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			Foreword


			There is a new interest in discovering the ethos of Islam and the life lessons of Prophet Muhammad (peace and blessings of God be upon him) driven, unfortunately, by the tragic events of the early twenty-first century. This book serves this interest in significant ways. First, it narrates the life of the Noble Prophet, shedding light upon segments of his life that are either neglected or glossed over in conflict-focused biographies. The narrations in this book revolve around various strategies to avoid conflicts, the use of diplomacy and other methods, and approaches to reconciliation in the aftermath of conflicts. In narrating these events, the book helps the readers broaden their perspective on the life of the Messenger of God and better capture the ethos of his life. Indeed, both Muslims and non-Muslims may benefit from this understanding at a time when violent extremist groups such as ISIS are causing carnage with their brutality while dressing their totalitarian ideologies in Muslim garb. The book exposes the hypocritical and willful deception of radical groups which cherrypick incidents and sayings from the Prophet’s life, decontextualize them and abuse them to serve their perverted ideologies.


			The book reveals a number of striking facts, including the following:


			Prophet Muhammad, upon whom be peace and blessings, never killed or even attempted to wound anyone during these clashes although he was at times seriously wounded, being obliged to resort to his sword against his sworn enemies only for self-defense. Indeed, the Prophet of Mercy pardoned them, including even those who had made attempts on his life.


			Despite subjugating early Muslims to various forms of oppression, including physical harassment, confiscation of property, torture and execution, the Muslims later brought its population of over 10,000 under control with a loss of only 16 lives. The Noble Prophet did his utmost to secure a peaceful surrender of Mecca and succeeded. Meccans were spared retribution, forgiven, and not forced to accept Islam.


			Important in understanding certain actions and statements of the Messenger of God and his Companions is the consideration of the culture, traditions and “normal” behaviors of that time. These actions and attitudes of the Muslims of this era can only be understood properly in their context and in relation to the behavior of their contemporaries who were mostly stern idolators. Pulling the actions and statements of early Muslims out of their historical and cultural context is a great disservice to Islam and humanity. The world of the early Muslims was seventh-century Arabia, which was full of barbarity and brutality. What may appear to be a harsh attitude or punishment today was either the norm or was an ameliorated form of a harsher punishment of seventh-century Arabia. Until Islam established itself as the primary influence in their lives, the early Muslims were influenced heavily by their former culture and traditions. So, especially during the early period of their life as Muslims, their actions are not necessarily a consequence of their religious sentiment. To understand what was induced by their Muslim identity as opposed to their identity as members of their society, we have to contrast their actions and statements with those of their non-Muslim contemporaries. One example is the application of punishments that are considered harsh and cruel today. Again, these can only be understood in relation to the norms of the day, and based upon a holistic study of the Qur’an, the Prophet’s life and indications of where they were taking the society. The cases of polygamy and war captives can be understood in this light. The book also sheds some light on the methods used by the Noble Prophet to win the hearts of his contemporaries, to prevent and resolve violent conflicts and to repair relationships when conflicts did occur. However, this book is by no means an exhaustive list of all the steps God’s Messenger took to conquer the hearts of almost all inhabitants of the Arabian Peninsula and turn them from die-hard enemies into devoted faithful friends. Despite his being the individual whose life is most minutely recorded throughout human history, all of the actions, strategies, and words of God’s Messenger have not been transmitted to our day. Nevertheless, it is our opinion that the material presented in this book will be enough to dispel many myths about the life and message of the Noble Prophet, who is described in the Qur’an as “a mercy to all the worlds.”


		


	

		

			Preface


			The Messenger of God is, for Muslims, in every aspect of his life, an unfailing guide that we need to follow meticulously. He was sent to the world as a Messenger for all who would live and breathe on earth until the Last Day and led a full life with the potential to solve every possible problem. His days of Prophethood are akin to compressed files; with each page that is opened, new windows and doors are opened, and new alternative solutions presented, which are commensurate with our intention and clarity of vision.


			Within a period of twenty-three years, God’s Messenger laid the foundations for the edifice of Islam to stand until the end of time, and left openings in the face of the structure that would give access to every century. That is to say, the answer to every possible kind of problem to be experienced until the end of time is to be found in the twenty-three-year Age of Happiness that was his Prophethood. However, the solution to these problems is contingent upon our discovery of the openings in question extending to us from that world whose foundations were laid in those days, and upon our ability to enter them and take positive strides forward.


			The first and most fundamental threshold we must cross is a comprehensive acquaintance with his world. But this is not enough on its own, for every individual is a child of the age in which they live and so the second threshold at this juncture is the importance of being well-versed in the particular era in which we live. It is necessary to raise our awareness in both areas for the solution of the problems of our day with the same Prophetic methods. This way we will act upon the practice of the Prophet consciously by drawing parallels with his time and better fulfill the requirements of the present time. From this perspective we see that our world has often witnessed the predicaments of our people, who have been unable to properly interpret their own times despite their knowledge of the Age of Happiness, and unfortunately we continue to repeat the same mistake today. We continue to waste the opportunities bestowed upon us by God, with a dissipation akin to the squandering of our inheritance, and we lose, sea by sea, all that was accumulated, drop by drop, over centuries.


			Access to this rich Prophetic legacy and the solutions he provided for both individual and social problems in the past is only possible if we follow the path of the Noble Prophet. At the same time, this is not a matter that can be realized merely by exclaiming, “But I am traversing the path!” Just as we need to have uniformity in goals, so we need to feel the same pangs, to take the same determined attitude, to make the same acuteness the animating spirit of our lives, to seek the same nearness to God through remembrance of the Beloved of God, to apply the same methodology, to display the same resolution and patience, to show the same treatment to everyone even when it sears our hearts, and in short, to take a throughly Prophetic approach. For our efforts will only gain widespread acceptance and our service will only bear fruit as long as we travel along that Prophetic way.


			We have often witnessed the swift bankruptcy of alternative resolutions that spring from human thought. Those who have been able to generate long-term solutions have always been the heroes of this Prophetic way. The present is no different from the past, and the heroes of tomorrow will undoubtedly come from among the faithful followers of this Prophetic way.


			Thus, we urgently need to commit ourselves to this endeavour, to cast aside glib slogans and to become active in every sphere of life, to be free of the affliction of imprisoning the Qur’an in a narrow space as though it comprised only a few verses, to examine the twenty-three-year Prophethood of God’s Messenger beyond the incidents of Badr and Khaybar, and in short to reacquaint ourselves with the Messenger of God as a Prophet who embraced his addressees in all aspects, with every step that he took outside the mosque, as well as within it.


			We need to keep in mind that it is the human being who gives rise to problems in the first place and where humans are approached with the intention of enabling them to reach their individual perfection, every kind of problem can be resolved. However, this task that the Qur’an presents to us in the stories of a great number of Prophets is perhaps the most difficult task in the world. But it is not impossible. The Messenger of God demonstrated to us through his own lived example that for every problem there is a solution and bequeathed us a legacy in the form of a path replete with solutions. Therefore, there is a path leading to the heart of every human being, even Abu Jahl; what matters is adherence to the principles and prerequisites of the path concerning its discovery and conventions.


			The book explores the contact of God’s Messenger with the Meccans in particular, and aims to understand the methodology and procedure of the past in order to solve the problems of today. It is a work which seeks to discover the principles upon which Prophet Muhammad, upon whom be peace and blessings, acted for a period of twenty-three years, despite his coming to the world at a time when troubles were mounting, and to comprehend the particular strategies he used in solving these problems in their entirety.


			The work comprises three major sections. The lengthy introduction provides a summary of events in Mecca starting from the pre-Islamic era and aims to understand why its people, who for forty years referred to God’s Messenger by the honorific “the Trustworthy” (al-Amin), changed all at once and turned him into the target of their hatred and hostility. Section One presents the Prophetic stance in the face of all manner of violence and conflict, and examines at length the ways that the Messenger paved to win over people’s hearts under the most difficult conditions. Showing by specific examples the significance of the “atmosphere of service” which accompanies reconciliation, peace, dialogue and human contact under a variety of circumstances, this section seeks to discover the impeccable world of God’s Messenger by means of re-evaluation, re-examination, definition and new interpretation. Since violence and war could not possibly unite with the benevolent world of the most merciful human being to walk the earth, this section examines why a perception of violence developed that is contrary to the reality, and it draws attention to the chasm between this perception and the truth. The section also elucidates in detail the kinds of initiatives God’s Messenger took in order to affect the hearts of his addressees, even at times when, after all the events that had transpired, negative feelings threatened to predominate over reason and sound judgment.


			Section Two discusses how transformation was achieved in the Era of Happiness. It attempts to set out the broad arena in which the Prophetic methodology was employed and to articulate the meaning of its steps for our day. This section, which can also be understood as the method and manner of softening hearts and being purged of all problems, is important in that it relates to us how the problems of today’s world can be solved. It describes the milestones of transformation and sheds light on the principles we need to follow with a Prophetic sensitivity in order to serve others; it lays down succinctly the precise foundations upon which the luminous world of tomorrow may rise.


			The third and final section centers on the conquest of Mecca and contains a discussion of the fruit of twenty-one years. It depicts the Messenger’s personal visits to those who had not responded favorably to his call. Here we see the birth of a new spring with the Sun of Mercy rising again over Mecca, and the melting away of the barriers built up until this time. This outcome did not come easily, but Mecca was won over en masse. Behind this, without a doubt, lay great effort, patiently woven, stitch by stitch. At the same time, this was a triumph with no losing side. Even those came who had been until very recently the leading actors of hatred and animosity, and, what is more, they took their distinguished places on the stage of history as the heroes of compassion of the future.


