance – that seem to confirm the initial definition, and in so doing construct it as real. In this context we begin to understand the terrible power that the police are granted: the power to decide meaning in everyday life, to determine via biased perception and selective enforcement what constitutes crime and what does not, to sort people and their actions into meaningful, consequential categories of criminal and non-criminal. A second perspective – this one provided by anarchist critiques of authority -- takes these interactionist insights a step further. Anarchists understand the state to be an assemblage of external, hierarchical power that unjustly controls people and their localized interactions. This control rests in the state’s institutionalized legal authority, which not only encodes historical privilege and domination, but sets a rigid legal system over and against what should be fluid, community-level negotiations of human issues. In this sense, to call the police into a situation is to invite the overwhelming authority of the state into that situation as well, and to transform an episode of human interaction into a matter of state jurisdiction and state violence. As opposed to the myth that the state empowers its citizens, then, an anarchist view sees each encounter with state authority as a disempowering of individual autonomy and community-level problem-solving. Over time, this dynamic reifies state authority and cripples the ability of people to determine their own lives. In the end, petitioning the state for help mostly just helps the state.


Together, these two perspectives constitute a damning indictment of police and policing. State law and the policing agencies that enforce it create the very categories of crime and criminality they claim to abhor; it might even be said that legal and policing institutions conspire to construct and promote criminality as a social reality. For their part the police manufacture a steady stream of trouble by selectively but prolifically defining human events as criminal, and by enforcing these definitions through ongoing state violence. These processes spawn a host of negative dynamics for those caught up in them – social stigma, job loss, interpersonal anger and isolation, violent victimization – that in turn promote further cycles of violence, destruction…and policing. Criminologists have various terms for this social acceleration – the dramatization of evil, the deviancy amplification spiral – but whatever the terminology, the lessons are clear: reliance on the police to control everyday life makes everyday life more dangerous, more unequal and more susceptible to violence and police abuse. Policing creates the need and justification for policing. By the very existence of the police we lose the possibility of a peaceful and just society; the only question, day to day, is how badly we will lose and by how much. The one way out of this vast, destructive self-fulfilling prophecy is the abolition of the institution on which it rests.


Then again, you don’t need a degree in interactionist theory or anarchist criminology to figure this out; plenty of folks on the streets understand all too well how the police create crime and perpetuate violence. Resistance to this cycle occurs every day, around the globe; in their own ways, people steadily work to subvert the police and to abolish the harsh policing of their own lives. Some attempt to misdirect or undermine police investigations, or refuse to cooperate with police inquiries entirely; a too-easy rhyme, and hardly a full-blown formula for a better world, “snitches get stitches” nonetheless embodies this understanding that working with the police generally means working against one’s community. Knowing how quickly and predictably policing situations can go bad, others take care to record even routine police encounters and traffic stops, often putting themselves at risk in doing so. As contributors to this book point out, landmark cases like that of George Floyd would hardly exist without such on-the-spot recordings – a fact that the Pulitzer Prize committee recognized in presenting Darnella Frazier, the teenager who recorded Floyd’s knee-on-the-neck murder, a special journalism award. Still others organize various forms of self-protection and community protection from the crimes committed by the police and other intruders, while the families of police violence victims dedicate themselves to campaigns for social and legal justice. For reasons of survival many folks may sing under their breath now and then, but they sure as hell harmonize with NWA on “Fuck Tha Police.”


