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        Praise for The Earth Chronicles series
      

      "Exciting ... credible ... most provocative and compelling."

      
        —Library Journal
      

      "A dazzling performance ... Sitchin is a zealous investigator."

      
        —Kirkus Reviews
      

      "Several factors make Sitchin's well-referenced works outstandingly different from all others that present this central theme. For one, his linguistic skills, which include not only several modem languages that make it possible for him to consult other scholars' works in their original tongues, but the ancient Sumerian, Egyptian, Hebrew, and other languages of antiquity as well.

      "The devotion of thirty years to academic search and personal investigation before publishing resulted in unusual thoroughness, perspective, and modifications where need arose. The author's pursuit of the earliest available texts and artifacts also made possible the wealth of photos and line drawings made for his books from tablets, monuments, murals, pottery, seals, etc. Used generously throughout, they provide vital visual evidence.... While the author does not pretend to solve all the puzzles that have kept intensive researchers baffled for well over one hundred years, he has provided some new clues."

      —Rosemary Decker, historian and researcher
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      THE FIRST ENCOUNTERS

      Divine Encounters are the ultimate human experience—the maximal, the utmost possible when alive, as when Moses encountered the Lord upon Mount Sinai; and the final, terminal, and conclusive, as that of Egyptian Pharaohs who at death assumed an eternal Afterlife by joining the gods in their Divine Abode.

      The human experience of Divine Encounters as recorded in scriptures and texts from the ancient Near East is a most amazing and fascinating saga. It is a powerful drama that spans Heaven and Earth, involving worship and devotion, eternity and morality on the one hand, and love and sex, jealousy and murder on the other; ascents unto space and journeys to the Netherworld. A stage on which the actors are gods and goddesses, angels and demigods, Earthlings and androids; a drama expressed in prophecies and visions, in dreams and omens and oracles and revelations. It is a story of Man, separated from his Creator, seeking to restore a primeval umbilical cord and, by so doing, reach for the stars.

      Divine Encounters are the ultimate human experience perhaps because they were also the very first human experience; for when God created Man, Man met God at the very moment of being created. We read in Genesis, the first book of the Hebrew Bible, how the first human, "The Adam," was brought into being:

      
        And God said:
      

      
        Let us make Man
      

      in our image, after our likeness ...

      
        
        And God created the Adam in His image,
      

      in the image of Elohim created He him.

      We can only surmise that the newborn, at the moment of being brought forth, was hardly aware of the nature and significance of that first Divine Encounter. Nor, it appears, was The Adam fully aware of an ensuing crucial encounter, when the Lord God (in the creation version attributed to Yahweh) decided to create a female mate for The Adam:

      And Yahweh Elohim

      
        caused a deep sleep to fall upon
      

      
        the Adam, and he slept.
      

      
        And he took one of his ribs
      

      
        and closed up the flesh instead of it.
      

      And Yahweh Elohim formed the rib

      
        which He had taken from the Adam
      

      
        into a woman.
      

      The first man was thus deeply anesthetized during the proceedings, and therefore oblivious to this crucial Divine Encounter in which the Lord Yahweh displayed his surgical talents. But The Adam was soon informed of what had happened, for the Lord God "brought the woman unto the man" and introduced her to him. The Bible then offers a few words of commentary on why men and women become "one flesh" as they marry and ends the tale with the observation that both the man and his wife "were naked, but were not ashamed." While the situation seemed not to bother the First Matchmaker, why does the Bible imply otherwise? If the other creatures roaming in the Garden of Eden, "the beasts of the field and the fowl of the skies," were unclothed, what on Earth should have caused (but did not) Adam and Eve to be ashamed of being naked? Was it because the ones in whose image the Adam was created were wearing clothing? It is a point to be kept in mind—a clue, an inadvertent clue provided by the Bible, regarding the identity of the Elohim.

      No one after Adam and Eve could attain the experience of being the first humans on Earth, with the attendant first Divine Encounters. But what has ensued in the Garden of Eden 
has endured as part of human yearning unto our own days. Even chosen Prophets must have longed to be so privileged, for it was there, in the Garden of Eden, that God spoke directly to the first human beings, instructing them regarding their nourishment: They can eat of all the garden's fruits, except the fruit of the Tree of Knowing.

      The chain of events leading to the Expulsion from Paradise raises a lasting question: How did Adam and Eve hear God—how does God communicate with humans at such, or any, Divine Encounters? Can the humans see the divine speaker, or just hear the message? And how is the message conveyed—face-to-face? Telepathically? In a holographic vision? Through the medium of dreams?

      We shall examine the ancient evidence for the answers. But as far as the events in the Garden of Eden are concerned, the biblical text suggests a physical divine presence. The place was not a human habitat; rather, it was a divine abode, an orchard deliberately planted "in Eden, in the east," where God "put the Adam whom He had fashioned" to serve as a gardener, "to till it and to keep it."

      It is in this garden that Adam and Eve, through the intervention of the Divine Serpent, discover their sexuality after eating of the fruit of the Tree of Knowing that "makes one wise." Having eaten the forbidden fruit, "they knew that they were naked, and they sewed fig leaves together and made themselves aprons."

      Now the Lord God—Yahweh Elohim in the Hebrew Bible—enters the stage:

      
        And they heard the sound of the Lord God
      

      
        walking in the garden in the cool of the day;
      

      
        And Adam and his wife hid themselves
      

      
        from the presence of the Lord God
      

      amongst the trees of the garden.

      God is physically present in the Garden of Eden, and the sound of his strolling about the garden can be heard by the humans. Can they see the deity? The biblical narrative is silent on the issue; it makes clear, however, that God can see them—or, in this instance, was expecting to see them but 
could not because they were hiding. So God used his voice to reach them: "And the Lord God called unto the Adam, and said unto him: Where art thou?"

      A dialogue (or more correctly a trialogue) ensues. The tale raises many issues of great import. It suggests that The Adam could talk from the very beginning; it brings up the question of how—in what tongue—did God and Man converse". For the moment let us just pursue the biblical tale: Adam's explanation, that he hid on hearing God's approach "because I am naked" leads to the questioning of the human pair by the deity. In the full-scale conversation that follows the truth comes out and the sin of eating the forbidden fruit is admitted (though only after Adam and Eve blame the Serpent for the deed). The Lord God then declares the punishment: the woman shall bear children in pain, The Adam shall have to toil for his food and earn his bread by the sweat of his brow.

      By this time the encounter is clearly face-to-face, for now the Lord God not only makes skin-coats for Adam and his wife, but also clothes them with the coats. Although the tale undoubtedly is intended to impress upon the reader the significance of being clothed as a "divine" or major dividing element between humans and beasts, the biblical passage cannot be treated as only symbolical. It clearly lets us know that in the beginning, when The" Adam was in the Garden of Eden, humans encountered their Creator face-to-face.

      Now, unexpectedly, God gets worried. Speaking again to unnamed colleagues, Yahweh Elohim expresses his concern that "now that the Adam has become as one of us, to know good and evil, what if he shall put forth his hand and also take of the Tree of Life, and eat, and live forever?"

      The shift of focus is so sudden that its significance has been easily lost. Dealing with Man—his creation, procreation, abode, and transgression—the Bible abruptly echoes the concerns of the Lord. In the process, the almost-divine nature of Man is highlighted once more. The decision to create The Adam stems from a suggestion to fashion him "in the image and after the likeness" of the divine creators. The resulting being, the handiwork of the Elohim, is brought forth "in the image of Elohim." And now, having eaten the fruit of Knowing, Man has become godlike in one more crucial respect. 
Looking at it from the viewpoint of the deity, "the Adam has become as one of us" except for Immortality. And so the other unnamed colleagues of Yahweh concur in the decision to expel Adam and Eve from the Garden of Eden, placing Cherubim with a "revolving flaming sword" to block the humans' way back if they ever tried.

      Thus did Man's very Creator decree Man's mortality. But Man, undaunted, has searched for immortality ever since through the medium of Divine Encounters.

      Is this yearning for Encounters based on a recollection of real happenings, or an illusionary search based on mere myths? How much of the biblical tales is fact, how much fiction?