			A critical detail ought to be noted here: we see the Messenger of God bidding farewell to his Companions at a time when he had reached the final, happy outcome. Addressing the throngs at the Plains of Arafat, he laid before them his knowledge and experience of the past twenty-three years, reminded them of the particular paths and methods through which such an outcome is obtained, and placing the future in their hands, he reunited with his Lord soon after his Farewell Sermon, thus ascending to the lofty horizon of his own spirit. His declarations1 reverberating in the valley of Arafat and the lofty name of Muhammad, upon whom be peace and blessings, are for us glad tidings of the luminous world of the future, as well as a sacred trust reminding us of our duties and responsibilities.


			Today too God’s Messenger seeks safe hands to take over and protect this trust.


			


			

				

					1	The Prophetic statement is: “There is no Prophet or Messenger to come after me and no new community to be formed. Indeed, this Religion will reach wherever the night and day has reached. God will not leave a single mud brick house, nor any tent from animal hair or hide, but that He will allow this Religion to reach it, with it raising and honoring some, while humbling and lowering others. He will raise and honor Islam, while humbling and lowering unbelief.” Six Companions narrate it. Four of these Companions state that they heard these words from God’s Messenger during the Farewell Pilgrimage. Ibn Hanbal, Al-Musnad, 4/103 (16998); 6/4 (23865); Hakim, Mustadraq, 4/476 (8324), 477 (8326); Al-Bayhaqi, Al-Kubra, 9/181 (18399, 18400); Haythami, Majmau’’z-Zawaid, 4/15; 6/7 (9807); 6/14; 8/262, 263; At-Tabarani, Al-Kabir, 2/58 (1280); Musnadu’sh-Shamiyyin, 2/79 (951); Ibn Munda, Iman, 2/982 (1085); Ibn Hibban, 15/91 (6699); Al-Hindi, Kanzu’l-Ummal, 1/469 (1345).
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			A Prophet in Grief


			It is not possible to grasp the overreaction of the Meccans to the beginning of the Prophethood of God’s Messenger without considering the period before his Prophethood, for a complete contradiction is evident between the attitude of the Meccans before and after its annunciation to the Noble Prophet. For an accurate reading of the Meccan years it is necessary to understand the underlying reasons that the Meccans suddenly became his greatest enemy, when previously they had always referred to him by the honorific “the Trustworthy.”


			Qusayy ibn Kilab,2 sixth-generation ancestor of the Noble Prophet, made a series of important changes in the administration of Mecca that he took over from the Khuda’a, and reinstated a Ka’ba-centered life in Mecca. He virtually built Mecca anew and so as to establish on solid grounds the major and minor pilgrimages that had continued since the time of Prophet Abraham. He set up the tribes in new lodgings, starting with the Ka’ba surrounds and placing the tribes with greater male populations around the Ka’ba, while those with fewer male members able to fight were housed towards the valleys. The rationale behind this arrangement was to organize Mecca so as to be able to offer a thorough and faultless service to those who came for pilgrimage. To this end, each tribe was assigned a duty:3 providing food and water to the pilgrims (rifada and siqaya),4 command of troops in war (qiyada), possession of the keys and control of the Sanctuary (sidana), guarding the Ka’ba (hijaba), inter-tribal affairs or legation (sifara), carrying the standard in battle (liwa’), carrying the war banner (uqab), the tent in which donations for public emergency were collected (qubba), determining the value of pecuniary liabilities (ashnaq), presidency of divination (aysar), offerings to the Sanctuary (amwal muhajjara), bridling (a’inna), government (hukuma), use of an assembly for deliberation (nadwa), and consultation (mashwara). Each tribe controlled one or more of these services.5 A council referred to as the Dar al-Nadwa was established for which eminent figures were selected from each tribe to take important decisions, and the Meccan administration began to be run from this council. Naturally, the president of this council was Qusayy ibn Kilab himself, a powerful administrator and the conquering commander of Mecca.


			From the institution of this administration onwards, the Meccan tribes began to compete in good works and the superiority of the tribes over one another came to be measured in their acts of charity and the services they provided. However, even though this sense of benevolence was felt in the first generations, feelings of hatred and animosity reared their ugly head in the succeeding generations; base feelings of ambition and rivalry replaced the competition to do charitable works. As a matter of course, this atmosphere also brought with it conflict and commotion and opened the door to major dispute between the tribes. Most of these problems arose between the Banu Hashim, who had the final say in matters of Meccan administration, and the Banu Umayya and Bani Makhzum, whose strength was growing. On two occasions, when the tribes could not find a compromise, they applied to an arbitrator. In both cases the arbitrators ruled in favor of the Quraysh. So critical was the situation that as a result of the arbitration (munafara) conducted between Umayya and his uncle Hashim, the former was forced to pay a compensation of fifty camels and banished from Mecca to live in Damascus6 for a period of ten years.7 This was, no doubt, a vital event which rendered permanent the rift between the two families.8


			During this increasingly tense period, the Banu Umayya and Banu Makhzum’s occasional attempts to take over the administration of Mecca failed. The chief reason for this failure was the great leadership of ‘Abd al-Muttalib and his powerful resistance, like that which Abraha faced when advancing on Mecca with his army to destroy the Ka’ba. ‘Abd al-Muttalib’s manner and bearing during this period, and the role he played in the rediscovery of the well of Zamzam following three successive dreams, consolidated Meccan Chief ‘Abd al-Muttalib’s position and invested his administrative and political power with a divine dimension. Before his might, the Banu Umayya and Banu Makhzum were forced to delay their takeover attempts. However, the struggle was not over and their efforts to influence and dominate the Dar al-Nadwa continued. Upon examination of the expressions they used when dispatching their envoys to Abyssinia, it becomes apparent just how adept the Abu Jahls of the day were in setting the groundwork for influencing the people and the particular methods they employed to this end. As is known, the Meccans instructed the envoys they sent in pursuit of the emigrant Muslims to speak with the dignitaries and clergy before meeting the Abyssinian King, and only after winning over their hearts with the expensive gifts they brought with them, were they to appear before the King. Their purpose was to put pressure on the King in a matter on which everyone else had reached consensus and to achieve their desired outcome, without risk and with relative ease.


			An intensification of such activity is evident during the time of Abu Talib who succeeded ‘Abd al-Muttalib as the chief of Mecca, with those in alliance against the Banu Hashim holding more sway. Although Dar al-Nadwa membership had its own set rules and criteria, these rules were not applied when it came to their own men but applied rigidly to those they wanted to exclude. For instance, while no one under the age of forty was given membership of the Dar al-Nadwa, they accepted Abu Jahl amongst them at just thirty years of age. It would appear that the most important figure who designed and planned the future of Mecca in line with his own will was Walid ibn al-Mughira, to whom the Qur’an draws attention in this regard.9


			When conditions in Mecca had ripened and the time had come for the final move, an unexpected incident transpired and Muhammad the Trustworthy was given the mission of Prophethood. For those who had set their eyes on the seat of Mecca and made preparations for a coup d’état, this was unforeseen and from that moment on everything changed. The Messenger of God, whom they had hitherto called The Trustworthy and of whom they could not speak highly enough, was declared the greatest enemy of all. For them, he was now the greatest obstacle on the path to the seat of Mecca and the first barrier that needed to be removed. In declaring him the enemy, they did not consider his forty-year history of trustworthiness, and the situation was viewed ruthlessly through their own self-interest. As Said Nursi states, in politics along these lines, where visions are blurred and emotion holds sway, even Satan would see the person siding with him as angel, and an angel would see one who is on what they pronounce to be the opposing side as Satan. Consequently, they could not see the Embodiment of Mercy upon whom even the angels looked with admiration. Abu Jahl, who had begun to see himself as future leader and head of Mecca, openly and repeatedly expressed this. For instance, when he once walked through the streets of Mecca accompanied by Mughira ibn Shu’ba, he crossed paths with God’s Messenger, and God’s Messenger said, wanting to seize such an opportunity and invite him to belief, “O father of Hakam, I invite you to belief in God. Could you too not believe in God and His Messenger?” But Abu Jahl took his usual insolent attitude and said to the Messenger of God, “O Muhammad! When will you abandon speaking ill of our idols! If your purpose in doing so is that we testify before God in the other world that you have duly conveyed to us the message with which you were sent, do not weary yourself, for I will be your witness. But do not inconvenience us at the present time (and leave us to ourselves). Indeed, even if I know your words to be true, I can never believe in your Prophethood.”


			In the face of the impudence of Abu Jahl, who did not possess any concern for the other world, God’s Messenger preferred to remain silent and departed so as not to heighten the tension. Watching him walk off from behind, Mughira ibn Shu’ba turned to Abu Jahl and asked, “What is your true opinion of him? Do you not indeed believe in his Prophethood?” After darting a glance at him as if to say, “Of course I do,” he said, “By God, I know his words to be true. But we compete with the Hashemites in everything. Until this time, they have boasted of guardianship of the Honored Key to the Sanctuary. They have laid claim to the Nadwa (council), and we raised no objection. They asserted their right to be the standard-bearer, and we let it pass unchallenged. They assumed the duty of providing the pilgrims with water, and again we did not object. They provided food, and so did we, so much so that we were constantly neck and neck. And now they begin to boast of having a Prophet! By God, this I cannot endure at all.”10


			Abu Jahl’s view was not merely one he voiced on the spur of the moment but one he made clear in the presence of others also; while affirming God’s Messenger’s Prophethood, he did not hesitate to openly state that a sense of rivalry necessitated him to stand against him. His words subsequent to what he saw and heard along with Abu Sufyan and Akhnas ibn Shariq for three consecutive nights are of the same nature. Each of the three, secretly and independently of the others, went out by night to listen to the Messenger of God as he prayed. Each hid at a distance from him, wanting to see him more closely as he observed the prayer and recited the Qur’an. They were full of curiosity but they did not want the others to know what they were doing, and thus preferred the dark of the night to do this, when everyone else had retired to their homes. Hence, none knew where his companions were sitting.


