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FOREWORD

This English edition of the Śrīmad Bhagavad-gītā Upaniṣad is being published by the grace of the spiritual masters (gurus), pure devotees (Vaiṣṇavas), and the most merciful Lord Kṛṣṇa, who appeared in the form of Śrī Caitanya Mahāprabhu in this age of hypocrisy (Kali-yuga). The Śrīmad Bhagavad-gītā is one part of the Mahābhārata; it contains eighteen chapters and seven hundred verses. The first six chapters explain teachings on the path of selfless work (niṣkāma-karma-yoga). The second set of six chapters explains teachings on the path of devotion (bhakti-yoga). The final six chapters explain teachings on the path of knowledge (jñāna-yoga). In this arrangement, it seems as if karma and jñāna cover bhakti, just as lotus petals cover the center of a lotus. In such a state, we are not able to experience the fragrance of a lotus, and we will experience its fragrance only when the lotus flower completely blossoms. Presently, it is seen in all classes of society that everyone’s devotion is covered over by material work (karma) and material knowledge (jñāna). Through the process of surrender to the spiritual master, the pure devotee, and the Supreme Lord (bhagavān), we can practice pure devotion, which allows us to attain the ultimate destination.

The human being is considered the best of all living entities in the material creation. Achieving a human body is more rare than being born as a heavenly living entity (deva). One obtains a human body after wandering through eight million species of birds, worms, reptiles, and animals. Despite obtaining such a rare birth, humans are engaged in living their lives like animals and birds and have made themselves bereft of the supreme goal of life. Endeavoring for bodily sense gratification is not the ultimate goal of human life. The ultimate goal of life is to engage in devotion, which is the sole path of achieving the Supreme Lord. By engaging in devotional service, one realizes his eternal constitutional form and position (nitya-siddha-rūpa) and enters into the eternal spiritual abode of Śrī Goloka Dhāma. There the spirit soul engages in the eternal service of Śrī Śrī Rādhā Govinda, being drowned in the complete, supreme bliss of constantly chanting the Hare Kṛṣṇa mahā-mantra. The Supreme Lord Śrī Kṛṣṇacandra is the embodiment of this complete, supreme, spiritual bliss.

When does Śrī Kṛṣṇacandra appear and take shelter in our hearts? The revealed scriptures have described:


sakala-bhuvana-madhye nirdhanās te ’pi dhanyāḥ

nivasati hṛdi yeṣāṁ śrī-harer bhaktir ekā

harir api nija-lokaṁ sarvathāto vihāya

praviśati hṛdi teṣāṁ bhakti-sūtropanaddaḥ

“Even if someone is in extreme poverty while being situated in the fourteen worlds, he is extremely fortunate if he possesses pure, unalloyed devotion in his heart for the Supreme Lord, Śrī Kṛṣṇa. This is because the Supreme Lord Śrī Kṛṣṇa becomes bound by the thread of pure devotion and is pulled into the hearts of His pure devotees, leaving His eternal spiritual abode, Vaikuṇṭha.”



Even though humans engage in various types of material work and activities, their goal is the same—to obtain eternal bliss. Unfortunately, they get distracted and intoxicate themselves through material work and material knowledge, which causes the path of devotion to be covered. Devotion is the only path to achieve the Supreme Lord, but most human beings give up devotion and are busy warring with the Supreme Lord’s illusory energy (māyā-śakti). The 400,000 types of human beings gradually waste their lives in this manner, and they drag themselves back into the perpetual cycle of material birth and death.

The Supreme Lord Himself becomes overcome with compassion and appears in the material world to alleviate this suffering of the living entities. Despite His appearance in the material world, the living entities are most unfortunate because they fruitlessly engage in material work and knowledge and are covered with illusion. Thus, they are unable to realize the mercy of the Supreme Lord. The Śrīmad Bhagavad-gītā Upaniṣad is the scriptural form of the Supreme Lord Śrī Kṛṣṇa and is the remedy for this disease of material birth and death.

As we read in the Mahābhārata, there were two brothers—Pāṇḍu and Dhṛtarāṣṭra. Dhṛtarāṣṭra was the elder of the two brothers but was blind, so the kingdom was ruled by Pāṇḍu. The sons of Pāṇḍu are known as the Pāṇḍavas, and the sons of Dhṛtarāṣṭra as the Kauravas. Pāṇḍu’s sons were the rightful heirs to the throne. Pāṇḍu died, as he was cursed by a sage, and the Pāṇḍavas surrendered to Lord Kṛṣṇa. Dhṛtarāṣṭra, however, was blinded by material attachment to his children (putra-sneha-andha) and was always making conspiracies to make his sons the heirs to the throne although the Pāṇḍavas were in actuality the rightful heirs.

In this book, the Śrīmad Bhagavad-gītā, the Kauravas and Pāṇḍavas are about to battle each other on the battlefield of Kurukṣetra. Lord Kṛṣṇa, taking the side of the Pāṇḍavas, has become Arjuna’s charioteer. Through this pastime, the Supreme Lord wanted to demonstrate to all living entities that this material world of birth and death is a battlefield, in all respects. Who achieves victory on such a battlefield? Those with whom the Supreme Lord is pleased will attain victory. They will attain complete bliss. In the beginning, it seemed as if the Kauravas would be victorious over the Pāṇḍavas because of their huge army. Nevertheless, the Pāṇḍavas end up being victorious. This shows that even if someone is experiencing many obstacles from society in this age of quarrel and hypocrisy, if that person practices pure unalloyed devotion by chanting the holy names of the Supreme Lord, he is able to bind the Supreme Lord within His heart and attain victory.

The Supreme Lord Śrī Kṛṣṇa stood in the battlefield and explained the way for all living entities to get out of this material cycle of birth and death:


sarva-dharmān parityajya mām ekaṁ śaraṇaṁ vraja

ahaṁ tvāṁ sarva-pāpebhyo mokṣayiṣyāmi mā śucaḥ

(Śrīmad Bhagavad-gītā 18.66)

“Giving up all other types of religious practices, like material work, material knowledge, the eightfold path of mystic yoga, and so on, you should surrender unto Me alone. If you do so, then I will personally liberate you from all of your sins. Therefore, do not fear at all.”



In this way, the Supreme Lord personally takes complete responsibility of one who faithfully surrenders unto Him in an unalloyed manner. He protects such a person from all of the results of his past sinful activities.

Surrender is the door to devotion. If one wants to go inside a house, that person must first enter through the door. Similarly, this Śrīmad Bhagavad-gītā Upaniṣad is the door to enter the house of devotion (bhakti-dharma). When one reads this book every day, he will gradually progress on the path of devotion. Such a person undoubtedly gains the opportunity to attain the supreme goal of human life—eternal service unto the Supreme Lord.

This Śrīmad Bhagavad-gītā Upaniṣad is also described in the following way. Like the other Upaniṣads, the Gītā is likened to a cow:


sarvopaniṣado gāvo dogdhā gopāla-nandanaḥ

pārtho vatsaḥ su-dhīr bhoktā dugdhaṁ gītāmṛtaṁ mahat

(Gītā-māhātmya, 6)

“This Śrīmad Bhagavad-gītā is the prime essence of all of the Upaniṣads. This Upaniṣad is compared to a cow. Śrī Kṛṣṇacandra, the Supreme Lord in the form of a cowherd boy, milks the cow. Herein, Arjuna has become the calf of the cow. If the calf does not initially suck the cow’s udders, then the person milking the cow will have great difficulty in milking the cow. In this way, Arjuna initiated the milking process by asking questions. The nectarine words, in the form of milk, emanated from the divine mouth of Śrī Kṛṣṇa for bestowing supreme auspiciousness upon the living entities. Śrī Kṛṣṇa milks the cow, and people who are knowledgeable, people who are anointed with good qualities, and the pure devotees drink that milk.”



Śrī Kṛṣṇa’s instructions appear in the form of the Gītā Upaniṣad. No one can change the instructions of the Gītā. If someone changes the instructions, then he will see the result of such an action in his life. In this regard, I would like to mention an incident which happened in Jagannāth Purī.

There was a pious brāhmaṇa who used to read the Gītā every day. His name was Arjun Mishra, and he was known as Gita Panda. Once, Gita Panda had a doubt about one verse of the Gītā—ananyāś cintayānto maṁ ye janāḥ paryupāsate teṣāṁ nityābhiyuktānāṁ yoga-kṣemaṁ vahāmy aham. Gita Panda had a doubt about the phrase yoga-kṣemaṁ vahāmy aham. He was thinking, “How is it possible that the Lord personally brings all of one’s requirements? It should be dadāmy aham, indicating that the Lord is providing the requirements through someone but not directly.” Therefore, Gita Panda replaced the word vahāmy with dadāmy.

After making this change in his Gītā, he went out to beg for some alms as he was accustomed to do every day. However, that day he was unable to get any alms. While Gita Panda was out begging for alms, two small boys—one black and one white—brought a huge basket of groceries to his home and gave them to Gita Panda’s wife. While they were speaking to her, the wife saw that the black boy had a cut on his back. She asked, “Why do you have a scar?” The boy said, “Your husband asked us to bring these two baskets of groceries to your home, but we refused, so he whipped me.” The wife became so sad and sympathetic. She told the boys to sit down and wait so she could quickly cook a meal with those ingredients, offer the meal to the Lord, and then feed them both. After feeding the boys, she waited for her husband to return.

Meanwhile, Gita Panda was confused. Usually he would come home by midday, and his wife would cook using the alms that he had brought. However, on this day, Gita Panda was not able to return home until sunset. He was empty-handed and returned home with a depressed look on his face. As soon as he returned, he said “Brāhmaṇi! Today, I have not been able to get any alms. Everybody refused; I don’t know why.” His wife was surprised and asked, “How is that possible? You sent two boys back with so many ingredients, more than what you usually bring. I already cooked, fed the two boys, and let them take rest in our bedroom. So, what are you talking about?” Gita Panda was totally astonished. He exclaimed, “Where are the two boys? Let me see!” The brāhmaṇa and his wife entered the bedroom, but nobody was there.

The brāhmaṇi then asked her husband, “Why did you whip that black boy?” Gita Panda then remembered how he had crossed out the word vahāmy in the Gītā that morning. He immediately opened the page in the Gītā and saw that it was no longer crossed out but had become vahāmy aham once again. He realized that the two boys must have been Kṛṣṇa and Balarāma. He thought, “Because I had removed that word of the Gītā, I was not able to get any alms today. So both Kṛṣṇa and Balarāma personally brought the food to our home.” The brāhmaṇa said to his wife, “Actually, I had crossed out one word in the Gītā, and that translated into a cut on the black boy’s back.” Then Gita Panda, with eyes full of tears, said, “Brāhmaṇi! You are truly fortunate. You fed the Lord directly with your hands. The two boys were Kṛṣṇa and Balarāma. I have realized my mistake. I should never cut out any words of the Bhagavad-gītā. Whatever is written in the Gītā is the Absolute Truth.”

Śrīmad Bhagavad-gītā should be read attentively under the shelter of a pure devotee. From the Śrī Caitanya-caritāmṛta, we know that when Lord Caitanya was in the Raṅganātha temple, there was a brāhmaṇa who was reading the Bhagavad-gītā and pronouncing the Sanskrit improperly. Everybody was mocking that brāhmaṇa; but Caitanya Mahāprabhu saw that although the devotee’s pronunciation was wrong, his eyes were full of tears. Out of curiosity, Caitanya Mahāprabhu approached that devotee and asked, “What do you understand from reading the Bhagavad-gītā?” Then, that devotee replied, “I don’t know the real meaning of the Bhagavad-gītā. I am just reading it according to the instruction of my spiritual master, but while reading, I see Lord Kṛṣṇa riding the chariot and Arjuna sitting on the chariot in the midst of the battlefield. Seeing that sight, I feel great separation.” Caitanya Mahāprabhu exclaimed, “You are the one who really understands the Gītā!”

In this edition, each verse is displayed in the original Sanskrit text, followed by an English transliteration and word-to-word translations. The translation (anuvāda) of each verse has been done by Oṁ Viṣṇupāda Paramahaṁsa 108 Śrī Śrīmad Bhakti Rakṣaka Śrīdhara Deva Gosvāmī-pāda, who is the founder of Śrī Caitanya Sārasvata Maṭh around the world, whose main branch is situated in Nadia, West Bengal, India.

The inner meaning (marmānuvāda) or essence of the verses, referred to as Rasika-Rañjana in the text, has been composed by Śrīla Saccidānanda Bhaktivinoda Ṭhākura. Śrīla Bhaktivinoda Ṭhākura was a prominent and influential member of the Gauḍīya Vaiṣṇava community, and his teachings continue to inspire millions of spiritual practitioners around the world. When Bhaktivinoda Ṭhākura was working as district magistrate in Bengal, he went to visit Lord Śiva at the Tarakeshwar temple in Hooghly. During this visit, he had a divine vision where Lord Śiva instructed him to discover Māyāpur Dhāma, the birthplace of Śrī Caitanya Mahāprabhu. He carried out this instruction successfully, and the world is forever indebted to him for this phenomenal discovery. Always thinking of how to present Mahāprabhu’s teachings to a modern world, he authored over one hundred books in a variety of languages. Rasika-Rañjana is just one of his many literary contributions.

The Bengali amplification of Śrīla Viśvanātha Cakravārtī Ṭhākura’s commentary (ṭīkār-bhāvārtha) and the word-to-word English translations of the Sanskrit verses (anvaya-anuvāda) were completed as a combined endeavor between my spiritual master, His Divine Grace Oṁ Viṣṇupāda Paramahaṁsa 108 Śrī Śrīmad Bhakti Pramode Purī Gosvāmī Ṭhākura, and Śrī Kānāilāl Paṇḍita (Pañcatīrtha). This commentary is referred to as Rasikāsvādinī and has been translated into English for this edition. Kānāilāl Paṇḍita used to stay in the Gauḍīya Maṭha as an assistant to Praṇavānanda (the brahmacārī name of my spiritual master) for Gauḍīya publications after Prabhupāda Bhaktisiddhānta Sarasvatī Ṭhākura’s physical departure. In 1995, Kānāilāl Paṇḍita approached my spiritual master and expressed his desire to publish a special edition of the Bhagavad-gītā Upaniṣad, which would include the amplification of Śrīla Viśvanātha Cakravārtī Ṭhākura’s commentary, under the guidance of my spiritual master. During my spiritual master’s centennial ceremony in 1997, they published this book in Bengali, which was the fruit of their combined endeavor.

My spiritual master, Oṁ Viṣṇupāda Paramahaṁsa 108 Śrī Śrīmad Bhakti Pramode Purī Gosvāmī Ṭhākura, was the founder of Śrī Gopināth Gauḍīya Maṭha and an ācārya in the Brahma-Mādhva-Gauḍīya-Sārasvata paramparā. He was an effulgent star among all of the surrendered disciples of my grand-spiritual master, Prabhupāda Oṁ Viṣṇupāda 108 Śrī Śrīmad Bhaktisiddhānta Sarasvatī Ṭhākura, who was the founder of all of the Gauḍīya Maṭh institutions. He was the living example of the third verse of the Śikṣāṣṭakam prayers written by Śrī Caitanya Mahāprabhu—tṛṇād api sunīcena taror iva sahiṣṇunā amāninā mānadena kīrtanīyaḥ sadā hariḥ. He was more humble than a blade of grass and more tolerant than a tree; he never desired any respect for himself, but rather offered all respect to everybody despite his exalted spiritual position.

My dear spiritual master drank these words of the Supreme Lord Śrī Kṛṣṇacandra in the form of this Bhagavad-gītā Upaniṣad. He along with all of the previous ācāryas of our paramparā have instructed us all to taste the nectarine milk of the words of the Śrīmad Bhagavad-gītā Upaniṣad.

As we discussed before, Śrīmad Bhagavad-gitā is the book of surrender. Surrender is the process through which one can establish an eternal relation with the Supreme Lord. We can establish that eternal relation through loving service. Loving service is also known as devotion. When the relation is established, then devotion (bhakti) begins. Śrīmad Bhāgavatam is the book for devotion. When devotion is properly performed, then we can attain the Supreme Lord, Bhagavān Śrī Kṛṣṇa. In the current age, Kṛṣṇa has appeared in the form of the holy name as the Hare Kṛṣṇa mahā-mantra. In this age of hypocrisy, Kṛṣṇa also appeared as Caitanya Mahāprabhu to spread the Holy Name, the Hare Kṛṣṇa mahā-mantra. If we chant the Hare Kṛṣṇa mahā-mantra according to the message of Śrīmad Bhagavad-gītā and Śrīmad Bhāgavatam, then we shall surely attain the eternal goal of spiritual life, becoming engaged in our eternal service to Śrī Śrī Rādhā Govinda in Goloka Vṛndāvana in supreme bliss. This is the perfection of human life.

—Svāmī B.B. Bodhāyan






CHAPTER 1 Sainya-darśana-yoga Observing the Armies and Arjuna-viṣāda-yoga The Dejection of Arjuna


TEXT 1


धृतराष्ट्र उवाच

धर्मक्षेत्रे कुरुक्षेत्रे समवेता युयुत्सवः।

मामकाः पाण्डवाश्चैव किमकुर्वत सञ्जय॥१॥

dhṛtarāṣṭra uvāca

dharma-kṣetre kuru-kṣetre samavetā yuyutsavaḥ |

māmakāḥ pāṇḍavāś caiva kim akurvata sañjaya ||1||



dhṛtarāṣṭraḥ uvāca – Dhṛtarāṣṭra said; sañjaya – O Sañjaya; dharma-kṣetre kuru-kṣetre – in the sacred land of Kurukṣetra; yuyutsavaḥ – with a desire to fight; samavetāḥ – being assembled together; māmakāḥ – my sons headed by Duryodhana; ca – and; pāṇḍavāḥ – the sons of Pāṇḍu headed by Yudhiṣṭhira; eva – thereafter; kim akurvata – what did they do

TRANSLATION

by Śrīla Bhakti Rakṣaka Śrīdhara Deva Gosvāmī-pāda

Dhṛtarāṣṭra said, O Sañjaya, what did my sons and the sons of Pāṇḍu do, having assembled together on the righteous battlefield of Kurukṣetra?

RASIKA-RAÑJANA

Essence of the verse by Śrīmad Saccidānanda Bhaktivinoda Ṭhākura

Dhṛtarāṣṭra said, O Sañjaya, what did my sons, headed by Duryodhana, and the sons of Pāṇḍu, headed by Yudhiṣṭhira, do on the righteous battlefield of Kurukṣetra, being desirous of war?

RASIKĀSVĀDINĪ

A summary commentary of Sārārtha-varṣiṇī of Śrīmad Viśvanātha Cakravartī Ṭhākura, by Śrī Kānāilāla Pañcatīrtha


gaurāṁśukaḥ sat-kumuda-pramodī

svābhikhyayā gos tamaso nihantā

śrī-kṛṣṇa-caitanya-sudhā-nidhir me

mano ’dhi-tiṣṭhan sva-ratiṁ karotu

prācīna-vācaḥ suvicāryya so ’ham

ajño ’pi gītāmṛta-leśa-lipsuḥ

yateḥ prabhor eva mate tad atra

santaḥ kṣamadhvaṁ śaraṇāgatasya



“Śrī Kṛṣṇa Caitanya Mahāprabhu appears on earth ornamented with the divine mood and complexion of Śrīmatī Rādhikā. He bestows bliss upon the pure, white-lotus–like saints who seek out the eternal Absolute Truth. Śrī Kṛṣṇa Caitanya is an ocean of nectar who destroys the darkness of ignorance. May He be established firmly in my mind and bestow upon me the treasure of divine love for Him and everything related to Him.

“The commentaries of the previous ācāryas are of the highest quality, complete with sound analyses and conclusions. Despite being very ignorant, I desire to taste a minute droplet of the nectar of the Gītā. I carefully endeavor to write this Gītā commentary, presenting the conclusions taught by Śrī Kṛṣṇa Caitanya Mahāprabhu. Therefore, dear seekers of the Absolute Truth, please forgive me for my offenses in this regard.”

The purport of the Gītā-śāstra and of all śāstras (Śrīmad Bhāgavatam 11.21.43) is to worship the divine lotus feet of Śrī Kṛṣṇa (Śrīmad Bhāgavatam 10.81.19). The Supreme Lord Himself descends on this earth as the son of Śrī Vasudeva, assuming the form of a human being. Śrī Kṛṣṇa is the best of the Vasu dynasty, and He is eternally the son of Nanda Mahārāja. He descends in Śrī Gokula Brahmagopāla Purī. Śrī Kṛṣṇa displays His limitless, supreme, inconceivable form to the ordinary people of this world, who are drowning in the ocean of birth, disease, old age, and death. He immerses the residents of the material world in the ocean of His divine love by allowing them to taste His beauty and sweetness.


paritrāṇāya sādhūnāṁ vināśāya ca duṣkṛtām

dharma-saṁsthāpanārthāya sambhavāmi yuge yuge

(Bhagavad-gītā 4.8)



Śrī Kṛṣṇa comes to bestow His mercy upon those seeking the Absolute Truth. Equipped with extreme strength and power, He takes on the determinate vow to destroy the miscreants. Although He claims to descend to reduce the burden of the earth and to eradicate suffering by killing the miscreants, there is actually just a pretense of brutality. He in fact destroys the suffering of even the hateful and envious miscreants by bestowing upon them liberation from the intimidating crocodile-like cycle of birth and death. What to speak of the normal people of this world, who are inside the mouth of the crocodile of birth and death—Śrī Kṛṣṇa liberates them and gives them the topmost protection. Śrī Kṛṣṇa knew that the people born in the upcoming Kali-yuga (Iron Age) would suffer from lamentation and illusion born of the bondage of ignorance since time immemorial. The compilers of the scriptures praise Arjuna, the legendary warrior and dear friend of Śrī Kṛṣṇa; by His own desire, Śrī Kṛṣṇa made Arjuna overcome intense lamentation and illusion on the battlefield of Kurukṣetra. Subsequently, Śrī Kṛṣṇa manifested the Bhagavad-gītā, and He bestows the supreme wealth of divine love. The Bhagavad-gītā has three sections: karma, jñāna, and upāsanā (detached work, knowledge, and worship). The Gītā contains the purport of all the revealed scriptures—sarvopaniṣado gāvo dogdhā gopāla-nandanaḥ. Decorated with jewels of divine meaning, the Bhagavad-gītā contains eighteen chapters, through which Śrī Kṛṣṇa manifests eighteen truths, culminating in the revelation of divine love, the supreme goal of human life.

Of the eighteen chapters of Bhagavad-gītā, Chapters 1 through 6 deal with detached work—niṣkāma-karma-yoga. The second set of six chapters (Chapters 7 through 12) deals with devotional service—bhakti-yoga. The final set of six chapters (Chapters 13 through 18) deals with knowledge—jñāna-yoga. There is a very confidential reason for this arrangement of bhakti-yoga in the center of the Gītā. Further, the placement of karma-yoga and jñāna-yoga at the beginning and end is of life-giving importance to the central section, bhakti-yoga. Bhakti-mukha-nirīkṣaka-karma-yoga-jñāna (Caitanya-caritāmṛta, Madhya-līlā 22.17)—bhakti-yoga is all-venerable and extremely rare; therefore, bhakti-yoga is kept protected in the central section of the Bhagavad-gītā.

If karma-yoga and jñāna-yoga are practiced without bhakti, then they become futile. Thus, karma and jñāna are accepted when mixed with bhakti. There are two types of bhakti—kevalā (unmixed) and pradhānī-bhūtā (mixed). Of the two, kevalā-bhakti—kecit kevalayā bhaktyā (Śrīmad Bhāgavatam 6.1.15)—is naturally the most powerful.


bhakti vinā kona sādhana dite nāre phala

saba phala deya bhakti svatantra prabala

(Caitanya-caritāmṛta, Madhya-līlā 24.92)



Viśuddhā-bhakti, completely pure devotional service, devoid of karma and jñāna, is known by various terms, such as prabhāva-śālinī akiñcanā (extremely powerful and unalloyed), ananyā (single-pointed without deviation) (Bhagavad-gītā 8.22, 11.54), and so forth. The other type of bhakti, pradhānī-bhūtā bhakti, is mixed with karma and jñāna. All of these topics will be discussed in this book. What type of lamentation and illusion did Arjuna experience? The sage Śrī Vaiśampāyana gives the answer to Janamajeya, the son of King Parīkṣit, in the Bhīṣma-parva of the Mahābhārata. Dhṛtarāṣṭra says, “O Sañjaya! What did my sons, headed by Duryodhana, and the sons of Pāṇḍu, headed by Yudhiṣṭhira, do, having assembled to fight at Kurukṣetra?” He says, dharma-kṣetre. In the words of the revealed scriptures, Kurukṣetra is widely known as a place of righteousness, dharma—kurukṣetraṁ deva-yajanam.

Thus, by the touch of the pious land of Kurukṣetra, the unrighteous clan, headed by Duryodhana, possibly can become free of anger and turn toward righteousness, whereas the sons of Pāṇḍu are naturally righteous and believe that enmity toward friends is incorrect (bandhu-hiṁsā anucit). Therefore, if both sides gain this type of positive understanding, then there is a likely chance that they may come together and avoid the war altogether. That would be the greatest joy. By using the word dharma-kṣetre, Dhṛtarāṣṭra wanted to show Sañjaya that he was actually wishing for peace between the feuding brothers. However, this was just an external farce.

Dhṛtarāṣṭra’s inner feeling was unknown to others. His feelings were as follows: “If there is peace between the brothers, then the kingdom of my sons will be filled with the thorn-like Pāṇḍavas, and that will be the cause of my unconquerable grief. Certainly, it will be impossible for Arjuna to defeat Bhīṣma, who is on the side of my sons. Thus, war will actually be auspicious. Let there be war.”

In the word dharma-kṣetra, the portion kṣetra explains the following concept: The personification of righteousness, Yudhiṣṭhira, along with his associates, is like a paddy field. Their protector is Śrī Kṛṣṇa, who is like a farmer. Śrī Kṛṣṇa provides assistance such as watering the field, building bridges, and so forth to cultivate the grains of dharma. The same paddy field that is created by Śrī Kṛṣṇa is also abundant with grass-like weeds, which are considered enemies in the form of Duryodhana and his associates, but they will be destroyed by Kṛṣṇa. This meaning has been revealed by Sarasvatī, the goddess of wisdom.