As this volume carefully documents, when broader social movements against police and policing emerge from such efforts, they take a variety of forms. Legal and political activism, street actions and public confrontations, community organizing and neighborhood empowerment, alternative media development – all these and more are appropriately part of the push to abolish the police. To the extent that policing is expansive and pervasive – to the extent that the police are everywhere – then our response can and should come from everywhere as well. Of course, it’s all but inevitable that aggressive policing will in turn be deployed against our responses – and yet, in organizing against the police and defending against police aggression, we can’t let ourselves become them. The underlying logic of policing is after all one of external, top-down control over those deemed deviant or dangerous, and a legitimization of such control via fixed and enforceable regulations. Opposing policing means not only denying its legitimacy and resisting its authority, but declining to reproduce its logic in our own activism. This is why many of the newer sorts of abolitionist social movements – often anarchic and anti-authoritarian, and mixing ephemerality with endurance – provide such hope: in their battle against policing they at the same time sketch the dynamics of a world liberated from policing and its logic. Such social movements also tend to subvert the logic of policing by being open and invitational, adept at communication and coalition-building across borders, and rhizomatic in their use of non-hierarchical networks. A look at this volume’s chapters suggests the power of this approach, documenting as they do a decentralized movement that is both local and global, stretching from US urban centers to Appalachian highlands, and from the US to Mexico, Nigeria, Greece, and beyond.


As the chapters in this volume also show, the movement to abolish the police must in turn be a movement to wipe away the sheen of legitimacy and inevitability that has been constructed around policing. We need to craft alternative histories of policing that dismantle the myth of policing as public protection and resituate it in the historical trajectories of racism, colonialism and servitude – and in fact a number of chapters here do just that. We need to understand that policing operates as public performance, a daily ritual of state legitimacy and ready violence; in response, we need to invent disruptions of this performance and to organize demonstrations of policing’s failures, all while staging our own public stories of community solidarity, celebration and police-free self-determination. The police, and the state and corporate powers they serve, are already caught in a legitimation crisis in which more and more people question their validity; our job is to accelerate that crisis by revealing the police to be the dangerous fools they actually are. Rallies, speeches, theater productions, books, podcasts, websites, public art – all of these and more are part of the abolitionist project, all part of demonstrating by word and deed the incompatibility of policing with any vibrant and inclusive social world.


In all this we’d do well to remember Bakunin’s dictum: “The destructive urge is a creative urge, too.” In battling to abolish the police we also battle to create – to create open spaces in which alternatives to policing can flourish, in which communities of trust and cooperation can emerge, in which a better world can be imagined and begun. This isn’t easy work; an essential part of contemporary policing is the manufactured myth that no social world and no social order can exist without policing, and that because of this another world is not possible, not desirable…not imaginable. There’s a partial truth to this, of course; we in fact can’t imagine every contour of a non-policed future world, can’t answer every question such a world will raise, from inside the present hyper-policed historical moment. But we can continue to confront the police, to open and defend non-policed spaces, and in those spaces to engage in the sorts of collective actions that over time accumulate into new ways of organizing and caring for a better world. Contemporary policing is a condemned building, endangering everyone in it; we have the right and the duty to run from that building, and to help others escape it, even if we haven’t completed blueprints for safer shelter. But the more we carry each other from that condemned place, the more we stand together to confront the violence that is policing – the more we work together to get their knees off our necks – the more that new shelter takes shape.











Introduction


Sparked by the particularly brutal nature of the police murder of George Floyd, the “second wave” of the #blacklivesmatter protest movement has surged across over 100 US cities in 2020, spilling over into Brazil, South Africa, Paris and London – to name just a few of the primary sites of active resistance. Moreover, it is a movement that is deep as well as broad. Perhaps because the causes and the realities never really went away after the initial explosion in Ferguson, New York and Baltimore in 2014-15, activists are intent on going beyond street protests at police violence and are following in the tracks laid out by Black Power activists in the 1960s who first coined the term “institutional racism” to describe the systematic nature of the oppression that confronts BAME communities.