			The sight was indeed a great one; the most beloved of God, rising like the sun at the House of God with the language of his heart and the tongue of his immaculate demeanor, met with his Lord and experienced a union at the Ka’ba that was a scene to behold. They watched in admiration and listened at length; the Qur’anic recitation they heard were like drops of mercy pouring forth in the heat of summer. They were so engrossed that they did not even notice how quickly time passed. They spent the night listening to him. When God’s Messenger eventually completed his prayer and his recitation of the Qur’an at the Ka’ba ceased, they dispersed, each setting out for home. They walked with hurried and uneasy steps, anxious in case somebody might see them. But the trio, who had gone to great lengths to ensure that nobody saw them, came face to face. Even though they did not concede that they had lent an ear to the voice of their conscience, they were embarrassed upon seeing one another. With heads down, overcome by guilt, they reproached one other and said that they should never do such a thing again. “For if one of the flippant fools sees us in such a state, suspicion will be aroused in their mind, and they will do the same.”


			It was easy to say, but it was impossible for them to forget the scene they had just witnessed and to ignore what that they had heard. A truth constantly lingering in their minds resounded within them. There was no way to prevent the feeling flowing forth from within; after all, what would come of going and listening just one more time?


			In truth, each of them was thinking the same thing, independently of the others. They returned, therefore, the next night and passed the night watching and listening again. When they met again on the way home later that night, embarrassment was visible in their every gesture. Even if their change of color could not be seen in the dark of the night, they had all seen a manifest reality. The chagrin in their voices in particular communicated just how defeated they were before this truth that they could not bring themselves to admit. How could they? They were each as surprised as the other.


			They promised each other just as they had done on the first night: they were not going to come and listen to Muhammad again. On no account would they put themselves through such embarrassment again.


			Perhaps Abu Jahl’s heart had not yet become stone, Abu Sufyan’s democratic side was predominating, and Akhnas ibn Shariq had not yet become as driven by evil as in the years to come. The three cronies, who thought that their friends would not come to the Sanctuary again after being cautioned for two nights in a row, stopped at the Ka’ba again on the following night; when darkness fell and the streets were all but empty, they again set off to listen to God’s Messenger.


			What is more, they stayed until the early hours, and when dawn broke, they set off back home again, confident that they would not be seen, when the three ran into each other once more at the very same spot.


			They could not believe it. They would bear enmity against and oppose him and vow that they would never come again, yet they had also hastened to listen to him, giving each other the slip for a third time. They then began to reprove one another and vowed to the death that such a thing should never happen again, no matter what. They gave a solemn promise that they would never return.


			The next morning, Akhnas ibn Shariq took his staff and rushed to the house of Abu Sufyan. “Tell me the truth, O father of Hanzala,” he said. “What is your opinion of what you have heard from Muhammad?”


			Abu Sufyan was guarded in his speech; he did not want to reveal his true colors to the friend from whom he could not hide his position for long. He thought it would be safer to get his opinion first, and therefore asked him a question in reply to his question: “And what is your opinion on the matter?” Akhnas ibn Shariq chose candor and said, “I believe what he has come with to be truth.”


			Cautious from the very beginning, Abu Sufyan breathed a sigh of relief, turned to him and said, “O father of Tha’laba, by God, to this day, I have heard many things whose meaning I do not know, nor what was intended by them. Now, I have a pretty good idea of what is meant by these particular words.” He had scarcely finished his words when Akhnas interjected, “I feel precisely the same! But these are unlike any of them!”


			Thus, they affirmed the truth of God’s Messenger and acknowledged the veracity of the message with which he came. However, it was not all that easy to make this manifest and announce it, as there was the opposing figure of Abu Jahl.


			Then, Akhnas ibn Shariq left Abu Sufyan’s house and headed straight for Abu Jahl’s place, to discuss the same things with him. “O father of Hakam,” he began, “what is your opinion concerning all that you have heard from Muhammad?”


			“And what have I heard anyway?” he said first, wanting to make light of the matter. But Akhnas was determined. “O father of Hakam,” he repeated, “what is your actual opinion of Muhammad? Is he a man of truth or is he lying? Don’t hold back. Look, there is no one else present to hear what you have to say.”


			Abu Jahl realized that he could not escape with an evasive answer. He had been caught out and it was clear that he could get away with nothing less than being straightforward. He first took a deep breath and then said the following:


			“By God! Muhammad is telling the truth; he never speaks a single word of untruth. But it grieves me to think of the Banu Qusayy’s possessing the right to raise the war standard and their services of the well of Zamzam, their ascendancy in serving food to the visiting pilgrims, on top of their claims to Prophethood. Now, can you imagine what will become of the Quraysh if they obtain exclusive possession of such a distinction as Prophethood? We have always been rivals with the Banu ‘Abd Manaf for ascendancy and in honor; they fed the poor, and so have we. They assumed the burdens of others, and so have we. They have been generous and enabled others to benefit from the resources at their disposal, and we too gave others a share in our wealth and property. Just when we had finally caught up with them, and we were like two horses of equal speed, they now claim to have among them a Messenger to whom revelation comes from the heavens. And when, pray tell me, shall we ever attain anything of the like? By God, we will never believe in him, nor shall we affirm him.”11


			Even though the voice of his conscience told him otherwise, with his emotions driven by interests and politics, Abu Jahl was seeing black as white and white as black. From this moment on, there was no way of his seeing the truth. Because of the tarnishing of their consciences under the sway of hatred and animosity, it had become impossible for Abu Jahl and his fellows to heed advice and it was as though their hearts had become hardened, shut tight, never to be reopened. For them, this was akin to fleeting breezes blowing in the coldest time in winter; even though they blew gently from time to time, storms immediately followed and the breezes were replaced by deluges that swept away everything before them.


			At the same time, Abu Talib’s position in the Dar al-Nadwa was weakening considerably, despite his continuing chieftaincy, and Abu Jahl and his minions began to grow in influence as a direct consequence of the groundwork they had laid over the years. Similarly, ‘Abbas, another uncle of the Prophet who represented the Banu Hashim at Dar al-Nadwa, was no longer able to make his voice heard in this prevailing climate. More precisely, from that day forth the Dar al-Nadwa turned into a center of operations where those who joined forces against a “common enemy” took decisions, fabricated lies for the purpose of influencing the masses, and where long-running strategies to defame and discredit God’s Messenger first and foremost, followed by all believers, were discussed and resolved upon.


			At a time when tribal life took its fiercest form, the Dar al-Nadwa sustained the oppressive mentality of the chieftains, and in an Age of Ignorance, in which the words that fell from their lips were deemed law, others did not have the luxury of having a mind of their own. What the tribal chief said was absolute truth, and there was an unnamed dark and brutal caste system. As a result, from that moment virtually all Mecca became a sort of Dar al-Nadwa radiating rancor and hatred; with every kind of violence and suppression, including verbal abuse, insult and invective, censure, oppression, attacks, deathtraps, ultimatums, overthrows, banishments, and various insurrection attempts, almost every day Mecca witnessed a new scenario or stratagem from the Abu Jahls of the era. Tension and disturbance was in the air almost every day of the Messenger’s thirteen years in Mecca. Moreover, this tension was not limited to those creating the tension, but billowed over the whole community. Thick barriers were raised between God’s Messenger and the rest of society to conceal the qualities that were the expression of his virtue such as mercy, compassion, gentleness, and mildness.


			Of course, the believers were not guided by the Meccans, but by the Messenger of God himself. However, the lengths to which the Meccans of the era went in evil and malice is important for us in that it highlights how God’s Messenger treated them in spite of everything they did, what methods he employed in reaching out to the Meccans in their animosity, hatred, rage and violence of all descriptions, and the means he used in transforming the people of the time, who were obsessed with killing, into devotees of letting live. For the most part, it is this aspect of the matter which holds importance for us with respect to solving our present problems by means of his methodology.


			The sorrowful Messenger


			The Messenger of God felt much grief in the face of all that was blindly done despite the manifest nature of the truth and was deeply distressed for those who were clearly being dragged into a terrible end and for those dragging others, the mass of the population included, in the same direction. God’s Messenger made use of every possible opportunity to take them by the hand and to help them to reach the shores of salvation; he did not want to leave behind a single person with whom he had not sat and conversed, to whom he had not extended a hand, and whom he had not taken aboard his ship to guide to deliverance. From the fourth year of his Prophethood in particular, when the Message began to be openly conveyed, this course gathered greater speed and the Messenger of God visited everyone who came to Mecca, sitting with them and inviting them to belief. To this end, he spent his days in the markets of Dhu al-Majaz, Majanna, and ‘Ukaz, waiting for visiting pilgrims to Mecca, addressing everyone with whom he made contact, and trying to divert from the wrong path those who were blindly falling prey to idolatry. He had a single aim: that all the living and breathing servants of God come to know their Creator and thus open the door of eternal salvation by means of His mercy.


			This was, of course, an aim that the Meccans of the day, who were concerned with nothing save their own worldly future, could not possibly understand, and they immediately flew into action. Abu Jahl and Abu Lahab emerged as the main actors; both of them tried to prevent even a single person from being affected by God’s Messenger. More particularly, the Prophet’s uncle, Abu Lahab, was the dominating presence in those marketplaces. Even when Abu Jahl was nowhere to be seen, he committed himself to finishing the matter and kept close track of his nephew. Probably, Abu Jahl gave Abu Lahab priority in these settings due to his being the Prophet’s paternal uncle and thus tried to create doubt in the people: “How can someone be trusted whose own uncle opposes and campaigns against him?”


			They visited everyone that God’s Messenger visited and claimed that he—God forbid—was not speaking the truth, labeling him as a Sabean12 who divined from heavenly bodies. While acknowledging the power of his words, they tried to explain them away as magic and ascribed them to soothsaying.


			They knew very well themselves that none of their falsehoods would hold, but what did this matter to the Abu Jahls? With their misinformation and lies they built a wall around God’s Messenger and allowed no one to pass.