      The diverse versions relating the creation of the first humans, and the alternating between a plural Elohim (deities) and a single Yahweh as the creator(s), have been just one of the indications that the editors or redactors of the Hebrew Bible had in front of them some earlier texts dealing with the subject. Indeed, chapter 5 of Genesis begins by stating that its brief record of the generations that followed Adam is based on "the Book of the Generations of Adam" (starting from "the day Elohim had created Adam in the likeness of Elohim"). Verse 14 in Numbers 21 refers to the Book of the Wars of Yahweh. Joshua 10:13 refers the reader for more details of miraculous events to the Book of Jashar, which is also listed as a known source text in II Samuel 1: 18. These are but passing references to what must have been a much more extensive trove of earlier texts.

      The veracity of the Hebrew Bible (Old Testament)—be it its tales of Creation, of the Deluge and Noah's Ark, of the Patriarchs, of the Exodus—has come into doubting criticism in the nineteenth century. Much of that skepticism and disbelief has been muted and countered by archaeological discoveries that increasingly validated the biblical record and data in an ever-receding order—from the near past to the earlier times, carrying the corroboration farther and farther back through historical times to prehistorical ones. From Egypt and Nubia in Africa to the Hittite remains in Anatolia (today's Turkey), from the Mediterranean coast and the islands 
of Crete and Cyprus in the east to the borders of India in the west, and especially in the lands of the Fertile Crescent that began in Mesopotamia (nowadays Iraq) and curved to embrace Canaan (today's Israel), as one ancient site after another—many known previously only from the Bible—have been uncovered, texts written on clay tablets or papyrus and inscriptions carved on stone walls or monuments have resurrected the kingdoms, the kings, the events, the cities listed in the Bible. Moreover, in many instances, such writings found at sites such as Ras Shamra (the Canaanite Ugarit) or more recently at Ebla have shown familiarity with the same sources as those on which the Bible had relied. However, unencumberd by the monotheistic constraints of the Hebrew Bible, the writings of Israel's neighbors in the ancient Near East spelled out the identities and names of the "us" of the biblical Elohim. In doing so, such writings paint a panorama of prehistoric times and raise the curtain on a fascinating record of gods and humans in a series of varied Divine Encounters.

      Until the start of purposeful archaeological excavations in Mesopotamia, "The Land Between the Rivers" (the Tigris and Euphrates) some 150 years ago, the Old Testament was the sole source of information on the Assyrian and Babylonian empires, their great cities and haughty kings. As earlier scholars pondered the veracity of the biblical data concerning the existence of such empires three thousand years ago, their credulity was stretched even more. by the biblical assertion that Kingship began even earlier, with a "mighty hunter by the grace of Yaweh" called Nimrod, and that there had been royal capitals (and thus an advanced civilization) in the distant past in "the Land of Shine'ar." This assertion was linked to the even more incredible tale of the Tower of Babel (Genesis chapter 11) when Mankind, using clay bricks, embarked on the erection of a "tower whose head can reach the heavens." The place was a plain in the "Land of Shine'ar."

      That "mythical" land has been found, its cities unearthed by archaeologists, its language and texts deciphered thanks to the knowledge of Hebrew and thus of its parent tongue, Akkadian, its monuments and sculptures and artworks treasured in major world museums. Nowadays we call the land 
Sumer; its people called it Shumer ("Land of the Guardians"). It is to ancient Sumer that we have to go to understand the biblical tale of Creation and the ancient Near Eastern record of Divine Encounters; for it is there, in Sumer, that the recording of those events began.

      Sumer (the biblical Shine'ar) was the land where the first known and fully documented civilization sprang up after the Deluge, appearing suddenly and all at once some six thousand years ago. It gave Humankind almost every "first" in all that matters as integral components of a high civilization—not just the first brickmaking (as mentioned above) and the first kilns, but also the first high-rise temples and palaces, the first priests and kings; the first wheel, the first kiln, the first medicine and pharmacology; the first musicians and dancers, artisans and craftsmen, merchants and caravaneers, law codes and judges, weights and measures. The first astronomers and observatories were there, and the first mathematicians. And perhaps most important of all: it was there, as early as 3800 B.C." that writing began, making Sumer the land of the first scribes who wrote down on clay tablets in the wedgelike script ("cuneiform") the most astounding tales of gods and humans (as this "Creation of Man" tablet, Fig. 1). Scholars regard these ancient texts as myths. We, however, consider them to be records of events that have essentially happened.

      The archaelogists' spades not only verified the existence of Shine'ar/Sumer. The finds also brought to light ancient texts from Mesopotamia that paralleled the biblical tales of Creation and the Deluge. In 1876 George Smith of the British Museum, piecing together broken tablets found in the royal library of Nineveh (the Assyrian capital), published The Chaldean Genesis and showed beyond doubt that the biblical tale of Creation was first written down in Mesopotamia millennia of years earlier.

      In 1902 L.W. King, also of the British Museum, in his book The Seven Tablets of Creation, published a fuller text, in the Old Babylonian language, that required seven clay tablets—so long and detailed it was. Known as the Epic of Creation or as Enuma elish by its opening words, its first six tablets describe the creation of the heavens and the Earth and all upon Earth, including Man, paralleling the six "days" of creation in the Bible. The seventh tablet was devoted to the exaltation of the supreme Babylonian deity Marduk as he surveyed his marvelous handiwork (paralleling the biblical seventh "day" on which God "rested from all His work that He had made"). Scholars now know that these and other "myths" in their Assyrian and Babylonian versions were translations of earlier Sumerian texts (modified to glorify the Assyrian or Babylonian supreme gods). History, as the great scholar Samuel N. Kramer has so excellently expounded in his 1959 book of that title, Begins at Sumer.
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        Figure 1
      

      It all began, we learn from the various texts, a very long time ago, with the splashing down in the waters of the Persian Gulf or the Arabian Sea of a group of fifty ANUNNAKI—a term literally meaning "Those Who from Heaven to Earth Came." They waded ashore under the leadership of E.A ("He Whose House Is Water"), a brilliant scientist, and established the first extraterrestrial colony on Earth, calling it E.RI.DU ("House in the Faraway Built"). Other settlements followed in pursuit of the visitors' mission: Obtaining gold by distilling the waters of the Persian Gulf—gold needed 
urgently back on the home planet of the Anunnaki so that their dwindling atmosphere could be protected by a shield of suspended gold particles. As the expedition expanded and the operations were set in motion, Ea acquired the additional title or epithet EN.KI—"Lord of Earth."

      But all did not go well. The home planet (called NIBIRU) was not receiving the required gold. A change of plans was soon decided, calling for the obtainment of the gold the hard way, by mining it in the AB.ZU—southeastern Africa. More Anunnaki arrived on Earth (in the end they numbered 600); another group, the IGI.GI ("Those Who Observe and See") remained skyborne, operating shuttlecraft and spacecraft and space stations (they numbered, Sumerian texts assert, 300 in all). To make sure there were no failures this time, ANU ("The Heavenly One"), ruler of Nibiru, sent to Earth a half brother of Enki/Ea, EN.LIL ("Lord of the Command"). He was a strict disciplinarian and a firm administrator; and while Enki was sent to oversee the mining of gold ores in the Abzu, Enlil took over command of the seven Cities of the Gods in the E.DIN ("Home of the Righteous Ones"), the place where more than 400,000 years later the Sumerian civilization blosoomed out. Each such city was assigned specialized functions: a Mission Control Center, a Spaceport, a center for metallurgy; even a medical center under the supervision of NIN.MAH ("Great Lady"), a half sister of both Enki and Enlil.

      The evidence, presented and analyzed by us in books I-V of The Earth Chronicles series and the companion book Genesis Revisited, indicated a vast elliptical orbit for Nibiru that lasts 3,600 Earth-years, a period called SAR in Sumerian. Sumerian records of prehistoric times, called King Lists, measured the passage of time as applied to the Anunnaki in Sars. Scholars who have uncovered and translated these texts find the lengths of the tours of duty of named Anunnaki commanders nothing short of "legendary" or "fantastic," for such individual "reigns" lasted 28,800 or 36,000 or even 43,200 years. But in fact the Sumerian King Lists state that this or that commander was in charge of a certain settlement for 8 or 10 or 12 Sars. Converted to Earth-years these numbers become the "fantastic" 28,800 (8 
x 3,600) and so on; 
but in Anunnaki terms they were just eight or ten of their years, a perfectly reasonable (and even short) length of time.