As Gary Younge recently summarized, these events:




offered evidence of both an ideology (white supremacy) and the system that sustains it (racism) at their most fundamental level: state murder. In the following months it sparked debate not just about policing in America, but school curricula in Britain, the repotoire of the Paris Opera, St Nicholas’s assistant Zwarte Piet in the Netherlands, and racial disparities in Covid deathrates across the West.1





Ideas and solutions about how to combat police racism and brutality now tend to delve deeper into the means by which injustice is manufactured, and how property rights confer the legacy of imperialism and racism by diverting wealth into the hands of a minority who feel sanctified in their possession of so much that the poorest lack – shaping ruling bodies to legitimize their hegemony. So rather than calls to equip the police with body cameras, or measures to enhance diversity in recruitment, a far more radical agenda of police reform and even abolition is being advocated. Moreover, the new deadly dimension of racism revealed in pandemic mortality rates has injected a fearlessness and urgency into the movement: One which is encompassing far wider swathes of the population than are traditionally associated with political activism. This is a new movement, with a disproportionately large section of young people – black and white – using language and tactics of their own devizing to fundamentally challenge the whole range of racist institutions that govern our globalized world.


This collection aims to capture something of the range and diversity of themes being thrown up in the course of acts of protest, focusing in particular on the role that the use of state violence plays in their provocation. As Jeff Ferrell outlines above, these social movements are often anarchic and non-hierarchical. They tend to represent popular resistance from below against the harms inflicted by imperialism, institutionalized racism and the whole capitalist system; with demands and debates emerging around decolonizing, abolitionism, for equality and against economic and political privilege. Socialists have also pointed to “the revitalization of Marxism as a research program and the growth of its audience in the wake of the revival of anti-capitalist contestation since the Seattle protests of November 1999… reaffirmed by the development in 2007-8 of the greatest systemic crisis that capitalism has experienced since the 1930s.”2 This can include the injustice of incarcerating or otherwise punishing those challenging and exposing the state and its agents of social control. Exposing these social harms can be a reaction to contemporary events such as a police shooting, or historic – such as the ongoing campaigns to release Julian Assange or Mumia Abu-Jamal. Protests can challenge centuries-old injustices: For example, in January 2022, four protesters appeared in court charged with offenses related to the pulling down of the statue of slave merchant Edward Colston during a Black Lives Matter (BLM) protest of over 10,000 in Bristol, UK in June 2020. All BLM protests are, of course, a reaction against police violence, but the nature of the crowd’s action in “rolling” Colston’s statue into the city dock points to the way in which many aspects of protest at institutional racism are coming together. The racist legacy bequeathed by the slave trade scars both the US and the UK, hence the targeting of statues erected to honor the heritage of slavery and empire on both sides of the Atlantic.3 The strength of public opinion against racism and the burden of shame felt over Britain’s pioneering role in the once “respectable trade” of slavery led the defense lawyers for the “Colston Four” to argue that the real criminal in this scenario were not the protesters but Colston himself. The jury agreed and they were acquitted of charges of criminal damage to his statue.


However, the fact that many of these symbols of imperial racism and cruelty still stand points to the endurance of racism and a society unwilling to come to terms with its past. As if to prove the point, the contemporary form of this institutional racism is starkly illustrated by the disproportionate exposure of black people to Covid–19. Therefore, protests sparked by the police killing of George Floyd have become anti-racist movements, highlighting the systematic nature in which capitalism divides and discriminates along vectors of race, while also focusing on other divisions such as gender and class. When even as divisive a figure as George W. Bush acknowledges the US has a problem of “systemic racism,” the depth of institutional anomie becomes apparent. Societies create and maintain institutions in order to govern. In a democracy, they gain public consent to the extent that they appear to meet the needs of the people. Often they will start to lose that consent when they fail, leading to disillusionment, cynicism and – sometimes – protest. A crisis in housing or education can expose institutional failure and generate initial protest waves, as occurred in London following the 2017 Grenfell fire, or the 2020 A level grading fiasco, but these may not be sustained. With policing, in some ways the most overt instrument of social control, the degree of institutional failure and the manner of its manifestation may ensure the protest continues. When the police mission to “serve and protect” is carried out by inflicting stigmatization, surveillance and violence upon a section of the community that it has criminalized, the victims have arguably no choice but to resist.