			Years later, a Kinanan merchant vividly reported a similar incident:


			“I saw the Messenger of God at the trade fair of Dhu al-Majaz addressing the people saying, “O people, say, ‘There is no deity but God’ and be saved.” Right behind him was Abu Jahl, splattering dirt and dust upon him as he walked, yelling at the top of his voice, and following him at every step. He frightened the people saying, “O people, let not this man deceive you in regards to your religion for he wants you to renounce worship of the idols of al-Lat and al-Uzza.” The Messenger of God, however, paid no mind to him, sought rather to pull away from him, and solemnly went on his way.”13


			Burning with the hope of finding a face acquainted with the truth on the hot grounds of the market and bearing all kinds of trouble from others, the Messenger of God did not judge on the basis of another’s hatred and enmity and always did as behooved him.


			In describing the difficulties he endured in striving to affect the heart of yet another person, another merchant from the ‘Amiri tribe reported:


			“During the Age of Ignorance,14 I heard God’s Messenger say, ‘O people, say ‘There is no deity but God,’ and be saved.”’ Some of those surrounding him and trailing him spat on his blessed face and others threw dirt and dust upon him. Some among them were hurling insults and obscenities at him, when at the middle of the day, a small girl came to him with some water in her hand. God’s Messenger took the water and after washing his hands and face turned to the girl and said, “Dear daughter, fear not for your father for none can overcome or debase him.” I asked those beside me who she was and they said, ‘She is Zaynab, the daughter of God’s Messenger.’ She was then a bright-faced young girl approaching her teens.”15


			In those days, going from door to door saying, “O people, say ‘There is no deity but God,’ and be saved,”16 was the main aim and activity of God’s Messenger. He first called people to the One and only God, and did not even insist on their recognition of his own Prophethood as a precondition (on the path of truth).17 However, had he only said, without meeting any acceptance, “Come, O people, there is God! There is life after death! There is reckoning and you will be brought to account for all that you do in your worldly lives,” then he would still have fulfilled his mission. For when describing his position, the Qur’an states that the Messenger’s sole mission was to convey the message,18 and that this in no way implied or included forcing people to accept the message with which he came.19 Yet he embarked upon an endeavor to save the lives of those who made attempts on his life, and to render luminous the darkened worlds of those who were facing a death of eternal damnation, and, as indicated in the Qur’an, almost ruined himself with grief, sorrowing after them, for their turning away from his Message.20


			He expected nothing in return, but his close friends and family members who become acquainted with Islam early on supported him in his cause and acted with him at every step along the way. His wife Khadija, for instance, prepared food almost every single day, and ‘Ali and Zayd went from street to street inviting the Meccans to dine with them. Even though there was always someone at the meal who would put a damper on the occasion, God’s Messenger addressed the mind and reason of the people for whom he organized these meals and appealed directly to their feelings and hearts. He tried to soften their hearts with gifts and by taking the first step himself, cleared one by one the potential stumbling blocks in the path of his addressees. This was repeated to such an extent that the day came when the fortune of the wealthy Khadija, which had been acquired through years in international trade, was all but spent. By ten years after the beginning of God’s Messenger’s Prophethood, there was left no trace of her former wealth. Khadija, who shouldered three years of harsh boycott and exile side by side with God’s Messenger, passed away as a person who laid everything she had out in the way of God. Where, then, did this wealth go? It was, no doubt, spent on the stomachs of such ungrateful individuals as Walid ibn al-Mughira, ‘As ibn al-Wa’il, Abu Jahl, Abu Lahab, ‘Uqba ibn Abi Mu’ayt, Utba, and Shayba.


			It is indeed interesting that despite all their opposition and vehemence, these Meccans did not turn down this invitation. This means that they could not ignore the trustworthiness of God’s Messenger and, despite their hostility, did not close the door entirely. Had one of them not spoken out each time to destroy the positive atmosphere, the hearts of some of them would have softened, and they could have been able to use their free will to stand where they ought to have stood.


			But this did not happen. This had not happened during the times of previous Prophets. So it was not to be in this period either. That light would suppress darkness was clear, but bearing patiently the period of burden was yet another expression of fulfilling causes and doing what was necessary for a given end. For if everything in that era had developed at an extraordinary pace, a model could not have emerged that succeeding generations could use as an example. This change and transformation that followed a natural course of development was to leave behind it a tried and tested methodology that could be applied in every age and era, and so it was.


			In return for this sacrifice and effort, the Meccans responded with more intensity each day and constantly took the path of violence. This was, after all, their only alternative where they were unable to produce reasonable arguments against the beauty and goodness that God’s Messenger brought. These darkened souls, who rendered the day dark for themselves by merely closing their eyes, supposed that they could draw a veil over the sun with brute force.


			Naturally, this did not happen either.


			Reading well the growing tension and friction, God’s Messenger left to their own devices the Meccans who had lost the capacity to act in a rational manner, until the time they could adopt a more reasonable stance. He had done the same thing before; the Messenger of God did not wish to be a part of the escalating tension, and so as not to cause any further vexation to the Meccans, who could not tolerate the presence of his Companions, he sent the latter to Abyssinia before leaving Mecca himself for Medina.


			He had begun sending his Companions to Medina months before, gradually, in order to avoid more disastrous circumstances. On no occasion did he fling the Meccans’ lack of acknowledgment for all the sacrifices made for them in their face, or accuse them of ingratitude. Despite the fact that they had long since deserved much worse, he never displayed indifference to a single individual. Just as there was never room in his world for “kicking someone when they’re down,” there was also no room for ruling anyone out completely. Despite the presence of the Helpers in Medina, whose numbers grew with every passing day, not once did he lose sight of Mecca, and he emigrated on that day with the intention that he would one day take them aboard too. Perhaps for them this meant purification from such negative feelings, a settling of the emotions that until that day had taken their mind and reason under their sway, and, in a sense, this departure constituted time for thought and consideration. As can be seen, it was again God’s Messenger who took the first step in solving the problems of those who constantly created tension. From the outside, this could have been viewed as a step back, but as a result of this step, he acquired the opportunity to take new steps in reaching his addressees in their entirety.


			This was exactly what happened. Sent with the purpose of opening doors and building bridges between people, God’s Messenger did not abandon the doors that had opened bit by bit and the bridges that had been built inch by inch; on the contrary, when emigrating he set off by opening new doors and building new bridges. He caught the Meccans by surprise yet again, for he appointed his nephew ‘Ali as his proxy in the city, to restore to their rightful owners all that the Meccans had entrusted to him as “The Trustworthy One”; taking a great risk, he left ‘Ali that night, in his own bed.


			How strange it was then that his departure did not result in things settling down for the Meccans, for they were even troubled by his living and breathing. Eventually, they gathered their armies and advanced upon him to destroy him together with his Companions.


			


			

				

					2	Qusayy ibn Kilab is also known as the progenitor of the Quraysh tribe.


				


				

					3	As the Khuda’a is said to have covered and hidden the well of Zamzam before leaving Mecca, water became the most difficult commodity to obtain. The tribe charged with the difficult task of providing people with water would construct reservoirs where rainwater would be collected. In the season of Pilgrimage, they would transport the water and offer it to pilgrims who came for the purpose of worship.


				


				

					4	It is the privilege of providing the visiting pilgrims with food and water.


				


				

					5	These tribes and their representatives during the pre-Prophethood period can be summarized as follows:


					

							Abu Jahl was responsible for carrying the war banner known as uqab, as well as qiyada, or the command of troops in war.


							The Messenger’s uncle ‘Abbas ibn ‘Abd al-Muttalib was the possessor of the siqaya, or providing water for the pilgrims in the name of the Banu Hashim.



							Harith ibn ‘Amr undertook rifada, the administration of the poor tax collected from affluent Meccans and employed to provide food for the poor pilgrims, whether itinerant or resident.


							‘Uthman ibn Talha from the Banu ‘Abd al-Dar was the custodian of the standard, or liwa’, which was the symbol of Meccan power. He also oversaw the sidana, or possession of the keys of the Ka’ba. The office of hijaba, relating to the covering of the Ka’ba, and the functioning of the Nadwa Council where the Meccan chiefs took all decisions, was held by the same individual.


							Yazid ibn Zama’a coordinated the consultative mechanism known as the mashwara when decisions were to be taken in the name of the Meccans.


							Abu Bakr, the sage of the Banu Taym, known for his command of the genealogy and family history of the Quraysh, was recognized as the authority of appeal in what was called ashnaq, denoting affairs relating to blood money, penalties and compensation.


							Fellow tribesman of Abu Jahl, Khalid ibn al-Walid was in charge of qubba, collecting individual contributions for equipping the forces that were to set off on a campaign, in conjunction with the office of a’inna, or command of the Quraysh’s cavalry corps. The ambitious Abu Jahl attached special importance to the offices of these posts and held Khalid ibn al-Walid in high esteem. For the sake of these two institutions that he would make the foundation of his future mission, he protected Khalid ibn al-Walid.


							‘Umar from the Banu ‘Adi held the office of sifara, or ambassadorship, being the plenipotentiary authorized to act on the State’s behalf.


							To Safwan ibn Umayya from the Banu Jumah belonged the presidency of aysar, or divination by arrows.


							Harith ibn Qays from the Banu Sahm was responsible for amwal al-muhajjara, the offerings to the Sanctuary, protecting these on behalf of the State.


					


						God’s Messenger was to abolish these offices after his return to Mecca, leaving only those of siqaya, belonging to ‘Abbas, and sidana, held by ‘Uthman ibn Talha. See Abu Dawud, Diyat, 17, 24; Ibn Hanbal, Al-Musnad, 2/36; 3/410; 5/411; and Daraqutni, As-Sunan, 3/105.


				


				

					6	Munafara, is essentially a form of contest in which two individuals dispute their claims to honor and nobility before a judge or arbitrator.