      Therein, in the Sars, lies the secret to the apparent immortality of the ancient "gods." A year, by definition, is the time it takes the planet one lives on to complete one orbit around the Sun. The orbit of Nibiru lasts 3,600 Earth-years; but for those who live on Nibiru, that amounts to only one of their years. The Sumerian and other Near Eastern texts speak of both the birth and the death of those "gods"; except that, in the eyes of the Earthlings (for that, literally, is what Adam—"He of Earth"—meant in Hebrew), the life cycles of the Anunnaki were such that, in human terms, they were immortal for all practical purposes.

      The Anunnaki arrived on Earth 120 Sars before the Deluge—432,OOO Earth-years before that avalanche of water that was a watershed event in more than physical ways. Man, The Adam, was not yet on Earth when the Anunnaki arrived. For forty Sars the Anunnaki who were sent to the Abzu toiled mining the gold; but then they mutinied. A text in Akkadian (the mother tongue of Babylonian, Assyrian, and Hebrew) called Atra Hasis describes the mutiny and the reasons for it in vivid detail. Enlil called for disciplinary measures to force the Anunnaki to continue toiling and to punish the mutiny's instigators. Enki was for leniency. Anu was consulted; he sympathized with the mutineers. How was the impasse to be resolved?

      Enki, the scientist, had a solution. Let us create a Primitive Worker, he said, that will take over the backbreaking toil. The other leaders of the Anunnaki present wondered: How can it be done, how can an Adamu be created? To which Enki gave this answer:

      
        The creature whose name you uttered,
      

      
        it exists!
      

      He found the "creature"—a hominid, the product of evolution on Earth—in southeast Africa, "above the Abzu." All that we need to do to make it an intelligent worker, Enki added, was to:

      
        
        Bind upon it the image of the gods.
      

      The assembled gods—the Anunnaki leaders—agreed enthusiastically. On Enki's suggestion they summoned Ninmah, the Chief Medical Officer, to assist in the task. "You are the midwife of the gods," they said to her—"Create Mankind! Create a Mixed One that he may bear the yoke, let him bear the yoke assigned by Enlil, let the Primitive Worker toil for the gods!"

      In Chapter 1 of Genesis the discussion that led to this decision is summed up in one verse: "And Elohim said: Let us make the Adam in our image, after our likeness." And, with the implied consent of the assembled "us," the task was carried out: "And Elohim created the Adam in His image; in the image of Elohim created He him."

      The term image—the element or process by which the existing "creature" could be raised to the level desired by the Anunnaki, akin to them except for Knowing and Longevity—can best be understood by realizing who or what the existing "creature" was. As other texts (e.g. one that scholars title The Myth of Cattle and Grain) explain,

      
        When Mankind was first create
        d
      

      They knew not the eating of bread,

      
        knew not the wearing of garments
        .
      

      
        They ate plants with their mouths
        ,
      

      
        like sheep
        ;
      

      
        They drank water from the ditch
        .
      

      This is a fitting description of hominids roaming wildly as, and with, other beasts. Sumerian depictions, engraved on stone cylinders (so-called "cylinder seals") show such hominids mingling with animals but standing erect on two feet—an illustration (regrettably ignored by modern scientists) of a Homo erectus (Fig. 2). It was upon that Being, that already existed, that Enki had suggested to "bind upon it the image of the gods," and create through genetic engineering an Earthling, Homo sapiens.

      A hint of the process involved in the genetic makeover is made in the Yahwist Version (as scholars refer to it) in chapter 2 of Genesis, in which we read that "Yahweh Elohim formed The Adam with clay of the earth, and breathed into his nostrils the breath of life; and the Adam became a living being." In Atra Basis and other Mesopotamian texts a much more complex process involving the Being is described. It was a creative process not without frustrating trials and errors until the procedure was perfected and the desired result was attained by Enki and Ninmah (whom some texts, in honor of her memorable role, granted her the epithet NIN.TI—"Lady of Life").
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        Figure 2
      

      Working in a laboratory called Bit Shimti—"House where the wind of life is breathed in"—the "essence" of the blood of a young Anunnaki male was mixed with the egg of a female hominid. The fertilized egg was then inserted into the womb of a female Anunnaki. When, after a tense waiting period, a "Model Man" was born, Ninmah held the newborn baby up and shouted: "I have created! My hands have made it!"

      Sumerian artists depicted on a cylinder seal that breathtaking final moment, when Ninmah/Ninti held up the new Being for all to see (Fig. 3). Thus, captured in an engraving on a small stone cylinder, is a pictorial record of the first Divine Encounter!

      In ancient Egypt, where the gods were called Neteru ("Guardians") and identified by the hieroglyphic symbol of a mining axe, the act of creating the first Man out of clay was attributed to the ram-headed god Khnemu ("He who joins"), of whom the texts said that he was "the maker of men '" the father who was in the beginning." Egyptian artists too, as the Sumerians before them, depicted pictorially the moment of the First Encounter (Fig. 4); it showed Khnemu holding up the newly created being, assisted by his son Thoth (the god of science and medicine).
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        Figure 3
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        Figure 4
      

      The Adam, as one version in Genesis relates, was indeed created alone. But once this Model Man proved the validity 
of this process of creating "test-tube babies," a project of mass replication was embarked upon. Preparing more mixtures of TI.IT—"That which is with life," the biblical "clay"—genetically engineered to produce Primitive Workers of both sexes, Ninmah placed seven lumps of the "clay" in a "male mould" and seven in a "female mould." The fertilized eggs were then implanted in the wombs of female Anunnaki "birth goddesses." It was to this process of bringing forth seven male and seven female "Mixed Ones" at each shift that the "Elohist Version" (as scholars call it) in Genesis referred when it stated that when Humankind was created by Elohim, "male and female created He them."

      But, like any hybrid (such as a mule, the result of the mating of a horse and a she-ass), the "Mixed Ones" could not procreate. The biblical tale of how the new being acquired "Knowing," the ability to procreate in biblical terminology, covers with an allegorical veneer the second act of genetic engineering. The principal actor in the dramatic development is neither Yahweh-Elohim nor the created Adam and Eve, but the Serpent, the instigator of the crucial biological change.

      The Hebrew word for "serpent" in Genesis is Nahash. The term, however, had two additional meanings. It could mean "He who knows or solves secrets"; it could also mean "He of the copper." The last two meanings appear to have stemmed from the Sumerian epithel for Enki, BUZUR, which meant both "He who solves secrets" and "He of the metal mines." Indeed, the frequent Sumerian symbol for Enki was that of a serpent. In an earlier work (Genesis Revisited) we have suggested that the associated symbol of Entwined Serpents (Fig. 5a), from which the symbol for healing has remained to this day, was inspired—already in ancient Sumer!—by the double helix DNA (Fig. 5b) and thus of genetic engineering. As we shall show later on, Enki's use of genetic engineering in the Garden of Eden also led to the double helix motif in Tree of life depictions. Enki bequeathed this knowledge and its symbol to his son Ningishzidda (Fig. 5c), whom we have identified as the Egyptian god Thoth; the Greeks called him Hermes; his staff bore the emblem of the Entwined Serpents (Fig. 5d).