This is undoubtedly the case with what has become the largest ever street-based social movement to emerge across the cities of the world’s most powerful state, with the New York Times estimating over 26 million BLM participants by July 2020. The crisis for the US police is therefore especially deep, leading to calls for more fundamental reform than had previously been contemplated. However, the crisis of policing institutions is international for a variety of reasons which will be explored by the contributors below. Since 2019, we have witnessed a surge in street-based protest movements which often demand regime change in very large numbers. Unpopular rulers inevitably call upon their armed forces in the police and the army to buttress their position. Some leaders have been deposed, such as the presidents of Sudan and Algeria in 2019 or Peru in 2020. Some have clung on to power relying on police batons, flash grenades and sometimes even bullets to quell the opposition, while augmenting the popular bitterness and sense of injustice; think of the case of Lukashenko in Belarus, the monarchy in Thailand, the Myanmar military or the Chinese regime in Hong Kong.


Such repression takes our liberties: For example, contributors who chronicled the 2018-19 struggle for social justice in Hong Kong had to withdraw from contributing to this book because of fear of the consequences. In other states, such as France, the government has faced smaller but determined social movements such as the gilets jaunes or “Yellow Vests” who sustained their actions over long periods. Police repression with so-called “flashball” grenades has blinded several protesters, only exacerbating the mood of resistance, so much so that in 2021 President Macron introduced a new Security Law: Anyone publishing images of a public event including police agents in a way that could “harm the agent’s physical or psychological well-being” faces one year in jail and a €45,000 fine! When the proportion of the population protesting is significant then the crisis also becomes one of “democracy.” Opposition movements can claim a popular mandate and point to a crisis of legitimacy for the government concerned. This can, of course, take progressive or reactionary forms, as Trump’s followers showed with their march on the Capitol in January 2021; another case where criminal selectivity in policing was apparent. Police failure to protect other citizens from right-wing violence illustrated which side they favor.


Looking back through time, the first police forces were created to maintain public order when rulers realized the dangers of using their armies to maintain social control. For example, repressing riots and demonstrations with armed troops led to a series of bloody massacres in England in the late 1700s and early 1800s. To continue on this path risked provoking a popular uprising. Indeed, the principal idea behind the formation of the “new police” was that an institution created from among the general population and carrying out the fight against crime in the day to day would be more likely to gain popular consent, and thus able to maintain public order when crowds gathered at less risk of provoking mass retaliation.4


This did not just apply in Victorian Britain, but also to examples like the post-Pinochet regime in Chile in the 1990s and 2000s, where an alternative to the brutality of the army was valued by a population that had suffered mass military bloodshed under the rule of the general. Although it is important to recognize that, in times of greater social consensus, in certain countries it has been possible for police forces to gain majority public acceptance of their function by promoting an image of “community policing” or the “bobby on the beat,” there always remained several “over-criminalized” groups within the general population who bore the brunt of violent and discriminatory policing and resented the injustice of their treatment. Nowadays, the proportion of the population questioning police legitimacy is far broader, especially among younger people raised in the post-2008 years of austerity and racism. Clement examines the lessons of history for what is to be done about the police today. The focus of this study is that, increasingly, policing and protest cannot be studied separately. The movements of protest are pointing out that the solutions to the problem of policing and social control require questioning the possibility of piecemeal reform. “Do black lives really matter?” to the institutions of criminal justice asks Nyamwiza, inviting the reader to consider more fundamental change. From here, McDowell, Fernandez et al also debate the pros and cons of the defunding/abolition debate. Police violence has all too often been the source of resistance movements as film director Ken Fero has chronicled in a remarkable account of the perils of putting state violence on screen.