CHARACTER IDENTIFICATION

Sañjaya—He is the son of Gavalgaṇa.


TEXT 2


सञ्जय उवाच

दृष्ट्वा तु पाण्डवानीकं व्यूढं दुर्योधनस्तदा ।

आचार्यमुपसङ्गम्य राजा वचनमब्रवीत् ॥२॥

sañjaya uvāca

dṛṣṭvā tu pāṇḍavānīkaṁ vyūḍhaṁ duryodhanas tadā |

ācāryam upasaṅgamya rājā vacanam abravīt ||2||



sañjayaḥ uvāca – Sañjaya said; tadā – at that time; rājā – prince; duryodhanaḥ – Duryodhana; pāṇḍava anīkaṁ – to the army of the Pāṇḍavas; vyūḍham – situated in a phalanx; dṛṣtvā tu – after seeing; ācāryam upasaṅgamya – approaching Droṇācārya; vacanam idam abravīt – spoke like this

TRANSLATION

Sañjaya said, King Duryodhana, seeing the Pāṇḍava soldiers assembled in a vyūha formation, went toward Droṇācārya and spoke.

RASIKA-RAÑJANA

Sañjaya said, “Seeing all the Pāṇḍava soldiers assembled in a vyūha (situated in battle order), King Duryodhana approached Droṇācārya and spoke.”

RASIKĀSVĀDINĪ

Sañjaya understood Dhṛtarāṣṭra’s intent and knew that his desired war would certainly happen. But the outcome would be the opposite of what he desired. Knowing this, Sañjaya said, “King Duryodhana, seeing the Pāṇḍava soldiers in a vyūha military formation, feeling afraid, approached Droṇācārya, the spiritual master of warfare, and spoke.”

CHARACTER IDENTIFICATION

Droṇācārya—He is the son of the great sage Bharadvāja. The name Droṇa indicates that his birth occurred from the center of a kalaśa (pitcher). Droṇācārya pleased Paraśurāma and obtained the secret knowledge of archery (dhanurveda) from him. He was the ācārya of the Kauravas and Pāṇḍavas when they were young boys.

TEXT 3


पश्यैतां पाण्डुपुत्राणामाचार्य महतीं चमूम् ।

व्यूढां द्रुपदपुत्रेण तव शिष्येण धीमता ॥३॥

paśyaitāṁ pāṇḍu-putrāṇām ācārya mahatīṁ camūm |

vyūḍhāṁ drupada-putreṇa tava śiṣyeṇa dhīmatā ||3||



ācārya – O spiritual master; tava – your; dhīmatā śiṣyena drupada-putreṇa – by Dhṛṣṭadyumna, the son of Drupada, who was an intelligent disciple; vyūḍhām – situated in a phalanx; pāṇḍu-putrāṇām – of the Pāṇḍavas; etām – this; mahatīṁ camūm – the vast army consisting of seven akṣauhiṇīs of soldiers; paśya – see

TRANSLATION

O Ācārya! Look at the enormous military vyūha formation made by your disciple, the sagacious Dhṛṣṭadyumna.

RASIKA-RAÑJANA

“ācārya, look at the Pāṇḍavas’ great army formation. Your disciple, the sagacious Dhṛṣṭadyumna, son of Drupada, has helped them form a vyūha military formation.”

RASIKĀSVĀDINĪ

“O Ācārya! Your disciple Dhṛṣṭadyumna, the son of Drupada, took birth to kill you. Despite knowing this, you imparted upon him the knowledge of warfare. This, in and of itself, is evidence of your low intelligence. Dhṛṣṭadyumna is certainly wise. Why? Because your own enemy has gained the knowledge of warfare from you, thereby learning the strategy to kill you. Therefore, Dhṛṣṭadyumna is extremely intelligent; this is seen in the fruits of his actions.”

TEXTS 4–6


अत्र शूरा महेष्वासा भीमार्जुनसमा युधि ।

युयुधानो विराटश्च द्रुपदश्च महारथः ॥४॥

धृष्टकेतुश्चेकितानः काशिराजश्च वीर्यवान् ।

पुरुजित् कुन्तिभोजश्च शैब्यश्च नरपुङ्गवः ॥५॥

युधामन्युश्च विक्रान्त उत्तमौजाश्च वीर्यवान् ।

सौभद्रो द्रौपदेयाश्च सर्व एव महारथाः ॥६॥

atra śūrā maheṣvāsā bhīmārjuna-samā yudhi |

yuyudhāno virāṭaś ca drupadaś ca mahā-rathaḥ ||4||

dhṛṣṭaketuś cekitānaḥ kāśirājaś ca vīryavān |

purujit kuntibhojaś ca śaibyaś ca nara-puṅgavaḥ ||5||

yudhāmanyuś ca vikrānta uttamaujāś ca vīryavān |

saubhadro draupadeyāś ca sarva eva mahā-rathāḥ ||6||



atra – within this army phalanx; santi – are there; maheṣvāsā – great archer; yudhi – in the battle; bhīma-arjuna-samāḥ – equal to Bhīma and Arjuna; śūrāḥ – heroes; yuyudhānaḥ virāṭaḥ ca – Sātyaki and King Virāṭa; ca mahā-rathaḥ drupadaḥ – and the great warrior Drupada; dhṛṣṭaketuḥ – Dhṛṣṭaketu; cekitāna – King Cekitāna; ca – and; vīrya-vān kāśirāja – the powerful Kāśirāja; purujit kuntibhojaḥ ca – Purujit and Kuntibhoja; nara-puṅgavaḥ śaibyaḥ – Śaibya, the topmost among human beings; ca – and; vikrāntaḥ yudhāmanyuḥ – the powerful Yudhāmanyu; ca – and; vīrya-vān uttamaujāḥ – the valiant Uttamaujā; ca – and; saubhadraḥ – Abhimanyu, Subhadrā’s son; ca – and; draupadeyāḥ – the five sons of Draupadī, such as Prativindhya and so on; sarve eva mahā-rathāḥ [ete] – all of them are great warriors

TRANSLATION

The great warriors Bhīma and Arjuna are present in the Pāṇḍavas’ army, and other soldiers of equal strength have assembled with them. Present are Sātyaki; King Virāṭa; the great warrior Drupada; Dhṛṣṭaketu; Cekitāna; the powerful Kāśirāja; Purujit; Kuntibhoja; the greatest of men, Śaibya; the valorous Yudhāmanyu; the powerful Uttamaujā; Abhimanyu; and the sons of Draupadī. All of them are powerful soldiers—mahā-rathas.

RASIKA-RAÑJANA

“The valiant Bhīma and Arjuna, and various other soldiers of equal strength, are present in this military assembly. Present there is Yuyudhāna, who is also known as Sātyaki, and Virāṭa. There is also the great warrior Drupada. Dhṛṣṭaketu, Cekitāna, and the powerful Kāśirāja are present. Purujit, Kuntibhoja, and Śaibya, who is the best of men, are also present. The powerful Yudhāmanyu and the valiant Uttamaujā are also there. Abhimanyu, the son of Subhadrā, and Draupadī’s five sons are all present. All of these powerful soldiers, mahā-rathas, are present there.”

RASIKĀSVĀDINĪ

“In this army formation, there are many great soldiers present. The enemies cannot break the bows of these great warriors. They are equal in strength to Bhīma and Arjuna and are present on the battlefield. They are Yuyudhāna Sātyaki; Virāṭarāja; the great warrior Drupada; Dhṛṣṭaketu; Cekitāna; the powerful Kāśirāja; Purujit; Kuntibhoja; the greatest of men, Śaibya; the powerful Yudhāmanyu; the strong Uttamaujā; Abhimanyu, the son of Subhadrā; the five sons of Draupadī, headed by Prativindhya, whom she conceived through Yudhiṣṭhira and the other Pāṇḍavas. They are all great soldiers—mahā-rathas.

CHARACTER IDENTIFICATION

Yuyudhāna—He is known as Sātyaki and resides in Dvārakā; he is Kṛṣṇa’s loyal servant. He learned dhanurveda, the knowledge of warfare, from Arjuna.

Virāṭa—He is the king of Matsya-deśa and father-in-law of Abhimanyu. The Pāṇḍavas stayed in his palace for one year, incognito.

Kuntibhoja—He is the father of Kuntīdevī. His son is Purujit.

Dhṛṣṭaketu—He is Śiśupāla’s son.

Śaibya—He is a famous and charitable king.

Abhimanyu—He is the son of Arjuna and Kṛṣṇa’s sister, Subhadrā; seven rathīs unlawfully attacked him all at once, thereby killing him.

Uttamaujā—He is one of the sons of Drupada, the king of Pāñcāla-deśa.

TEXT 7


अस्माकं तु विशिष्टा ये तान् निबोध द्विजोत्तम ।

नायका मम सैन्यस्य संज्ञार्थं तान् ब्रवीमि ते ॥७॥

asmākaṁ tu viśiṣṭā ye tān nibodha dvijottama |

nāyakā mama sainyasya saṁjñārthaṁ tān bravīmi te ||7||



dvijottama – O best of the brāhmaṇas (Droṇācārya); asmākaṁ tu – we also; ye viśiṣṭāḥ – those who are specially qualified; mama sainyasya nāyakāḥ – the leaders of my army; tān – to them; nibodha – be informed; te saṁjñārtham – for your proper information; tān – all those names; bravīmi – I am telling

TRANSLATION

O greatest of the twice-born! Know all of our prominent, powerful army commanders. I am offering this information to you so that you have the proper understanding.

RASIKA-RAÑJANA

“O Guru, for your understanding, I have spoken the names of all the commanders of our army.”

RASIKĀSVĀDINĪ

Nibodha means “please be known.” Samjñārtham means “to know properly.”

TEXTS 8–9


भवान् भीष्मश्च कर्णश्च कृपश्च समितिञ्जयः।

अश्वत्थामा विकर्णश्च सौमदत्तिस्तथैव च ॥८॥

अन्ये च बहवः शूरा मदर्थे त्यक्तजीविताः ।

नानाशस्त्रप्रहरणाः सर्वे युद्धविशारदाः ॥९॥

bhavān bhīṣmaś ca karṇaś ca kṛpaś ca samitiñjayaḥ |

aśvatthāmā vikarṇaś ca saumadattis tathaiva ca ||8||

anye ca bahavaḥ śūrā mad-arthe tyakta-jīvitāḥ |

nānā-śastra-praharaṇāḥ sarve yuddha-viśāradāḥ ||9||



bhavān – yourself; ca – and; bhīṣmaḥ – Grandfather Bhīṣma; ca – and; karṇaḥ – Karṇa; ca – and; samitiṁ-jayaḥ – always victorious in battle; kṛpaḥ ca aśvatthāmā – Kṛpācārya and Aśvatthāmā; vikarṇaḥ – Vikarṇa; ca – and; saumadattiḥ – Bhūriśravā; jayadrathaḥ – Jayadratha; nānā-śastra-praharaṇāḥ – equipped with various weapons; anye ca bahavaḥ śūrāḥ – many other warriors; santi – are there; sarve – all of them; yuddha-viśāradāḥ – expert in military science; mad-arthe – or me; tyakta-jīvitāḥ – determined to give up their lives

TRANSLATION

Other than you, who are the conqueror of battlefields, Bhīṣma, Karṇa, Kṛpācārya, Aśvatthāmā, Vikarṇa, Saumadatti (Bhūriśravā), and Jayadratha, there are many others who are powerful, expert in battle, equipped proficiently with weapons, and willing to give up their lives for my sake.

RASIKA-RAÑJANA

“Apart from you, who are the conqueror of battlefields, Bhīṣma, Karṇa, Aśvatthāmā, Vikarṇa, Bhūriśravā (the son of Somadatta), and Jayadratha, there are many other skilled, proficient, and powerful warriors who are even willing to give up their lives for me.”

RASIKĀSVĀDINĪ

Saumadatti means somadatta-nandana—Bhūriśravā. Tyakta-jīvitā means “These warriors are even willing to give up their lives in battle if it would be beneficial for me.” In reality, Kṛṣṇa’s words are “I Myself have already killed these people. O Savyasācī, Arjuna! Just become an instrument in this task.” In this context, Sarasvatī Devī made the words of Śrī Kṛṣṇa true through the speech of Duryodhana, where he says that the soldiers are willing to die for him.

CHARACTER IDENTIFICATION

Aśvatthāmā—He is the son of Droṇācārya and Kṛpī. At the time of birth, he made a sound resembling that of a horse.

Bhīṣmadeva—He is the son of King Śāntanu and goddess Gaṅgā. For the happiness of his father, he made a vow not to take up the king’s throne. He is an eternal celibate. Further, Bhīṣma is the grandfather of the Pāṇḍavas, through his half-brother Vicitravīrya, and a dear devotee of Śrī Kṛṣṇa.

Bhūriśravā—He is the son of Somadatta.

Jayadratha—He is the brother-in-law of Duryodhana.

Vikarṇa—He is Duryodhana’s brother.

Kṛpa—He is the son of Śaradvāna and a famous ācārya of the art of warfare, dhanurveda.


TEXT 10


अपर्याप्तं तदस्माकं बलं भीष्माभिरक्षितम् ।

पर्याप्तं त्विदमेतेषां बलं भीमाभिरक्षितम् ॥१० ॥

aparyāptaṁ tad asmākaṁ balaṁ bhīṣmābhirakṣitam |

paryāptaṁ tv idam eteṣāṁ balaṁ bhīmābhirakṣitam ||10||



bhīṣmābhirakṣitam – protected by Bhīṣma; asmākam etat balaṁ – our army; aparyāptam – unlimited; tu – but; bhīmābhirakṣitam – protected by Bhīmā; eteṣām – all of them; idaṁ balam – this military power; paryāptam – limited; [bhāti] – I think

TRANSLATION

We, the Kauravas, protected by Bhīṣma, do not have sufficient military strength. However, the Pāṇḍava army has sufficient strength, protected by Bhīma.

RASIKA-RAÑJANA

“We, the Kauravas, who are sheltered by Bhīṣma, do not have much strength. Comparatively, the Pāṇḍavas, who are sheltered by Bhīma, have extreme strength.”

RASIKĀSVĀDINĪ

Duryodhana said, “O Ācārya! Our army, protected by Bhīṣma, has insufficient military strength. There are eleven incomplete akṣauhiṇīs (an army consisting of certain numbers of chariots, horses, elephants, foot soldiers, and so on). Thus, we are incompetent to fight with the Pāṇḍavas. The reason is that although Bhīṣmadeva has very fine intelligence and is expert in weaponry and the revealed scriptures, if soldiers from both sides protect him, he will remain favorable toward both sides. On the other hand, Bhīma has only gross intelligence and is an amateur in the knowledge of weaponry and revealed scriptures. Despite being led by Bhīma, they have seven complete akṣauhiṇīs, which are sufficiently skilled to battle with us.”

TEXT 11


अयनेषु च सर्वेषु यथाभागमवस्थिताः ।

भीष्ममेवाभिरक्षन्तु भवन्तः सर्व एव हि ॥११॥

ayaneṣu ca sarveṣu yathā-bhāgam avasthitāḥ |

bhīṣmam evābhirakṣantu bhavantaḥ sarva eva hi ||11||



bhavantaḥ sarve eva hi – all of you certainly; sarveṣu ca ayaneṣu – in all the entrances of the phalanx; yathā bhāgam – according to their divisions; avasthitāḥ – is situated; bhīṣmam eva – Bhīṣma alone; abhirakṣantu – protect him by all means


TRANSLATION

Therefore, all of you must go to your respective divisions and form the vyūha to protect Grandfather Bhīṣma.

RASIKA-RAÑJANA

“At this very moment, you all must go to your respective locations and protect Grandfather Bhīṣma by making the military formation.”

RASIKĀSVĀDINĪ

“Therefore, all of you must be cautious. Split yourselves according to your assigned divisions in the military formation. Do not leave your respective assigned locations in the battlefield. Protect Bhīṣmadeva from all four sides in such a way that even while you fight with other soldiers, Bhīṣmadeva remains protected from death. Bhīṣmadeva’s strength is our life.” This is the essential meaning.

TEXT 12


तस्य सञ्जनयन् हर्षं कुरुवृद्धः पितामहः ।

सिंहनादं विनद्योच्चैः शङ्खं दध्मौ प्रतापवान् ॥१२॥

tasya sañjanayan harṣaṁ kuru-vṛddhaḥ pitāmahaḥ |

siṁha-nādaṁ vinadyoccaiḥ śaṅkhaṁ dadhmau pratāpavān ||12||



pratāpavān – valiant; kuru-vṛddhaḥ – the grandsire of the Kuru dynasty, Bhīṣma; pitāmahaḥ – the grandfather; tasya – his (Duryodhana’s); harṣam – happiness; sañjanayan – to enhance; uccaiḥ – loudly; siṁha-nādaṁ vinadya – roaring like a lion; śaṅkhaṁ dadhmau – blew the conchshell

TRANSLATION

Thereafter, to give happiness to Duryodhana, the strong and powerful elder of the Kurus, Grandfather Bhīṣma, roared like a lion and blew his conchshell loudly.

RASIKA-RAÑJANA

Subsequently, the strong and powerful elder of the Kuru dynasty, Grandfather Bhīṣma, roared garishly like a lion and blew his conchshell. He did this to make Duryodhana happy.

RASIKĀSVĀDINĪ

After hearing the honorable words spoken in praise of him, the valiant grandsire of the Kuru dynasty, Grandfather Bhīṣmadeva, blew his conchshell loudly like the roaring of a lion in order to remove Duryodhana’s fears and to give him happiness. Although the literal meaning of siṁha-nādaṁ vinadya is “roaring the roar of a lion,” the intended meaning, “roaring like a lion,” can be understood by applying the grammatical rule upamāne karmaṇi (Aṣṭādhyāyī, Pāṇini 3.4.45).


TEXTS 13–14


ततः शङ्खाश्च भेर्यश्च पणवानकगोमुखाः ।

सहसैवाभ्यहन्यन्त स शब्दस्तुमुलोऽभवत् ॥१३॥

ततः श्वेतैर्हयैर्युक्ते महति स्यन्दने स्थितौ ।

माधवः पाण्डवश्चैव दिव्यौ शङ्खौ प्रदध्मतुः ॥१४॥

tataḥ śaṅkhāś ca bheryaś ca paṇavānaka-gomukhāḥ |

sahasaivābhyahanyanta sa śabdas tumulo ’bhavat ||13||

tataḥ śvetair hayair yukte mahati syandane sthitau |

mādhavaḥ pāṇḍavaś caiva divyau śaṅkhau pradadhmatuḥ ||14||



tataḥ – thereafter; śaṅkhāḥ ca bheryaḥ ca – the conchshells and drums; paṇavānaka-gomukhāḥ – small drums, kettle drums, horns, and other musical instruments; sahasā eva abhyahanyanta – suddenly sounded together; saḥ śabdaḥ – that sound; tumulaḥ abhavat – become tumultuous; tataḥ – thereafter; śvetaiḥ hayaiḥ yukte – drawn by four white horses; mahati syandane – in a great chariot; sthitau – situated; mādhavaḥ pānḍavaḥ ca eva – both Lord Kṛṣṇa and Arjuna; divyau śaṅkhau – divine conchshells; pradadhmatuḥ – blew

TRANSLATION

Afterward, a sudden blusterous sound resounded as various musical instruments (conchshells, bherīs, mādalas, paṭahas, raṇa-śiṅgās, and so on) were played. On the other side, Śrī Kṛṣṇa and Arjuna, riding their enormous chariot, which was attached to white horses, produced the divine sounds of their conchshells.

RASIKA-RAÑJANA

A sudden blusterous sound resounded on the battlefield as conchshells, bherīs, paṇavas (also known as mādalas), ānakas (also known as paṭahas), and gomukha musical instruments were all played. On the other side, Śrī Kṛṣṇa and Dhanañjaya mounted a supremely attractive chariot, which had white horses attached, and produced the divine sounds of their conchshells.

RASIKĀSVĀDINĪ

Thereafter, both sides became enthusiastic to fight; this is the essential meaning. The playing of paṇavas, mādalas, ānakas, paṭahas, gomukhas, and so forth are the individual special instruments.

However, the elaborate explanation is that Sañjaya said that after the loud announcement made by the commander in chief, Bhīṣmadeva, everyone became ready to go to war. Suddenly, śaṅkhas, bherīs, mādalas, dhakkās, gomukhas, and so forth were played on Duryodhana’s side, which created a blustering sound.

Kṛṣṇa arrives in the month of Kārtika, on the twelfth day of the waxing moon during the Revatī star. Thereafter, in the next month of the lunar calendar, also known as Agrahāyaṇa, on the fifth day of the waning moon during the Puṣyā star, both the Kauravas and Pāṇḍavas start for war. The new moon arrives on the thirteenth day, which is seven days after the sixth day of the waning moon. Therefore, a lunar day (tithi) is thus destroyed, and the waning moon phase lasts only thirteen days instead of fourteen days. This means that there will be extreme havoc. Two such lunar days will be destroyed, and only during the following waxing cycle of the moon will the completion of fourteen days occur. Therefore, Duryodhana’s statement about the war in Verses 10–11 will occur on the seventh day of the waning moon before the new moon. The announcement of war will occur on that day. Indradeva’s star, Puṣyā, rises on that day. Thus, go to war quickly. In this way, after being instructed to go to war again and again, Bhīṣmadeva signals to begin the war with his loud announcement; at that time, the moon is approaching the Maghā star by the inspiration of the Supersoul from within. Maghā-viṣaya-gaḥ somaḥ tad dinaṁ pratyapadyata (Mahābhārata, Bhīṣmaparva, Chapter 17, Verse 2).

The commencement of the war at that particular moment on that lunar day was extremely inauspicious. The war began in the month of Agrahāyaṇa during the waxing moon, on the thirteenth lunar day; it was such that the thirteenth lunar day was combined with the fourteenth lunar day. Bhīṣmadeva is defeated on the eighth lunar day of the waning moon; and on the thirteenth day of the waning moon, Droṇācārya is defeated. Thus, on the tenth day of war, Bhīṣmadeva lies on the bed of arrows; and on the fifteenth day of war, Droṇācārya is defeated. Śrī Baladeva began His pilgrimage to holy places on the lunar day of the Puṣyā star and returns after forty-two days, on the lunar day of the Śravaṇā star. In other words, Baladeva returns from his pilgrimage eighteen days after the start of the war and witnesses the end of the war.

Bhīṣmadeva lies on the bed of arrows for forty-two days, from the eighth day of the waning moon in the month of Pauṣa until the fifth day of the waxing moon in the month of Māgha. However, Śrī Kṛṣṇa plays His conchshell on the Pūrva-phālgunī star, which follows the Maghā star. He thus began the war at this time. After this, Sañjaya tells Dhṛtarāṣṭra that the Pāṇḍavas have become ready to begin the war—in other words, that Śrī Kṛṣṇa and Arjuna, having mounted their immense chariot, which was connected to white horses, played the divine conchshells, signaling the beginning of the war.

TEXTS 15–18


पाञ्चजन्यं हृषीकेशो देवदत्तं धनञ्जयः ।

पौण्ड्रं दध्मौ महाशङ्खं भीमकर्मा वृकोदरः ॥१५॥

अनन्तविजयं राजा कुन्तीपुत्रो युधिष्ठिरः ।

नकुलः सहदेवश्च सुघोषमणिपुष्पकौ ॥१६॥

काश्यश्च परमेष्वासः शिखण्डी च महारथः ।

धृष्टद्युम्नो विराटश्च सात्यकिश्चापराजितः ॥१७॥

द्रुपदो द्रौपदेयाश्च सर्वशः पृथिवीपते ।

सौभद्रश्च महाबाहुः शङ्खान् दध्मुः पृथक् पृथक् ॥१८॥

pāñcajanyaṁ hṛṣīkeśo devadattaṁ dhanañjayaḥ |

pauṇḍraṁ dadhmau mahā-śaṅkhaṁ bhīma-karmā vṛkodaraḥ ||15||

anantavijayaṁ rājā kuntī-putro yudhiṣṭhiraḥ |

nakulaḥ sahadevaś ca sughoṣa-maṇipuṣpakau ||16||

kāśyaś ca parameṣv-āsaḥ śikhaṇḍī ca mahā-rathaḥ |

dhṛṣṭadyumno virāṭaś ca sātyakiś cāparājitaḥ ||17||

drupado draupadeyāś ca sarvaśaḥ pṛthivī-pate |

saubhadraś ca mahā-bāhuḥ śaṅkhān dadhmuḥ pṛthak pṛthak ||18||



hṛṣīkeśaḥ – Lord Kṛṣṇa; pāñcajanyam – Pāñcajanya; dhanañjayaḥ – Arjuna; devadattam – Devadatta; bhīma-karmā vṛkodaraḥ – Bhīmasena, performer of herculean tasks; pauṇḍram – the conchshell named Pauṇḍra; mahā-śaṅkham – the divine conchshells; dadhmau – blew; kuntī-putraḥ rājā yudhiṣṭhiraḥ – Kuntī’s son, King Yudhiṣṭhira; anantavijayam – Ananta-vijaya; nakulaḥ sahadevaḥ ca – Nakula and Sahadeva; sughoṣa-maṇipuṣpakau – the conchshells known as Sughoṣa and Maṇi-puṣpaka; dadhmau – blew; pṛthivī-pate – O ruler of the world, Dhṛtarāṣṭra; parama-iṣu-āsaḥ – great archer; kāśyaḥ ca – Kāśīrāja; mahā-rathaḥ śikhaṇḍī ca – the great warrior Śikhaṇḍī; dhṛṣṭadyumna virāṭaḥ ca – Dhṛṣṭadyumna and King Virāṭa; aparājitaḥ – conqueror of battle; sātyakiḥ ca drupadaḥ – Sātyaki and Drupada; draupadeyāḥ ca – the sons of Draupadī; mahā-bāhuḥ saubhadraḥ ca – the mighty-armed Abhimanyu; sarvaśaḥ – all of them; pṛthak pṛthak śaṅkhān – separate conchshells; dadhmuḥ – blew

TRANSLATION

Hṛṣīkeśa blew his conchshell, Pāñcajanya. While Dhanañjaya blew his conchshell, Devadatta, Bhīmasena, who can perform intense and terrible acts, blew Pauṇḍra; Yudhiṣṭhira, the son of Kuntī, blew Ananta-vijaya; Nakula blew Sughoṣa; and Sahadeva blew Maṇi-puṣpaka. O King of the earth! Kāśīrāja, the excellent bearer of the bow; Śikhaṇḍī, the great warrior; Dhṛṣṭadyumna; King Virāṭa; the undefeatable Sātyaki; King Drupada; Draupadī’s five sons; and Abhimanyu, the son of Subhadrā, who has strong arms, all blew their respective conchshells.