      As we trace these double and triple meanings of Enki's epithets (Serpent-copper-healing-genetics), it behooves us to recall the biblical tale of the plague that befell the Israelites during their wanderings in the Sinai wilderness: it stopped after Moses has made a "copper serpent" and held it up to summon divine help.
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        Figures 5a. 5b. 5c, and 5d
      

      It is nothing short of mind-boggling to realize that this second Divine Encounter, when Humankind was given the ability to procreate, was also captured for us by ancient "photographers"—artists who carved the scene in reverse on the small stone cylinders, images that were seen in positive after the seal was rolled on wet clay. But such depictions too, in addition to the ones depicting the creation of The Adam, have been found. One shows "Adam" and "Eve" seated, flanking a tree, and the serpent behind Eve (Fig. 6a). Another shows a great god seated atop a thronelike mound from which two a serpents emanate—undoubtedly Enki (Fig. 6b). He is flanked on the right by a male whose sprouting branches are penis-shaped, and on the left by a female whose branches are vagina-shaped and who holds a small fruit tree (presumably from the Tree of Knowing). Watching the goings-on is a menacing great god—in all probability an angry Enlil.
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        Figures 6a and 6b
      

      All these texts and depictions, augmenting the biblical narrative, have thus combined to paint a detailed picture, a course of events with identifiable principal participants, in the saga of Divine Encounters. Nevertheless, scholars by and large persist in lumping all such evidence as "mythology." To them the tale of events in the Garden of Eden is just a myth, an imaginary allegory taking place in a nonexistent place.

      But what if such a Paradise, a place with deliberately planted fruit-bearing trees, had really existed at a time when everywhere else nature alone was the gardener? What if in 
the earliest times there had been a place called "Eden," a real place whose events were real occurrences?

      Ask anyone where Adam was created, and the answer will in all probability be: In the Garden of Eden. But it is not there where the story of Humankind begins.

      The Mesopotamian tale, first recorded by the Sumerians, places the first phase at a location "above the Abzu"—farther north than where the gold mines were. As several groups of "Mixed Ones" were brought forth and pressed into service for the purpose for which they were created—to take over the toil in the mines—the Anunnaki from the seven settlements in the E.DIN clamored for such helpers too. As those in southeastern Africa resisted, a fight broke out. A text which scholars call The Myth of the Pickax describes how, led by Enlil, the Anunnaki from the E.DIN forcefully seized some of "the Created Ones" and brought them over to Eden, to serve the Anunnaki there. The text called The Myth of Cattle and Grain explicitly states that "when from the heights of Heaven to Earth Anu had caused the Anunnaki to come," grains that vegetate, lambs and kids were not yet brought forth. Even after the Anunnaki in their "creation chamber" had fashioned food for themselves, they were not satiated. It was only

      
        After Anu, Enlil, Enki and Ninmah
      

      
        had fashioned the black-headed people,
      

      
        Vegetation that is fruitful they multiplied
      

      in the land ... In the Edin they placed them.

      The Bible, contrary to general assumptions, relates the same tale. As in the Enuma elish, the biblical sequence (chapter 2 of Genesis) is, first, the forming of the Heavens and of Earth; next, the creation of The Adam (the Bible does not state where). The Elohim then "planted a garden in Eden, eastward" (of where the Adam was created); and only thereafter did the Elohim "put there" (in the Garden of Eden) "the Adam whom he had fashioned."

      
        And Yahweh Elohim took the Adam,
      

      
        and placed him in the Garden of Eden
      

      
        to till it and to keep it.
      

      An interesting light is shed on the "Geography of Creation" (to coin a term) and, consequently on the initial Divine Encounters, by the Book of Jubilees. Composed in Jerusalem during the time of the Second Temple, it was known in those centuries as The Testament of Moses, because it began by answering the question, How could Humankind know about those early events that even preceded the creation of Humankind? The answer was that it was all revealed to Moses on Mount Sinai, when an Angel of the Divine Presence dictated it to Moses by the Lord's command. The name Book of Jubilees, applied to the work by its Greek translators, stems from the chronological structure of the book, which is based on a count of the years by "jubilees" whose years are called "days" and "weeks."

      Obviously drawing on sources that were available at the time (in addition to the canonical Genesis), such as the books that the Bible mentions and other texts that Mesopotamian libraries cataloged but which are yet to be found, the Book of Jubilees, using the enigmatic count of "days," states that Adam was brought by the angels into the Garden of Eden only "after Adam had completed forty days in the land where he had been created"; and "his wife they brought in on the eightieth day." Adam and Eve, in other words, were brought into being elsewhere.

      The Book of Jubilees, dealing with the expulsion from Eden later on, provides another morsel of valuable information. It informs us that "Adam and his wife went forth from the Garden of Eden, and they dwelt in the Land of Nativity, the land of their creation." In other words, from the Edin they went back to the Abzu, in southeastern Africa. Only there, in the second Jubilee, did Adam "know" his wife Eve and "in the third week in the second jubilee she gave birth to Cain, and in the fourth she gave birth to Abel, and in the fifth she gave birth to a daughter, Awan." (The Bible states that Adam and Eve had thereafter other sons and daughters; noncanonical books say that they numbered sixty-three in all.)

      Such a sequence of events, that places the start of Humankind's proliferation from a single primordial mother not in the Mesopotamian Eden but back in the Abzu, in south 
eastern Africa, is now fully corroborated by scientific discoveries that have led to the "Out of Africa" theories regarding the origin and spread of Humankind. Not only finds of fossil remains of the earliest hominids, but also genetic evidence concerning the final line of Homo sapiens, confirms southeast Africa as the place where Humankind originated. And as to Homo sapiens, anthropological and genetic researchers have placed an "Eve"—a single female of whom all of present day humans stem—in the same area at about 250,000 years ago. (This finding, at first based on DNA that is passed only by the mother, has been corroborated in 1994 by genetic research based on Nuclear DNA that is passed from both parents and expanded in 1995 to include an "Adam" circa 270,000 years ago.) It was from there that the various branches of Homo sapiens (Neanderthals, Cro-Magnons) later arrived in Asia and Europe.

      That the biblical Eden was one and the same place settled by the Anunnaki and the one to which they brought over Primitive Workers from the Abzu, is almost self-evident linguistically. The name Eden, hardly anyone now doubts, stemmed from the Sumerian E.DIN via the intermediary of the Edinnu in Akkadian (the mother tongue of Assyrian, Babylonian, and Hebrew). Moreover, in describing the profusion of waters in that Paradise (an impressive aspect for readers in a part of the Near East wholly dependent on rains in a short winter season), the Bible offered several geographical indicators that also pointed to Mesopotamia; it stated that the Garden of Eden was located at the head of a body of water that served as the confluence of four rivers:

      
        And a river went out of Eden
      

      
        to water the garden;
      

      
        And from there it was parted
      

      
        and became four principal streams.
      

      The name of the first is Pishon,

      
        the one which winds through the land
      

      
        of Havilah, where the gold is—
      

      
        he land whose gold is good—
      

      
        here [too] is the bdellium and onyx stone.
      

      And the name of the second river is Gihon;

      
        it is the one that circle
        s
      

      
        all of the land Kush
        .
      

      And the name of the third river is Hiddekel,

      
        the one that flows east of Assyria
        .
      

      And the fourth is the Prath.

      Clearly, two of the Rivers of Paradise, the Hiddekel and the Prath, are the two major rivers of Mesopotamia (that gave the land its name, which means "The Land Between the Rivers"), the Tigris and Euphrates as they are called in English. There is complete agreement between all scholars that the biblical names for these two rivers stem from their Sumerian names (via the intermediary Akkadian): Idilbat and Purannu.

      Though the two rivers take separate courses, at some points almost coming together, at others separating substantially, they both originate in the mountains of Anatolia, north of Mesopotamia; and since this is where the headwaters are as riverine science holds, scholars have been searching for the other two rivers at that "headpoint." But no suitable candidates for the Gihon and Pishon as two more rivers flowing from that mountain range and meeting the other qualifications have been found. The search, therefore, spread to more distant lands. Kush has been taken to mean Ethiopia or Nubia in Africa, and the Gihon ("The Gusher") to be the Nile River with its several cataracts. A favorable guess for Pishon (possibly "The one who had come to rest") has been the Indus River, equating therefore Havilah with the Indian subcontinent, or even with landlocked Luristan. The problem with such suggestions is that neither the Nile nor the Indus confluates with the Tigris and Euphrates of Mesopotamia.