When protests take the form of riots, they have often been delegitimized not only by the state, but also by liberal thinking that underplays the police role in fomenting violence, as Havercroft explores. Today, that majority sentiment favoring unquestioning acceptance of policing no longer exists. Arguably it began to fracture from the end of the 1970s as neoliberalism ascended. States have become accustomed to using the power of the police to control mass demonstrations and riots, developing a more militaristic style of control tactics and extensive surveillance, enhanced equipment and the repressive behavior that goes with it. Olende charts the UK’s journey from the blatant police racism and criminalization of black people in the 1970s, its brief retreat in the early 2000s due to the official acknowledgment of the police’s institutional racism, and the current anti-liberal backlash spearheaded by Metropolitan Police chief Cressida Dick – which has finally led to her resignation as public concern mounted over the methods and behavior of the officers she led. Monti argues this movement for diversity is a “civilizing process” which swept across the US, but looked rather different in smaller towns than in big cities; while the critical consciousness generated by rising levels of anti-racist activism can relate to other threatening social justice issues such as climate change and the pandemic as discussed by Evans. Rodino charts the explosion of defunding actions across the US, seeing this as a revolutionary challenge to the state’s institutions of social control. Richardson discusses the legal and political issues raised and their social consequences within the context of 50 years of anti-racist struggle in Britain. A regional case-study of how BLM relates to the history of social movements in Appalachia is presented by Coyle and Young. The explosive impact of the 2020 second wave of BLM is testament to the rising levels of solidarity across ever-broader layers of the public committed to acting together to demonstrate their intolerance of police racism. Several contributions consider how the policing and protest dialectic is playing out around the globe in a section introduced by Unnithan: Aye’s account relates how the Nigerian government has used the police to violently repress popular unrest in 2020. Tagle and Scalia discuss the case of Mexico, where criminal collusion by police has had violent and tragic consequences. In this case, and that of Greece, the scale of opposition to police violence and authoritarianism is rising, as discussed by Papanikolaou and Georgoulas.











Chapter 1


What Is to Be Done About the Police?


Matt Clement


Over the course of history, maintaining and manufacturing stability has underpinned the process of government, often termed social control. Ruling institutions are constantly assessed by their subjects as to how well their living conditions, their physical and mental health are being provided for. Of course, this extends beyond Maslow’s paradigm of food, clothes and shelter. People measure the quality of their housing, the suitability of their education and overall sense of well-being in relation to the safety and security of their communities and the sustainability of economic arrangements.


Acts of protest – riots, strikes, marches and demonstrations – are the methods, the means of communicating popular discontent. They are designed to alert our rulers to the need for change. Managing these conflicts requires a complex combination of repression and concessions. The creation of special agencies of social control has often come about when rulers discover that armies deployed to combat large crowds of protesters cannot be relied upon: Recruited from the general population, their loyalty to their officers can be put under strain, or their ready resort to arms can be too blunt an instrument. If the protesting people themselves turn to arms, as has been happening in Myanmar in 2021, then revolution beckons.


Alternatively, generals can lead their armies in a coup d’ėtat, a “blow against the state.” Virtually all existing governments can claim a heritage that evolved either from a coup or revolution. Maintaining control dictates that what state rulers require are special bodies equipped with the capacity to enforce order who are neither just “called up” from the general population, nor generally isolated in barracks and therefore so cut off from the everyday life of the people as to make it hard to be credible enforcers, other than through brutal bouts of repression which can cause alienation and further resistance. The solution often resorted to is replacing public deployment of the army with a police force: A specialized body with a legal monopoly of the use of violence, distinguished from the army by their uniform and special training.