RASIKA-RAÑJANA

“Hṛṣīkeśa blew His conchshell, Pāñcajanya. Arjuna blew his conchshell, Devadatta. Bhīma blew his great conchshell, Pauṇḍra. Yudhiṣṭhira, the son of Kuntīdevī, blew his conchshell, Ananta-vijaya. Nakula blew his conchshell, Sughoṣa. Sahadeva blew his conchshell, Maṇi-puṣpaka. O Dhṛtarāṣṭra, King of the earth! Kāśīrāja, the excellent bearer of the bow; Śikhaṇḍī, the great warrior; Dhṛṣṭadyumna; Virāṭa; the unconquerable Sātyaki; Drupada; the five sons of Draupadī; and Abhimanyu, the son of Subhadrā, all blew their respective conchshells.”

RASIKĀSVĀDINĪ

Pāñcajanya and all the names mentioned are the names of the various conchshells. If it is impossible to defeat somebody, he is called an aparājitaḥ. The person can also be known as cāpa-rājitaḥ; cāpa means “one who is glowing with the possession of his bow.”

TEXTS 19–20


स घोषो धार्तराष्ट्राणां हृदयानि व्यदारयत् ।

नभश्च पृथिवीं चैव तुमुलोऽभ्यनुनादयन् ॥१९॥

अथ व्यवस्थितान् दृष्ट्वा धार्तराष्ट्रान् कपिध्वजः।

प्रवृत्ते शस्त्रसम्पाते धनुरुद्यम्य पाण्डवः|

हृषीकेशं तदा वाक्यमिदमाह महीपते ॥२०॥

sa ghoṣo dhārtarāṣṭrāṇāṁ hṛdayāni vyadārayat |

nabhaś ca pṛthivīṁ caiva tumulo ’bhyanunādayan ||19||

atha vyavasthitān dṛṣṭvā dhārtarāṣṭrān kapi-dhvajaḥ |

pravṛtte śastra-sampāte dhanur udyamya pāṇḍavaḥ |

hṛṣīkeśaṁ tadā vākyam idam āha mahī-pate ||20||



nabhaḥ ca pṛthivīṁ ca eva – to the sky and the earth; abhyanunādayan – vibrating; saḥ tumulaḥ ghoṣaḥ – that tumultuous sound; dhārtarāṣṭrāṇām – the sons of Dhṛtarāṣṭra; hṛdayāni – the hearts; vyadārayat – shattered; mahī-pate – O great King of the earth; atha – then; śastra-sampāte pravṛtte – at the time of releasing weapons; kapi-dhvajaḥ pāṇḍavaḥ – Pāṇḍu’s son, Arjuna, whose flag was marked with Hanumān; dhārtarāṣṭrān – Dhṛtarāṣṭra’s son; vyavasthitān dṛṣṭvā – seeing them ready to fight; dhanuḥ udyamya – picking up the bow; tadā – at that time; hṛṣīkeśam – to Lord Kṛṣṇa; idaṁ vākyam – these words; āha – spoke

TRANSLATION

The hearts of Dhṛtarāṣṭra’s men were pierced hearing the sound of the conchshells, which resounded all over the earth and the heavens. O King of all the land! At that time, Dhanañjaya was on his chariot ready to fire his weapons. The flag of the chariot had a symbol of Hanumān. Seeing the sons of Dhṛtarāṣṭra prepared to fight, Dhanañjaya raised his bow and spoke the following words to Śrī Kṛṣṇa.

RASIKA-RAÑJANA

“The gusting sound created by all of these conchshells resounded all over the earth and the heavens and pierced the hearts of Dhṛtarāṣṭra’s men. O Mahārāja! At that time, Dhanañjaya was ready to fire his weapons and had mounted his chariot adorned with the flag carrying the sign of Hanumān. Seeing the sons of Dhṛtarāṣṭra, who were also ready to go to war, he raised his bow and spoke the following to Śrī Kṛṣṇa.”

RASIKĀSVĀDINĪ

In this verse, the name Hṛṣīkeśa means that despite being the one who directs everyone’s senses, Kṛṣṇa becomes subservient to the mere speech of Arjuna. This is a display of the Supreme Lord’s wonderful nature of subservience to the pure love of His devotee.

TEXTS 21–23


अर्जुन उवाच

सेनयोरुभयोर्मध्ये रथं स्थापय मेऽच्युत ।

यावदेतान् निरीक्षेऽहं योद्धुकामानवस्थितान् ॥२१॥

कैर्मया सह योद्धव्यमस्मिन् रणसमुद्यमे ॥२२॥

योत्स्यमानान् अवेक्षेऽहं य एतेऽत्र समागताः ।

धार्तराष्ट्रस्य दुर्बुद्धेर्युद्धे प्रियचिकीर्षवः ॥२३॥

arjuna uvāca

senayor ubhayor madhye rathaṁ sthāpaya me ’cyuta |

yāvad etān nirīkṣe ’haṁ yoddhu-kāmān avasthitān ||21||

kair mayā saha yoddhavyam asmin raṇa-samudyame ||22||

yotsyamānān avekṣe ’haṁ ya ete ’tra samāgatāḥ |

dhārtarāṣṭrasya durbuddher yuddhe priya-cikīrṣavaḥ ||23||



arjunaḥ uvāca – Arjuna said; acyuta – O Acyuta; ubhayoḥ senayoḥ madhye – between the two armies; me ratham – my chariot; sthāpaya – kindly place; yāvat – until; aham – I am; yoddhu-kāmān avasthitān etān – all these heroes who desire to fight; nirīkṣe – let me see; asmin raṇa-samudyame – in this battle; kaiḥ saha mayā yoddhavyam – with whom will I have to fight; atra yuddhe – in this fight; durbuddheḥ dhārtarāṣṭrasya – of the evil-minded Duryodhana; priya-cikīrṣavaḥ – well-wisher; ete ye samāgatāḥ – those who have come; [tān] yotsyamānān – those fighters; avekṣe – let me behold

TRANSLATION

Arjuna said, O Kṛṣṇa! Bring my chariot to the center of both the armies so I may see whom I must fight with on this battlefield. Let me see who all are assembled here on the battlefield due to the cherished desire of Duryodhana, who possesses such low intelligence.

RASIKA-RAÑJANA

Arjuna said, “O infallible one, Acyuta! Bring my chariot to the center, between both armies. I will observe all the soldiers who are desirous of and prepared for war, with whom I shall have to fight. I shall see all the men assembled here due to Duryodhana’s desire for war.”

TEXTS 24–25


सञ्जय उवाच

एवमुक्तो हृषीकेशो गुडाकेशेन भारत ।

सेनयोरुभयोर्मध्ये स्थापयित्वा रथोत्तमम् ॥२४॥

भीष्मद्रोणप्रमुखतः सर्वेषां च महीक्षिताम् ।

उवाच पार्थ पश्यैतान् समवेतान् कुरूनिति ॥२५॥

sañjaya uvāca

evam ukto hṛṣīkeśo guḍākeśena bhārata |

senayor ubhayor madhye sthāpayitvā rathottamam ||24||

bhīṣma-droṇa-pramukhataḥ sarveṣāṁ ca mahī-kṣitām |

uvāca pārtha paśyaitān samavetān kurūn iti ||25||



sañjayaḥ uvāca – Sañjaya said; bhārata – O Bhārata; guḍākeśena – by Arjuna, the conqueror of sleep; evam uktaḥ – being told in this way; hṛṣīkeśaḥ – Lord Kṛṣṇa; ubhayoḥ senayoḥ madhye – between the two armies; bhīṣma-droṇa-pramukhataḥ – Bhīṣma, Droṇa, and others; sarveṣāṁ ca mahī-kṣitām – and of all the kings; [purataḥ] – in front of; rathottamam – the excellent chariot; sthāpayitvā – having placed; uvāca – said; pārtha – O Arjuna; samavetān – assembled; etān kurūn – all the members of the Kuru dynasty; paśya – behold

TRANSLATION

Sañjaya said, O Bhārata! When Guḍākeśa Pārtha spoke these words, the controller of all bodily senses, Śrī Kṛṣṇa, drove the brilliant chariot to the center of both armies, facing toward Bhīṣma, Droṇa, and the other kings. Śrī Kṛṣṇa then said, O Pārtha! Look at all the Kauravas who have assembled for the war.

RASIKA-RAÑJANA

Sañjaya said, “O Bhārata (O Dhṛtarāṣṭra). When Guḍākeśa Pārtha spoke to Kṛṣṇa these words, Kṛṣṇa brought the brilliant chariot to the center of both armies and said, ‘Pārtha, look at Bhīṣma, Droṇa, and all the Kauravas who have assembled here to fight.’ ”

RASIKĀSVĀDINĪ

The name Guḍākeśa can be broken down into guḍa-a-ka-īśa. Guḍa is like when sweetness alone is exuded. In that way, it is like tasting the sweetness that is produced by one’s own loving nature; a means Viṣṇu; ka means Brahmā; īśa means Mahādeva. Brahmā, Viṣṇu, and Śiva are the incarnations of Kṛṣṇa for the three modes of material nature (guṇāvatāras). Śrī Kṛṣṇa, however, is the crown jewel of all incarnations, and He has become subservient to the love of Arjuna, carrying out Arjuna’s instructions. Therefore, what opulence can Brahmā, Viṣṇu, and Śiva exhibit toward Arjuna in this situation? However, by manifesting their own loving nature, Brahmā, Viṣṇu, and Maheśvara feel grateful; there is such an example in the Śrīmad Bhāgavatam when the Lord of the spiritual world, Śrī Viṣṇu, says to Śrī Kṛṣṇa and Arjuna, “Being desirous of seeing both of you, I brought the children of the Dvārakā-dwelling brāhmaṇa here.”

Another way of breaking down the name Guḍākeśa is guḍāka-īśa, “he who has conquered sleep.” Śrī Kṛṣṇa, who Himself is the controller of illusion, māyā, has been won over by Arjuna’s love and has thus become subservient to him. A minute aspect of māyā’s covering is sleep, and Arjuna has conquered sleep. What is so great about that, considering that he has won over the controller of māyā, Śrī Kṛṣṇa?

Bhīṣma-droṇa-pramukhataḥ means “facing toward Bhīṣma and Droṇa as well as toward all the other kings.” Although the word pramukhataḥ is a compound with the previous words Bhīṣma and Droṇa, it still applies to the other kings, who are mentioned afterward in the phrase.

TEXTS 26–27


तत्रापश्यत् स्थितान् पार्थः पितॄनथ पितामहान् ।

आचार्यान् मातुलान् भ्रातॄन् पुत्रान् पौत्रान् सखींस्तथा ।

श्वशुरान् सुहृदश्चैव सेनयोरुभयोरपि ॥२६॥

तान् समीक्ष्य स कौन्तेयः सर्वान् बन्धूनवस्थितान् ।

कृपया परयाविष्टो विषीदन्निदमब्रवीत् ॥२७॥

tatrāpaśyat sthitān pārthaḥ pitān atha pitāmahān |

ācāryān mātulān bhrātān putrān pautrān sakhīṁs tathā |

śvaśurān suhṛdaś caiva senayor ubhayor api ||26||

tān samīkṣya sa kaunteyaḥ sarvān bandhūn avasthitān |

kṛpayā parayāviṣṭo viṣīdann idam abravīt ||27||



atha – thereafter; pārthaḥ – Arjuna; tatra – at that place; senayoḥ ubhayoḥ api – in the middle of the armies of both parties; sthitān – placed; pit[image: Image]n – paternal uncles; pitāmahān – grandfathers; ācāryān – the teachers; mātulān – maternal uncles; bhrātān – brothers; putrān – sons; pautrān – grandsons; sakhīm – friends; tathā – and; śvaśurān – fathers-in-law; ca – and; suhṛdaḥ – well-wishers; apaśyat -could see; saḥ kaunteyaḥ – that son of Kuntī; [tatra] – in the battlefield; avasthitān tān sarvān bandhūn – those assembled friends; samīkṣya – on seeing; parayā kṛpayā āviṣṭaḥ – felt extremely compassionate; viṣīdann idam abravīt – spoke with lamentation

TRANSLATION

As Pārtha was situated between both the armies, he saw his paternal uncles, grandfathers, teachers, maternal uncles, cousins, sons, grandsons, friends, fathers-in-law, and various other known people. Kaunteya, the son of Kuntī, seeing all of these people whom he considered his friends, became overwhelmed with compassion and intense despair, and he spoke the following.

RASIKA-RAÑJANA

Positioned in between both armies, Arjuna was able to see his paternal uncles, grandfathers, teachers, maternal uncles, cousins, fathers-in-law, friends, and assistants. Arjuna, the son of Kuntī, seeing all of his friends on the battlefield, felt that there was no one who was not related to him. Overcome with compassion and deep sadness, Arjuna spoke the following.

RASIKĀSVĀDINĪ

When speaking about seeing sons and grandsons, it is to be understood that they refer to the sons and grandsons of Duryodhana and the others.

TEXTS 28–29


अर्जुन उवाच

दृष्ट्वेमं स्वजनं कृष्ण युयुत्सुं समुपस्थितम् ।

सीदन्ति मम गात्राणि मुखं च परिशुष्यति ॥२८॥

वेपथुश्च शरीरे मे रोमहर्षश्च जायते ।

गाण्डीवं स्रंसते हस्तात् त्वक् चैव परिदह्यते ॥२९॥

arjuna uvāca

dṛṣṭvemaṁ sva-janaṁ kṛṣṇa yuyutsuṁ samupasthitam |

sīdanti mama gātrāṇi mukhaṁ ca pariśuṣyati ||28||

vepathuś ca śarīre me roma-harṣaś ca jāyate |

gāṇḍīvaṁ sraṁsate hastāt tvak caiva paridahyate ||29||



arjunaḥ uvāca – Arjuna said; kṛṣṇa – O Kṛṣṇa; yuyutsum – in a fighting spirit; imān sva-janam – to all these relatives; samupasthitān – assembled together; dṛṣṭvā – after seeing; mama gātrāṇi sīdanti – my body is trembling; ca – and; mukhaṁ pariśuṣyati – mouth is drying up; me śarīre – in my body; vepathuḥ ca roma-harṣaḥ – shivering and standing of hair on end; jāyate – taking place; hastāt – from my hand; gāṇḍīvaṁ sraṁsate – the bow is falling off; ca – and; tvak paridahyate eva – the skin is also burning

TRANSLATION

Arjuna said, O Kṛṣṇa! Seeing my relatives prepared to fight on the battlefield, I feel that all my limbs have become numb and my mouth has become dry. My hair is standing on end, and my whole body is shaking. My bow, Gāṇḍīva, has fallen from my hand, and my skin is burning.

RASIKA-RAÑJANA

Arjuna said, “O Kṛṣṇa, because I am seeing all of these relatives on the battlefield ready to fight, all my body parts have become numb, and my mouth has become dry. My whole body is trembling, and my hair is standing on end. My bow, Gāṇḍīva, has fallen from my hand, and my skin is burning.”

RASIKĀŚVĀDINĪ

In this context, the word dṛṣṭvā means “having situated” rather than “having seen.”

TEXT 30


न च शक्नोम्यवस्थातुं भ्रमतीव च मे मनः ।

निमित्तानि च पश्यामि विपरीतानि केशव ॥३०॥

na ca śaknomy avasthātuṁ bhramatīva ca me manaḥ |

nimittāni ca paśyāmi viparītāni keśava ||30||



keśava – O Kṛṣṇa; [aham] avasthātuṁ ca na śaknomi – I cannot stand any longer; me manaḥ – my mind; bhramati iva – is becoming restless; viparītāni nimittāni ca paśyāmi – I am also seeing inauspicious signs


TRANSLATION

I cannot stay here any longer. My mind, intelligence, and heart are totally alarmed. O Keśava! I am conflicted from within, and I feel that whatever is happening is not for the right reasons.

RASIKA-RAÑJANA

“I do not have the strength to stay here any longer. My mind is overwhelmed. O Keśava! I just feel conflicted and see only the signs of misfortune.”

RASIKĀSVĀDINĪ

In this śloka, the phrase viparīta-nimitta means “My staying here is for wealth” (dhana-nimitta); in other words, in this phrase, the word nimitta, which means “for the sake of,” seems to be the main subject. “By winning the war, I will not obtain any happiness from ruling the kingdom. Rather, I will have the opposite feeling of intense sadness and repentance.” This is the intended meaning of the phrase.

TEXTS 31–35


न च श्रेयोऽनुपश्यामि हत्वा स्वजनमाहवे ।

न काङ्क्षे विजयं कृष्ण न च राज्यं सुखानि च ॥३१॥

किं नो राज्येन गोविन्द किं भोगैर्जीवितेन वा ।

येषामर्थे काङ्क्षितं नो राज्यं भोगाः सुखानि च ॥३२॥

त इमेऽवस्थिता युद्धे प्राणांस्त्यक्त्वा धनानि च ।

आचार्याः पितरः पुत्रास्तथैव च पितामहाः ॥३३॥

मातुलाः श्वशुराः पौत्राः श्यालाः सम्बन्धिनस्तथा ।

एतान्न हन्तुमिच्छामि घ्नतोऽपि मधुसूदन ॥३४॥

अपि त्रैलोक्यराज्यस्य हेतोः किं नु महीकृते ।

निहत्य धार्तराष्ट्रान् नः का प्रीतिः स्याज्जनार्दन ॥३५॥

na ca śreyo ’nupaśyāmi hatvā sva-janam āhave |

na kāṅkṣe vijayaṁ kṛṣṇa na ca rājyaṁ sukhāni ca ||31||

kiṁ no rājyena govinda kiṁ bhogair jīvitena vā |

yeṣām arthe kāṅkṣitaṁ no rājyaṁ bhogāḥ sukhāni ca ||32||

ta ime ’vasthitā yuddhe prāṇāṁs tyaktvā dhanāni ca |

ācāryāḥ pitaraḥ putrās tathaiva ca pitāmahāḥ ||33||

mātulāḥ śvaśurāḥ pautrāḥ śyālāḥ sambandhinas tathā |

etān na hantum icchāmi ghnato ’pi madhusūdana ||34||

api trailokya-rājyasya hetoḥ kiṁ nu mahī-kṛte |

nihatya dhārtarāṣṭrān naḥ kā prītiḥ syāj janārdana ||35||



kṛṣṇa – O Kṛṣṇa; āhave – in the battle; sva-janaṁ hatvā – by killing the friends; śreyaḥ na anupaśyāmi – do not see any benefit; ca – and; [ahaṁ] vijayaṁ na kāṅkṣe – I do not desire victory; rājyaṁ sukhāni ca – kingdom and happiness; na [kāṅkṣe] – do not wish; govinda – O Govinda; yeṣām arthe – for whom; naḥ – our; rājyaṁ bhogāh sukhāni ca – enjoying the kingdom and happiness; kāṅkṣitam – desired; te ime – that all these; ācāryāḥ – the teacher; pitaraḥ – the fathers; putrāḥ – the sons; tathā eva ca pitāmahāḥ – so the grandfathers also; mātulāḥ – maternal uncles; śvaśurāḥ – the fathers-in-law; pautrāḥ – the grandsons; śyālāḥ tathā saṁbandhinaḥ – brothers-in-law and relatives; dhanāni prāṇān ca – wealth and lives; tyaktvā – after giving up – yuddhe avastitāḥ – have assembled in the battleground; naḥ rājyena kim – what is the use of our kingdom; bhogaiḥ jīvitena vā kim – what is the use of enjoyment and life; madhusūdana – O Madhusūdana; ghnataḥ api – even if they kill us; etān hantum – to kill them; na icchāmi – I do not wish; janārdana – O Kṛṣṇa; mahīkṛte kiṁ nu – what to speak of ruling the entire earth; trailokya rājyasya hetoḥ api – even for ruling the three worlds; dhārtarāṣṭrān – to Duryodhana and others; nihatya – by killing; naḥ – our; kā prītiḥ śyāt – what happiness will we derive

TRANSLATION

I do not see a tinge of auspiciousness by killing my near and dear ones in this war. O Kṛṣṇa! I do not wish to be victorious. I do not want the kingdom. I do not desire happiness. O Govinda! What is the necessity of the kingdom for us? What is the necessity of enjoyment and pleasures? Our teachers, paternal uncles, sons, grandfathers, maternal uncles, fathers-in-law, grandsons, brothers-in-law, and relatives have assembled here. They are even willing to give up their wealth and very lives in this fight. We wish the kingdom, pleasures, and happiness for them, and they themselves have come prepared to give up even their very lives today in this war. O Madhusūdana! Thus, even if they kill me, I do not wish to kill them. O Janārdana! What to speak of the earth, even if I become the ruler of the three worlds, what kind of satisfaction will we gain by killing Duryodhana and his fellow men?

RASIKA-RAÑJANA

“I do not feel that killing my relatives on the battlefield will bring any auspiciousness. O Śrī Kṛṣṇa! I do not want to be victorious anymore, nor do I want any happiness from ruling the kingdom.

“O Govinda! What is the value of the kingdom to us anymore? What need is there in satisfying our senses through ruling the kingdom? What is the purpose in living? Those for whom we wish royal happiness and enjoyment are themselves present on the battlefield. Therefore, what benefit is there in wishing to rule the kingdom and enjoy its pleasures?

“O Madhusūdana! All of the near and dear ones (teachers, fathers, paternal uncles, sons, maternal uncles, fathers-in-law, grandsons, brothers-in-law, and relatives) have decided to give up their lives and wealth and have come to take part in the war; even if I am killed, I do not want to kill any of them.

“O Janārdana! What to speak of the earth, even if we become the rulers of all three worlds, what pleasure will we gain by killing the sons and men of Dhṛtarāṣṭra?”

RASIKĀSVĀDINĪ

“O Kṛṣṇa! I do not see any benefit or auspiciousness in killing my near and dear ones. I do not even desire victory. I do not want the kingdom, nor do I want happiness.

“If you ask me, ‘What do you understand as having great benefit?’ I say that in the revealed scriptures, it is mentioned that two people can pierce through the solar system and attain liberation. One is the person who has accepted the renounced order and continuously travels (parivrājaka sannyāsī), and the second is the person who dies on the battlefield.

“Therefore, auspiciousness and greatness seem to be prescribed for those who die on the battlefield. However, the person who does the killing receives no pious credit. If you say that the actual result is glory and royal pleasure, then I respond by saying that I do not desire any glory or royal happiness at the cost of killing my near and dear ones.”

TEXT 36


पापमेवाश्रयेदस्मान् हत्वैतानाततायिनः ।

तस्मान्नार्हा वयं हन्तुं धार्तराष्ट्रान् सबान्धवान् ।

स्वजनं हि कथं हत्वा सुखिनः स्याम माधव ॥३६॥

pāpam evāśrayed asmān hatvaitān ātatāyinaḥ |

tasmān nārhā vayaṁ hantuṁ dhārtarāṣṭrān sa-bāndhavān |

sva-janaṁ hi kathaṁ hatvā sukhinaḥ syāma mādhava ||36||



mādhava – O Mādhava; etān ātatāyinaḥ – to these aggressors; hatvā – by killing; asmān – us; pāpam eva – certainly sinful; āśrayet – will come upon; tasmāt – therefore; vayam – we; sa-bāndhavān – with their relatives; dhārtarāṣṭrān – the sons of Dhṛtarāṣṭra; hantuṁ na arhāḥ – cannot kill; hi – because; sva-janaṁ hatvā – by killing kinsmen; vayam – we; katham – how; sukhinaḥ – happy; syāma – we will become


TRANSLATION

Even if my teachers and others are on the opposing side, if I kill them, I will surely have to incur sin. Therefore, I cannot kill Dhṛtarāṣṭra’s men, who are also my own people. O Mādhava! How can we be happy by killing our own near and dear ones?

RASIKA-RAÑJANA

“Killing the opposing soldiers is authorized in the scriptures concerning government and politics. Despite the authorization given in the political scriptures, killing one’s teachers, even though they are on the opposing side, is against the laws of righteousness. This will incur sin. Thus, we cannot kill Dhṛtarāṣṭra’s men and our friends. O Mādhava! What happiness can we attain by killing our own relatives?”

RASIKĀSVĀDINĪ

“For instance, you say that the following six people are enemies—one who sets the house on fire, one who administers poison, one who beholds weapons, one who steals wealth, one who steals land, and one who steals another’s wife—and that it is thus befitting to kill these six types of people. O Mādhava! In response, I say that by killing these enemies, we must take shelter of sin. Killing such enemies is authorized according to the scriptures of economics (artha-nīti), but the reasoning for killing such people is very weak according to the scriptures of righteousness (dharma-śāstra). Yājñavalkya has said that the scriptures of righteousness must be given more weight than the scriptures of economics. Therefore, by the killing of our own teachers, relatives, and so forth, sin will undoubtedly be incurred. If you say that we will gain some temporal, worldly happiness, then I say that we cannot kill our relatives, such as Duryodhana and others, because we cannot achieve happiness by killing our near and dear ones.”

TEXTS 37–38


यद्यप्येते न पश्यन्ति लोभोपहतचेतसः ।

कुलक्षयकृतं दोषं मित्रद्रोहे च पातकम् ॥३७॥

कथं न ज्ञेयमस्माभिः पापादस्मान्निवर्तितुम् ।

कुलक्षयकृतं दोषं प्रपश्यद्भिर्जनार्दन ॥३८॥

yady apy ete na paśyanti lobhopahata-cetasaḥ |

kula-kṣaya-kṛtaṁ doṣaṁ mitra-drohe ca pātakam ||37||

kathaṁ na jñeyam asmābhiḥ pāpād asmān nivartitum |

kula-kṣaya-kṛtaṁ doṣaṁ prapaśyadbhir janārdana ||38||



janārdana – O Janārdana; yadi api ete – although they; lobha – by greed; upahata – overpowered; cetasaḥ – hearts; kula-kṣaya-kṛtaṁ doṣam – the fault born of killing family members; mitra-drohe ca – and in quarreling with relatives; pātakaṁ na paśyanti – do not find any sin; [tathāpi] kula-kṣaya-kṛtaṁ doṣam – fault of killing family members; prapaśyadbhiḥ – those who actually see [we]; asmāt – from this sin; kathaṁ nivartituṁ na jñeyam – do not know why we should not remain aloof

TRANSLATION

Although they are unable to see the sins incurred by destroying one’s family and by killing one’s friends and dear ones due to their immense greed, O Janārdana, we are able to clearly see the sin that will be incurred by killing our family and friends. Therefore, why should we not preclude ourselves from incurring such sin?