      The names Kush and Havilah are found in the Bible more than once, both as geographical terms and as names of nation-states. In the Table of Nations (Genesis chapter 10) Havilah is listed together with Seba, Sabtha, Raamah, Sabtecha, Sheba, and Dedan. They were all nation-lands which various biblical passages linked with the tribes of Ishmael, the son of Abraham by the handmaiden Hagar, and there is no doubt that their domains were in Arabia. These traditions have been 
corroborated by modem researchers that have identified the tribal locations throughout Arabia. Even the name Hagar was found to be the name of an ancient city in eastern Arabia. An updated study by E.A. Knauf (Ismael, 1985) conclusively deciphered the name Havilah as the Hebrew for "Sand Land," and identified it as the geographic name for southern Arabia.

      The problem with such convincing conclusions has been that no river in Arabia could qualify as the biblical river Pishon, if for no other reason than the simple fact that the whole of Arabia is arid, a huge desert land.

      Could the Bible be so wrong? Could the whole tale of the Garden of Eden, and thus of the events and Divine Encounters in it, be just a myth?

      Starting with a firm belief in the veracity of the Bible, the following question came to our mind: Why does the biblical narrative go to relatively great lengths to describe the geography and mineralogy of the land (Havilah) where the Pishon was; list the land and describe the circular course of the Gihon River; merely identify the location ("east of Assyria") of the Hiddekel; and just name the fourth river, Prath, without any additional identifying landmarks? Why this descending order of information?

      The answer that had occurred to us was that while there was no need whatsoever to tell the reader of Genesis where the Euphrates was, and a mere mention of Assyria was enough to identify the Tigris (Hiddekel) River, it was necessary to explain that the Gihon—evidentiy, a lesser-known river by then—was the river that encompassed the land of Kush; and that the apparently totally unknown river Pishon was in a land called Havilah, which, devoid of landmarks, was identified by the products that came from it.

      These thoughts began to make sense when, in the late 1980s, it was announced that scanning of the Sahara desert (in North Africa, in western Egypt) with soil-penetrating radar from Earth-orbiting satellites and with other instruments aboard the space shuttle Columbia, revealed under layers of desert sand dry beds of rivers that once flowed in this region. Subsequent research on the ground established that the area was well watered, with major rivers and many tributaries, 
since perhaps 200,000 years ago and until about 4,000 years ago, when the climate changed.

      The discovery in the Sahara desert made us wonder: Could the same have happened in the Arabian desert? Could it be that when the version in chapter 2 of Genesis was written—obviously at a time when Assyria was already known—the Pishon River had entirely vanished under the sands as the climate changed in past millennia?

      Confirmation of the validity of this line of reasoning took place quite dramatically in March 1993. It was an announcement by Farouk El-Baz, director of the Center for Remote Sensing at Boston University, concerning the discovery of a lost river under the sands of the Arabian peninsula—a river that flowed for more than 530 miles from the mountains of western Arabia all the way eastward to the Persian Gulf. There it formed a delta that covered much of today's Kuwait and reached as far as the present-day city of Basra, merging—"confluing"—there with the Tigris and Euphrates rivers. It was a river that was about fifty feet deep throughout its entire length and more than three miles wide at some points.

      After the last Ice Age, between 11,000 and 6,000 years ago, the Boston University study concluded, the Arabian climate was wet and rainy enough to support such a river. But some 5,000 years ago the river dried up because of climatic changes that resulted in the aridity and desertlike conditions in the peninsula. In time, wind-driven sand dunes covered the river's channel, obliterating all evidence of the once-mighty river. High-resolution imaging by Landsat satellites, however, revealed that the dune patterns changed as the sand crossed a line that extended for hundreds of miles, a line that ended in mystifying deposits of gravel in Kuwait and near Basra—gravel of rocks that came from the Hijaz Mountains in western Arabia. Ground-level inspections then confirmed the existence of the ancient river '(Fig. 7).

      Dr. El-Baz has given the lost river the name Kuwait River. We suggest that it was called Pishon in antiquity, cutting across the Arabian peninsula that indeed was an ancient source of gold and precious stones.

      And what about the river Gihon, "the one that meanders in all of the land of Kush"? Kush is listed twice in the Table of Nations, first with the Hamitic-African lands of Egypt, Put (Nubia/Sudan) and Canaan; and a second time as one of the Mesopotamian lands where Nimrod was lord, he "whose first kingdoms were Babylon and Erech and Akkad, all in the land of Shine'ar" (Sumer). The Mesopotamian Kush was in all probability east of Sumer, the area of the Zagros Mountains. It was the homeland of the Kushshu people, the Akkadian name for the Kassites, who in the second millennium B.C. swept down from the Zagros Mountains and occupied Babylon. The ancient name was retained as Kushan for the district of Susa (the "Shushan" of the biblical Book of Esther) well into Persian and even Roman times.
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        Figure 7
      

      There are several noteworthy rivers in that part of the Zagros Mountains, but they have not caught the attention of scholars because none of them share headwaters with the Tigris and Euphrates (which begin hundreds of miles to the northeast). Here, however, another thought came into play: Could the ancients have spoken of rivers that join together not at their headwaters, but at their confluence into the Persian Gulf? If so, the Gihon—the fourth river of Eden—would have been a river that joins the Tigris, the Euphrates, and the newly discovered "Kuwait River" at the head of the Persian Gulf!

      If the problem is looked at thus, the obvious candidate for 
the Gihon easily emerges. It is the Karun River, which is indeed the major river of the ancient land of Kushshu. Some five hundred miles in length, it forms an unusual loop, starting its tortuous flow in the Zardeh-Kuh range in what is now southwestern Iran. Instead of flowing down south to the Persian Gulf, it flows "upward" (as one looks at a modern map) in a northwesterly direction, through deep gorges. Then it makes a loop and begins to flow southward in a zigzagging course as it leaves the high mountains of the Zagros range and starts a descent toward the gulf. Finally, in its last hundred miles or so, it mellows and meanders gently toward a confluence with none other than the Tigris and Euphrates in the marshy delta they form at the head of the Persian Gulf (the so-called Shatt-el-Arab, nowadays contested between Iran and Iraq).

      The location, the circular course, the gushing, the confluence with the other three rivers at the head of the Persian Gulf, all suggest to us that the Karun River could well be the biblical river Gihon that circled the land of Kush. Such an identification, combined with the space-age discoveries of the major river in Arabia, by so delineating and identifying the location of the Garden of Eden in southern Mesopotamia, confirm the physical existence of such a place and form a sound foundation of fact, not myth, under the related tales of Divine Encounters.

      Confirmation of southern Mesopotamia, ancient Sumer, as the E.DIN, the original biblical Eden, does more than create a geographic congruency between the Sumerian texts and the biblical narrative. It also identifies the group with whom Humankind had Divine Encounters. The E.DIN was the abode ("E") of the DIN ("The Righteous/Divine Ones"). Their full title was DIN.GIR, meaning "The Righteous Ones of the Rocketships, " and was written pictographically as a two stage rocket whose command module could separate for landing (Fig. 8a). As the script evolved from pictographic to the wedgelike cuneiform, the pictograph was replaced by a star symbol meaning "Heavenly Ones"; later on, in Assyria and Babylon, the symbol was simplified to crossed wedges (Fig.8b) and its reading, in the Akkadian language, changed to Ilu—"The Lofty Ones."
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        Figures 8a and 8b
      

      The Mesopotamian Creation texts provide not just the answer to the puzzle of who were the several deities involved in the creation of The Adam, causing the Bible to employ the plural Elohim ("The Divine Ones") in a monotheistic version of the events and to retain the "us" in "Let us make Man in our image and after our likeness"; they also provide the background for this achievement.

      The evidence leaves little room for doubting that the Elohim of Genesis were the Sumerian DIN.GIR. It was to them that the feat of creating The Adam was attributed, and it was their diverse (and often antagonistic) leaders—Enki, Enlil, Ninmah—who were the "us" whom the first Homo sapiens first encountered.

      The explusion from the Garden of Eden brought to an end the first chapter in this relationship. Losing Paradise but gaining knowledge and the ability to procreate, Humankind was henceforth destined to be bonded with Earth—

      
        In the sweat of thy bro
        w
      

      
        shalt thou eat bread
        .
      

      
        until your return to the earth
        ,
      

      
        for from it wast thou taken.
      