Unlike armies, which are confined to barracks or fighting in foreign territory, the police carry out their public order role actively on the streets throughout the year, developing a more symbiotic relationship with “their” community through a regular presence. Active surveillance also generates localized knowledge, facilitating an informed methodology for “keeping things under control” that is likely to gain greater public consent through a judicious balance of the twin elements sometimes described as the “iron fist and the velvet glove.”1 For most citizens most of the time, the police have become the public face of society’s mechanisms and institutions of control. Over the last 2 centuries, as part of the state, policing has advanced and globalized,2 hand-in-hand with the corporations of capitalism as was explained by US scholar Sidney Harring in his classic 1970s account Policing a Class Society, “the rise of full-time, permanent forces capable of continuously asserting the power of the capitalist state up and down every street in every city represents an enormous extension of the power of the bourgeoisie, and one that is absolutely necessary.”3


This study focuses on a broader grouping, or figuration, the political police. A definition of which was provided by the founder of the UK’s state research group, Tony Bunyan, over 40 years ago: “Those state institutions which operate primarily through the actual, or potential, use of coercive sanctions and repression (including physical force). These institutions include the military, the police, the prisons, the courts of law, the government (the exercise of executive power, i.e. PM and cabinet) and the state administration.”4 Not many would quibble with this statement as it appears to point to the necessary functions of any state if the society in question is to function effectively and maintain social control. However, Bunyan adds a further caveat which points to fundamental problems with this model in terms of delivering justice to all, stating “these institutions should be seen not as subservient to government, as the liberal-democratic notion suggests, but rather as interdependent centers of state power.”5 If he is correct, then society faces the problem that the bodies they elect do not simply direct the state to do their bidding. Rather, those institutions develop their own agendas and opinions about alleged threats to what they often call national security. History shows this can lead them off down all kinds of paths that frequently defy or undermine governments – and seek to justify the use of their powers to coerce and suppress individuals and groups whom they regard as “the enemy of the people.”6


Some may object to this characterization of the machinery of the state. Surely it is there to serve society as a whole rather than take the part of one section against another. Is this a case of criminological paranoia? Harring epitomizes the Marxist critique of the benevolent view of the state with this incisive summary of the process of social control: “The ruling class institutes disorder when it imposes its power over others…to which the bourgeoisie respond by creating new social institutions. These institutions, in effect, help to legitimate the new social order by rendering a valued ‘service’ to all classes in society.”7 The idea that the state is neutral – i.e. standing above distinct class interests and arbitrating for society as a whole – came about during the modernizing period of Enlightenment Europe between 1730 and 1830, when a body was needed to negotiate between the claims of the old forms of merchant capitalism and the new era of industrialization. This was “less for reasons of democracy than as a means of arbitrating between the warring capitalist factions and combatting working class demands.”8


Historically, police forces often evolved from earlier institutions rooted in communities such as constables appointed by landowners, who themselves often “made law” through sitting in judgment on their tenants, and organized them to raise a posse to pursue lawbreakers. As Reiner describes “communal policing forms are converted in incremental stages to state-dominated ones, which begin to function as agents of class control in addition to general social control.”9 A brief history of British policing below tracks the path from coercion to consent, and back again.


The first police forces were created to maintain public order when rulers realized the dangers of using their armies to maintain social control. Repressing riots and demonstrations with armed troops led to a series of bloody massacres in England in the late 1700s and early 1800s. London protests in support of the right of journalists like John Wilkes to criticize King George III without being jailed led to troops being deployed who shot at demonstrators leading to deaths on the streets in the 1760s. British troops had failed to intimidate the American colonists as the popular militias’ success led to the 1776 revolution. Back home, the unvanquished spirit of rebellion was the fuel for the fires of London’s extensive “Gordon Riots” of 1780, where property and prisons were attacked and hundreds killed.10 Several more were shot by troops in the Bristol Bridge massacre of 1793.


The French monarchical state had already established a police force from the early 1700s, but it proved incapable of protecting the royal regime from their 1789 revolution. This turn of events so alarmed the British government that they developed a range of legal and policing methods to try and suppress any signs of radicalism in their country.11 Arguably these in turn stiffened resistance and led to popular democratic organizations of republicans, artisans and Irish nationalists emerging who led three naval mutinies in 1797 and an uprising in the colony of Ireland in 1798.12
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