				


				

					7	Mu’awiya, who appointed Umayya’s grandson as governor here years later, skillfully used the credit of his grandfather who lived amongst them years earlier as a Qurayshi who served the Ka’ba, and gained great influence in Damascus.


				


				

					8	It could even be said that this incident forms the basis of the disputes and disagreements of the Andalusian Umayyads to continue to the very end. Ibn Sa‘d, At-Tabaqat, 1/76; At-Tabari, Tarikh, 1/504, 505.


				


				

					9	In almost all Qur’anic exegetical works scholars propound the view that the individual referred to in the following Qur’anic verses is Walid ibn al-Mughira:


						Leave Me (to deal) with him whom I created alone, And I enabled for him abundant wealth, And children around him as means of power; And I have granted him all means and status for a comfortable life. And yet, he desires that I should give more. By no means! Surely he has been in obstinate opposition to Our Revelations. I will oblige him to a strenuous climb. He pondered and he calculated (how he could disprove the Qur’an in people’s sight). Be away from God’s mercy, how he calculated! Yea, be away from God’s mercy! How he calculated! Then he looked around (in the manner of one who will decide on a matter about which he is asked). Then he frowned and scowled. Then he turned his back and (despite inwardly acknowledging the Qur’an’s Divine origin), grew in arrogance, And he said: ‘This is nothing but sorcery (of a sort transmitted from sorcerers) from old times. This is nothing but the word of a mortal.’ I will make him enter a pit of Hell. What enables you to perceive what that pit is? It leaves none (but entirely burns everyone of those thrown into it), nor does it spare anyone (so that they might die and escape). It scorches up the skin. Over it there are nineteen keepers. (Al-Muddathir 74:11–30)


				


				

					10	Al-Bayhaqi, Ad-Dalail, 2/208; Ibn Kathir, Al-Bidaya, 3/70.


				


				

					11	Ibn Hisham, Sirah, 1/200-201; Al-Bayhaqi, Ad-Dalail, 2/207–208; Ibn Kathir, Al-Bidaya, 3/69–70. Relevant narrations have been combined.


				


				

					12	Derived from the root saba’a, which signifies the act of leaving one religion and entering another. The term sabi’ is one that is used in reference to worshipers of angels or heavenly bodies. While believing in a sole Creator of the universe, they say that the overseeing of the world and human beings was left to the charge of heavenly bodies. The Qur’an makes mention of them in one of its verses in juxtaposition with the believers (Al-Baqarah 2:62). Prophet Abraham was sent to guide them (See Surah al-An’am 6:75). Belief in astrology and the power of stars in our day are remnants of Sabean belief. By using this term in relation to the Messenger of God, the Meccans no doubt sought to break his influence over the people and thus discredit him.


				


				

					13	Ibn Hanbal, Al-Musnad, 27/148 (16603); As-Salihi, Subulu’l-Huda, 2/452


				


				

					14	By means of this phrase, the narrator presumably ascribes this attribute to himself due to his having still not shed the ways of the Age of Ignorance, and it is clear that the implication here is the early days of Islam.


				


				

					15	Al-Bukhari, Tarikh, 8/14; Tabarani, Al-Kabir, 20/342 (805)


				


				

					16	Ibn Hanbal, Al-Musnad, 31/342 (19004); Al-Hakim, Mustadraq, 1/61 (39); 2/668 (4219); Daraqutni, As-Sunan, 3/462 (2976); Al-Bayhaqi, Al-Kubra, 1/123 (358); 6/34 (11096); Tabarani, Al-Kabir, 5/61 (4582); 8/314 (8175); 20/343 (806); Ibn Abi Shayba, Al-Musnad, 2/322 (822); Musannaf, 7/332 (36565); Ibn Huzayma, As-Sahih, 1/82 (159); Ibn Hibban, As-Sahih, 14/517 (6562)


				


				

					17	A similar situation can be seen in his promptings while beside his uncle who was on his deathbed. At a point when the Meccans too prevailed upon him, God’s Messenger said, “O Uncle, say, ‘There is no god but Allah,’ and I will bear witness before God of your having said it.” Al-Bukhari, Janaiz, 80 (1360); Muslim, Iman, 9 (24); Ibn Hanbal, Al-Musnad, 39/78 (23674).


				


				

					18	An-Nur 24:54; Ar-Ra’d 13:40; Al-Ghashiyah 88:21


				


				

					19	Al-Ghashiyah 88:22


				


				

					20	Al-Kahf 18:6; Ash-Shu’ara 26:3


				


			


		


	

		

			Chapter 1


			Mercy in the Face of Violence


		


	

		

			Mercy in the Face of Violence


			In the thirteen years that he lived in Mecca, the Messenger of God faced every kind of oppression, but not once did he retaliate in kind. The Qur’anic verses sent down during the revelation that began with Hira commanded justice and fairness even if the Prophet’s addressees had far overstepped the mark, and pointed to patience as the sole recourse in such circumstances.21 He was the Prophet of mercy,22 and he always treated his opponents with mercy. Although he faced persecution at their hands, he exerted himself almost to his own detriment and sought to take them also into his atmosphere of mercy.23 There was no room in his world for causing harm, nor returning harm with harm.24 Whatever the circumstances, the Messenger of God always did what became him.


			He guided his Companions in the same course of action;25 no one who had been hurt, attacked, whose property was pillaged, or whose life was endangered retaliated. They were not on the same level as the Meccans who had made violence their second nature because, from the outset, God’s Messenger advised everyone, Abu Dharr,26 Abu Bakr27 and ‘Umar28 first and foremost, to act with restraint and prudence, and no one was to react, to return in kind the wrong done to them, or to become a party to violence. It was again God’s Messenger who showed them exactly what stance they needed to take, assuring them, “The most beloved of you to me, and the closest of you to me on the Day of Judgment, are the best of you in character. Those among you who talk with affectation, are given to boasting, and who offend others with their words and actions, will be the most repugnant to me and farthest from me on the Day of Judgment.”29 He described gentleness and mercy as actions beautifying a person, and violence and crudeness as actions making them repugnant.30 When such Companions as ‘Abdu’r-Rahman ibn ‘Awf came to him and said, “O Messenger of God, while we were honored in our days as polytheists, we are held in contempt and despised as believers,” and thus requested permission to retaliate, God’s Messenger said, “I have been commanded to forgive the people and not to fight them.” In so doing, he did not permit them to take retributory action.31 This was, after all, God’s decree; Gabriel had come to him and had said, “(Even so, O Messenger) adopt the way of forbearance and tolerance, and enjoin what is good and right, and withdraw from the ignorant ones (do not care what they say and do)” (Al-A’raf 7:199). When Archangel Gabriel revealed this verse, God’s Messenger turned to the angel of revelation and said, “O Gabriel, what is the meaning of this?”


			“O Muhammad,” Gabriel replied, “God commands you to forgive those who have wronged you, give to those who deprived you, and keep relations with those who have severed their ties with you.”32


			Was it at all possible for God’s Messenger to do anything but hearken immediately to God’s command?


			What is more, for those who wanted to exact retribution for the persecution to which they had been subjected, Gabriel came on another occasion to declare that permission had not been granted: “Surely God defends strongly those who believe. Certainly God does not love any treacherous, ungrateful one” (Haj 22:38).33 For this reason, God’s Messenger constantly exhorted his Companions at a time when the Meccans could not yet brook their presence, instructing them to observe even their most innocent posture, their prayer, in the uninhabited quarters of the city’s outskirts.34 This was because he was the representative of the way expressed in the words, “By the Name of Him in Whose Hands is my soul, I will accept anything they ask of me, provided it does not violate the ordinances of God.”35


			He did not merely utter these words, but actualized them. There was no room whatsoever in his world for responding in kind to threats, insult, and violence. The sole protest that God’s Messenger uttered in the face of such ordeals was, “O Bani ‘Abd Manaf, what kind of neighborly treatment is this!”36 In fact, this stance was the Qur’anic commandment, and he himself was an embodiment of the Qur’an. God warns His Messenger, first and foremost, followed by all the believers, declaring:


			(So, O believers, as a requirement of the wisdom in, and purpose for, your life of the world,) you will surely be tested in respect of your properties and your selves, and you will certainly hear many hurtful things from those who were given the Book before you and those who associate partners with God. If you remain patient (are steadfast in your Religion, and observe the bounds set by God in your relations with them) and keep within the limits of piety (in obeying God, and in your conduct toward them), (know that) this is among meritorious things requiring great resolution to fulfill. (Al Imran 3:186)


			It was, no doubt, God’s Messenger who was the first to translate this ordinance into action. As Usama relates, the Messenger of God was always patient in the face of torment and persecution by the Meccan polytheists and the People of the Book, never reacted, and even went a step further, forgiving the thankless souls of the age in spite of everything they did.37


			Almost every day of his thirteen years in Mecca he faced a brand-new stratagem, experienced an ordeal that distressed or pained him, and was subjected to all kinds of tactics to prevent and thwart him; however, he patiently endured all the oppression and torment and bore every kind of tribulation with determination.38 Despite all the difficulty and hardship, he perpetually suppressed his feelings with his willpower and never once surrendered his reason to his emotion. He displayed a formidable example of patience; this was, however, a patience which was outwardly constant, while in essence active. When Mecca’s conquest is taken into account, for most of his addressees, this period lasted for exactly twenty years. When examined from this perspective, there is no doubt that God’s Messenger is the most patient individual that human history has ever witnessed.


			To be sure, this is not a matter which the people of our day, who get angry and fly into a rage at the smallest wrong, can readily understand. Such a stance might today be viewed as a lack of identity, meekness, or even a want of character, and a retaliatory or disproportionate response might be viewed as virtue. However, a harsh reaction serves no other purpose than to magnify the problem or to burn bridges with those addressed. In addition, in the hands of people who act in full awareness of their actions, the methodology of the Noble Prophet serves as a strategy that will carry them far ahead in terms of future interests. No doubt these instances where God’s Messenger took a step back carried him hundreds of steps forward. The fruit of his actions was that he built bridges with all people and solved every kind of problem by winning over their hearts.