      
        For thou art earthdust
      

      
        and unto earthdust thou shalt return.
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        The E.DIN and its four rivers
      

      But that is not how Humankind saw its destiny. Being created in the image, after the likeness, and with the genes of the Dingir/Elohim, it saw itself part of the heavens—the other planets, the stars, the universe. It strives to join them in their celestial abode, to gain their immortality. To do so, the ancient texts tell us, Man has continued to seek Divine Encounters without weapons-bearing Cherubim blocking the way.

      
        

        
          
            
            
              THE FIRST LANGUAGE
            
          

          Could Adam and Eve speak, and in what language did they converse with God?

          Until a few decades ago modern scholars held that human speech began with Cro-Magnon Man some 35,000 years ago and that languages developed locally among diverse clans no more than 8.000 to 12,000 years ago.

          This is not the biblical view according to which Adam and Eve conversed in an understandable language, and that prior to the Tower of Babel incident "the whole Earth was of one language and one kind of words."

          In the 1960s and 1970s word comparisons led scholars to conclude that all the thousands of different languages–including those of Native Americans–could be grouped into three primary ones. Later fossil discoveries in Israel revealed that 60,000 years ago Neanderthals could already speak as we do. The conclusion that there indeed had been a single Mother Tongue some 100,000 years ago has been confirmed in mid-1994 by updated studies at the University of California at Berkeley.

          The advances in genetic research, now applied to speech and language. suggest that these abilities, distinguishing humans from apes, are of a genetic origin. Genetic studies indicate that there indeed had been an "Eve," a sole mother of us all–and that she appeared 200,000–250.000 years ago with "the gift of gab."

          Some Fundamentalists would believe that the Mother Tongue was Hebrew, the language of the Holy Bible. Perhaps. but probably not: Hebrew stems from Akkadian (the first "Semitic" language) that was preceded by Sumerian. Was it then Sumerian. the language of the people who had settled in Shine'ar? But that was only after the Deluge. whereas Mesopotamian texts refer to a pre-Diluvial language. Anthropologist Kathleen Gibson of the University of Texas at Houston believes that humans acquired language and mathematics at the same time. Was the First Language that of the Anunnaki themselves, taught to Mankind as all other knowledge?

        

      

    

  
    
      2

      WHEN PARADISE WAS LOST

      The Expulsion of Adam and Eve from the Garden of Eden, on the face of it a deliberate and decisive breaking of the links between The Adam and his creators, was not that final after all. Were it to be final, the records of Divine Encounters would have ended right then and there. Instead, the Expulsion was only the start of a new phase in that relationship that can be characterized as hide-and-seek, in which direct encounters become rare and visions or dreams become divine devices.

      The beginning of this post-Paradise relationship was far from auspicious; it was, in fact, a most tragic one. Unintentionally it brought about the emergence of new humans, Homo sapiens sapiens. And as it turned out, both the tragedy and its unexpected consequence planted the seeds of divine disillusionment with Humankind.

      It was not the Expulsion from Paradise, such a cherished topic for preachings on the "Fall of Man," that was at the root of the plan to let the Deluge wipe Humankind off the face of the Earth. Rather, it was the incredible act of fratricide: When all of humanity consisted of four (Adam, Eve, Cain, and Abel), one brother killed the other!

      And what was it all about? It was about Divine Encounters ...

      The story as told in the Bible begins almost as an idyll:

      
        And the Adam knew Eve his wife
      

      
        and she conceived and gave birth to Cain;
      

      
        and she said:
      

      
        "Alongside Yahweh a man I brought to be."
      

      
        
        Again she gave birth, to his brother Abel.
      

      
        And Abel became a shepherd of flocks
      

      
        and Cain a tiller of the land.
      

      Thus, in just two verses, does the Bible introduce the reader to the entirely new phase of human experience and sets the stage for the next Divine Encounter. In spite of the seeming break between God and Man, Yahweh is still watching over Humankind. Somehow—the Bible does not elaborate how—grains and cattle have been domesticated, with Cain becoming a farmer and Abel a shepherd. The brothers' first act is to offer the first fruits and yearlings to Yahweh in gratitude. The act implies a recognition that it was thanks to the deity that the two ways of obtaining food became feasible. The privilege of a Divine Encounter was expected; but—

      
        Yahweh paid heed unto Abel and his offering;
      

      
        unto Cain and his offering He paid no heed.
      

      
        So Cain was very resentful
      

      
        and his countenance was sullen.
      

      Perhaps alarmed by this development, the deity speaks, directly, to Cain, trying to dissipate his anger and disappointment. But to no avail; when the two brothers were alone in the field, "Cain came upon his brother Abel and killed him."

      Yahweh was soon demanding an accounting from Cain. "What hast thou done?" the Lord cried out in anger and despair; "the voice of thy brother's blood cries unto me from the ground!" Cain is punished to become a wanderer upon the Earth; but the Earth too is accursed, to cease its fertility. Recognizing the magnitude of his crime, Cain is afraid of being killed by unnamed avengers. "So Yahweh put a mark on Cain, so that whoever shall find him should not smite him."

      What was this "mark of Cain"? The Bible does not say, and countless guesses are just that—guesses. Our own guess (in The Lost Realms) was that the mark might have been a genetic change, such as depriving the line of Cain of facial hair—a mark that would be immediately obvious to whoever shall find them. Since this is a mark of recognition of Amerindians, we have suggested that since Cain "went away from 
the presence of Yahweh and resided in the Land of Nod, east of Eden," his wanderings took him and his offspring farther into Asia and the Far East, in time crossing the Pacific to settle in Mesoamerica. When his wanderings ended, Cain had a son whom he named Enoch and built a city "called by the name of his son." We have pointed out that Aztec legends called their capital Tenochtitlán, "City of Tenoch," in honor of ancestors who came from the Pacific. Since they prefixed many names by the sound "T," the city could have really been named after Enoch.

      Whatever the destination of Cain or the nature of the mark were, it is clear that this final act in the Cain-Abel drama required a direct Divine Encounter, a close contact between the deity and Cain so that the "mark" could be emplaced.

      This, as the unfolding record of the relationship between Man and God will show, was a rare occurrence after the Expulsion from Paradise. According to Genesis it was not until the seventh pre-Diluvial Patriarch (in a line that began with Adam and ended with Noah) that the Elohim engaged in a direct Divine Encounter; it had to do with Enoch, who at age 365 (a number of years paralleling the number of days in a year) "walked with the Elohim" and then was gone "for the Elohim had taken him" to join them in their abode.

      But if God so rarely revealed himself, yet Humankind—according to the Bible—continued to "hear" him, what were the channels of indirect encounters?

      To find answers regarding those early times, we have to fish for information in the extra-biblical books, of which the Book of Jubilees is one. Called by scholars Pseudepigrapha of the Old Testament, they include the Book of Adam and Eve that survived in several translated versions ranging from Armenian and Slavonic to Syriac, Arabic, and Ethiopic (but not the original Hebrew). According to this source, the slaying of Abel by Cain was foretold to Eve in a dream in which she saw "the blood of Abel being poured into the mouth of Cain his brother." To prevent the dream from coming true, it was decided to "make for each of them separate dwellings, and they made Cain an husbandman and Abel they made a shepherd."

      But the separation was to no avail. Again Eve had such a dream (this time the text calls it "a vision"). Awakened 
by her, Adam suggested that they "go and see what has happened to them." "And they both went, and found Abel murdered by the hand of Cain."

      The events, as recorded in the Book of Adam and Eve, then describe the birth of Sheth (meaning "Replacement" in Hebrew) "in place of Abel." With Abel dead and Cain banished, Seth (as the name is spelled in English translations of the Bible) was now the patriarchal heir and successor to Adam. And so it was that when Adam fell sick and was close to death, he revealed to Seth "what I heard and saw after your mother and I had been driven out of paradise:"

      
        There came to me Michael the archangel
        ,
      

      
        an emissary of God
        .
      

      
        And I saw a chariot like the wind
        ,
      

      
        and its wheels were as on fire
        .
      

      
        And I was carried up unt
        o
      

      
        the Paradise of the Righteous One
        s
      

      
        and I saw the Lord sitting
        ;
      

      
        But his face was a flaming fir
        e
      

      
        that could not be endured
        .
      