RASIKA-RAÑJANA

“Duryodhana and his army are unable to realize the faults and sin they are incurring by destroying their own family and by holding enmity toward their friends. This lack of intelligence is due to their extreme greed. However, Janārdana, we are capable of understanding the faults incurred by destroying our own family. Thus, I do not see why we should not prevent ourselves from incurring such sins.”

RASIKĀSVĀDINĪ

“You may ask, ‘Then why did you get involved in this war?’ In this circumstance, it would have to be said that although we know (yady api), it is what has happened.”

The complete explanation is as follows: “You may ask, ‘If that is the case, then how have the teachers given up the scriptures of righteousness and become assembled for this war?’ In response to that, I say, ‘O Janārdana! They are overcome by extreme greed and do not see the sin that will be incurred by killing their family and friends. Despite this, why should we not prevent ourselves from becoming involved in sin when we can clearly see the sin that will be incurred by killing our own family?’ ”

TEXT 39


कुलक्षये प्रणश्यन्ति कुलधर्माः सनातनाः ।

धर्मे नष्टे कुलं कृत्स्नमधर्मोऽभिभवत्युत ॥३९॥

kula-kṣaye praṇaśyanti kula-dharmāḥ sanātanāḥ |

dharme naṣṭe kulaṁ kṛtsnam adharmo ’bhibhavaty uta ||39||



kula-kṣaye – if a family is destroyed; sanātanāḥ – received through familial lineage; kula-dharmāḥ praṇaśyanti – family traditions will be ruined; dharme naṣṭe – if religion is destroyed; adharmaḥ – irreligion; kṛtsnam uta kulam – to the entire family; abhibhavati – overwhelms

TRANSLATION

By the destruction of the family, the eternal religious principles of the family are destroyed. If the religious principles are destroyed, then the entire family line becomes implicated in irreligion.

RASIKA-RAÑJANA

If the family is destroyed, then the eternal religious principles of the family are destroyed. If the religious principles of the family are destroyed, then the remaining members of the family drown in irreligion.

RASIKĀSVĀDINĪ

Due to the destruction of the family, the eternal religious principles (sanātana kula-dharma) that have been in the family for generations (kula-paramparā) will become obsolete.

TEXTS 40–41


अधर्माभिभवात् कृष्ण प्रदुष्यन्ति कुलस्त्रियः ।

स्त्रीषु दुष्टासु वार्ष्णेय जायते वर्णसङ्करः ॥४०॥

सङ्करो नरकायैव कुलघ्नानां कुलस्य च ।

पतन्ति पितरो ह्येषां लुप्तपिण्डोदकक्रियाः ॥४१॥

adharmābhibhavāt kṛṣṇa praduṣyanti kula-striyaḥ |

strīṣu duṣṭāsu vārṣṇeya jāyate varṇa-saṅkaraḥ ||40||

saṅkaro narakāyaiva kula-ghnānāṁ kulasya ca |

patanti pitaro hy eṣāṁ lupta-piṇḍodaka-kriyāḥ ||41||



kṛṣṇa – O Kṛṣṇa; adharmābhibhavāt – if a family is involved in irreligion; kula-striyaḥ – family women; praduṣyanti – become polluted; vārṣṇeya – O desendant of the Vṛṣṇi dynasty; strīṣu duṣṭāsu – if the ladies become adulterous; varṇa-saṅkaraḥ jāyate – unwanted population is created; saṅkaraḥ – unwanted progeny; kulasya kula-ghnānāṁ ca – for the family and for the destroyer of the family; narakāya eva [bhavati] – certainly becomes the cause for hell; eṣām – to them; lupta-piṇḍodaka-kriyāḥ – because of the stoppage of the ritual of offering oblations and food to the ancestors; pitaraḥ patanti hi – the ancestors certainly fall down

TRANSLATION

O descendant of the Vṛṣṇī dynasty, Kṛṣṇa! A family overcome with irreligion will give rise to impure, adulterated women, who will in turn produce illegitimate offspring. Illegitimate offspring cause the whole family along with the destroyers of that family’s culture to go to hell. By not receiving the oblations of food and water from the descendants of the family, the ancestors of that family are bound to fall into hell.

RASIKA-RAÑJANA

“O Śrī Kṛṣṇa, descendant of the Vṛṣṇī dynasty, if irreligion becomes strong, the women of the cultured families all become adulterated. If the women become impure, then illegitimate children are be born. If illegitimate children are born, then the destroyer of that family along with the whole family must go to hell. Subsequently, the ancestors of that family residing in the pitṛ-loka, not receiving the offerings of food and water (piṇḍa and udaka-kriyā), fall down.”

RASIKĀSVĀDINĪ

“O Kṛṣṇa! If a family is entangled in irreligion, then the women become impure. In other words, their adulteration is caused by not following religious principles.” This is the essence.

TEXTS 42–45


दोषैरेतैः कुलघ्नानां वर्णसङ्करकारकैः ।

उत्साद्यन्ते जातिधर्माः कुलधर्माश्च शाश्वताः ॥४२॥

उत्सन्नकुलधर्माणां मनुष्याणां जनार्दन ।

नरके नियतं वासो भवतीत्यनुशुश्रुम ॥४३॥

अहो बत महत् पापं कर्तुं व्यवसिता वयम् ।

यद्राज्यसुखलोभेन हन्तुं स्वजनम् उद्यताः ॥४४॥

यदि मामप्रतीकारमशस्त्रं शस्त्रपाणयः ।

धार्तराष्ट्रा रणे हन्युस्तन्मे क्षेमतरं भवेत् ॥४५॥

doṣair etaiḥ kula-ghnānāṁ varṇa-saṅkara-kārakaiḥ |

utsādyante jāti-dharmāḥ kula-dharmāś ca śāśvatāḥ ||42||

utsanna-kula-dharmāṇāṁ manuṣyāṇāṁ janārdana |

narake niyataṁ vāso bhavatīty anuśuśruma ||43||

aho bata mahat pāpaṁ kartuṁ vyavasitā vayam |

yad rājya-sukha-lobhena hantuṁ sva-janam udyatāḥ ||44||

yadi mām apratīkāram aśastraṁ śastra-pāṇayaḥ |

dhārtarāṣṭrā raṇe hanyus tan me kṣema-taraṁ bhavet ||45||



kula-ghnānām – of the destroyers of the family; etaiḥ – all these; varṇa-saṅkara-kārakaiḥ – the causes of unwanted population; doṣaiḥ – by such faults; śāśvatāḥ – eternal; jāti-dharmāḥ kula-dharmāḥ ca – community projects and family tradition; utsādyante – become destroyed; janārdana – O Janārdana; utsanna-kula-dharmāṇām – those whose family tradition is spoiled; manuṣyānām – of those human beings; niyatam – always; narake vāsaḥ bhavati – live in hell; iti – thus; anuśuśruma – I have heard; aho bata – alas, how sad; vayam – we; mahat pāpaṁ kartum – to commit a grave sin; vyavasitāḥ – are determined; yat – because; rājya-sukha-lobhena – induced by greed for royal happiness; sva-janam hantum – to kill the relatives; udyatāḥ – have prepared; yadi – if; śastra-pāṇayaḥ – equipped with weapons; dhārtarāṣtrāḥ – the sons of Dhṛtarāṣṭra; apratīkāram – without being resisted; aśastram – without any weapons – mām – to me; raṇe – on the battlefield; hanyuḥ – may kill; tat – that; me – for me; kṣema-taram – more beneficial; bhavet – will become

TRANSLATION

Illegitimate offspring destroy the family and implicate it in fault. The family’s culture and religious principles become ruined. O Janārdana! I have heard that those whose family culture, religiosity, and societal duties are ruined must reside in hell forever. Alas! We have become determined to implicate ourselves in this unimaginably horrible sin, as we are prepared to kill our own near and dear ones for insignificant royal pleasures. If Dhṛtarāṣṭra’s armed men kill me while I do not protest and remain unarmed, that will indeed cause all auspiciousness for me.

RASIKA-RAÑJANA

“The illegitimate offspring who are produced, as mentioned earlier, ruin the entire family’s culture and principles of religiosity that have been followed by generations. O Janārdana, I have heard that those families who have lost their principles of religiosity eternally reside in hell. Oh my! What a sad state of affairs! Having assembled on this battlefield to fight with our own near and dear ones due to greed for enjoying royal pleasures, we have become implicated in extremely horrible sin. Even if I do not protest and remain unarmed while Duryodhana’s armed men kill me on the battlefield, that will actually be more beneficial and auspicious.”

RASIKĀSVĀDINĪ

The people who destroy the family, as a result of producing illegitimate offspring, cause the family’s eternal principles of culture, religiosity, and societal duties to become destroyed—or in other words, to become extinct.


TEXT 46


सञ्जय उवाच

एवमुक्त्वार्जुनः सङ्ख्ये रथोपस्थ उपाविशत् ।

विसृज्य सशरं चापं शोकसंविग्नमानसः ॥४६॥

sañjaya uvāca

evam uktvārjunaḥ saṅkhye rathopastha upāviśat |

visṛjya sa-śaraṁ cāpaṁ śoka-saṁvigna-mānasaḥ ||46||



sañjayaḥ uvāca – Sañjaya said; arjunaḥ evam uktvā – Arjuna, after speaking like this; saṅkhye – in the battlefield; sa-śaraṁ cāpam – with bow and arrow; visṛjya – giving up; śoka-saṁvigna-mānasaḥ – being overwhelmed with lamentation; rathopasthe – on the chariot; upāviśat – sat down

TRANSLATION

Sañjaya said, Speaking these words on the battlefield, Arjuna put down his bow and arrow. His heart, mind, and intelligence were filled with deep sorrow, and he sat down on his chariot.

RASIKA-RAÑJANA

Speaking these words, Arjuna put down his bow and arrow. He sat down on his chariot in complete sadness that afflicted his heart, mind, and intelligence.

RASIKĀSVĀDINĪ

Saṅkhye means “on the battlefield.” Rathopasthe means “on the chariot.”


iti sārārtha-varṣiṇyāṁ harṣiṇyāṁ bhakta-cetasām

gītāsu prathamo ’dhyāyaḥ sangataḥ sangataḥ satām

śrīla-viśvanātha-cakravartti-pāda-kṛta-sārārtha-varṣiṇī-tīkāyāṁ prathamo ’dhyāyaḥ samāptaḥ



Thus ends the Rasikāsvādinī summary of the Sārārtha-varṣiṇī commentary on the first chapter of the Gītā, for giving joy to the hearts of devotees, following the tradition of our ācāryas.






CHAPTER 2 Sāṅkhya-yoga The Constitution of the Soul


TEXT 1


सञ्जय उवाच

तं तथा कृपयाविष्टम् अश्रुपूर्णाकुलेक्षणम् ।

विषीदन्तमिदं वाक्यमुवाच मधुसूदनः ॥१॥

sañjaya uvāca

taṁ tathā kṛpayāviṣṭam aśru-pūrṇākulekṣaṇam |

viṣīdantam idaṁ vākyam uvāca madhusūdanaḥ ||1||



sañjayaḥ uvāca – Sañjaya said; tathā – thus; kṛpayā āviṣṭam – overwhelmed by compassion; aśru-pūrṇākulekṣaṇam – eyes full of tears; viṣīdantam tam – the grief-stricken Arjuna; madhusūdanaḥ – Lord Kṛṣṇa; idam vākyam uvāca – spoke these words

TRANSLATION

Sañjaya said, Thereafter, Madhusūdana began to speak, seeing Arjuna with tears in his eyes, completely overcome with sadness.

RASIKA-RAÑJANA

Sañjaya said, “Arjuna was overcome by compassion; his eyes were filled with tears, and he was depressed. The Supreme Lord Vāsudeva looked at Arjuna and spoke.

RASIKĀSVĀDINĪ

In the second chapter, Śrī Kṛṣṇacandra teaches Arjuna the knowledge concerning the difference between the soul and the body. In this way, He destroys Arjuna’s lamentation and illusion, and teaches the path to liberation.

TEXT 2


श्रीभगवानुवाच

कुतस्त्वा कश्मलमिदं विषमे समुपस्थितम् ।

अनार्यजुष्टमस्वर्ग्यमकीर्तिकरमर्जुन ॥२॥

śrī-bhagavān uvāca

kutas tvā kaśmalam idaṁ viṣame samupasthitam |

anārya-juṣṭam asvargyam akīrti-karam arjuna ||2||



śrī-bhagavān uvāca – The Supreme Lord said; arjuna – O Arjuna; kutaḥ – from where; viṣame – in the time of crisis; anārya-juṣṭam – unfit for Āryans; asvargyam – which does not help one attain the heavenly planets; akīrti-karam – the cause of infamy; idam kaśmalam – this illusion; tvā – to you, your; samupasthitam – arrived

TRANSLATION

The Supreme Lord said, O Arjuna! At this crucial time of the war, why have you become overcome by this illusion? It is not befitting a noble man; it will be the cause of not attaining heaven, and it will destroy your glory.

RASIKA-RAÑJANA

The Supreme Lord said, “Arjuna, why are you speaking such words at this crucial time? Your words are unbefitting of a noble man and are an obstacle to attaining heaven. Your words are befitting of infamy. How has such illusion overcome you?”

RASIKĀSVĀDINĪ

“O Arjuna! Why has this illusion overcome you? It is befitting of uncivilized men, not of a noble man like you. This illusion will be the cause of not attaining heaven. It will destroy the happiness that you can obtain in the other planets of pleasure. It will only destroy your glory and make you infamous. This illusion is totally against temporal, worldly happiness.”

TEXT 3


क्लैब्यं मा स्मगमः पार्थ नैतत्त्वय्युपपद्यते ।

क्षुद्रं हृदयदौर्बल्यं त्यक्त्वोत्तिष्ठ परन्तप ॥३॥

klaibyaṁ mā sma gamaḥ pārtha naitat tvayy upapadyate |

kṣudraṁ hṛdaya-daurbalyaṁ tyaktvottiṣṭha parantapa ||3||



pārtha – O Pārtha; klaibyam mā sma gamaḥ – do not be overcome by cowardice; etat tvayi – this distress to you; na upapadyate – does not befit; parantapa – O chastiser of enemies; kṣudram hṛdaya-daurbalyam – insignificant weakness of the heart; tyaktvā – by giving up; uttiṣṭha – stand up to fight

TRANSLATION

O Pārtha, give up this cowardice! It does not befit you. O Parantapa! Giving up this insignificant weakness of heart, get up and fight.

RASIKA-RAÑJANA

“O Pārtha, son of Kuntīdevī, do not follow such low-class principles. These are unbefitting of you. O Parantapa! Give up this insignificant weakness of heart. Stand up and fight.”


RASIKĀSVĀDINĪ

“O Pārtha! You are the son of Kuntīdevī, Pṛthā. Therefore, do not follow such low-class principles, and do not be overcome by sadness. Warriors who are lower than you and fallen may be overcome by such cowardice, but it does not befit you at all, My dear friend. If you say that you are overcome with depression because of a lack of valor, then please do not keep this doubt in mind. You may continue to express that this reasoning is coming from the desire to properly follow the principles of religiosity in regard to Bhīṣma, Droṇa, and your teachers and elders, and that it is an expression of compassion upon Duryodhana and the other, weaker warriors who would die from the attacks.

“In response to that, I say, O Parantapa, destroyer of the enemies! This is not the manifestation of your intellect. Rather, these arguments are just a result of your mind’s weakness; this is all lamentation and illusion. Thus, giving up lamentation and illusion, get up and fight.”

TEXT 4


अर्जुन उवाच

कथं भीष्ममहं सङ्ख्ये द्रोणं च मधुसूदन ।

इषुभिः प्रतियोत्स्यामि पूजार्हावरिसूदन ॥४॥

arjuna uvāca

kathaṁ bhīṣmam ahaṁ saṅkhye droṇaṁ ca madhusūdana |

iṣubhiḥ pratiyotsyāmi pūjārhāv ari-sūdana ||4||



arjunaḥ uvāca – Arjuna said; ari-sūdana madhusūdana – O killer of the enemy, Madhusūdana; aham – I am; pūjārhau – worshipable; bhīṣmam droṇam ca – to Bhīṣma and Droṇa; katham – how; saṅkhe – in this battle; iṣubhiḥ – with arrows; pratiyotsyāmī – counterattack

TRANSLATION

Arjuna said, O defeater of the enemies, Madhusūdana! How can I fight and shoot arrows at my grandfather, Bhīṣma, who is worthy of worship, and my teacher, Droṇācārya?

RASIKA-RAÑJANA

Arjuna said, “O defeater of the enemies, Madhusūdana, how can I shoot arrows at Bhīṣma, who is worthy of worship, and Droṇa, who is my teacher?”

RASIKĀSVĀDINĪ

Arjuna said, “For instance, You may say that the dharma-śāstra, the etiquette of paying respect to the worshipable ones, might be violated for the sake of great auspiciousness. Then I say, ‘O destroyer of enemies, Madhusūdana! How can I shoot arrows and fight with Bhīṣma, who is most worthy of worship, and Droṇācārya?’ If you say that I will not fight back when Bhīṣma and Droṇa attack me, then I say that it is true that I cannot fight with them, because they are most worthy of worship. I can offer flowers filled with devotion at their feet; however, I cannot become angry and shoot sharp arrows at Grandfather Bhīṣma and Droṇācārya. O dear friend, Kṛṣṇa! You Yourself are the destroyer of enemies. You Yourself kill enemies on the battlefield; however, You do not kill Your guru, Sāndīpani, and you do not kill Your friends and close ones, the Yadus.”

Thus, Arjuna said, “O Madhusūdana! If you say that the Yādavas are from the Madhu clan, then I say, O destroyer of enemies, Arisūdana! You received the name Madhusūdana because You destroyed the demon named Madhu, who was Your enemy. This is what I am saying.”

TEXT 5


गुरूनहत्वा हि महानुभावान्

श्रेयो भोक्तुं भैक्ष्यमपीह लोके ।

हत्वार्थकामांस्तु गुरूनिहैव

भुञ्जीय भोगान्रुधिरप्रदिग्धान् ॥५॥

gurūn ahatvā hi mahānubhāvān

śreyo bhoktuṁ bhaikṣyam apīha loke |

hatvārtha-kāmāṁs tu gurūn ihaiva

bhuñjīya bhogān rudhira-pradigdhān ||5||



mahānubhāvān gurūn – the great souls and spiritual masters; ahatvā hi – by not killing; iha loke – in this world; bhaikṣyam api bhoktuṁ śreyaḥ – better to live by begging alms; tu – but; gurūn hatvā – by killing superiors; iha eva – in this world only; rudhira-pradigdhān- tainted with blood; artha-kāmān bhogān – wealth and objects of enjoyment; bhuñjīya – I have to enjoy

TRANSLATION

It would be so auspicious if I went begging to maintain myself rather than killing my teachers and elders. If I kill them, then I will have to enjoy wealth and sense objects that are stained with their blood.

RASIKA-RAÑJANA

Rather than killing my magnanimous teachers and elders, it would be better if I went begging and maintained my life in that way. By killing my teachers and elders, I will have to enjoy sense objects and wealth that are stained with blood.

RASIKĀSVĀDINĪ

“You may question me, asking that if I do not have the desire to enjoy the kingdom, then what occupation will I do to maintain myself? To answer that, I say that it is most auspicious for me to beg for food rather than kill my elders and teachers, even if I am criticized by kṣatriyas for taking up such an occupation. Even if I am ridiculed in this world, at least I will not experience inauspiciousness in the higher planets. You may say that these elders and teachers do not even know what is to be done and what is not to be done, having supported the unrighteous Duryodhana, and that I should renounce them according to the śāstric import,


guror apy avaliptasya kāryākāryam ajānataḥ

utpatha-pratipannasya parityāgo vidhīyate



“Then I say that You cannot apply this in the present context, because these magnanimous individuals have even conquered time and desires. Thus, how can Bhīṣma and the others even be subject to the fault presented in the śāstra?

“You may tell me to remember how Bhīṣmadeva told Yudhiṣṭhira that men are the servants of wealth but wealth is the servant of no one. Bhīṣmadeva further told Yudhiṣṭhira that he is truly bound to the Kauravas due to wealth. Therefore, You may say that they used to be magnanimous but are no longer so.

“In response to this, I say that what You are saying is true. Even then, killing them will make me very sad. After killing them, I will have to enjoy their wealth and sense enjoyments, which will be stained with their blood.

“The import is that even if they are greedy for wealth, they are still important and worthy of respect from my perspective. Therefore, by killing them, I will become an enemy of the elders who are worthy of respect (guru-drohī), which will surely make my future enjoyment tainted with infamy.”

TEXT 6


न चैतद्विद्मः कतरन्नो गरीयो

यद्वा जयेम यदि वा नो जयेयुः ।

यानेव हत्वा न जिजीविषाम-

स्तेऽवस्थिताः प्रमुखे धार्तराष्ट्राः ॥६॥

na caitad vidmaḥ kataran no garīyo

yad vā jayema yadi vā no jayeyuḥ |

yān eva hatvā na jijīviṣāmas

te ’vasthitāḥ pramukhe dhārtarāṣṭrāḥ ||6||



yad vā – if at all; [vayam] – we; jayema – achieve victory; yadi vā [ete] – they; naḥ jayeyuḥ – let them conquer us; etat katarat – which of these; naḥ garīyaḥ – beneficial to us; na ca vidmaḥ – cannot understand it; yān hatvā – by killing whom; na eva jijīviṣāmaḥ – do not wish to live; te dhārtarāṣṭrāḥ – those sons of Dhṛtarāṣṭra; pramukhe – standing before me to fight; avasthitāḥ – present

TRANSLATION

I am not able to understand what is best for us. Let victory or defeat occur. Dhṛtarāṣṭra’s men, whom we never wanted to kill, are now standing in front of us.

RASIKA-RAÑJANA

As a result, I am unable to understand whether victory or defeat is more respectable at this time. This is because I never wished to live by killing Dhṛtarāṣṭra’s men, and now they are standing right in front of me.

RASIKĀSVĀDINĪ

Arjuna is saying the following: “Being entangled in enmity toward my teachers and elders, I do not even know if we will be victorious or defeated. Whether we are victorious or defeated, we do not understand which one will be ultimately better. Furthermore, even if we are victorious, we will consequently be defeated because Dhṛtarāṣṭra’s men, whom we have no desire to kill and who are still alive, are standing in front of us for battle.”

TEXT 7


कार्पण्य-दोषोपहत-स्वभावः

पृच्छामि त्वां धर्मसम्मूढचेताः ।

यच्छ्रेयः स्यान्निश्चितं ब्रूहि तन्मे

शिष्यस्तेऽहं शाधि मां त्वां प्रपन्नम् ॥७॥

kārpaṇya-doṣopahata-svabhāvaḥ

pṛcchāmi tvāṁ dharma-sammūḍha-cetāḥ |

yac chreyaḥ syān niścitaṁ brūhi tan me

śiṣyas te ’haṁ śādhi māṁ tvāṁ prapannam ||7||



kārpaṇya-doṣopahata-svabhāvaḥ – overwhelmed by the faults born due to weakness of the heart and destruction of the family; [tathā] – and; dharma-sammūḍha-cetāḥ – confused about duty; [aham] – I am; tvām – to you; pṛcchāmi – I am asking; me – for me; yat – that which; niścitaṁ śreyam – really beneficial; tat – that; [tvam] brūhi – please tell me; aham – I am; te –Your; śiṣyaḥ – fit to be disciplined; [ataḥ] – therefore; tvāṁ prapannam – surrendered to You; mām – to me; śādhi – please instruct

TRANSLATION

I am feeling fallen and responsible for the destruction of the family. I am overcome by these feelings. I do not know what is the right thing to do. Therefore, I am asking You what is the best thing for me to do. Please determine what is best for me and instruct me. I am Your disciple, completely surrendered to You. Please give me the appropriate knowledge.

RASIKA-RAÑJANA

“I am totally bewildered wondering what to do at this moment. I have given up my naturally fierce mood. I am feeling totally fallen and implicated in ruining the entire family. Thus, I have come to You, Kṛṣṇa. Please determine what is best for me and instruct me accordingly. I am Your disciple. I am totally surrendered unto You.”

RASIKĀSVĀDINĪ

“O Kṛṣṇa! You may say that I have already made logical arguments, presenting the scriptures, saying that despite my being a kṣatriya, it is better for me to become a beggar, and that You do not have anything else to say. In response to that, I say that my mind, intelligence, and heart are making me feel fallen and overcome by the thought of destroying my family’s religiosity. I have given up my naturally vigorous predisposition, and that is my greatest poverty at the moment. I have lost my ability to understand what is the right and the wrong thing to do, as the path of righteousness is extremely subtle. Thus, I have become a fool even in the face of clear mandates given on the path of righteousness. Therefore, please determine what is most auspicious for me and instruct me accordingly. If my words are born of scholarly pride and You defeat them, then what more can I say? In response to that, I say that I am Your disciple. From here onward, I will not unnecessarily oppose Your arguments. I am surrendered unto You; please bestow knowledge upon me.”