			In fact, an individual who aspires to serve all humanity cannot act on impulse and alone. Especially one who seeks to reach everyone in the name of guidance and conveying the message cannot walk the same path as one who talks impulsively, who supposes they are guiding and reaching out to others by hiding behind their self-generated slogans, or who aimlessly wander the streets. The burden of one with an aim is heavy indeed, and they are only able to shoulder such a load by treading the Prophetic path. The Messenger of God aimed to win over the hearts of all those he addressed, sought to change to the path of Paradise the course of all those being dragged in droves into the Fire, and wanted to remove all the obstacles to their salvation. For severing communication is the greatest obstacle in conveying the matter to the addressee, and conflict, violence, and war constitute the biggest cause of such severance. You cannot convey anything to a person with whom you are in conflict. Especially if you have hurt them or if they have lost their loved ones in the conflict, then you have burnt all the bridges and condemned your addressee to the blindness of emotion. Such situations trigger defensive emotions and suppress reason and judgment, and those who act upon strong emotions such as fear or hate have next to no chance of making the right decision. So, by stepping back despite all the difficulty he faced, God’s Messenger constantly sought to appeal to their mind and reason and aimed to prevent their falling prey to their emotion and feeling.


			On a more practical level, let us now examine a relevant scene from the Meccan period. The Abu Jahls of the day spotted God’s Messenger performing his Prayer at the Ka’ba and went into action; they wanted to carry out yet another operation in the name of their denial and thus intimidate all those around him.39 Seeking a partner in crime, Abu Jahl asked, “Is there not a stouthearted youth among you to bring the entrails of a camel sacrificed by So-and-so last night and throw them over Muhammad as he prostrates in prayer?” Making eye contact with ‘Uqba ibn Abi Mu’ayt, Abu Jahl motioned for ‘Uqba, the agent of brigandage, to take him up on the challenge. The latter then went to the specified address and returned soon after with the camel entrails that he carried with the help of his men. He threw the entrails, along with all their filth, onto God’s Messenger. This was the treatment they deemed suitable for God’s most beloved, when he was closest to Him, and at God’s House. They then stood on one side shrieking with laughter. They supposed they had done a good job and were now savoring the moment.


			Were we to perceive this as a simple historical incident, we would not be able to fully appreciate the worth of the Prophetic stance. Let us, therefore, try to empathize and take a closer look at the issue. Suppose that we are observing the Daily Prayer in the courtyard of the famous Blue Mosque in Istanbul. Somebody comes and does a similar thing to us in front of everyone’s eyes. The people then gather around us in hysterical laughter. What would we do?


			Look at what the Messenger of God did: he continued his worship. Meanwhile, his household was informed of the situation and one of his daughters40 rushed to the Ka’ba. Seeing her father in such a state grieved her greatly, and she invoked God’s wrath upon the perpetrators. God’s Messenger comforted her. He turned to her and said, “Grieve not, dear daughter, for God will not forsake your father.”41 Subjected to this tribulation, God’s Messenger was consoling his daughter who felt great sorrow at what had befallen him.


			How much time elapsed from the moment the entrails were thrown on top of him to his getting up and leaving? Eyewitnesses to the event did not possess today’s means of communication to call his residence and inform his household of what had happened. It was clear that one of those present thought of going there and letting his family know. The family members rushed to the Ka’ba upon hearing the news. When the distance between the Ka’ba and the house and the time needed for a person to get ready and leave the house is taken into account, this means that a period of at least ten minutes elapsed. Now let us once again put ourselves in his place and ask, which one of us would do what he did?


			God’s Messenger was still there. He neither threatened those around him, nor hurled threats such as, “I may not be able to do anything today, but I’ll show you tomorrow.” He did not gnash his teeth, cast vengeful glances and look hostilely at them. Instead, he turned to his Lord and contented himself with referring them to Him. “My Lord,” he said. “I leave the Quraysh to You! My Lord! I leave Abu Jahl ibn Hisham, ‘Utba ibn Rabi’a, Shayba ibn Rabi’a, Walid ibn ‘Uqba,42 Umayya ibn Khalaf, and ‘Uqba ibn Abi Mu’ayt to You. Surely only You can devastate them.”43 He then rose and made his way home.44


			Endurance


			The Messenger of God made no concessions in his manner even during his most trying and sorrowful times, and approached his addressees, who did not hesitate to cause him the greatest pain, with mercy even when he shed the most tears. At the city of Ta’if, to which he went in hope, he faced the violence of their mobs and was pelted with stones for close to three kilometers. Zayd ibn Harith, who accompanied him, was drenched in blood. He was perhaps experiencing one of the most grueling days of his life.45


			In spite of this, the Messenger of God took shelter beneath a tree and began offering the much loved Prayer that he had referred to as, “the light of my eye.” Clearly, there is a need to turn wholeheartedly to the True Possessor of strength and power at such times. That is to say, fine-tuning one’s bearing in this way is a prerequisite for freeing oneself from human weaknesses and being imbued with a celestial hue. Perhaps all these events were a message to his community, to prevent their acting in anger and haste. Following the two units of Prayer that he offered, he raised his hands high and broke out in supplication and entreaty. Zayd was stricken with awe before the circumspection and patience that he saw in God’s Messenger and listened carefully to what he was saying:


			“To You, my Lord, I complain of my weakness, my want of resources and the humiliation I am made to receive,


			O Most Merciful of the Merciful!


			You are the Lord of the weak and the powerless,


			And you are my Lord.


			To whom do You leave me?


			To a distant stranger who receives me with hostility? Or to an enemy You have given power over me?”


			Thus, voicing his state to the Divine Court, God’s Messenger collected himself right at this point; it was as though he felt he had said something that he should not have said, and it was almost as if he himself was troubled by these words that he uttered. He then raised his hands even higher towards the heavens and continued his supplication:


			“As long as You are not displeased with me, I care not what I face. Your favor is all that matters to me.


			I seek refuge in the light of Your face, by which all darkness is illuminated and the affairs of both this world and the next are set right, lest I incur Your wrath or become the subject of Your anger.


			To You I submit, until You are well pleased.


			There is no power and no might save in You.”46


			The Messenger of God had not even finished his supplication when truthful Gabriel suddenly appeared by his side accompanied by the angel of the mountains. It was clear that the entreaty of the grieved Messenger had shaken the highest heavens and God had sent the two angels to his aid. “O Muhammad,” he said, “indeed God has full knowledge of what your people said to you and what they did after turning away from you. And He has sent to you the angel in charge of the mountains that he may do to them whatever you please.” The appointed angel greeted God’s Messenger and added, “Should you so wish, O Muhammad, I will crush them between these two great mountains.”


			The world was witnessing a mercy and compassion with no precedent, since the very beginning of its existence. This was the extraordinary singularity of the Prophet of Mercy. His choice was unquestionably to mean a great deal for those to come after him. He turned to the angel and said, “No!” And his justification for such a decision was also remarkable: “Rather, I hope that God raise from their offspring servants who worship none but Him and who do not ascribe to Him any partners.”47


			This was the distinction of an absolutely lucid disposition and a willpower subordinating its every step to the ideal of letting live. Unable to conceal his astonishment before such profoundness, the appointed angel exclaimed, “How benevolent and compassionate you truly are, just as your Lord has described you.”48 Surely, in so doing, he sought to call to mind the Qur’anic verse (which means), “There has come to you (O people) a Messenger from among yourselves; extremely grievous to him is your suffering, full of concern for you is he, and for the believers full of pity and compassion” (At-Tawbah 9:128). Thus did he draw attention to the two attributes with which God invested and honored him, and demonstrated precisely what a paragon he was of mercy and compassion.


			We see a continuation of this same Prophetic attitude at Uhud, where his blessed teeth were broken, two metal pieces pierced his temples, he lost a further two teeth to remove these metal pieces,49 seventy of his Companions were slaughtered, and a smell of blood came from every direction. On that day, as he wiped the blood which dripped down his face onto his beard, he said, “How can such a people attain salvation who color the face of their Messenger with blood and break his tooth, while he only calls them to God?” Indeed, on that day Uhud was witness to heart-wrenching scenes. To be sure, this was a scene unbearable for the Companions: blood trickled down the face of the very Messenger for the sake of whose cause they had devoted their lives. There were those who approached him wanting to share his sorrow and those who wanted him to entreat God and curse those who put him through such grief, saying, “Raise your hands and invoke God’s wrath upon them, O Messenger of God!” But God’s Messenger, the Prophet of mercy and compassion, did not yield to their request even under these circumstances. While wiping from his face the blood which flowed towards his beard, he turned to them and said, “I was sent not to curse the people, but to call them to mercy.”