      Though he could not face the awesome sight, he could hear God's voice telling him that because he had transgressed in the Garden of Eden, he was fated to die. Then the archangel Michael took Adam away from the vision of Paradise and brought him back to whence he had come. Concluding the account, Adam admonished Seth to avoid sin and to be righteous and to follow God's commandments and statutes that will be delivered to Seth and his descendants when "the Lord shall appear in a flame of fire."

      Since the death of Adam was the first natural passing of a mortal, Eve and Seth knew not what to do. They took the dying Adam and carried him to the "region of Paradise," and there sat at the Gates of Paradise until Adam's soul departed from his body. They sat bewildered, mourning and crying. Then the Sun and Moon and the stars darkened, "the heavens opened," and Eve saw celestial visions. Raising her eyes she saw "coming from the heavens a chariot of light, borne by four bright eagles. And she heard the Lord instruct 
the angels Michael and Uriel to bring linen cloths and shroud Adam as well as Abel (who has not yet been buried); so were Adam and Abel consecrated for burial. Then the two of them were carried by the angels and buried, "according to the commandment of God, in the place where the Lord obtained the soildust" for the creation of Adam.

      There is a wealth of pertinent information in this tale. It establishes prophetic dreams as a channel for divine revelations, a Divine Encounter through telepathic or other subconscious means. It introduces into the realm of Divine Encounters an intermediary: an "angel," a term known from the Hebrew Bible whose literal meaning was "emissary, messenger." And it also brings into play yet another form of Divine Encounter, that of "visions" in which the "Chariot of the Lord" is seen—an "awesome sight" of a "chariot like the wind," whose "wheels were as on fire" when seen by Adam and as a "chariot of light, borne by four bright eagles," when seen by Eve.

      Since the Book of Adam and Eve, as the other Pseudepigraphic books, was written in the last centuries before the Christian era, one could of course argue that its information regarding dreams and visions could have been based on knowledge or beliefs from a much closer time to the writers than the pre-Diluvial events. In the case of prophetic dreams (of which more later) such a throwback in time would only serve to reinforce the fact that such dreams have indeed been deemed an undisputed channel between the deities and humans throughout recorded history.

      In regard to visions of divine chariots, one could also argue that what the author of the Book 
of Adam and Eve had attributed to prehistoric, pre-Diluvial times also reflected much later events, such as Ezekiel's vision of the Divine Chariot (at the end of the seventh century B.C.), as well as familiarity with extensive references to such aerial vehicles in Mesopotamian and Egyptian texts. But in this matter, visions or sightings of what we nowadays call UFOs, there exists actual, physical evidence of such sightings from the days before the Deluge—pictorial evidence whose authenticity is undeniable.

      Let us be clear: We are not referring to Sumerian depictions 
(starting with the pictograph for GIR) and other depictions from the ancient Near East in the post-Diluvial era. We are talking about actual depictions—drawing, paintings—from an era preceding the Deluge (that had occurred, by our calculations, some 13,000 years ago), and preceding it not by a short time but by thousands and tens of thousands of years!

      The existence of pictorial depictions from that far back in prehistory is no secret. What is virtually a secret is the fact that besides animals, and some human figures, those drawings and paintings also depicted what we nowadays call UFOs.

      We refer to what is known as Cave Art, the many drawings found in caves in Europe where Cro-Magnon Man made his home. Such "decorated caves" as scholars call them have been found especially in the southwest of France and the north of Spain. More than seventy such decorated caves have been found (one, whose entrance is now under the waters of the Mediterranean sea, as recently as 1993); there, Stone Age artists used the cave walls as giant canvases, sometimes talentedly using the natural contours and protrusions of the walls to attain tridimensional effects. Sometimes using sharp stones to engrave the images, sometimes clay to mold and shape, but mostly a limited assortment of pigments—black, red, yellow, and a dull brown—they created astoundingly beautiful works of ,art. Occasionally depicting humans as hunters, and sometimes their hunting weapons (arrows, lances), the depictions by and large are those of Ice Age animals: bison, reindeer, ibexes, horses, oxen, cows, felines, and here and there also fish and birds (Fig. 9). The drawings, engravings, and paintings are sometimes life-size, always naturalistic. There is no doubt that the anonymous artists painted what they had actually seen. Timewise they span millennia, from about 30,000 to 13,000 years ago.

      In many instances the more complex, more vividly colored, more lifelike depictions are in the deeper parts of the caves, which were, of course, also the darkest parts. What means the artists used to light the inner recesses of the caves so that they could paint, no one knows, for no remains of charcoal or torches or the like have been found. Nor, to judge by the absence of remains, were these caves habitats. Many scholars, therefore, tend to view these decorated caves as shrines, where the art expressed a primitive religion—an appeal to the gods, by painting the animals and hunting scenes, to make forthcoming hunting expeditions successful.
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        Figure 9
      

      The inclination to view the Cave Art as religious art also stems from the plastic finds. These consist mainly of "Venus" figurines—statuettes of females known as the Willendorf Venus (Fig. 10a) whose date is approximately 23000 B.C. Since the artists could also render the female shape perfectly naturally, as this find in France from circa 22000 B.C. shows (Fig. 10b), it is believed that the ones with exaggerated reproductive parts were intended to symbolize or seek—"pray for"—fertility; so that while the natural ones represented "Eves," the exaggerated ones ("Venuses") expressed veneration of a goddess.
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        Figures 10a and 10b
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        Figures 11
      

      The discovery of another "Venus" at Laussel in France, dating to the same period, reinforces the deity rather than the human identification, because the female is holding in her right hand the symbol of a crescent (Fig. 11). Although some suggest that she is merely holding a bison's horn, the symbolism of a celestial connection (here with the Moon) is inescapable, no matter of what material the crescent was made.

      Many researchers (e.g. Johannes Maringer in The Gods of Prehistoric Man) believe that "it appears highly probable that the female figurines were idols of a 'great mother' cult, practiced by non-nomadic Upper Stone Age mammoth hunters." Others, like Marlin Stone (When God Was A Woman) considered the phenomenon "dawn of a Stone Age Garden of Eden" and linked this worship of a Mother Goddess to the later goddesses of the Sumerian pantheon. One of the nicknames of Ninmah, who had assisted Enki in the creation of Man, was Mammi; there is no doubt that it was the origin of the word for "mother" in almost all the languages. That she was revered already some 30,000 years ago is no wonder—for the Anunnaki had been on Earth for far longer, with Ninmah/Mammi among them.

      The question is, though, how did Stone Age Man, more specifically Cro-Magnon Man, know of the existence of these "gods"?
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        Figures 12
      

      Here, we believe, come into play another type of drawings found in the Stone Age caves. If they are mentioned at all (which is rarely), they are referred to as "markings." But these were not scratches or incoherent lines. These "markings" depict well-defined shapes—shapes of objects that, nowadays, are referred to as UFOs ...

      The best way to make the point is to reproduce these "markings." Fig. 12 reproduces depictions by Stone Age artists—the illustrating reporters of their time—in the Altamira, La Pasiega, and El Castillo caves in Spain, and the Fontde-Gaume and Pair-non-Pair caves in France. These are by no means all of the illustrations of this kind, but the ones that, in our view, are the most obvious Stone Age depictions of celestial chariots. Since all the other depictions in the decorated caves are of animals, etc., actually seen and most accurately rendered by the cave artists, there is no reason to assume that in the case of the "markings" they depicted objects that were abstract imaginings. If the depictions are of flying objects, then the artists must have actually seen them.

      Thanks to those artists and their handiwork, we can rest assured that when Adam and Eve—in pre—Diluvial times 
claimed to have seen "celestial chariots," they were recording fact, not fiction.

      Reading the biblical and extra-biblical records in the light of Sumerian sources will add greatly to our understanding of those prehistoric events. We have already examined such sources in respect to the tale of the creation of The Adam and of Eve and the Garden of Eden. Let us now examine the Cain-Abel tragedy. Why did the two feel obliged to offer the first fruits or yearlings to Yahweh, why did he pay heed only to the offering of Abel, the shepherd, and why did the Lord then rush to appease Cain by promising him that he, Cain, would rule over Abel?