TEXTS 8–9


न हि प्रपश्यामि ममापनुद्याद्

यच्छोकमुच्छोषणमिन्द्रियाणाम् ।

अवाप्य भूमावसपत्नमृद्धं

राज्यं सुराणामपि चाधिपत्यम् ॥८॥

सञ्जय उवाच

एवमुक्त्वाहृ षीकेशं गुडाकेशःपरन्तपः ।

न योत्स्य इति गोविन्दमुक्त्वा तूष्णीं बभूवह ॥९॥

na hi prapaśyāmi mamāpanudyād

yac chokam ucchoṣaṇam indriyāṇām |

avāpya bhūmāv asapatnam ṛddhaṁ

rājyaṁ surāṇām api cādhipatyam ||8||

sañjaya uvāca

evam uktvā hṛṣīkeśaṁ guḍākeśaḥ parantapaḥ |

na yotsya iti govindam uktvā tūṣṇīṁ babhūva ha ||9||



bhūmau – in this world; asapatnam – without opposition; ṛddham – prosperous; rājyam- kingdom; surāṇām api – and the demigods as well; ādhipatyaṁ ca avāpya [api] – despite attaining the supremacy; yat – that work; indriyāṇām – of the senses; ucchoṣaṇam – the drying up; mama – mine; śokam – grief; apanudyāt – will destroy; tat – that; aham – I am; na hi prapaśyāmi – cannot see; sañjayaḥ uvāca – Sañjaya said; parantapaḥ – the chastiser of the enemies; guḍākeśa – Arjuna, the conqueror of sleep; hṛṣikeśam – Lord Kṛṣṇa; evam uktvā – after speaking thus; [aham] nayotyse – will not fight; iti – this; govindam – to Lord Govinda; uktvā – after speaking; tūṣṇīm – silence; babhūva ha – remained

TRANSLATION

Even if I win a flourishing kingdom free of enemies and rule over the heavens, I still do not see any way that this lamentation, which has absorbed my senses, can be eliminated. Sañjaya said, After speaking these words to Śrī Kṛṣṇa, who is the Lord of the senses, Arjuna, the conqueror of sleep and the chastiser of his enemies, told Govinda, “I will not fight,” and became totally silent.”

RASIKA-RAÑJANA

“Even if I have a completely unopposed, flourishing kingdom and rule over even the devas, this lamentation that has absorbed my senses seems impossible to eliminate. I do not see any way forward.”

Sañjaya said, “Thereafter, he who overcomes his enemies, Guḍākeśa, Arjuna, said, ‘Govinda, I will not fight,’ and became totally silent.”

RASIKĀSVĀDINĪ

“You may say that I think of You as a friend, not as someone worthy of honor; so how can You make me Your disciple? Thus, You may say, ‘Take shelter of Vyāsadeva or whomever you can rest your honor and intelligence in.’

“In response to this, I say that I do not see anyone other than You who can eliminate this lamentation, which is swallowing my senses. I do not even see the spiritual master of the devas, Bṛhaspati, as being more intelligent than You. Thus, being afflicted by lamentation, who else can I determinedly take shelter of? My senses are drying up just as a small lake completely dries up in the scorching heat.

“You may say that I should fight the war in my current lamentation, that by my defeating my enemies and becoming absorbed in the pleasures of my newly gained kingdom, my lamentation will automatically go away. In response to that, I say that in this world, by my obtaining a kingdom free of opposition or even becoming the ruler of the heavens, my lamentation will not go away.”

Sañjaya said, “Arjuna, the defeater of enemies and the one who has conquered sleep, told Hṛṣīkeśa, ‘I will not fight,’ and then became completely silent.”

TEXT 10


तमुवाच हृषीकेशः प्रहसन्निव भारत ।

सेनयोरुभयोर्मध्ये विषीदन्तमिदं वचः ॥१०॥

tam uvāca hṛṣīkeśaḥ prahasann iva bhārata |

senayor ubhayor madhye viṣīdantam idaṁ vacaḥ ||10||



bhārata – O Dhṛṭarāṣṭra; hṛṣīkeśaḥ – Hṛṣīkeśa; prahasan iva – with smiling face; ubhayoḥ senayoḥ madhye – in the midst of two armies; viṣīdantam – afflicted with grief; tam – to Arjuna; idaṁ vacaḥ – these words; uvāca – said

TRANSLATION

O Bhārata! Pārtha was situated in between both armies and overcome by intense grief. Thereafter, with a pleasing expression, the Supreme Lord Hṛṣīkeśa smiled and spoke the following words.

RASIKA-RAÑJANA

“O Dhṛṭarāṣṭra! Arjuna was situated in between both armies and was overcome by intense grief. Then, Hṛṣīkeśa smiled and spoke the following words.”

RASIKĀSVĀDINĪ

“O Bhārata, Dhṛṭarāṣṭra! In a friendly, joking manner, Śrī Kṛṣṇa asked Arjuna, ‘Oh My, even you possess this type of low intellect?’ ” In this way, Śrī Kṛṣṇa drowned Arjuna in an ocean of shame by showing him that his thought process was unbefitting. At that time, Śrī Kṛṣṇa felt that it was not right to mock Arjuna, who had taken up the mood of a disciple, and pursed His lips to cover His laughter.

Earlier, Śrī Kṛṣṇa had become subservient to Arjuna’s words due to Arjuna’s love. But now, being Arjuna’s well-wisher, Śrī Kṛṣṇa began to direct Arjuna’s mind through love.

Thus, Arjuna was situated between two armies: on one side was the army of Arjuna’s grief, and on the other side was the army of Kṛṣṇa’s wise words. Situated between these two armies, Arjuna was stricken with extreme grief. Śrī Kṛṣṇa then spoke the following words.

TEXT 11


श्रीभगवानुवाच

अशोच्यानन्वशोचस्त्वं प्रज्ञावादांश्च भाषसे ।

गतासूनगतासूंश्च नानुशोचन्ति पण्डिताः ॥११॥

śrī-bhagavān uvāca

aśocyān anvaśocas tvaṁ prajñā-vādāṁś ca bhāṣase |

gatāsūn agatāsūṁś ca nānuśocanti paṇḍitāḥ ||11||



śrī-bhagavān uvāca – the Supreme Lord said; tvam – you; aśocyān – those who are not worthy of lamentation; anvaśocaḥ – lamenting; prajñā-vādāṁś ca bhāṣase – also speaking like a learned person; [kintu] paṇḍitāḥ – wise men; gatāsūn – dead; agatāsūn ca – and for the living friends; na anuśocanti – do not lament

TRANSLATION

The Supreme Lord said, O Arjuna, you are lamenting for that which is not worthy of lamentation, and you are also speaking wise words. However, the wise lament neither for the living nor for the dead.

RASIKA-RAÑJANA

The Supreme Lord said, “Arjuna, although you have spoken scholarly words, you are lamenting for that which is not worthy of lamentation. Wise people lament neither for the living nor for the dead.”

RASIKĀSVĀDINĪ

“O Arjuna! Your lamenting for the death of your friends is actually a source of illusion. Further, your doubts about how you can kill Bhīṣma and others are born of ignorance. You are lamenting for those who are not even worthy of lamentation.

“I am the giver of knowledge and enlightenment; yet you have spoken to Me like a very wise person, asking how you can fight and kill Bhīṣma and others. However, you do not even show a tinge of knowledge.

“The wise do not lament for the gross material body once the life-giving spirit soul has left. The gross body is temporary and destructible. The wise do not lament for the subtle body (agatāsu) either, because it is indestructible until the time of liberation. The nature of these two types of bodies is difficult to abandon. However, fools lament even after the soul has left the gross body. Fools do not know anything about the subtle body either, because what use is the subtle body to them anyway?

“Bhīṣma and all the warriors are souls possessing subtle and gross bodies. However, the soul is eternal; therefore, there is no reason to lament for the soul.

“Earlier, you said that the scriptures about righteousness (dharma-śāstra) are more important than the scriptures about economics (artha-śāstra); now I am telling you that the scriptures about knowledge (jñāna-śāstra) are more important than the scriptures about righteousness.”

TEXT 12


नत्वे वाहं जातु नासं न त्वं नेमे जनाधिपाः ।

न चैव न भविष्यामः सर्वे वयमतः परम् ॥१२॥

na tv evāhaṁ jātu nāsaṁ na tvaṁ neme janādhipāḥ |

na caiva na bhaviṣyāmaḥ sarve vayam ataḥ param ||12||



aham – I; jātu – seldom; na āyam – did not exist; iti tu na eva – but this is not so; tvaṁ na – you did not exist; [iti] – it is also; na – not; ime janādhipāḥ – all these kings (did not exist); [iti] – it is also; na – not; ataḥ param – thereafter; sarve vayam – all of us; na bhaviṣyāmaḥ – will not exist; [iti] – it is also; na eva – certainly not

TRANSLATION

It is not that I did not exist in the past. It is not that you did not exist in the past. Further, it is not that these kings did not exist in the past either. We all exist now; in the same way, we all existed in the past, and we will continue to exist in the future.

RASIKA-RAÑJANA

“The soul is indestructible; thus, lamentation has absolutely no connection with the soul. There are two types of souls—the Supersoul (paramātmā) and the individual spirit soul (jīvātmā). I am the paramātmā; you and all these kings present are jīvātmās.

“It is not that these kings, you, and I did not exist in the past; it is not that we will not exist in the future either. In other words, all of us exist now, we existed in the past, and we will continue to exist in the future.


RASIKĀSVĀDINĪ

“Therefore, O dear friend Arjuna, let me ask you a question. You lament when you see these dear ones die. But in reality, who are these people that you love? Are they the bodies or the souls?

“The answer can be found in Śrī Śukadeva’s words: ‘O King, the love between people is due to the presence of the soul. The soul is the reservoir of love. The jīvātmā and paramātmā (also known as the controller, īśvara) are different from each other; however, they both are eternal and thus should not be the cause of lamentation.’

“Thus, the soul is never the cause of suffering and lamentation. I am the paramātmā; it is not that I did not exist in the past. In fact, I very much did exist in the past. Similarly, you are the jīvātmā, and you very much did exist in the past as well. In the same way, all these kings are also jīvātmās, and they very much existed in the past.” In this way, the deficiencies in Arjuna’s understanding of the past conditions were exposed.

“Further, it is not that these kings, you, and I will not exist in the future; to the contrary, all of us will continue to exist.” In this way, the deficiencies in Arjuna’s understanding of the destructibility of the living entities were revealed. It has been established that the jīvātmā and paramātmā are eternal; thus, the soul is not to be lamented for.

The revealed scriptures (Śruti—Vedas and Upaniṣads) prove this point through the words nityo nityānāṁ cetanaś cetanānām eko bahūnāṁ yo vidadhāti kāmān and so on. He who is eternal among all living entities, He who is the conscious one among all living entities, and He who, despite being one, can fulfill the desires of many is the paramātmā.

TEXT 13


देहिनोऽस्मिन्यथा देहे कौमारं यौवनं जरा ।

तथा देहान्तरप्राप्तिर्धीरस्तत्र न मुह्यति ॥१३॥

dehino ’smin yathā dehe kaumāraṁ yauvanaṁ jarā |

tathā dehāntara-prāptir dhīras tatra na muhyati ||13||



yathā – as; dehinaḥ – of the embodied souls; asmin dehe – in this gross body; kaumāram – boyhood; yauvanam – youth; jarā – and old age; [bhavati] – happens; tathā – like that; dehāntara-prāptiḥ – accepting another body also; [bhavati] – takes place; dhīraḥ – a sober person; tatra – in that; na muhyati – does not become bewildered


TRANSLATION

Just as an embodied soul’s body gradually grows from childhood to youth to old age, a soul also moves from one body to the next. However, the wise never experience illusion in this regard.

RASIKA-RAÑJANA

This body goes through childhood, youth, and old age. Despite the changes of the body, the embodied soul exists unchanged. In the same way, even when the soul leaves one body for the next, its existence is never destroyed. Rather, the devotee, upon giving up an old and diseased body, become virtuous and joyful, just as a child becomes happy and joyful upon attaining youth. Therefore, the sagacious do not lament when the body is destroyed.

RASIKĀSVĀDINĪ

“You may say that one can love the body because it is related to the soul, which is the reservoir of love. You may continue that logic and say that anything related to the body, such as sons, brothers, and so forth, should be loved, and thus, upon their death, one will naturally lament. In response, I say that the process through which the soul migrates from one body to the next is comparable to how one grows from childhood to youth to old age; childhood is destroyed upon entrance into youthfulness, and youth is destroyed upon entrance into old age. People do not lament, saying that their children’s childhood is destroyed when they grow up and become youths. Although the body may be loved due to its connection with the soul, one should not lament upon the death of the body, just as one does not lament when a child loses its childhood to enter into its youth. You may say that one does lament upon entrance into old age and the loss of youth; however, one rejoices upon the loss of childhood and the entrance into youth. Therefore, when Bhīṣma’s and Droṇa’s old bodies are destroyed, they will surely obtain new bodies; be happy in understanding this.” This is the essential meaning. A jīvātmā obtains various bodies just as a single body undergoes growth from childhood to youth, and so on. The wise do not experience illusion upon seeing these changes.

TEXT 14


मात्रास्पर्शास्तु कौन्तेय शीतोष्णसुखदुःखदाः ।

आगमापायिनोऽनित्यास्तांस्तितिक्षस्व भारत ॥१४॥

mātrā-sparśās tu kaunteya śītoṣṇa-sukha-duḥkha-dāḥ |

āgamāpāyino ’nityās tāṁs titikṣasva bhārata ||14||



kaunteya – O son of Kuntī, Arjuna; mātrā-sparśāḥ tu – the propensity of the senses combined with the sense objects; śīta-uṣṇa-sukha-duḥkha-dāḥ – the giver of cold, heat, happiness, distress, and so on; [te] – they; āgama-apāyinaḥ – appearance and disappearance; anityāḥ – and temporary; [ataeva] bhārata – O Arjuna; tān – to them; titikṣasva – tolerate

TRANSLATION

O son of Kuntī! When the sense organs contact the sense objects, cold, heat, happiness, sadness, and so on are experienced. But these just come and go; they are temporary. Therefore, O Bhārata, just tolerate.

RASIKA-RAÑJANA

“Happiness, sadness, cold, and heat are all temporary. They are produced when the sense organs come in contact with the sense objects. O son of Kuntī, the revealed scriptures prescribe that one must tolerate these changes. War is the natural, instinctual tendency and duty of kṣatriyas. If a kṣatriya gives up this duty, it can cause many negative, undesired circumstances in the future.”

RASIKĀSVĀDINĪ

“O son of Kuntī, Arjuna! You may say, ‘This understanding is indeed true, but my unintellectual mind is uselessly overcome with lamentation and illusion; I am experiencing sadness as a result of this.’ Let me just say in response that it is not just one’s mind. Rather, all of the mind’s functions, combined with the skin and various sense organs, are trying to enjoy their respective sense objects and are producing meaningless conditions. Mātrā means ‘the senses,’ such as sight, taste, sound, smell, and touch. When the sense organs come in touch with their respective sense objects, one experiences various states, such as cold, heat, and so forth, but they come and go. For example, cold water is pleasurable on hot days; however, the same cold water causes distress on cold days. Therefore, O Bhārata, experiencing all of these temporary sense objects, just remain tolerant. Tolerating all these conditions is prescribed in the revealed scriptures. Cold water causes pain during the month of Māgha (mid-January to mid-February); however, one does not give up taking baths during that extremely cold month of Māgha, because it is prescribed in the revealed scriptures. The only way to transcend such unfavorable conditions is to follow scripturally prescribed duties.

“Similarly, when sons and brothers are born, one experiences happiness; when one gains wealth, he becomes joyful. However, upon their death or destruction, they become the cause of suffering. Just tolerate all of these temporary situations, which come and go. Do not give up your scripturally prescribed duty of fighting the war due to these temporary conditions, feelings, and circumstances. If you do not carry out your scripturally prescribed duties, then extremely undesirable results will be produced.” This is the essential meaning.

TEXT 15


यं हि न व्यथयन्त्येते पुरुषं पुरुषर्षभ ।

समदुःखसुखं धीरं सोऽमृतत्वाय कल्पते ॥१५॥

yaṁ hi na vyathayanty ete puruṣaṁ puruṣarṣabha |

sama-duḥkha-sukhaṁ dhīraṁ so ’mṛtatvāya kalpate ||15||



puruṣarṣabha – O best among men; ete – all these; [mātrā-sparśāḥ] – object of the senses combined with the propensity of the senses; sama-duḥkha-sukham – equal in distress and happiness; yaṁ dhīraṁ puruṣam – to that intelligent person; na vyathayanti – cannot disturb; saḥ – he certainly; amṛtatvāya – to achieve liberation; kalpate – becomes eligible

TRANSLATION

O greatest of all men! One who is unaffected by the temporary conditions produced by the union of the sense organs with the sense objects and who is equipoised in both happiness and sadness is naturally wise and qualified to achieve liberation from the ocean of birth and death.

RASIKA-RAÑJANA

“O greatest of all men! One who is unaffected by the heat and the cold and who perceives happiness and sadness with equanimity is actually the wise person, worthy of achieving immortality and liberation from the cycle of birth and death.”

RASIKĀSVĀDINĪ

If one practices tolerating all of these temporary conditions with proper understanding, then one will definitely not experience sadness from conditions produced from the union of the senses and sense objects. Thus, if one does not experience sadness, then liberation comes very near. Kṛṣṇa says to the greatest of all men that the happiness and sadness produced from the union of the senses with the sense objects cannot agitate one who is wise and equipoised. Rather, such a person becomes eligible for immortality and liberation from the cycle of birth and death.


TEXT 16


नासतो विद्यते भावो नाभावो विद्यते सतः ।

उभयोरपि दृष्टोऽन्तस्त्वनयोस्तत्त्वदर्शिभिः ॥१६॥

nāsato vidyate bhāvo nābhāvo vidyate sataḥ |

ubhayor api dṛṣṭo ’ntas tv anayos tattva-darśibhiḥ ||16||



asataḥ – temporary objects; bhāvaḥ – existence; na vidyate – does not; sataḥ – eternal objects; abhāvaḥ – destruction; na vidyate – does not; tattva-darśibhiḥ – by the seers of the truth; anayoḥ ubhayoḥ api – of these two, indeed; tu – but; antaḥ – the end; dṛṣṭaḥ – has been deliberated

TRANSLATION

That which is temporary, or subject to change, such as the body, is destructible, and it lacks eternal existence. That which is eternal refers to the soul, which is unchangeable and indestructible. The seers of the truth have analyzed the differences between that which is eternal and that which is not.

RASIKA-RAÑJANA

Lamentation, illusion, and so forth, which are unbefitting the soul, take shelter solely of the body; they have no existence in the constitutional position of the soul. Therefore, the seers of the truth meticulously analyze the difference between that which is eternal and that which is not. The soul is eternal, and it cannot be destroyed. Therefore, only the bodies of Bhīṣma and the other jīvātmās are destructible; their constitutional existence cannot be destroyed.

RASIKĀSVĀDINĪ

Kṛṣṇa speaks to those who have not yet achieved the proper state of intelligence. Actually, it is mentioned in the revealed scriptures—asaṅgo hyayaṁ puruṣaḥ—that the jīvātmā has no connection with the gross and subtle bodies; the jīvātmā also has no connection with religious duties, lamentation, and illusion. Some disillusioned people are in ignorance because they think that they have a connection with the body. Temporary religious duties, lamentation, and illusion have no existence in the eternal jīvātmā. The jīvātmā is never destroyed. Thus, the difference between eternal existence and temporary existence has been explained. Wise people, equipped with eternal truths, understand subject matters in this manner.

“Since Bhīṣmadeva, the other warriors, and all of you are jīvātmās, you are eternal and indestructible. Therefore, the lamentation and ignorance that affect the material body cannot exist in you. Therefore, how can Bhīṣma even be destroyed? How is it that you are lamenting for them?” This is the essential meaning.

TEXT 17


अविनाशि तुतद्विद्धि येन सर्वमिदं ततम् ।

विनाशमव्ययस्यास्य न कश्चित्कर्तुमर्हति ॥१७॥

avināśi tu tad viddhi yena sarvam idaṁ tatam |

vināśam avyayasyāsya na kaścit kartum arhati ||17||



yena – by which; idaṁ sarvam – all these bodies; tatam – pervaded; tat – to that spirit soul; tu – but; avināśi – indestructible; viddhi – should know; kaścit – anyone; avyayasya asya – of this imperishable soul; vināśaṁ kartum – to destroy; na arhati – is not able to

TRANSLATION

The soul that pervades and permeates the entire body is known as an indestructible substance. The soul is imperishable and eternal, and it cannot be destroyed by anybody.

RASIKA-RAÑJANA

The living entity, jīva, is indestructible. As the soul, the jīva pervades the entire body. Despite being infinitesimal in size, the jīva nourishes the entire body just like a tonic. It has the ability to permeate the entire body. The jīva is called sarva-ga because it can be present in various planets, such as heaven and hell, and in various species of life. The jīva is imperishable and eternal, and it cannot be destroyed by anybody.

RASIKĀSVĀDINĪ

Now, Kṛṣṇa explains how an eternal substance cannot be destroyed: “The jīvātmā pervades the entire body; the jīvātmā is indestructible. You may say that the jīvātmā is subject to the deficiency of being temporary and that its size is small in comparison to the body despite being the conscious pervasive force. In response to that, I say that this type of shortcoming is factually not present in the jīvātmā. Among subtle objects, the jīva is most subtle; however, that is but a reflection of My greatness (sūkṣmāṇām apy ahaṁ jīvaḥ). The revealed scriptures say that the jīvātmā is very small in size and that it can be experienced by the combined mind, intelligence, and heart, wherein the five life airs reside. If the tip of a strand of hair is split into one hundred parts, and if one of those one hundred parts is again split into one hundred parts, then the tip of one of those split hair strands is the size of the jīvātmā. Despite being infinitesimal in size, seekers of the self can still experience the true constitutional position of themselves, the jīvātmā.

“From all of this evidence taken from the revealed scriptures, one understands that the jīva is extremely small in size. If a magical stone is powdered, and if a bit of the powder is placed on one’s chest or head, one’s whole body becomes rejuvenated and nourished. Similarly, if one takes just a small part of a super medicinal plant and places it on one’s chest or head, the whole body becomes reenergized. In the same way, the jīvātmā, despite being miniscule in size, consciously permeates and energizes the entire body. There is no contradiction in this function of the jīvātmā. The jīva is obliged to reside in heaven, hell, or various species of life due to becoming subjugated by a material body.”

Dattātreya has spoken about the living force as follows—yena saṁsarate pumān; the jīvātmā is designated as the living force itself, and it travels around in the world. Thus, the jīvātmā is all-pervasive; there is nothing inconsistent in this regard. This topic will be discussed in the next verse.

The revealed scriptures (Kaṭha Upaniṣad 2.2.13) provide evidence about the imperishable, eternal nature of the jīvātmā:


nityo nityānāṁ cetanaś cetanānām

eko bahūnāṁ yo vidadhāti kāmān



You may say that the three substances—namely, the physical body, jīvātmā, and paramātmā—are present in humans, animals, and birds. The physical body and the jīvātmā are explained in this verse and in Bhagavad-gītā 2.16—nāsato vidyate bhāvaḥ. However, what is the truth about the paramātmā? In this verse, Kṛṣṇa says, avināśi tu. One should know that the paramātmā pervades the entire universe and that it is indestructible. The paramātmā is imperishable, and nobody is qualified to destroy Him, because He is completely separate from the minute energy of the living entity (jīva-śakti) and from the illusory energy (māyā-śakti).

TEXT 18


अन्तवन्त इमे देहा नित्यस्योक्ताः शरीरिणः ।

अनाशिनोऽप्रमेयस्य तस्माद्युध्यस्व भारत ॥१८॥

antavanta ime dehā nityasyoktāḥ śarīriṇaḥ |

anāśino ’prameyasya tasmād yudhyasva bhārata ||18||



nityasya – always the same; anāśinaḥ – free from destruction; aprameyasya – beyond measurement because of being too subtle; śarīriṇaḥ – of the spirit soul; ime dehāḥ – all these bodies; antavantaḥ – perishable; uktāḥ – he said; bhārata – O Arjuna; tasmāt – that is why; yudhyasva – fight

TRANSLATION

The soul is eternal, indestructible, and immeasurable. These bodies are all destructible. Thus, O Bhārata, do not give up your scripturally prescribed duties; rather, fight in the war!

RASIKA-RAÑJANA

“All of these bodies are impermanent, but the jīvātmā is indestructible. Since the jīva, or jīvātmā, is extremely subtle, it is inestimable. Thus, O Bhārata, do not give up your scriptural duties. Fight in the war.”

RASIKĀSVĀDINĪ

This verse describes the line nāsato vidyate bhāvaḥ clearly. “The jīvātmā is eternal, as it cannot be destroyed. The jīvātmā is inestimable because it is extremely subtle and incomprehensible. The jīvātmā is free from happiness and sadness. It is said that the body is destructible. O Arjuna! Therefore, fight! It is improper to give up your scripturally prescribed duties.”

TEXT 19


य एनं वेत्ति हन्तारं यश्चैनं मन्यते हतम् ।

उभौ तौ न विजानीतो नायं हन्ति न हन्यते ॥१९॥

ya enaṁ vetti hantāraṁ yaś cainaṁ manyate hatam |

ubhau tau na vijānīto nāyaṁ hanti na hanyate ||19||



yaḥ – a person; enam – to this spirit soul; hantāram – the destroyer; vetti – thinks; yaś ca enam – and a person who thinks him; hatam – killed; manyate – thinks; tau ubhau – both of them; na vijānītaḥ – ignorant; [yasmāt] – because; ayam – the spirit soul; na hanti – does not kill anyone; na hanyate – cannot be killed by anyone

TRANSLATION

One who thinks that a soul is the killer and who thinks that a soul is killed actually does not know anything at all about the nature of the soul. Factually, the soul does not kill anybody and cannot be killed by anybody.

RASIKA-RAÑJANA

“One who thinks that a soul can kill another soul or that a soul can be killed by another soul factually knows nothing at all. The soul kills nobody and cannot be killed by anybody. My dear friend, Arjuna, you are the soul. You are not the killer. You cannot be killed either. There is no need for you to fear that ignorant people will call you a killer of your teachers or that you will aquire infamy.”

RASIKĀSVĀDINĪ

“O my dear friend, Arjuna! You are the soul (jīvātmā). You are not the killer. You are not the action. A person may think that the soul is the killer—in other words, that Arjuna is the killer of Bhīṣma and the other warriors. Or a person may think that Arjuna was killed by Bhīṣma and other warriors. Factually, people who think like this are totally ignorant, because the soul does not kill anybody, and the soul cannot be killed by anybody. Thus, with this understanding, what fear is there if people spread infamy about Arjuna as a killer of his teachers and elders?” This is the essential meaning explained here.