			Meanwhile, Archangel Gabriel came to his aid once again, just as at every other important juncture, and brought with him another new message. God informed His Messenger that this was not an affair at the disposal of mortals by declaring, “(O Messenger, you are a servant charged with a certain duty, therefore) it is not a matter for you whether He turns towards them in mercy (to accept their repentance for their unbelief, and grants them faith) or punishes them because they are wrongdoers” (Al Imran 3:128), and thus affirmed the truth of His Messenger’s stance. At the same time, this meant that those who on that day broke his teeth and wounded him, perpetrating a savagery which made even beasts look innocent, would one day change and be transformed, and gave the glad tidings of their leaving their feelings to one side, returning to the course of sound judgment and reason, and thus repenting.50 This was what God’s Messenger sought in the first place, and he immediately raised his hands and began beseeching God exclaiming, “My Lord!” He had all but forgotten his own pain, at the thought of the anguish and agony that awaited such ingrates at the unspeakable end of the Fire. He lowered his head and said, “Forgive my people, for they do not know!”51


			We see yet another example of the Prophetic bearing again at Uhud, at his seeing the grievous situation of his uncle, Hamza. Having lost sight of Hamza, the foremost man sought on the battlefield, God’s Messenger asked ‘Ali to find his uncle and milk brother. ‘Ali found him in a place known as Batn al-Wadi and came straight to God’s Messenger to let him know. God’s Messenger hastened to him. It was a heart-wrenching scene indeed that met him, for Hamza’s belly had been gashed open, his liver plucked out, his nose and ears cut off, and his body mutilated. Moreover, this was not something perpetrated against Hamza alone; sixty-nine of the seventy Companions killed on that day shared Hamza’s fate.52 Sixteen women coming onto the battlefield from behind the Meccan army, which had launched an onslaught against Uhud like savage wolves, swooped down on the slain like ravenous beasts and mutilated the bodies of the Uhud martyrs with knives and daggers. They even went as far as to string the ears, noses and limbs of the dead to hang them around their necks as necklaces. Hind, Abu Sufyan’s wife, wore Hamza’s limbs around her neck. Upon receiving the news that the black slave Wahshi, who had long been seeking an opportunity for his emancipation, had killed him, Hind gave him the necklace she was wearing as a reward. She then followed him, did what she did, and strung Hamza’s limbs on a cord to hang them around her neck instead.


			Such brutality was there at Uhud on that day that even commander of the day, Abu Sufyan, could not defend or take responsibility for it. Prior to leaving the battlefield, he called out to God’s Messenger, “O Muhammad, today you will find among your dead some who have been mutilated. I neither ordered nor approved of this.”53


			The Messenger of God, however, was grief-stricken and in tears. This was perhaps the time that God’s Messenger wept the most. He had long forgotten his broken tooth, and could no longer feel the pain in his temples. Before such a blood-curdling scene, he was at first about to say, “And seventy of your men...”54 However, this was not in line with the Divine will. God enjoined the Prophet of Mercy to act with the utmost compassion and mercy. For at Uhud, Gabriel appeared once again and revealed, “If you have to respond to any wrong, respond (only) to the measure of the wrong done to you; but if you endure patiently, it is indeed better for the patient.”55


			God’s Messenger looked for something with which he could cover Hamza’s body. A Companion from the Medinan natives came forward, removed the garment he was wearing and draped it over Hamza, but this was not enough to cover his whole body. Thereupon, a second garment was brought and, in this way, arguably one of the most brutal sights in human history was covered up.


			Meanwhile, when God’s Messenger saw that his paternal aunt Safiyya bint ‘Abd al-Muttalib had arrived, he called out for those present to take care of her lest she see her brother Hamza in that state. Even though her son Zubayr stood in front of her as a result, and wished to prevent her from seeing his uncle, Safiyya pushed her son aside and said, “Be off! For I am not here to see you right now!”


			Continuing to call out from behind her, Zubayr said, “Mother! The Messenger of God orders you to go back!” Upon hearing these words, she inquired as to the reason for this and then added, “I have heard that my brother was mutilated.56 Though I cannot bear the thought of what has happened, I shall be resigned to it and will endure it with patience.”


			When Zubayr related his irrepressible mother’s state to God’s Messenger, the latter turned to Zubayr and said, “Leave her.” In immediate consequence, Safiyya, a pillar of fortitude, came to her brother Hamza’s side and entreated God for him at length. She repeated the words, “Surely we belong to God (as His creatures and servants), and surely to Him we are bound to return,”57 and asked God for his forgiveness.


			Among the Companions witnessing this scene were those like Abu Qatada who could not contain themselves and invoked God’s punishment upon the Quraysh for what they had done. Despite the intensity of his own emotions and despite his arguably weeping more than he had at any other time in his life, the Prophet of Mercy turned to Abu Qatada and said affectionately:


			“O Abu Qatada, surely the Quraysh are a people of trust. Whoever exceeds the limit in relation to them, God will deal with them. The time may come, provided God grants you a long life, when you will make light of your deeds in consideration of their deeds and servanthood, and when you will rue your not having done more.”58


			The meaning of this was clear: God’s Messenger, an embodiment of Divine mercy, viewed all those he encountered as his potential Companions, even in the most difficult situations, and he thus precluded any step that would deprive them of that outcome. Moreover, the message that Gabriel brought when he came to their succor, echoed the same course of action, confirming the righteousness of the Prophet’s stance:


			It was by a mercy from God that (at the time of the setback), you (O Messenger) were lenient with them (your Companions). Had you been harsh and hard-hearted, they would surely have scattered away from about you. (Al Imran 3:159)


			There is no doubt that this stance of the Messenger of God was not one specific to that particular time. Even when he obtained the opportunity years later to punish those responsible for the atrocity at Uhud, he did not allow anyone to touch them, and opposed those who said on the day of Mecca’s conquest, “Consider the Quraysh finished from this day forth!”59 For the message that Gabriel brought was unmistakable: “If you have to respond to any wrong, respond (only) to the measure of the wrong done to you; but if you endure patiently, it is indeed better for the patient” (An-Nahl 16:126).60 As a matter of course, this injunction is for all believers.


			War and the Prophetic stance


			This was the true reason underlying the Prophet’s aversion to conflict, his not becoming a party to violence, and his walking away from any arena of fighting: there was no room for war in his world. Why, then, did battles occur? What were their underlying causes and what kind of course was taken from the moment they became imminent? What was the Prophet’s strategy when fighting became inevitable and what was his attitude during battle? Which steps were taken in the aftermath, aimed at healing the deepening wounds, and with what outcome? Unless we find answers to these questions and resolve the matter on realistic grounds, there is no way of grasping the actual dimensions of the subject. Let us now try to comprehend these elements.


			Causes of violence and perception of war


			It is most regrettable that up to our day the life of God’s Messenger has been repeatedly related with the main focus on its military dimension. This has given rise to the perception of him as an individual constantly at war and at odds with everybody. This misconception is no doubt grounded in the heroic or warrior culture (ayyam al-‘Arab) which was prevalent in pre-Islamic Arabia. “Heroism,” one of the fundamental values of the day, was one of the key causes of the customary conflict, constituted a means for superiority that the victors exaggerated and glorified in their stories, and was a central subject of their poetry and rhetoric. They would measure their time according to battles and victories and would draw attention to them as the bedrock of their superiority. They went to such lengths in this that when they could not find an example of heroism from their own day to relate, they would refer to their forebears and pride themselves on the exploits of the long dead, pointing to their graves as proof of their own distinction.61


			Thus, the very first people addressed by Islam were raised in such a culture. When a period of battle starting with Badr inevitably began fifteen years later, the heroic deeds exhibited in the battles became a focal point of later scholars and the singularity of God’s Messenger could not be adequately recognized. Naturally, the situation was considered from the perspective of enmity, the reason for the battles in the first place, as well as the hostility felt towards those who knew no limits in oppression and tyranny, and so the Prophetic compassion was overshadowed by the anger felt towards the Abu Jahls of the day. On the other hand, each of the Prophet’s Companions performed heroic deeds the likes of which had never been seen before. In short, there was a plethora of such heroic deeds, and triumph at the end too. Thus, those looking at Badr from the perspective of this victory and the heroic qualities seen, preferred to express these singularities which moved them to tears, in lieu of taking a more holistic view of the matter in their descriptions. The most salient demonstration of this is the fact that the vast majority of the early works relating the life of God’s Messenger contain separate books entitled “Maghazi” (Warriors).62


			The prevalent attitude in later periods was no different. Continuing through the centuries, this attitude is current in current media and film production, with action and tension sought-after elements for watchability, so a similar perception regrettably forms in the minds of today’s generations. Of course, the role of radicalism, examples of which are regrettably observed from time to time, must not be forgotten in the rise of this perception.


			The duration of the battles


			In stark contrast to God’s Messenger’s long Prophethood of close to 8,000 days63 the military campaigns where he was forced to engage in active conflict, such as Badr, Uhud, and Hunayn, did not carry over to a second day. It is evident that these major battles occupied only half a day or less.


			Badr was a battle that ended just as quickly as it had begun. A consideration of its beginning, the number of men on both sides, its phases, and outcome reveal that it did not take longer than a total of three hours. Battle loomed on the second day of the month of Ramadan64 and transpired on the Friday65 corresponding with the seventeenth day of Ramadan. Three days were spent in Badr after the battle, followed by a return to the city of Medina. It can be said that from the moment it became a subject of discussion up until the return to Medina, and including the process of resolution concerning the prisoners of war, a maximum of twenty days passed.


			Uhud was no different; while the battle began in a similar way to that of Badr, on the basis of the descriptions from those who witnessed it firsthand, and taking into account the vicissitudes experienced on the day, it was a battle that did not exceed five hours. At Uhud, which began when the sun rose above the horizon, God’s Messenger offered the Noon Prayer where he was receiving treatment for his wounds, despite the events that unfolded. Following the departure of the Meccan forces, he laid seventy martyrs to rest, returned to Medina, and led the Evening Prayer in the Prophet’s Mosque. In view of the fact that seventy of the seven hundred Companions accompanying God’s Messenger were martyred and twice this number critically injured, and considering as well the effort exerted to obtain the necessary tools for digging and the carrying out of the burial procedures, the total duration of the battle can be more clearly seen. Also, the sources expressly state that it took place on the morning of that day.66


			While separate confrontations took place at what was known as the trench, or khandaq, there was no battle per se;67 The Confederate (Ahzab) forces68 arrived and, after waiting for approximately twenty days,69 were forced to return empty-handed.


			The Second Badr,70 which was an open invitation by the Meccans after Uhud, was a course upon which God’s Messenger initially embarked with the purpose of battle, but from which they returned without skirmish, as the Meccan forces failed to turn up.


			Instances of direct conflict apart from this include Hunayn. Consideration of its events and battle site reveals that it ended within a matter of hours. Personally, I am of the view that, like Badr, it did not exceed three hours. When the initial ambush and pursuit of the enemy is also taken into account, it is estimated that this period was no more than four hours.