      The answers lie in a realization that, as in the tale of creation, the biblical version compresses more than one Sumerian deity into a single, monotheistic one.

      Sumerian texts include two that deal with disputes and conflicts between farming and shepherding. They both hold the key to an understanding of what had happened by going back to a time before the domestication of either grains or cattle, a "time when grains had not yet been brought forth, had not yet vegetated ... when a lamb had not yet been dropped, there was no she-goat." But the "black-headed people" had already been fashioned and placed in the Edin; so the Anunnaki decided to give to NAM.LU.GAL.LU—"civilized Mankind"—the knowledge of and tools for "the tilling of the land" and the "keeping of sheep"; not, however, for the sake of Mankind but "for the sake of the gods," to assure their satiation.

      The task of bringing forth the two forms of domestication fell to Enki and Enlil. They went to the DU.KU, the "purification place," the "creation chamber of the gods," and brought forth Lahar ("woolly cattle") and Anshan ("grains"). "For Lahar they set up a sheepfold ... to Anshan a plough and yoke they presented." Sumerian cylinder seals depicted the presentation of the first-ever plough to Mankind (Fig. 13a)—presumably by Enlil who had created Anshan, the farmer (although a presentation by Enlil's son Ninurta, who was nicknamed "the ploughman," should not be ruled 
out); and a ploughing scene in which the plough is pulled by a bull (Fig. 13b).

      After an initial idyllic period, Lahar and Anshan began to quarrel. A text named by scholars The Myth of Cattle and Grain reveals that in spite of the effort to separate the two by "establishing a house," a settled way of life, for Anshan (the farmer) and putting up sheepfolds in the grazing lands for Lahar (the shepherd), and in spite of the abundant crops and bountiful sheepfolds, the two began to quarrel. The quarrel began as the two offered those abundances to the "storehouse of the gods." At first each just extolled his own achievements and belittled those of the other. But the argument became so volatile, that both Enlil and Enki had to intervene. According to the Sumerian text, they declared Anshan—the farmer—the more surpassing.

      More explicit in its choice between the two food producers and two ways of life is a text known as The Dispute Between Emesh an Enten, in which the two come to Enlil for a decision as to who of them is the more important. Emesh is the one who "made wide stalls and sheepfolds"; Enten, who dug canals to water the lands, asserts that he is the "farmer of the gods." Bringing their offerings to Enlil, each seeks to be granted primacy. Enten boasts how he made "farm touch farm," his irrigation canals "brought water in abundance," how he "made grain increase in the furrows" and be "heaped high in the granaries." Emesh points out that he "made the ewe give birth to the lamb, the goat to give birth to the kid, cow and calf to multiply, fat and milk to increase," and also how he obtained eggs from nests made for the birds and caught fish from the sea.

      
        [image: image]
      

      
        Figures 13a and 13b
      

      But Enlil rejects the pleas of Emesh, even reprimands him: "How could you compare yourself to your brother Enten!" he tells him, for it is Enten "who is in charge of the 
life producing waters of all the lands." And water spells life, growth, abundance. Emesh accepts the decision,

      
        The exalted word of Enlil,
      

      
        whose meaning is profound;
      

      
        A verdict that is unalterable,
      

      
        no one dares transgress it!
      

      And so, "in the dispute between Emesh and Enten, Enten, the faithful farmer of the gods, having proved himself the winner, Emesh his knee bent before Enten, offered him a prayer," and gave him many presents.

      It is noteworthy that in the above-quoted lines Enlil calls Emesh a brother of Enten—the same relationship as that between Cain and Abel. This and other similarities between the Sumerian and biblical tales indicate that the former were the inspiration for the latter. The preference of the farmer over the shepherd by Enlil can be traced to the fact that he was the one to introduce farming while Enki accounted for the domestication of livestock. Scholars tend to translate the Sumerian names as "winter" for Enten and "summer" for Emesh. Strictly speaking EN.TEN meant "Lord of Resting," the time after the harvests and thus the winter season, without a clear affinity to a specific deity. E.MESH ("House of Mesh"), on the other hand, is clearly associated with Enki, one of whose epithets was MESH ("Proliferation"); he was thus the god of shepherding.

      All in all, there can be little doubt that the Cain-Abel rivalry reflected a rivalry between the two divine brothers. It flared up from time to time, as when Enlil arrived on Earth to take over command from Enki (who was relegated to the 
Abzu), and on subsequent occasions. Its roots, however, went back to Nibiru, their home planet. 'Both were the sons of Anu, Nibiru's ruler. Enki was the firstborn, and thus the natural heir to the throne. But Enlil, though born later, was born by the official spouse of Anu (and presumably a half sister of his)—a fact that made Enlil the legal heir to the throne. Birthright clashed with succession rules; and though Enki accepted the outcome, the rivalry and anger often burst into the open.

      A question rarely asked is, where did Cain obtain the very notion of killing? In the Garden of Eden Adam and Eve were vegetarians, eating only fruits of the trees. No animal was slaughtered by them. Away from the Garden there were only four humans, none of whom has yet died (and certainly not as a result of foul play). In such circumstances, what made Cain "come upon his brother Abel and kill him"?

      The answer, it seems, lies not among men but among the gods. Just as the rivalry between the human brothers reflected a rivalry between the divine brothers, so did the killing of one human by another emulate the killing of one "god" by another. Not of Enki by Enlil or vice versa—their rivalry never reached such vehemence—but still the killing of one leader of the Anunnaki by another.

      The tale is well documented in Sumerian literature. Scholars called it The Myth of Zu. It relates events that took place after the rearrangement of the command on Earth, with an ample production of gold ores in the Abzu under Enki's direction and their processing, smelting, and refining in the Edin under Enlil's supervision. Six hundred Anunnaki are engaged in all of these operations on Earth; another three hundred (the IGI.GI, "Those Who Observe and See") stay aloft, manning the shuttlecraft and spacecraft that transport the purified gold to Nibiru. Mission Control Center is in Enlil's headquarters in Nippur; it is called DUR.AN.KI, "The Bond Heaven-Earth." There, atop a raised platform, the vital instruments, celestial charts and orbital-data panels ("Tablets of Destinies") are kept in the DIR.GA, a restricted innermost holy-of-holies.

      The Igigi, complaining that they get no respite from their orbital duties, send an emissary to Enlil. He is an AN.ZU, "One Who Knows the Heavens," and is called ZU for short. Admitted into the Dirga, he finds out that the Tablets of Destinies are the key to the whole mission. Soon he begins to think evil thoughts, "to plot aggression:" to steal the Tablets of Destinies and "govern the decrees of the gods."
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        Figures 14
      

      At first opportunity he carried out his scheme, and "in his Bird" took off to hide in the "Mountain of Skychambers." In the Duranki, everything came to a standstill; the contact with Nibiru was disrupted, all operations were thrown into havoc. As one effort after another to recapture the tablets fails, Ninurta, Enlil's Foremost Son and warrior, undertakes the dangerous mission. Aerial battles with weapons that emit brilliant rays ensue. Finally, Ninurta managed to penetrate Zu's protective force-field shields and shot Zu's "Bird" down. Zu was captured and put on trial before the "seven Anunnaki who judge." He was found guilty and was sentenced to death. His vanquisher, Ninurta, carried out the sentence.

      The execution of Zu has been depicted on an archaic sculpted relief found in central Mesopotamia (Fig. 14). It all happened long before Mankind was created; but as these texts show, the tale was recorded and known in ensuing millennia. If that is where Cain obtained the notion of killing, Yahweh's anger was understandable, for Zu was killed after a trial; Abel was just murdered.

      Sumerian texts, the origin of and inspiration for the tales of Genesis, not only fill the bare-bones biblical versions with details; they also provide the background for understanding 
the events. One more aspect of the human experience thus far can be explained by the divine records. The sins of Adami Eve and of Cain are punished by nothing more severe than Expulsion. That too appears to be an application of an Anunnaki form of punishment to the created humans. It was once meted out to Enlil himself, who "date-raped" a young Anunnaki nurse (who in the end became his wife).
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