TEXT 20


नजायते म्रियते वा कदाचिन्

नायं भूत्वा भविता वा न भूयः ।

अजो नित्यः शाश्वतोऽयं पुराणो

न हन्यते हन्यमाने शरीरे ॥२०॥

na jāyate mriyate vā kadācin

nāyaṁ bhūtvā bhavitā vā na bhūyaḥ |

ajo nityaḥ śāśvato ’yaṁ purāṇo

na hanyate hanyamāne śarīre ||20||



ayam – the spirit soul; kadācit – sometimes; na jāyate – does not take birth; vā na mriyate – or dies; bhūtvā vā – or produces; bhūyaḥ – again; na bhavitā – will come to be; ayam ajaḥ – the spirit soul is unborn; nityaḥ – always remains the same; śāśvataḥ – permanent; purāṇaḥ – devoid of six transformations; [api ca] – yet; śarīre hanyamāne – even after the body is destroyed; ayam – the soul; na hanyate – does not get killed

TRANSLATION

The soul never takes birth and never dies. In other words, the soul does not come into existence, nor does it undergo repeated growth. This is because the soul is never born and is free from deterioration. The soul is ancient yet eternally new. Even when the body is destroyed, the soul remains indestructible.

RASIKA-RAÑJANA

The soul is unborn, eternal, and existent at all times (past, present, and future), and it is indestructible at all times. The soul does not undergo birth or death. The soul does not come into existence, nor does it undergo subsequent repeated growth. The soul is old yet, at the same time, eternally new. The soul cannot be killed. The soul has absolutely no connection with the body, which is subject to birth and death.

RASIKĀSVĀDINĪ

The soul’s eternality is clearly described herein. The soul is never born, and it never dies; in this way, the occurrence of the soul’s birth and death is completely eliminated. The soul does not come into existence, and it will not come into existence; thus, the birth and death of the soul, either in the past or in the future, is completely eliminated. Thus, the soul is unborn (aja). The soul is bereft of birth in the past, present, and future. Therefore, the soul does not have any previously conditioned existence.

Nitya means “eternally existing, unchangingly.” Śāśvataḥ means “always present.” The soul cannot be destroyed in the past, present, or future; in other words, the soul is eternal. If that is the case, then the soul must undergo old age due to being present for so long; however, this cannot be said either. Even though the soul is ancient, it is still new. The six changes that the body undergoes are not applicable to the soul.

Yāska, the follower of the revealed Vedas, states the following: jāyate asti varddhate vipariṇamate apakṣīyate vinaśyati iti. The body undergoes these six changes—birth, existence, growth, change, deterioration, and destruction. The soul, however, does not undergo any of these changes, as explained in this verse.

Na jāyate indicates that destruction does not occur for the soul. Na cāyaṁ bhūtvā bhavitā vā indicates that past or future manifestations and existences do not occur for the soul. Nitya indicates that growth does not occur in the soul. Śāśvata indicates that deterioration does not occur for the soul. Purāṇa indicates that change does not occur in the soul.

“You may say that since the soul is present in the body and the body undergoes death, the soul is also forced to undergo some sort of death. In response, I say that even when the body dies, the soul is not destroyed. Since the soul factually has no connection with the body, the soul does not have to undergo any type of death when the body dies.”

TEXT 21


वेदाविनाशिनं नित्यं य एनमजमव्ययम् ।

कथं सपुरुषः पार्थ कं घातयति हन्ति कम् ॥२१॥

vedāvināśinaṁ nityaṁ ya enam ajam avyayam |

kathaṁ sa puruṣaḥ pārtha kaṁ ghātayati hanti kam ||21||



pārtha – O Arjuna; yaḥ – a person; enam – to the soul; nityam – devoid of growth; ajam – devoid of birth; avyayam – free from dwindling; avināśinam – free from destruction; veda – knows; saḥ puruṣaḥ – that person; katham – how; kam – to whom; ghātayati – orders to kill; [vā] kam – or whom; hanti – kills

TRANSLATION

O Pārtha! Does the person who knows the soul to be indestructible, eternal, unborn, and imperishable kill anybody or cause anybody to kill?

RASIKA-RAÑJANA

“O Pārtha! Does one who knows the soul to be indestructible, eternal, unborn, and imperishable kill anybody? Does such a person instruct anybody to kill?”

RASIKĀSVĀDINĪ

“Thus, with this understanding, you will not be at fault for killing anybody, and I will not be at fault for inspiring you to kill anybody. O Pārtha! If a person like you or Me knows the soul to be unborn, imperishable, indestructible, and eternal, then how is it that I can cause you to kill anybody, and how is it that you can kill anybody?”

TEXT 22


वासांसि जीर्णानि यथा विहाय

नवानि गृह्णाति नरोऽपराणि ।

तथा शरीराणि विहाय जीर्णान्य्-

अन्यानि संयाति नवानि देही ॥२२॥

vāsāṁsi jīrṇāni yathā vihāya

navāni gṛhṇāti naro ’parāṇi |

tathā śarīrāṇi vihāya jīrṇāny

anyāni saṁyāti navāni dehī ||22||



naraḥ – human being; yathā – as; jīrṇāni vāsāṁsi – old garments; vihāya – giving up; aparāṇi navāni – other new garments; gṛhṇāti – accepts; tathā – similarly; dehī – the spirit soul; jīrṇāny – covered by old age; śarīrāṇi – the bodies; vihāya – giving up; anyāni navāni – other new bodies; saṁyāti – accepts

TRANSLATION

Just as humans give up old clothing to put on new clothing, the embodied soul gives up an old body to enter into a new body.


RASIKA-RAÑJANA

Just as people give up old clothing and put on new clothing, the embodied soul gives up an old body and accepts a new body.

RASIKĀSVĀDINĪ

“You may say that the soul will leave the body named Bhīṣma, and that you and I will be responsible for that. In response, I ask what fault there is in assisting one to give up his old clothes and put on new clothes. What fault will we incur if we are simply helping Bhīṣmadeva to give up his old body and obtain a new, divine body?

“Just as people give up their old and torn clothing to wear new clothes, the embodied soul gives up an aged body to enter into a new body. A body born of previous karmic reactions is inevitably going to be destroyed after reaching old age. What reason is there to lament over this?”

TEXT 23


नैनं छिन्दन्ति शस्त्राणि नैनं दहति पावकः ।

न चैनं क्लेदयन्त्यापो न शोषयति मारुतः ॥२३॥

nainaṁ chindanti śastrāṇi nainaṁ dahati pāvakaḥ |

na cainaṁ kledayanty āpo na śoṣayati mārutaḥ ||23||



śastrāṇi – weapons; enam – to this soul; na chindanti – cannot cut to pieces; pāvakaḥ – fire; enam – to this soul; na dahati – cannot burn; āpaḥ – water; enam – to this soul; na kledayanti – cannot moisten; ca – and; mārutaḥ – wind; na śoṣayati – cannot dry

TRANSLATION

Weapons cannot tear apart the soul. Fire cannot burn the soul. Water cannot moisten the soul. Wind cannot dry up the soul.

RASIKA-RAÑJANA

The soul cannot be torn apart by weapons. The soul cannot be burned by fire. The soul cannot be moistened by water. The soul cannot be dried up by wind.

RASIKĀSVĀDINĪ

“You may ask whether the soul feels any pain from all the weapons used in the war. In response to that, it is explained that sharp weapons cannot tear the soul; fire weapons, which you shoot, cannot burn the soul; water weapons cannot moisten the soul; and wind weapons cannot dry up the soul.”


TEXTS 24–25


अच्छेद्योऽयमदाह्योऽयमक्लेद्योऽशोष्य एव च ।

नित्यः सर्वगतः स्थाणुरचलोऽयं सनातनः ॥२४॥

अव्यक्तोऽयमचिन्त्योऽयमविकार्योऽयमुच्यते ।

तस्मादेवं विदित्वैनं नानुशोचितुमर्हसि ॥२५॥

acchedyo ’yam adāhyo ’yam akledyo ’śoṣya eva ca |

nityaḥ sarva-gataḥ sthāṇur acalo ’yaṁ sanātanaḥ ||24||

avyakto ’yam acintyo ’yam avikāryo ’yam ucyate |

tasmād evaṁ viditvainaṁ nānuśocitum arhasi ||25||



ayam – this soul; acchedyaḥ – unfit for breaking; ayam – this soul; adāhyaḥ – unable to be burnt; ayam – this soul; akledyaḥ – unable to be moistened; aśoṣya eva ca – unable to be dried up; ayam – this soul; nityaḥ – ever existing; sarva gataḥ – is fit to accept any type of body, like that of a demigod, according to his own deeds; sthāṇu – unchangeable; acalaḥ – immovable; sanātanaḥ – beginningless; ayam – this soul; avyaktaḥ – cannot be perceived by the senses, like the eyes, because of being very subtle; ayam – this soul; acintyaḥ – inconceivable; ayam – this soul; avikāryaḥ – devoid of the six transformations, like birth; ucyate – is addressed; tasmāt – therefore; enam – to this soul; evam – like this; viditvā – knowing; nānuśocituṁ arhasi – no need to lament because of this

TRANSLATION

This soul is unbreakable and unburnable. This soul cannot be wet, nor can it be dried. The soul is unmanifest, inconceivable, and unchangeable. Therefore, knowing the nature of the soul, you cannot lament anymore.

RASIKA-RAÑJANA

“The soul is untearable and unburnable. The soul cannot be moistened and cannot be dried. The soul is eternal, and it can be present in any given body according to its actions. The soul is still, possessing a constant nature. The soul is immovable and fixed. The soul is always present. The soul cannot be perceived by the material senses. The soul is inconceivable and immune to the six changes that the body undergoes.

“The soul is extremely subtle, which is why it is called avyakta. Despite being extremely miniscule, the soul pervades the entire body, which is why it is called acintya. Since the soul is immune to the six changes of the body, it is known as avikārya. Knowing the true nature of the soul, you should give up your lamentation.”


RASIKĀSVĀDINĪ

In this way, the eternality (nityatva) of the soul is established through words and elements. It is essential to make doubtful human beings knowledgeable in the truths about the soul. Thus, the fault of repetition is not present here. When we say that in Kali-yuga (Iron Age), there is righteousness, religious duty, and dharma, the repetition is done three to four times to emphasize the point that righteousness does exist in this age. Similarly, repetition has been used to establish the truths of the soul without any doubt.

Therefore, the soul is untearable (acchedya) and unburnable (adāhya). It cannot be decomposed and cannot be dried. The soul is eternal (nitya). The soul can enter the bodies of the devas, humans, birds, and animals according to its actions. The soul is fixed (sthānu), immovable (acala), and eternally present (sanātana).

This soul pervades the entire body with consciousness (caitanya), filled with power. Thus, it is inconceivable (acintya); the soul cannot be understood by argumentation. The soul does not undergo the six changes that occur in the body. Thus, by knowing the nature of the soul in this way, you cannot lament anymore.

TEXT 26


अथ चैनं नित्यजातं नित्यं वा मन्यसे मृतम् ।

तथापि त्वं महाबाहो नैनं शोचितुम्अर्हसि ॥२६॥

atha cainaṁ nitya-jātaṁ nityaṁ vā manyase mṛtam |

tathāpi tvaṁ mahā-bāho nainaṁ śocitum arhasi ||26||



mahā-bāho – O best of heroes, Arjuna; atha ca – and though; enam – to this soul; nitya-jātam – always born; vā – or; nityaṁ mṛtam – always dead; manyase – think; tathāpi – still; tvam – you; enam – for this; śocituṁ na arhasi – cannot lament

TRANSLATION

O most powerful one, Mahā-bāho! Even if you think that the soul is born and that the soul dies continuously, you still cannot lament for that.

RASIKA-RAÑJANA

“O most powerful one, Mahā-bāho! If you think that the soul is born and that the soul dies repeatedly, there still is no reason anymore for you to lament like this.”


RASIKĀSVĀDINĪ

“I have explained everything to you through presenting the truths from the revealed scriptures. Now I am even explaining the truths to you from a practical point of view. Listen with attention. O most powerful one! You are expert in conquering your enemies. Even if you think that with every birth of the body the soul is born again and that with every death of the body the soul dies again, you still have to do your prescribed kṣatriya duty, which is to fight in the war. You cannot lament for this. It is said in the revealed scriptures (Śrīmad Bhāgavatam 10.54.40) that this specific duty is clearly prescribed for the kṣatriyas by Prajāpati. Among kṣatriyas, brothers would even kill each other. Thus, the kṣatriyas have a fierce duty.”

TEXT 27


जातस्य हि ध्रुवो मृत्युर्ध्रुवं जन्म मृतस्यच ।

तस्मादपरिहार्येऽर्थे न त्वं शोचितुमर्हसि ॥२७॥

jātasya hi dhruvo mṛtyur dhruvaṁ janma mṛtasya ca |

tasmād aparihārye ’rthe na tvaṁ śocitum arhasi ||27||



hi – because; jātasya – of the person who has taken his birth; mṛtyuḥ – death; dhruvaḥ – certain; mṛtasya ca – of a person who is dead; janma – taking birth to enjoy the fruits of karma; dhruvam – certain; tasmāt – therefore; aparihārye arthe – in regard to inevitable matter; tvam – you; śocitum – to lament; na arhasi – cannot

TRANSLATION

For one who is born, death is guaranteed. For one who dies, birth is guaranteed because one must reap the results of his past actions. Thus, it is improper for you to lament about your duty, which cannot be given up.

RASIKA-RAÑJANA

“When one is born, after carrying out various actions he is bound to die. When one dies, he is bound to take birth again to reap the results of his previous actions. Thus, it is unbefitting of you to lament for this situation, which you cannot abandon.”

RASIKĀSVĀDINĪ

“When somebody is born and his prārabdha-karma (results of past actions) are all realized, then death is bound to follow. Then, that person is bound to be born again to reap the results of deeds from this life. Thus, it is improper for you to lament about the inevitable matters of birth and death, which cannot be abandoned.”


TEXT 28


अव्यक्तादीनि भूतानि व्यक्तमध्यानि भारत ।

अव्यक्तनिधनान्येव तत्र का परिदेवना ॥२८॥

avyaktādīni bhūtāni vyakta-madhyāni bhārata |

avyakta-nidhanāny eva tatra kā paridevanā ||28||



bhārata – O Arjuna; bhūtāni – of the living entities; avyaktādīni – the unmanifest state before birth; vyakta-madhyāni – the manifest duration known between birth and death; avyakta-nidhanāni eva – and also the unmanifest period after death; tatra – in that regard; kā paridevanā – what is there to lament

TRANSLATION

O Bhārata! The living beings are unmanifest before birth, and they are manifest between the time of their birth and death. After death, they again become unmanifest. Therefore, what need is there to lament for the living entities?

RASIKA-RAÑJANA

“O Bhārata, the living beings are unmanifest before birth; they become manifest during the complete time between birth and death; and after death, they again become unmanifest. So what need is there to lament over this? Genuine seekers of the Absolute Truth do not accept this type of understanding; however, even if you do accept such an unauthorized understanding, you still are responsible to carry out your kṣatriya duty and fight.”

RASIKĀSVĀDINĪ

The Supreme Lord is telling Arjuna to lament neither for the body (jātasya hi dhruvo mṛtyuḥ) nor for the soul (na jāyate mriyate vā). “O Bhārata! The devas, human beings, animals, and birds were all unconscious before birth. However, even before birth, they were present in their subtle and gross bodies made of the elements such as earth, air, and so on. From birth until death, these living beings will remain cognizant and conscious; after death, they will again become unconscious. During the universal destruction, the living entities continue to exist in their subtle forms, just as the objects of the senses, such as sound, continue to exist. Thus, all living entities are unconscious before their creation and after their destruction. They are conscious just in the time between birth and death. So why does one need to lament about this?”

In the Bhāgavatam (Śrīmad Bhāgavatam 10.87.29), the personified Vedas (śrutis) have said that all moving and nonmoving living entities are engaged in action by the power of the soul (jīva-śakti) and illusion (māyā-śakti); the results of these actions cause them to take birth. So what is the need to lament for this? Nārada has said (Śrīmad Bhāgavatam 1.13.44) that whether one thinks the world is eternal or temporary, or neither eternal nor temporary, it is incorrect in all circumstances to lament because of attachment and illusion.

TEXT 29


आश्चर्यवत्पश्यति कश्चिदेनम्

आश्चर्यवद्वदति तथैव चान्यः ।

आश्चर्यवच्चैनमन्यः शृणोति

श्रुत्वाप्येनं वेद न चैवकश्चित् ॥२९॥

āścarya-vat paśyati kaścid enam

āścarya-vad vadati tathaiva cānyaḥ |

āścarya-vac cainam anyaḥ śṛṇoti

śrutvāpy enaṁ veda na caiva kaścit ||29||



kaścid – someone; enam – to the soul; āścarya-vat – with surprise; paśyati – sees; tathā eva – similarly; anyaḥ ca – another also; enam – to this soul; āścarya-vat – amazingly; vadati – describes; anya ca – and yet another person; enam – to him; āścarya-vat – being struck with wonder; śṛṇoti – hears; kaścit ca – someone also; śrutvā apy – even after hearing; enam – to this soul; na veda – cannot understand

TRANSLATION

Some see the spirit soul to be inconceivable. Some describe the spirit soul to be inconceivable. Some hear about the spirit soul in wonder. And some, despite hearing about the soul, cannot understand what it is.

RASIKA-RAÑJANA

Some people perceive the soul to be inconceivable. Some people describe the soul as inconceivable. Some people hear about the soul in great wonder. Despite knowing and hearing about the soul, some people just cannot understand the soul. Due to illusion about the soul, various unwanted philosophies have sprung up, such as materialism (jaḍa-vāda), temporary consciousness philosophies (anitya-caitanya-vāda), and complete impersonalism (kevala-dvaita-vāda).

RASIKĀSVĀDINĪ

“You may ask why am I talking about such inconceivable wonders; you may say that despite hearing about these topics, they are so inconceivable that your ignorance is not going away. In response, I say that these truths about the self are certainly inconceivable by nature. Some consider the soul, the body, and the whole world, which is the combined form of the various souls in various bodies, to be completely astonishing. Some people discuss this topic knowing that it will give rise to wonder and astonishment. Some people, knowing this topic to be amazing, hear about it. Then again, there are people who hear about this topic but are unable to understand anything about it.”

TEXT 30


देही नित्यमवध्योऽयं देहे सर्वस्य भारत ।

तस्मात्सर्वाणि भूतानि न त्वंशोचितुमर्हसि ॥३०॥

dehī nityam avadhyo ’yaṁ dehe sarvasya bhārata |

tasmāt sarvāṇi bhūtāni na tvaṁ śocitum arhasi ||30||



Bhārata – O Arjuna; ayam dehī – this embodied soul; sarvasya – of all living entities; dehe – in the body; nityam – always; avadhyaḥ – cannot be killed; tasmāt – therefore; tvam – you; sarvāṇi bhūtāni – for all living entities; śocituṁ na arhasi – cannot lament

TRANSLATION

O Bhārata! Actually, all of the souls dwelling in their respective bodies can never be killed. Thus, you cannot lament for any living entity.

RASIKA-RAÑJANA

“In reality, the embodied soul can never be killed. Therefore, why do you lament for all of the living entities?”

RASIKĀSVĀDINĪ

Arjuna says, “If that is the case, then tell me what I should do definitively.” In response to that, Kṛṣṇa says not to lament: “O Arjuna! All of the souls who are residing in these bodies can never be slain. Thus, you cannot lament for any of these living entities.”

TEXT 31


स्वधर्ममपि चावेक्ष्य न विकम्पितुमर्हसि ।

धर्म्याद्धि युद्धा च्छ्रेयोऽन्यत्क्षत्रियस्य न विद्यते ॥३१॥

sva-dharmam api cāvekṣya na vikampitum arhasi |

dharmyād dhi yuddhāc chreyo ’nyat kṣatriyasya na vidyate ||31||



api – even; sva-dharmam – the duty of a kṣatriya; avekṣya ca – even after considering; vikampitum – to be quivering; na arhasi – cannot; hi – because; kṣatriyasya – for a kṣatriya; dharmyāt yuddhāt – other than fighting for religious principles; anyat śreyaḥ – other beneficial activity; na vidyate – does not exist


TRANSLATION

And if you look at the natural-born duty of a soul,I then there is no reason at all for you to become agitated, because kṣatriyas have no higher duty than to fight.

RASIKA-RAÑJANA

“If you keep your attention on your natural, prescribed duty, then you will no longer feel afraid as you are feeling now. This is because there is no higher duty for a kṣatriya than engaging in war to establish righteousness. The soul can exist in a bound state (baddha) and in a liberated state (mukta). The natural duty of a soul is different in its two states of existence. In the liberated state, the soul’s duty has nothing to do with material designations. In the materially bound state, the soul’s duty is attached to material designations to some extent. There are many undesirable conditions for a materially bound soul. In those various undesirable conditions, the soul’s duty is of various forms, and they certainly cannot be given up. If a soul, being situated in a human body, follows its natural duty as per the system of class and occupation (varṇāśrama), then that is all-encompassing and auspicious. Another name of varṇāśrama is sva-dharma, one’s natural duty. What can be better than fighting for those born in the mood of a kṣatriya?”

RASIKĀSVĀDINĪ

“It is improper for you to be afraid or unsettled with regard to killing. It has been established that the soul can never be destroyed despite consideration of the natural duty (sva-dharma) born of the soul (ātma-dharma) or the duty of a kṣatriya (kṣatriya-dharma). There is nothing more just or auspicious for a kṣatriya than to fight in the war.”


TEXT 32


यदृच्छया चोपपन्नं स्वर्गद्वारमपावृतम् ।

सुखिनः क्षत्रियाः पार्थ लभन्ते युद्धमीदृशम् ॥३२॥

yadṛcchayā copapannaṁ svarga-dvāram apāvṛtam |

sukhinaḥ kṣatriyāḥ pārtha labhante yuddham īdṛśam ||32||



pārtha – O Arjuna; sukhinaḥ – fortunate; kṣatriyāḥ – the kṣatriyas; yadṛcchayā – unexpectedly; upapannam – arrive; apāvṛtaṁ svarga-dvāraṁ ca – and in the form of the open gateway to heaven; īdṛśam – such; yuddham – fight; labhante – achieve

TRANSLATION

The fortunate warriors assembled here can enter through the wide, open gates of heaven through fighting this war. Their entry into heaven comes automatically.

RASIKA-RAÑJANA

“O Pārtha! This war is like an open gateway to heaven for all the warriors, so much so that they are able to enter heaven automatically. Truthfully, they are happy.”

RASIKĀSVĀDINĪ

Kṛṣṇa continues by saying that the warriors who die in the righteous battle end up much happier even than those who are victorious. Therefore, make Bhīṣma and the others attain happiness that is much greater than the normal happiness of this world; this can be achieved by killing them.

“O Arjuna! The fortunate warriors, despite not performing pious activities to enter heaven, obtain entry into heaven without even desiring such a result by just being present on the battlefield and fighting in this war.”

TEXT 33


अथ चेत्त्वमिमं धर्म्यं संग्रामं न करिष्यसि ।

ततः स्वधर्मं कीर्तिञ्चहित्वा पाप मवाप्स्यसि ॥३३॥

atha cet tvam imaṁ dharmyaṁ saṅgrāmaṁ na kariṣyasi |

tataḥ sva-dharmaṁ kīrtiṁ ca hitvā pāpam avāpsyasi ||33||



atha – on the other hand; cet – if; tvam – you; imaṁ dharmyaṁ saṅgrāmam – this fighting as a religious duty; na kariṣyasi – do not perform; tataḥ – then; sva-dharmaṁ kīrtim ca – the duties and glories of a kṣatriya; hitvā – giving up; pāpam – sin; avāpsyasi – will achieve


TRANSLATION

If you do not fight in this war of righteousness, then you will be bereft of your prescribed occupational duty and glories, and you will incur sin.

RASIKA-RAÑJANA

“As a result, if you do not fight in this war to establish righteousness, then you will commit the sin of falling from your prescribed occupational duty and glories.”

RASIKĀSVĀDINĪ

“If you act in opposition to your duties, then you will be at fault”; this has been described by Kṛṣṇa through the following four verses. “In other words, if you do not fight in this war, which has already been begun, then you will be engaged in sin for having given up your prescribed occupational duties and glories.

TEXT 34


अकीर्तिञ्चापि भूतानि कथयिष्यन्ति तेऽव्ययाम् ।

सम्भावितस्य चाकीर्तिर्मरणादतिरिच्यते ॥३४॥

akīrtiṁ cāpi bhūtāni kathayiṣyanti te ’vyayām |

sambhāvitasya cākīrtir maraṇād atiricyate ||34||



bhūtāni ca – all people also; te – your; avyayām – permanently; akīrtim – infamy too; kathayiṣyanti – will speak; sambhāvitasya ca – for a respectable person; akīrtiḥ – infamy; maraṇāt – than death; atiricyate – is more

TRANSLATION

Society will eternally speak about your infamous acts. A well-established and famous person suffers more from infamy than even from death.

RASIKA-RAÑJANA

“If that occurs, then you will become infamous forever. A very established and famous person suffers more from infamy than from death.”

RASIKĀSVĀDINĪ

“Your eternal infamy will be announced to everybody. Infamy for a respected man causes more suffering than even death does.”

TEXT 35


भयाद्रणादुपरतं मंस्यन्ते त्वां महारथाः ।

येषाञ्चत्वं बहुमतो भूत्वा यास्यसि लाघवम् ॥३५॥

bhayād raṇād uparataṁ maṁsyante tvāṁ mahā-rathāḥ |

yeṣāṁ ca tvaṁ bahu-mato bhūtvā yāsyasi lāghavam ||35||



mahā-rathāḥ – the great warriors, such as Duryodhana; tvam – to you; bhayāt – our of fear; raṇāt – from fighting; uparatam – abstain; maṁsyante – will think; ca – and; tvam – you; yeṣām – for whom; bahu-mataḥ bhūtvā – you have become the object of high esteem; [teṣām] – to them; lāghavaṁ yāsyasi – will be the object of disrespect

TRANSLATION

The great mahā-ratha warriors who highly respect you will say that you did not fight in the war because you were afraid. Thinking like this, those warriors will consider you to be totally insignificant.

RASIKA-RAÑJANA

“All the mahā-ratha warriors who highly respect you will all begin to think of you as an insignificant person. They will think that you are fearful and that you fled from the war.”