			Ta’if, which was in a sense a continuation of Hunayn, remained a siege, and despite the objections of the Companions, God’s Messenger withdrew, aborting the siege just at the point it could have allowed for a favorable outcome. His withdrawal, however, paved the way to winning over the entire Ta’if population, and when weapons were sheathed, hearts freely and voluntarily opened to Islam.


			As concerns Tabuk, to which God’s Messenger set off having thoroughly completed his battle preparations, this too ended without confrontation due to the retreat of the Byzantine Romans. Tabuk thus stands as a significant milestone where the Muslims returned with treaties that were the fruits of peace.


			The mobilizations against Banu Qaynuqa, Banu Nadir, Banu Qurayza, and the Khaybar siege were not battles, but could each be considered counter-terrorist operations against insurrection attempts. As is the case today, every nation state maintains a firm stance against such activities and clamps down on terrorist groups, for there is a fully constituted government in question and each of these tribes engaged in armed insurrection against this State which had been formed with their complete contractual agreement. The State thus did what was incumbent upon it to quell these acts of open revolt against civil authority. In any event, no armed uprising against a state in our day is called “warfare” or “battle,” but is always referred to as “terrorism.” Moreover, when the causes for these sieges are examined in detail, each of them consists of an uprising, revolt, violation of a treaty, assassination, conspiracy, armed insurgence, collaboration with foreign powers against their own State, and such activities as banding together with various powers for the formation of armed networks, while these tribes were parties that had formed an alliance with God’s Messenger after the Migration, and thus jointly established the State of Medina. They turned in rebellion and armed attack against the State that they were party to and that they themselves had established. On top of that, they turned a deaf ear to the envoys and messages sent to settle the agitation, cooperated treasonably with forces that were open enemies to the State, and instigated all-out assault. It is also important to note that all these uprisings did not surface at the same time. They remained localized, were not transformed into a war of religion, and never involved an entire mass of people being targeted.


			Furthermore, the position of the other Jewish groups who remained loyal to the treaty during this process is also different. They did not respond favorably to their belligerent coreligionists and kinfolk who sought help from them, and viewed the matter as being their own issue. The State, on the other hand, faced with such a rebellion unsettling seventy percent of the Medinan population, exercised its most natural right of self-defense. It resolved the situation by means of the sieges in as little as four years, not allowing it to become a permanent problem for Medina.


			A closer look at the general strategy used during the sieges reveals that remarkable care was taken to avoid bloodshed. The clearest demonstration of this is the fact that not a single woman or child was killed, despite a complete siege of the citadels in which they sought refuge. This was the main reason for the extended duration of the sieges in the first place: their surrender without the use of arms was the aim, and the matter was resolved with minimal losses. For instance, in the siege of the Banu Qaynuqa, who had instigated the insurrection attempts, no was one killed other than one of the Prophet’s Companions who was martyred at the outset and the Jew that this Companion killed in that fight. Other sieges were no different; despite the fact that the Banu Nadir had attempted to kill the Messenger of God, their surrender was achieved almost entirely without use of the sword, while in the siege of Banu Qurayza, only two Companions were martyred.71 One of these was Khallad ibn Suwayd ibn Tha’laba, who was killed when a millstone was thrown on him from one of the citadels as he rested in the shade of a tree. At Khaybar, however, where more intense encounters took place and which took close to one month, despite direct fighting and face-to-face combat, only fifteen Companions were martyred,72 and ninety-three Jews were killed.73


			At the ends of the sieges, the demands of the tribes were taken into consideration despite their defeat, they were not treated as captives, all their wealth and possessions were not seized, and they were addressed directly once more, with new agreements being made with them. What is more, the Banu Qaynuqa and Nabu Nadir tribes in particular, who had instigated the insurrection, were permitted to migrate elsewhere, with as many possessions as they could carry with them.74


			The Banu Khaybar, whose hatred and animosity had built up and intensified over four years and who had begun preparations for an attack against Medina by joining forces with other tribes such as the Banu Ghatafan, were treated differently despite their capture. Although they had been defeated, this was overlooked and a new agreement was made with them. In return for fulfilling their financial obligations, they could remain and cultivate their lands. What is interesting here is that this agreement, which no other victorious military commander of the day would ever have agreed to, was repeated with the Jews of Tayma’, Fadak, and Wadi al-Qura. So from that day forth Medina left nearly four years of tension behind, and people began a natural and unaffected life of coexistence, with their respective Muslim and Jewish identities. So much so that on the day of God’s Messenger’s demise, his armor was in the possession of a Jewish merchant by the name of Abu al-Shahm as security for the measure of barley he had purchased on credit from him, so that he could serve his guests with it.75


			An examination of these sieges in the historical records indicates that Banu Qaynuqa fell after fifteen days, Nadir after six,76 Banu Qurayza after fifteen, and the siege of Khaybar took less than a month, despite their fortified citadels, the gates of which they reinforced many times over.


			The other campaigns discussed to date in almost every book under the heading “Ghazwa” (Expeditions attended by the Noble Prophet), such as Abwa’ (Waddan), Buwat, Dhu al-’Ashira (‘Ushayra), Sawiq, Hamra’ al-Asad, Banu Sulaym (Kudr), Buhran, Dhat al-Riqa’, Dumat al-Jandal, Banu Lihyan, Ghatafan (Dhu Amarr), and Dhu Qarad (Ghaba), were not battles in the sense we understand them today, but constituted border reconnaissance and security operations of the newly founded State of Medina, and were conducted in order to secure and maintain the peace and public order. In any case, none of these involved a military campaign with heated combat as these expeditions essentially served to deter the imminent insurrection of mobs; this way, the beginning of an era where such actions would not go unpunished was declared. As a result, peace and harmony was established in a region where chaos had reigned for the past 120 years; this development on its own was nothing short of miraculous, one which nobody prior to that day could even have imagined. Moreover, this was not the sole aim of these expeditions; agreements were made with tribes en route, and the peace did not remain confined to the borders of Medina, but spread to a wider region. We do not know with whom exactly God’s Messenger made contact, which leaders he met, and the precise steps he took in order to build a peaceful future. With respect to Medina, however, when we examine the results obtained from these operations over a decade, it is certain that he must have taken quite significant steps not recorded in history and of which we remain unaware.


			To refer to Hudaybiya and the minor pilgrimage performed later in lieu of that which the Meccans prevented (‘Umra al-Qada’) as military campaigns or “battles” would be a grave injustice indeed, for all the Companions were in the ritual state of ihram and were unarmed. What is more, they had with them the sacrificial animals that they had so marked. Such was the blamelessness of the sight in question that it brought even the representatives of the enemy to reason. God’s Messenger repeatedly reminded the envoys he sent to the Meccans as well as the spokesmen coming from Mecca of the same notion—that they were unarmed and came in a state of consecration with their sacrificial animals—and reiterated that their purpose was not war but purely worship. In fact, no form of conflict was experienced at Hudaybiya, nor during the minor pilgrimage made up the following year, despite all the tension and provocation, and they returned peacefully to Medina after fulfillment of all the intended acts of worship.


			As for the conquest of Mecca, this was an encounter that was realized with great care to avoid bloodshed. In outcome, it was by no means a “battle,” but resembled a happy season of reunion between relatives that had been separated for years on end. Even though twelve thousand people entered the city with its population of around ten thousand, vigilance, warning, and careful follow-up ensured that there was no resistance, other than the brisk encounter at Khandama through which Khalid ibn al-Walid entered the city. The Messenger of God advanced all the way to the Ka’ba in less than an hour. The general attitude of the Meccan populace at the time, the displays of endearment of the Meccan women and children, and the quiet withdrawal of the city’s inhabitants to their homes, all demonstrate that there was nothing warlike in the encounter in the city. In other words, as a result of the Prophetic approach, the individuals of Mecca had long been conquered in spite of all the separating distance and adversity of conditions. The Prophet came to put a name to the conquest that had already been realized, and having done so, he set off back to Medina. Furthermore, the Messenger of God confirmed this in his manner and bearing. Signaling from the outset that he would not remain in Mecca but return to Medina, he shortened all his prayers, offering them two at a time, according to the requirements for a traveler. This was the greatest indication that he would stay in his hometown, Mecca—the city which contained the treasured Ka’ba—for a very short time (fifteen days at the most for a traveler).


			The same applies to the expeditions (sariyya), in which God’s Messenger himself did not take part but sent his Companions, as to the campaigns (ghazwa) in which he himself was present. At a time when brute force was virtually the only determining factor, when there was no authority to respond to the call of the weak, and when rules were established only by those who possessed power, these expeditions served as law enforcement mechanisms aimed at showing that old habits of authority were no longer tenable, and that offenders would most certainly be punished. As with the campaigns, the key function of the expeditions was to widen the circle of security by making agreements with the tribes they encountered.


			These are, of course, the most striking reasons for the campaigns and expeditions. In fact, all the social ties destroyed with respect to Badr were rebuilt in as little as six years, and a people who were bound by no rule in their hostility were transformed into heroes of love. When this enormous transformation is taken into account, it becomes clear that these expeditions and campaigns had a great many other aims with respect to guidance and conveying the message. If we look at that period considering the fact that in our day particularly brothers are against brothers and taking into account the security gaps in the regions deprived of state authority and grappling with war, then it quickly becomes clear just how necessary and appropriate were the existence of such teams at the time. With the total of seven campaigns77 and the seventy-three reconnaissance operations,78 thirteen of which were attended by the Prophet himself, God’s Messenger gained total command of the region he directly addressed, within as little as ten years. He thus established such an environment of safety and security that in a region where travel had until then been perilous even for the trade caravans having all the security measures, women could now travel unattended. When the people living at the time witnessed the actualization of what God’s Messenger had heralded79 in the early days of Mecca, they could not hide their joy and deemed this too a proof of God’s Messenger’s Prophethood.80
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