RASIKĀSVĀDINĪ

“Duryodhana and all the other great warriors will think that you did not fight in the war out of fear. You have received very high respect from people; they think of you, their enemy, as very powerful. You are so highly respected; and if you leave the war now, then you will become insignificant. All the warriors will completely lose their faith in you. Kṣatriyas cannot leave the battlefield, even out of love and friendship for the other warriors. The only justifiable reason for a kṣatriya to leave a war is out of fear.” This is the essential meaning.

TEXT 36


अवाच्यवादांश्च बहून्वदिष्यन्ति तवाहिताः ।

निन्दन्तस्तव सामर्थ्यं ततोदुः खतरं नु किम् ॥३६॥

avācya-vādāṁś ca bahūn vadiṣyanti tavāhitāḥ |

nindantas tava sāmarthyaṁ tato duḥkhataraṁ nu kim ||36||



tava ahitāḥ – your enemies; tava sāmarthyam – of your ability; nindantaḥ – by criticizing; bahūn avācya vādān ca – various unkind words also; vadiṣyanti – will speak; nu – O Arjuna; tataḥ – than that; duḥkhataram – more painful; kim – what can be

TRANSLATION

Your enemies will condemn your ability as a warrior and speak bitter words about you. What can give you more distress and suffering than this?


RASIKA-RAÑJANA”

“What bitter, unspeakable words your enemies will speak about you! They will criticize your ability as a warrior. What can cause you more sadness and suffering than this?”

RASIKĀSVĀDINĪ

“Your enemies will criticize your ability; they will say that you have lost your gender and speak bitter words of that sort. What could bring more suffering and sadness than that?”

TEXT 37


हतो वा प्राप्स्यसि स्वर्गं जित्वा वा भोक्ष्यसे महीम् ।

तस्मादुत्तिष्ठ कौन्तेय युद्धाय कृतनिश्चयः ॥३७॥

hato vā prāpsyasi svargaṁ jitvā vā bhokṣyase mahīm |

tasmād uttiṣṭha kaunteya yuddhāya kṛta-niścayaḥ ||37||



hataḥ vā – if killed in the battle; svargaṁ prāpsyasi – will attain a heavenly planet; jitvā vā – or by achieving victory; mahīm – the earth; bhokṣyase – will enjoy; kaunteya – O Arjuna; asmāt – therefore; yuddhāya – for the sake of fighting; kṛta niścayaḥ [san] – with determination; uttiṣṭha – get up

TRANSLATION

O son of Kuntī, Kaunteya! If you die, then you will attain heaven. If you win the war, then you will enjoy the worldly kingdom. Therefore, becoming determined in purpose, stand up and fight.

RASIKA-RAÑJANA

“O son of Kuntī, Kuntī-nandana, if you die in the war, then you will attain residence in heaven. If you win the war, then you will enjoy the kingdom on this earth. Therefore, becoming determined in purpose, stand up and fight.”

RASIKĀSVĀDINĪ

“You may say, ‘There is actually no guarantee that I will be victorious in the war. Therefore, how can I fight in the war?’ In response to that, I say that if you die, then you will enter heaven; and if you win, then you will enjoy the kingdom on earth. O son of Kuntī, Kuntī-nandana! Therefore, become determined to fight and stand up.”

TEXT 38


सुखदुः खेसमे कृत्वा लाभालाभौ जयाजयौ ।

ततो युद्धाय युज्यस्व नैवं पापमवाप्स्यसि ॥३८॥

sukha-duḥkhe same kṛtvā lābhālābhau jayājayau |

tato yuddhāya yujyasva naivaṁ pāpam avāpsyasi ||38||



sukha-duḥkhe – happiness and distress; lābha-alābhau – profit and loss; jaya-ajayau [ca] – as well as victory and defeat; same – equal; kṛtvā – keeping, or seeing with equal vision; tataḥ – than; yuddhāya – to fight; yujyasva – be prepared; evam – in this way; pāpam – sin; na avāpsyasi – will not receive

TRANSLATION

Think of happiness and distress, gain and loss, and victory and defeat as all equal, and fight. In this way, you will not be implicated in sin.

RASIKA-RAÑJANA

“Think of happiness and sadness, gain and loss, and victory and defeat as all equal. If you fight with this mood, then you will not be subject to sin.”

RASIKĀSVĀDINĪ

“From all respects and viewpoints, your duty is to fight. If you are afraid that fighting will implicate you in sin, then learn from me how not to get involved in sin, and fight in the war. Consider happiness and sadness, royal gains and loss, and victory and defeat as all equal to each other. Using your intellect, view them as equal to each other, and be ready to fight in the war. O intelligent one, by maintaining such a mindset, seeing everything as equal, you will not be implicated in sin.

“Listen to what I say (in Bhagavad-gītā 5.10). Someone who offers all of his actions to Me, the Supreme Lord, and gives up sense enjoyment, becoming bereft of pride and being unattached to the results of his actions, never is entangled in sin and work. He remains like a lotus flower untouched by the water.”

TEXT 39


एषा तेऽभिहिता साङ्ख्ये बुद्धिर्योगे त्विमां शृणु ।

बुद्ध्या युक्तो यया पार्थ कर्मबन्धं प्रहास्यसि ॥३९॥

eṣā te ’bhihitā sāṅkhye buddhir yoge tv imāṁ śṛṇu |

buddhyā yukto yayā pārtha karma-bandhaṁ prahāsyasi ||39||



pārtha – O son of Kuntī; sāṅkhye – about the science of the self; eṣā buddhiḥ – this knowledge; te abhihitaḥ – spoke to you; yoge tu – in the process of devotional service also; imam – this intelligence; śṛṇu – hear; yayā buddhyā yuktaḥ [san] – when that devotion is combined with intelligence; karma-bandham – the material existence in the form of bondage of fruitive activities; prahāsyasi – will be able to give up completely


TRANSLATION

Here, I have spoken to you about intelligence connected with knowledge. O Pārtha! Now listen about intelligence connected with devotion, which can completely break all bondage born out of your actions and their results.

RASIKA-RAÑJANA

“Intelligence anointed with knowledge, otherwise known as sāṅkhya, is being discussed. Now listen carefully about intelligence anointed with devotion. O Pārtha, if you connect to knowledge anointed with devotion, then you will become competent to destroy this cycle of birth and death. It will then be revealed that buddhi-yoga, connecting oneself with the intelligence, is ultimately of one type. When that buddhi-yoga is within the limits of work, it is known as karma-yoga. When that buddhi-yoga crosses over work and is confined within the limits of knowledge, then it is known as jñāna-yoga or sāṅkhya-yoga. When that buddhi-yoga crosses over the limits of both work and knowledge, and touches devotion, then it is known as bhakti-yoga or complete and purified buddhi-yoga (viśuddha and sampūrṇa buddhi-yoga).”

RASIKĀSVĀDINĪ

“O Pārtha! Sāṅkhya is the process by which truth and the soul are revealed; through this meaning, it can be stated that sāṅkhya is complete knowledge. I have spoken to you about the intelligence through which complete knowledge about the self (sāṅkhya) is revealed.

“Now listen about yoga, or bhakti-yoga, knowledge about devotional service. By hearing this knowledge about intelligence connected with devotion, you can completely and brilliantly give up this whole cycle of birth and death born from the bondage of karma. By connecting with such intelligence anointed with devotion, you offer all your work and its results to the Supreme Lord; your heart then becomes purified, after which you will obtain the mercy of the Supreme Lord. By gaining that supreme mercy of the topmost knowledge, you can brilliantly give up the bondage caused from work and it resultant actions.” This is explained by Śrīdhara Svāmīpāda.

TEXT 40


नेहाभिक्रमनाशोऽस्ति प्रत्यवायो न विद्यते ।

स्वल्पमप्यस्य धर्मस्य त्रायते महतो भयात् ॥४०॥

nehābhikrama-nāśo ’sti pratyavāyo na vidyate |

sv-alpam apy asya dharmasya trāyate mahato bhayāt ||40||



iha – in this process of bhakti-yoga; abhikrama-nāśaḥ – loss of endeavor; na asti – there is not; pratyavāyaḥ [ca] – detriment also; na vidyate – there is not; asya dharmasya – of this process of devotion; svalpam api – even a little performance; mahataḥ bhayāt – from the great fear of material existence; trāyate – protects

TRANSLATION

Once the process of devotional service, bhakti-yoga, is begun, it can never go in vain. It cannot be diminished either. Even by performing just a tiny amount of devotional service, one can be delivered from the clutches of this horrible cycle of birth and death.

RASIKA-RAÑJANA

No effort or attempt undertaken in devotional service, bhakti-yoga, can ever become futile or diminished. The performer of even a small bit of devotional service can be delivered from this extremely horrible ocean of birth and death.

RASIKĀSVĀDINĪ

In this context, yoga is of two types: (1) bhakti-yoga, performed through hearing and chanting, and (2) karma-yoga, performed by offering all the results of one’s work to the Supreme Lord without desiring any of them (niṣkāma-karma-yoga). Among these types of yoga, bhakti-yoga is being described up to Bhagavad-gītā 2.47, which begins with karmaṇy evādhikāras te. In Bhagavad-gītā 2.45, Kṛṣṇa says, nistraiguṇyo bhavārjuna: “Rise above the three modes, O Arjuna.” It must be noted here that only bhakti can cause a person to transcend the three modes of material nature. This is also clearly explained in Canto 11 of Śrīmad Bhāgavatam (11.25.32).

Jñāna-yoga and karma-yoga are bound by the material modes of goodness and passion, respectively; they are not above the three modes of material nature. In contrast, devotion performed by offering one’s work and results to the Supreme Lord destroys the uselessness of karma. However, if the work and its results (karma-yoga) are offered to the Lord without devotion, then this offering to the Lord cannot be termed bhakti-yoga.

“If you say that work offered to the Supreme Lord is devotional service (bhakti), then what is work (karma)?” This question remains. One may say that work not offered to the Supreme Lord is karma, but that cannot be said as such. In the Śrīmad Bhāgavatam, there are verses stated such as naiṣkarmyam apy acyuta bhāva-varjitaṁ na śobhate (1.5.12): “When even pure knowledge devoid of work cannot produce auspiciousness, then work, which is always known to produce inauspiciousness, will be completely futile and fruitless when not offered to the Supreme Lord.” From these words of Sage Nārada, it is ostensible that work not offered to the Supreme Lord is worthless.

The only way to reach the Lord’s sweet, divine lotus feet is through the practice of hearing and chanting with love and devotion; this is described in this section of the Bhagavad-gītā. Work performed without attachment to the results (niṣkāma-karma-yoga) is also being described. One must understand that in the previous verse, the term buddhi-yoga has been used to describe both bhakti-yoga and niṣkāma-karma-yoga, and this is also confirmed in the following two excerpts from the Bhagavad-gītā:


dadāmi buddhi-yogam taṁ yena mām upayānti te

(Bhagavad-gītā 10.10)

dūreṇa hy avaraṁ karma buddhi-yogād dhanañjaya

(Bhagavad-gītā 2.49)



Thereafter, Śrī Kṛṣṇa speaks the glories of the process of devotional service, beginning with hearing and chanting. If this process of bhakti-yoga is begun, it can never be destroyed; further, it is never diminished. In contrast, on the path of work, karma-yoga, if one begins work and does not continue it, then the work that was started is destroyed and diminished.

If a person begins some devotional service and is unable to sufficiently continue that devotional service, then does it become useless? One may ask such a question. In response, Śrī Kṛṣṇa has said that on the path of devotion, even if one has begun a tiny amount of devotional service, that tiny amount of devotional service can save one from the horrendous cycle of birth and death. It is proven in the Śrīmad Bhāgavatam that a person who hears the Holy Name of the Lord even once, even if the person is of an extremely low, barbaric birth (caṇḍāla), can be liberated from the cycle of birth and death—yan-nāma sakṛc chravaṇāt, pukkaśo ’pi vimucyate saṁsārāt (Śrīmad Bhāgavatam 6.16.44). This is also seen in the story of Ajāmila.

From the time devotional service is begun, there is never even a drop of destruction. This is described by Śrī Kṛṣṇa to Uddhava in the Śrīmad Bhāgavatam: “O Uddhava! The religion of devotional service (bhakti-dharma) is free of selfish desires and is completely transcendental to the modes of material nature; this is confirmed by Me” (Śrīmad Bhāgavatam 11.29.20). The words of Śrī Kṛṣṇa in the Bhāgavatam are in congruence with His words spoken in the Bhagavad-gītā. A substance that is beyond the modes of material nature can never be destroyed—such logic is proven in the Śrīmad Bhāgavatam and will also be shown in the Bhagavad-gītā.

One may say that selfless work offered to the Lord, by dint of its relation with the Lord, becomes transcendent to the modes of material nature. However, one cannot say this. Śrī Kṛṣṇa Himself has stated in the Śrīmad Bhāgavatam (11.25.23) that activities that are performed regularly (nitya-karma) and selfless activities that are performed incidentally (naimittika-karma), even when offered to Him, fall under the mode of goodness; those actions are considered sāttvik. According to these words of Śrī Kṛṣṇa, it is understood that normal work offered to the Supreme Lord is considered sāttvik, in the mode of goodness; such action is saguṇa, falling under the jurisdiction of the modes of material nature, as opposed to nirguṇa, transcending the modes of material nature.

TEXT 41


व्यवसायात्मिका बुद्धिरेकेह कुरुनन्दन ।

बहुशाखा ह्यनन्ताश्च बुद्धयोऽव्यवसायिनाम् ॥४१॥

vyavasāyātmikā buddhir ekeha kuru-nandana |

bahu-śākhā hy anantāś ca buddhayo ’vyavasāyinām ||41||



kuru-nandana – O descendent of the Kuru dynasty, Arjuna; iha – about this bhakti-yoga; vyavasāyātmikā – resolute; buddhiḥ – intelligence; ekā [eva] – only one; [kintu] avyavasāyinām – of those who have material desire; buddhayaḥ – all intelligence; anantāḥ – innumerable; bahu-śākhāḥ ca – and with many branches; hi – certainly

TRANSLATION

O son of Kuru! Intelligence associated with unalloyed devotional service is extremely determined in nature. I am the only goal of people with such intelligence. Therefore, their intelligence is fixed one-pointedly in Me. However, those whose intelligence is not solely fixed in Me are not very determined. Their intelligence is fixed in work aimed at fulfilling their sense desires. Such people are fixed in various material desires, and their intelligence is spread over many different goals.

RASIKA-RAÑJANA

“Devotional service, bhakti-yoga, is of two types: (1) primary bhakti-yoga, beginning with hearing (śravaṇa) and chanting (kīrtana), and (2) secondary bhakti-yoga, selflessly offering one’s work to Śrī Kṛṣṇa. I am the goal of this primary type of bhakti-yoga; therefore, the intelligence associated with this type of devotional service is very determined (vyavsāyātmikā and niścayātmikā). Those who are not determinedly fixed in Me have intelligence that is associated with work (karma-yoga); they have many desires and goals, and they are not determined; they are fixed in many material desires. Thus, they should fear that their work will be destroyed and diminished.”

RASIKĀSVĀDINĪ

I continue by saying that Śrī Kṛṣṇa has established intelligence associated with devotional service to be most superior. He says to Arjuna, son of Kuntī, that this type of resolute intelligence is synonymous with determined intelligence. For example, I have been instructed by my spiritual master to engage in chanting the Holy Names of the Lord, remembering the Lord, and worshiping the Lord. This is my spiritual practice, and this is also the goal of my spiritual practice. This is the very life of my existence. In the stages of both practice and perfection, I can never give up these instructions that my spiritual master has given me. This is what I desire. This is what I am bound to do. Other than these instructions, there is nothing else that I must do. Even in dreams, there is no other duty better for me than following these instructions of my spiritual master. I may get happiness or sadness from following this practice; the cycle of birth and death may or may not be destroyed by following this practice. However, all of that does not matter to me.

This type of extremely determined, fixed intelligence is possible only in genuine, sincere devotional service. Śrī Kṛṣṇa has said in the Śrīmad Bhāgavatam (11.20.28) that one must worship Him with faith, extreme determination, and loving devotion.

This type of single-pointedness is not present anywhere other than in devotional service, bhakti-yoga. Śrī Kṛṣṇa has said that people with desires for the results of their work do not possess such one-pointed, resolute intelligence. Their intelligence is spread over many goals and desires. In the process of work, karma-yoga, people have unlimited desires, and their intelligence is spread over these unlimited desires. Their practice is also spread over their unlimited desires, and it has many branches going in different directions.

In the same way, the process of knowledge, jñāna-yoga, begins with purifying one’s inner self by engaging the intelligence in selfless work. Then, when the intelligence is purified, the intelligence has to be applied in renouncing work (karma-sannyāsa). Subsequently, the intelligence has to be applied in cultivating knowledge. Thereafter, to achieve perfection of knowledge, the intelligence has to be applied in devotion. After that, the intelligence must be applied in renouncing the cultivation of knowledge, according to the words of the Supreme Lord: jñānaṁ ca mayi sannyaset. In this way, the intelligence becomes of various types. Work, knowledge, and devotion must all be applied in the process of knowledge. Therefore, the process of knowledge causes the intelligence to be branched and not one-pointed.

TEXTS 42–44


यामिमां पुष्पितां वाचं प्रवदन्त्यविपश्चितः ।

वेदवादरताः पार्थ नान्यदस्तीति वादिनः ॥४२॥

कामात्मानः स्वर्गपरा जन्मकर्मफलप्रदाम् ।

क्रियाविशेषबहुलां भोगैश्वर्यगतिं प्रति ॥४३॥

भोगैश्वर्यप्रसक्तानां तयापहृतचेतसाम् ।

व्यवसायात्मिका बुद्धिः समाधौ न विधीयते ॥४४॥

yām imāṁ puṣpitāṁ vācaṁ pravadanty avipaścitaḥ |

veda-vāda-ratāḥ pārtha nānyad astīti vādinaḥ ||42||

kāmātmānaḥ svarga-parā janma-karma-phala-pradām |

kriyā-viśeṣa-bahulāṁ bhogaiśvarya-gatiṁ prati ||43||

bhogaiśvarya-prasaktānāṁ tayāpahṛta-cetasām |

vyavasāyātmikā buddhiḥ samādhau na vidhīyate ||44||



pārtha – O Arjuna; avipaścitaḥ – foolish people; veda-vāda-ratāḥ – attached to the interpretation of the Vedas; anyat – Godhead, or other than animals, food grains, children, and heavenly pleasures; na asti – does not exist; iti vādinaḥ – those who speak like this; kāmātmānaḥ – the heart overwhelmed with sense enjoyment; svarga-parāḥ – people who accept heaven as their main objective of life; janma-karma-phala-pradām – the bestower of good birth and fruitive reactions; bhogaiśvarya-gatiṁ prati – toward sense gratification and opulence; kriyā-viśeṣa-bahulām – various ritualistic performances; yām imām – one who; puṣpitām – apparently pleasing to the ears; vācaṁ pravadanti – those who say Vedic statements are the topmost; tayā – by those flowery words; apahṛta-cetasām – bewildered in mind; bhogaiśvarya-prasaktānām – of people who are attached to sense gratification and opulence; vyavasāyātmikā – resolute; buddhiḥ – intelligence; samādhau – in the Supreme Lord; na vidhīyate – is not attained

TRANSLATION

O Pārtha! These irresolute, ignorant people give up the actual import of the revealed scriptures, which is to attain the ultimate destination of the Lord. They instead take shelter of the secondary meaning of the scriptures to gain wealth and fulfill their material desires. They think that there is nothing higher to be known than this. They want to fulfill the desires of their senses and attain residence in heaven. Such people, desiring material enjoyment and opulence, engage in various ritualistic sacrifices to attain high births and good results from their work. They are very attached to the flowery language of the revealed scriptures, which sound pleasing to the ears but are actually poisonous in the long term. Their hearts are stolen by the desire for material enjoyment and opulence. These people cannot determine what is and is not to be done, and their intelligence is never fixed one-pointedly, in a state of samādhi, in the Supreme Lord.

RASIKA-RAÑJANA

Such irresolute people, whose intelligence is branched out over various goals, are ignorant. They are attached to the materialistic import of the revealed scriptures, without knowing their true import. They desire materialistic results from their work and want to reside in heaven. They love to listen to and follow the flowery language of the Vedas, which is very dangerous although seemingly pleasing to the mind. They engage in extensive ritualistic ceremonies and practices to achieve high birth, opulence, materialistic happiness, and sense enjoyment.

Those who are one-pointedly attached to sense enjoyment and wealth are unintelligent fools. Their intelligence is not fixed in unalloyed determination in the Lord. Their intelligence is not fixed in samādhi in the Lord.

RASIKĀSVĀDINĪ

Therefore, the irresolute people who desire to enjoy their senses through their work are of very low intelligence. Śrī Kṛṣṇa tells Arjuna that these fools consider the flowery language of the revealed scriptures, which turns out to be poison in the long term, to be the supreme opinion. They are put into illusion by such words of the scriptures, and as a result, their intelligence does not become fixed, one-pointed, or resolute. The third verse supports these statements.

Why do those people speak in this way? It is because they are ignorant. The revealed scriptures use exaggerating words such as akṣayaṁ vai to describe that those who follow the cāturmāsya vow will attain indestructible piety. So these fools take advantage of these words, saying that they have drunk the elixir of immortality and that they have become immortal. They say that there is no Lord. In this way, they engage in gossip (prajalpa) and argumentation (vitarka).

What type of topics do they discuss? They discuss how to attain material enjoyment and opulence through various ritualistic practices that are described in the scriptures. They consider such statements of the revealed scriptures to be supreme. Their minds are unstable due to having so many materialistic desires. Their ultimate goal of life is to achieve residence in heaven. They desire high births and enjoyment from the results of their work.

Thereafter, fixing their minds in sense enjoyment and opulence, overcome with illusion from the flowery language of the scriptures, these people can never fix their minds on the Supreme Lord in a one-pointed, unalloyed, and determined manner. They cannot fix their intelligence in samādhi, or perfect meditation, in the Lord. In this regard, Śrī Svāmīpāda has said that those who desire to enjoy their senses through their work consider the work itself to be the provider of results. They do not believe in the Lord as the giver of results. This understanding is completely incorrect. This is the essential meaning here.

TEXT 45


त्रैगुण्यविषया वेदा निस्त्रैगुण्यो भवार्जुन ।

निर्द्वन्द्वोनित्यसत्त्वस्थो निर्योगक्षेम आत्मवान् ॥४५॥

trai-guṇya-viṣayā vedā nistrai-guṇyo bhavārjuna |

nirdvandvo nitya-sattva-stho niryoga-kṣema ātmavān ||45||



arjuna – O Arjuna; vedāḥ – the Vedas; trai-guṇya-viṣayāḥ – pertaining to the three material qualities; [tvam] – you; nirdvandvaḥ – devoid of material honor, dishonor, and so on; nitya-sattva-sthaḥ – of the eternal living entities or in the association of My devotees; niryoga-kṣemam – free from yoga, or the desire to achieve, and kṣema, or the desire to protect that which has been achieved; ātma-vān [ca] – also established by intelligence given by Me; [san] – being; nis-trai-guṇyaḥ – follower of the process of devotional service mentioned in the Vedas by abstaining from jñāna and karma; bhava – become

TRANSLATION

O Arjuna! The Vedas and the revealed scriptures deal with work and knowledge, which are born of the three modes of material nature. People whose intelligence is covered by work and knowledge are ignorant, and they become fixed in that concept; they do not know that the ultimate goal of the Vedas is to attain the Absolute Truth, who is beyond the material modes of nature.


RASIKA-RAÑJANA

There are two kinds of subjects described in the revealed scriptures: (1) uddiṣṭa and (2) nirdiṣṭa. The uddiṣṭa subject is known as the ultimate goal described in the revealed scriptures. The nirdiṣṭa subject is known as the process and particular method to be followed to attain that ultimate goal.

For example, if one’s goal is to see the Arundhatī star, that is the uddiṣṭa subject. Then, the way to identify the Arundhatī star is to first find the bold star that is near to Arundhatī; this is the nirdiṣṭa subject. The ultimate goal of the Vedas and revealed scriptures is the Absolute Truth, who is transcendental to the modes of material nature. However, this transcendental Absolute Truth cannot be seen so easily.

Hence, the Vedas introduce the process of attaining the ultimate transcendental truth by first focusing on a truth that is bound by the modes of material nature. This is why the Vedas initially identify the illusion born of the material modes of goodness, passion, and ignorance as their main subject matter. Do not become bound by that illusion; rather, attain the Absolute Truth, which is beyond the three modes of material nature and which is the actual goal of all revealed scriptures.

The Vedas sometimes recommend work that is born of the modes of passion and ignorance, and sometimes they recommend knowledge born of the mode of goodness. Only in some particular sections do the Vedas recommend performing devotional service, which is beyond the modes of material nature.

“Do not become attached to the dualities of respect and disrespect, which are born of the material modes of nature. Associate with My devotees, giving up the paths of knowledge, work, and material welfare; transcend the modes of material nature by following this path of intelligence, buddhi-yoga. However, you should become free of dualities and be situated on the platform of eternal goodness. Give up these temporary, material paths of trying to attain what you lack and protect what you have gained. With intelligence, buddhi-yoga, attain that ultimate goal, the Absolute Truth, which is beyond the modes of material nature. Just perform the path of devotional service as described in the revealed scriptures, giving up the paths of work and knowledge.”


RASIKĀSVĀDINĪ

Kṛṣṇa instructs Arjuna to give up the material goals of life, which people of the four classes follow, and take shelter solely of devotional service, bhakti-yoga. “O Arjuna! You should know that the Vedas deal mainly with work and knowledge, which fall under the three modes of material nature. Knowing this, transcend the modes of material nature. The Vedas and revealed scriptures describe the paths of work and knowledge to a great extent and describe the path of devotion to a much smaller extent.”

For example, if one discusses the sacrifice of rice, annamaya-yajña, it is understood that there is an abundance of rice. However, there are also vegetable preparations present in the sacrifice. But due to the vegetable preparations being a much smaller portion than the rice, nothing is mentioned about the vegetables, and the entire sacrifice is referred to as just a rice sacrifice.

In this way, the Vedas deal mainly with activities in the three modes of material nature. Devotional service beyond the three modes of material nature is described to a much smaller extent in the Vedas, as the number of people desiring to transcend the modes is much smaller than the number of people wanting to perform pious activities born of the modes of material nature. This is the purport.

Some examples of devotional service transcendental to the modes of material nature are given in the Vedas as follows: bhaktirevainaṁ nayati, yasya deve parā bhaktiḥ yathā deve tathā gurau, and so forth. The Pañcarātrik scriptures, the smṛti scriptures, the Gītā Upaniṣad, the Gopāla-tāpanī Upaniṣad, and other scriptures also describe devotional service, which is beyond the modes of material nature. If devotional service were not described in the Vedas and revealed scriptures, then it would be inauthentic, lacking evidence.

“Therefore, O Arjuna, become detached from the materially bound paths and activities of work and knowledge described in the Vedas. Do not engage in those paths. However, wholeheartedly perform the path of devotional service as described in the Vedas and revealed scriptures.” If one does not perform devotional service in accordance with the revealed scriptures such as the śruti, smṛti, Purāṇa, and Pañcrātrik scriptures, then unalloyed devotion to Lord Hari will become just a nuisance in this world. This is an overwhelming fault. Therefore, the subjects of the Vedas that are bound by the modes of material nature are the paths of work and knowledge. The ultimate goal of the Vedas is transcendental to the modes of material nature. Therefore, practice the path of devotional service, which is unbound by the modes, and thereby transcend the modes of material nature.

Transcend the practices of work and knowledge, which are under the influence of the material modes of nature, by practicing devotional service to Śrī Kṛṣṇa, śrī-kṛṣṇa-bhakti, which is beyond the modes of material nature. In this way, you can be free of the dualities born of the material modes of nature. Being unaffected by respect or disrespect, enter into divine, eternal goodness (nitya-sattva); in other words, you shall always reside with My devotees. If this subject of eternal goodness is described in any other way, then it will just be contradictory. (For example, saying that Arjuna should always be situated in the material mode of goodness would be contradictory.)

Yoga is described as attaining that which one does not possess; to protect that newly obtained object is known as kṣema. To be free of both of these tendencies is known as niryoga-kṣema. One can become free of these natures only by tasting the divine mellows of devotional service rendered to Śrī Kṛṣṇa (śrī-kṛṣṇa-bhakti-rasāsvādana). Śrī Kṛṣṇa, who loves His devotees, carries all of their burdens Himself—yoga-kṣemaṁ vahāmyaham. Be established in your constitutional position as the soul through this intelligence that I have given you.

The states of being transcendental to the modes of material nature and bound by the modes of material nature are discussed in canto 11 of the Śrīmad Bhāgavatam. When offered to Me without desire for their results, activities that are performed regularly (nitya-karma) and activities that are performed incidentally (naimittika-karma) fall under the mode of goodness. When such work is offered to Me but performed with a desire to enjoy the results, it falls under the mode of passion. Work that is performed according to the instructions of irreligious and unrighteous scriptures to fulfill one’s desire for violence and envy falls under the mode of ignorance. The word ādi indicates that work done with a mood of pride and envy also falls under the mode of ignorance. However, pure worship of the Lord through chanting and hearing is transcendental to the material modes of nature.

There are four types of knowledge. Knowledge that deals with only the spirit soul and that has nothing to do with the body or that which is related to the body falls under the mode of goodness. Knowledge that is joined with doubt is in the mode of passion. Such passionate knowledge questions whether the difference between the world and the souls is true or false; it questions whether the soul is eternal or not, and so forth. Knowledge about material topics, such as food, is in the mode of ignorance. You should know that knowledge about Me (Śrī Kṛṣṇa) is transcendental to the modes of nature.

Living in the forest is in the mode of goodness. Living in the village is in the mode of passion. Living in an irreligious place, where the imports of the scriptures are neglected, is in the mode of ignorance. Living in My temple is above the modes of material nature. Since the Supreme Lord has directly appeared in the temple, it is transcendental to the material modes; this is explained by Svāmīpāda. The Bhakti Sandarbha states that a house of the Lord is transcendental to the modes of nature because anything related to the Lord takes on the quality of the Lord, just as a magical touchstone changes valueless metals into shimmering gold.

The unattached worker is in the mode of goodness. The worker who is attached to material sense objects is in the mode of passion. The worker who has a corrupted memory is in the mode of ignorance. Those devotees who are surrendered to me single-pointedly are above the modes of material nature.

Faith in spirituality is in the mode of goodness. Faith in work is in the mode of passion. Faith in unrighteousness is in the mode of ignorance. Faith in serving Me, however, is transcendental to the modes of material nature.

Food that is easily obtained and beneficial for the body is in the mode of goodness. Food that is obtained to satisfy the senses is in the modes of passion and ignorance. However, food offered to Me and then honored as My prasāda is transcendental to the modes of material nature.

Happiness born from knowledge of the self is in the mode of goodness. Happiness born from material sense-gratifying objects is in the mode of passion. Happiness born out of illusion and a fallen condition is in the mode of ignorance. Happiness born out of singing My Names and glories is beyond the material modes of nature.

Up until this point, the differences between that which is under the influence of three modes of material nature and that which is transcendental to the three modes of material nature have been described. That which is transcendental to the modes of nature has absolutely nothing to do with the material modes. When objects that are under the influence of the modes of material nature come in contact with the devotional service that is beyond the modes of material nature, then those objects also become transcendental to the modes (Śrīmad Bhāgavatam 11.25.30-32). Objects born of the three modes of material nature are the cause of the souls’ bondage in the cycle of birth and death.

The wholesome and pure ingredients of the above-mentioned forest, village, irreligious place, happiness, time, knowledge, work, doer, faith, condition, form, fixedness, material nature (prakṛti), and enjoyer (puruṣa), when joined together to create the ingredients of the material world, are all collectively under the influence of the modes of material nature. The visible world, heavens, and all that we hear about from the revealed scriptures, as well as everything that is understood about the cycle of birth and death through the faculty of intelligence, are jointly under the influence of the modes of material nature. In this context, knowledge in the mode of goodness and happiness are also causes of bondage in the cycle of birth and death. This has been explained by Śrī Svāmīpāda.

Śrī Kṛṣṇa says to Uddhava, “O handsome Uddhava! However, the soul that has conquered the three modes of material nature by practicing devotional service, bhakti-yoga, is transcendental to the modes of material nature and is My devotee. He surrenders unto Me to obtain the same form as Me and to attain various mellows of devotional service such as servitude (dāsya), friendship (sakhya), and so on.”

Thus, practicing devotional service that is transcendental to the modes of material nature (nirguṇā bhakti) is the only way to conquer the three modes of material nature. There is no other way.

Devotional service, bhakti-yoga, itself is beyond the modes of material nature. All objects that are used to worship the Supreme Lord are also transcendental to the material modes of nature, such as sandalwood (gandha), flowers (puṣpa), incense sticks (dhūpa), fire lamps (dīpa), umbrellas (chatra), whisk fans (cāmara), and so forth. All ingredients used in devotional service are above the material modes; this is made known by the Supreme Lord Himself.

In the Bhagavad-gītā (14.21), Arjuna asks Śrī Kṛṣṇa how to conquer the three modes of material nature. In response, Śrī Kṛṣṇa says (in Bhagavad-gītā 14.26) that only the person who serves Śrī Kṛṣṇa in an unalloyed manner can win over the three modes of material nature in all respects; that person becomes situated in a transcendental, spiritual state (brahma-bhāva-prāpta). Śrī Svāmīpāda also describes the following in regard to Śrī Kṛṣṇa’s words māṁ ca in Bhagavad-gītā 14.26: “The word ca has been used for emphasis. This emphasis is used to highlight that only the person who solely, single-pointedly serves the Supreme Lord Śrī Kṛṣṇa can conquer the three modes.”


TEXT 46


यावानर्थ उदपाने सर्वतः सम्प्लुतोदके ।

तावान्सर्वेषु वेदेषु ब्राह्मणस्य विजानतः ॥४६॥

yāvān artha udapāne sarvataḥ samplutodake |

tāvān sarveṣu vedeṣu brāhmaṇasya vijānataḥ ||46||



udapāne – in a small pond or well; yāvān arthaḥ – all those requirements; sarvataḥ – from all the wells; [siddhyati] – is accomplished; samplutodake – in a great body of water; tāvān [eva arthaḥ] – all those activities; [tato ’pi vaiśiṣtyeṇa] – more perfectly than that; [siddhyati] – becomes accomplished; [evam] sarveṣu vedeṣu – in the worship of gods and goddesses mentioned in the Vedas; [yāvān arthaḥ siddhyati] – the fulfillment of those requirements; brāhmaṇasya vijānataḥ – of those brāhmaṇas who have realized devotional service to be the goal of the Vedas; [tāvān arthaḥ bhagavad-ārādhane eva] – these requirements are meant only for the worship of the Supreme Lord; [siddhyati] – is accomplished

TRANSLATION

Although one can achieve one’s purpose by going to a very small body of water or a well, the same purpose can be achieved in a much more wonderful manner by going to a very large body of water. In the same way, the Vedas and other revealed scriptures describe which devatā to worship in a given circumstance to achieve a particular result; however, by worshiping Me alone, as is ultimately prescribed by the revealed scriptures, one can achieve his desired result in a remarkable way. Those who have realized the Absolute Truth and who understand the true import of the revealed scriptures achieve whatever they need through single-pointed worship of Me alone.

RASIKA-RAÑJANA

“A well or a very, very small body of water is known as an udapāna. A very large body of water is known as a samplutodaka. In a small body of water, bathing and washing clothes have to be done separately. However, in a large body of water, all tasks can be completed concurrently. The Vedas and other revealed scriptures describe which devatā to worship in a given circumstance to achieve a particular result. Brāhmaṇas who have analyzed the revealed scriptures comprehensively have determined the ultimate import of the Vedas to be that I Myself am the one to be achieved and that everything can be achieved by worshiping Me. Only those who have determined, one-pointed intelligence engage solely in worshiping Me.”


RASIKĀSVĀDINĪ

Oh my! What else can I say about the greatness of selfless devotional service, which is transcendental to the modes of material nature? By one’s just beginning such devotional service, obstacles do not even begin to sprout up. Such devotional service is never destroyed. Even by performing a very small amount of devotion, one can achieve results. Śrī Kṛṣṇa says to Śrī Uddhava in Śrīmad Bhāgavatam (11.29.20), “Even an atomic, miniscule amount of devotional service performed for Me is never destroyed. Since the duty of the selfless devotees is to engage in devotional service to Me, I protect them in all respects.” Determined, resolute intelligence is also used in regard to describing devotional service performed with a desire for the results, as shown through the following example.

In this verse, the word udapāne was used in its singular grammatical form; we will use the word in its plural form for the following example. Various purposes are achieved through various udapānas, or wells; washing one’s face, brushing one’s teeth, washing one’s clothes, washing one’s hair, taking a bath, and drinking water can each be achieved by using a different well for each activity. However, only a large body of water, known as a mahā-jalāśaya or a sarovara, can be used to achieve all of the required activities in one place. Going from one well to another causes exertion, whereas going to just one sarovara does not cause that type of exertion. The water from a well could have no flavor, whereas the water from a sarovara is always flavorful. In this way, various branches of the Vedas and other revealed scriptures prescribe worship of various devatās to achieve one’s various desired goals; however, all of those desired goals can be achieved by worshiping just one person—the Supreme Lord. Take a well-versed brāhmaṇa who knows the Vedas and revealed scriptures, for instance. Despite knowing all the revealed scriptures, only the brāhmaṇa who knows that the ultimate import of the scriptures is devotional service by worshiping the Supreme Lord alone achieves all of his desired goals.

One who desires prowess, born from study of the Vedas and other revealed scriptures, should worship the Lord of the Vedas, Brahmā. One who desires Indra’s elegant skills should worship Indra. One who desires sons should worship the god of progeny, Prajāpati Dakṣa. One who desires beauty should worship the goddess of illusion, Māyādevī Durgā. One who desires splendor should worship the god of fire, Agni. One who desires wealth should worship the eight Vasus. One who desires influence should worship the eleven Rudras. One who desires rice and various types of foods should worship Aditi. One who desires the heavens should worship the twelve sons of Aditi, the Ādityas. One who desires kingdoms should worship the god of the universe, Viśvadeva. One who desires independence for the people of his country should worship the Sādhyadevas. One who desires a long life should worship the Aśvinī Kumāras. One who desires nourishment should worship the earth. One who desires position and status should worship the Gandharvas. One who desires women should worship Urvaśī and the celestial damsels, the Apsarās. One who desires to lord over everybody and everything should worship him who is paramount to all, Parameṣthi Brahmā. One who desires fame should worship Yajña (Viṣṇu). One who desires to store wealth should worship the Pracetās. One who desires knowledge should worship Mahādeva. One who desires happiness from wedlock should worship Umā Satīdevī. One who desires religiosity and righteousness should worship Śrī Viṣṇu. Like this, whom one should worship is described in the Śrīmad Bhāgavatam (2.3.2–7).

Ultimately, it is stated that people with so many desires, people with no desires, people desiring devotion, and people desiring to be liberated from the cycle of birth and death should all intensely worship the Supreme Lord and Enjoyer, Śrī Kṛṣṇa alone, through intense devotional service (bhakti-yoga) with a simple and open heart. In this way, all of their desires will be fulfilled.

Intense devotion (tīvra bhakti-yoga) is described as follows: Just as a sky bereft of clouds is intensely illuminated by the sun’s rays, it must be known that pure devotion, untinged by jñāna and karma, is similarly illuminated and effulgent. If one approaches many different devatās for fulfilling one’s many desires, then that person’s intelligence will have to be branched out in many different directions. However, by worship of the Supreme Lord Śrī Kṛṣṇa alone, all of one’s desires can be fulfilled. One who practices spirituality is best situated by having a fixed, resolute, single-pointed intelligence as opposed to an intelligence that is branched out over various objects.

TEXT 47


कर्मण्येवाधिकारस्ते मा फलेषु कदाचन ।

मा कर्मफलहेतुर्भूर्मा ते सङ्गोऽस्त्वकर्मणि ॥४७॥

karmaṇy evādhikāras te mā phaleṣu kadācana |

mā karma-phala-hetur bhūr mā te saṅgo ’stv akarmaṇi ||47||



te – your; karmaṇi eva – in the duties only; adhikāraḥ – right; kadācana – may you ever; phaleṣu – in the fruits; [ākāṅkṣā] mā [bhuḥ] – do not become; [tvam] – you; karma-phala-hetuḥ – with the desire for the fruits of karma; mā bhuḥ – do not become; akarmaṇi – in not performing prescribed duties; te – your; saṅgaḥ – attachment; mā astu – there should not be

TRANSLATION

Here, selfless work (niṣkāma-karma-yoga) is explained. You have the right to perform work that is prescribed for your nature, but you have no rights over the results of your actions. Do not perform work desiring to enjoy the results of your work. However, ensure that you do not become attached to not performing your natural, prescribed work either.

RASIKA-RAÑJANA

“Work, or action, is of three types: (1) karma, (2) akarma, and (3) vikarma. Vikarma is sinful activity. Akarma is to not act in accordance with one’s natural prescribed duties. Both vikarma and akarma are extremely inauspicious. Make sure that you do not have any desire or leaning toward these two types of actions. You should carefully engage in your karma, giving up vikarma and akarma. Karma is of three types: (1) actions that are regularly performed (nitya-karma), (2) actions that are circumstantially performed (naimittika-karma), and (3) actions performed for some desired result (kāmya-karma). Among these three types of karma, kāmya-karma is inauspicious. Those who engage in kāmya-karma are bound by the results of their actions. Therefore, I am speaking for the cause of your auspiciousness. Do not take shelter of kāmya-karma and subsequently become bound by the results of such actions. You have the right to perform actions that are prescribed for your nature, but you have no rights over the results of your work. Those who take shelter of devotional service, bhakti-yoga, must engage in nitya-karma and naimittika-karma as much as they are needed in order to maintain the body.”

RASIKĀSVĀDINĪ

The Supreme Lord Śrī Kṛṣṇa desired to preach the paths of work, knowledge, and devotion to the people of this world. To do so, He explained these topics to His dear friend Arjuna and thereby established the topics of knowledge and devotion for the people of this world. Considering Arjuna to be unqualified to fully embrace the paths of knowledge and devotion, Śrī Kṛṣṇa thus proceeded to explain the path of selfless work, niṣkāma-karma-yoga: “You have the right to perform your prescribed duties, but you do not have a right over the results of your work. This is because people who desire to enjoy the fruits of their work are extremely impure at heart. However, you are almost completely pure at heart; knowing this about you, I am explaining these topics.” This is the essential meaning here.

“You may say that if one engages in work, then the result will most definitely come. In response to that, I say that if you engage in work desiring the results of that work, then the results are undoubtedly bound to come. However, do not engage in work with this mindset. I am blessing you to engage in work without having any desire for the results of such work. Do not be attached to not performing your natural, prescribed duties (akarma) or to engaging in sinful activities (vikarma). May you hate akarma and vikarma—I am thus blessing you once again.”

In this context, since Arjuna says “You are bewildering my intelligence by various mixed talks and statements” in the next chapter (Bhagavad-gītā 3.2) and in this chapter, Śrī Kṛṣṇa says that there is not so much congruence between the previous and later statements present here. “However, in the same way that I have become your charioteer upon your request, you should follow My instructions to give up the results of your work.” One should contemplate such conversations going on between Kṛṣṇa’s and Arjuna’s minds.

TEXT 48


योगस्थः कुरु कर्माणि सङ्गं त्यक्त्वा धनञ्जय ।

सिद्ध्यसिद्ध्योः समो भूत्वा समत्वं योग उच्यते ॥४८॥

yoga-sthaḥ kuru karmāṇi saṅgaṁ tyaktvā dhanañjaya |

siddhy-asiddhyoḥ samo bhūtvā samatvaṁ yoga ucyate ||48||



dhanañjaya – O Dhanañjaya; yoga-sthaḥ – by regulating your mind; saṅgam – the sense of doership; tyaktvā – by giving up; siddhy-asiddhyoḥ – in victory and defeat; samaḥ bhūtvā – being equiposed; karmāṇi – occupational duties; kuru – do; [yataḥ] – because; samatvam – equanimity in success and failure; yogaḥ – as yoga; ucyate – is called

TRANSLATION

O Dhanañjaya! Become equipoised in both the success and failure of your work. Give up the desire to enjoy the results of your actions, and become well situated in devotional service, bhakti-yoga. Engage in the actions that are prescribed for you according to your nature. Having an equipoised intelligence in the face of both success and failure of one’s work is known as yoga.


RASIKA-RAÑJANA

Become situated in devotional service, bhakti-yoga, giving up the desire for the fruits of your actions. Engage in the work that is prescribed for you according to your nature. Yoga is known as having equipoised intelligence in the face of both success and failure in one’s work.

RASIKĀSVĀDINĪ

Here, Kṛṣṇa gives knowledge about selfless work, niṣkāma-karma: “O Dhanañjaya! Become fixed and well situated in the Supreme Lord; such a state is known as yoga. Your intelligence should be equipoised in both success and failure. Give up attachment and your idea that you are the doer. Engaging in your naturally prescribed duties and fighting in the war is niṣkāma-karma.” The word yoga means to be equipoised in the face of victory and defeat. This type of selfless work eventually becomes transformed into the process of knowledge. From the previous and later statements made herein, one should understand this to be the nature of this process of knowledge, jñāna-yoga.

TEXT 49


दूरेण ह्यवरं कर्म बुद्धियोगाद्धनञ्जय ।

बुद्धौ शरणमन्विच्छ कृपणाः फलहेतवः ॥४९॥

dūreṇa hy avaraṁ karma buddhi-yogād dhanañjaya |

buddhau śaraṇam anviccha kṛpaṇāḥ phala-hetavaḥ ||49||



dhanañjaya – O Arjuna; hi – because; buddhi-yogāt – from the selfless karma-yoga in the form of equanimity; karma – activities for the fulfillment of ones desire; dūreṇa avaram – far inferior; [ataḥ] – therefore; buddhau – of selfless karma-yoga; śaraṇam – shelter; anviccha – seek; phala-hetavaḥ – desirous of the fruits of karma; kṛpaṇāḥ – misers

TRANSLATION

O Dhanañjaya! Desiring the results of one’s work is far inferior to engaging in selfless devotional work. Those who desire the results of their actions are most miserly, poor, and overcome by poverty. Thus, take shelter of selfless work, which signifies intelligence.

RASIKA-RAÑJANA

“By using your intelligence, engaging in selfless work (buddhi-yoga or niṣkāma-karma-yoga), perform devotional service. Give up the desire for enjoying the results of your actions. Those who desire the results of their work are miserly. Therefore, take shelter of this devotional intelligence, buddhi-yoga.”


RASIKĀSVĀDINĪ

Kṛṣṇa criticized work done with a desire to enjoy the results (sakāma-karma): “O Dhanañjaya! Work done with a desire to enjoy the results of that work is much inferior to selfless work (niṣkāma-karma), which is also described as intelligence (buddhi-yoga). Buddhi-yoga is selfless work that is offered to the Supreme Lord. Therefore, take shelter of such intelligence, also known as selfless work. Those who desire the results of their work are misers; they do not know anything about the Supreme Absolute Truth (abrahma-vit).” The following is stated in the revealed scriptures: “O Gārgī! He who leaves this world without knowing anything about the indestructible Supreme Absolute Truth is known as a miser (kṛpaṇa).”

TEXTS 50–51


बुद्धियुक्तो जहातीह उभे सुकृतदुष्कृते ।

तस्माद्योगाय युज्यस्व योगः कर्मसु कौशलम् ॥५०॥

कर्मजं बुद्धियुक्ता हि फलंत्यक्त्वा मनीषिणः ।

जन्मबन्धविनिर्मुक्ताः पदं गच्छन्त्यनामयम् ॥५१॥

buddhi-yukto jahātīha ubhe sukṛta-duṣkṛte |

tasmād yogāya yujyasva yogaḥ karmasu kauśalam ||50||

karma-jaṁ buddhi-yuktā hi phalaṁ tyaktvā manīṣiṇaḥ |

janma-bandha-vinirmuktāḥ padaṁ gacchanty anāmayam ||51||



buddhi-yuktaḥ – one who performs selfless work; sukṛta-duṣkṛte – piety or sin; ubhe – to both types of activities; iha – in this life; jahāti – gives up; tasmāt – therefore; yogāya – for selfless karma-yoga; yujyasva – endeavor; karmasu – actions; yogaḥ – selflessness; kauśalam – expertise; hi – because; buddhi-yuktā – the wise; manīṣiṇaḥ – the thoughtful persons; karma-jam – born of activities; phalam – the fruit; tyaktvā – by giving up; janma-bandha-vinirmuktāḥ [santaḥ] – being freed from the bondage of birth; anāmayam – devoid of all miseries; padam – the supreme destination; gacchanti – attain

TRANSLATION

Those whose intelligence is connected with selfless work, despite living in the world of birth and death, renounce both piety and sin. Therefore, become engaged in selfless work, niṣkāma-karma-yoga, as intelligent selfless work, buddhi-yoga, is in reality skillful work. Intelligent people renounce the results born of their actions, thereby becoming free from the bondage of birth. In this way, they attain the highest peace, which is attainable by devotees.


RASIKA-RAÑJANA

“Selfless work or buddhi-yoga is actually skillfulness. Thus, remain far from sin and piety by performing work with intelligence.

“All learned scholars renounce the results of all their activities by intelligently performing their work; in this manner, they are not bound to take birth in the material world again. Therefore, attain freedom from illness and misery, which is the highest position from the standpoint of devotion.”

RASIKĀSVĀDINĪ

Intelligent people give up both good work (piety) and bad work (sin) in this very life. Therefore, one must endeavor to perform selfless work, niṣkāma-karma-yoga. Between work performed with a desire for the results and work performed without a desire for the results, it is best and most skillful to perform work in a detached mood, not desiring the results.

Kṛṣṇa has described how one can attain liberation through action. Intelligent people who see everything with equal vision give up the results born of their work and become knowledgeable for the sole reason of worshiping the Lord. Thus, they attain a state free from illness and misery—being free from all types of disturbances, they attain the supreme lotus feet of Śrī Viṣṇu, which is the highest destination.

TEXT 52


यदा ते मोहकलिलं बुद्धिर्व्यतितरिष्यति ।

तदा गन्तासि निर्वेदं श्रोतव्यस्य श्रुतस्य च ॥५२॥

yadā te moha-kalilaṁ buddhir vyatitariṣyati |

tadā gantāsi nirvedaṁ śrotavyasya śrutasya ca ||52||



yadā – when; te – your; buddhi – intelligence; moha-kalilam – the insurmountable illusion [in the form of accepting the body as self]; vyatitariṣyati – will cross beyond; tadā – then; [tvam] – you; śrotavyasya – all that is to be heard later; śrutasya ca – and all that is already heard; nirvedam – indifference; gantāsi – will attain

TRANSLATION

In this way, when your intelligence fully crosses over the deep illusion, you will become neutral and unbiased toward topics that are prescribed to be heard and topics that have already been heard.


RASIKA-RAÑJANA

“Like this, by practicing selfless work and offering the results to the Supreme Lord, your intelligence will eventually renounce the deep illusion of thinking the body to be the soul. At that point, you will become neutral toward topics that are prescribed to be heard and topics that have already been heard. Rather, you will become inclined toward the practice of completely pure devotional service.”

RASIKĀSVĀDINĪ

“In this way, by offering your selfless work to the Supreme Lord, you will attain connection with the Supreme Lord; from the very core of your existence, you will cross the deep, dense forest of illusion, in which the body is accepted as the self. Having achieved such realization, you will become uninterested in and indifferent to topics that should be heard and topics that have already been heard.

“You will start thinking, ‘Both impossibility and contrary thinking are being destroyed in the words of the revealed scriptures. Thus, what is the use of my listening to the revealed scriptures anymore? At present, I must engage in my spiritual practice in every possible way at every single moment.’ ” This is the essential meaning here.

TEXT 53


श्रुतिविप्रतिपन्ना ते यदा स्थास्यति निश्चला ।

समाधावचलाबु द्धिस्तदा योगमवाप्स्यसि ॥५३॥

śruti-vipratipannā te yadā sthāsyati niścalā |

samādhāv acalā buddhis tadā yogam avāpsyasi ||53||



yadā – when; te – your; acalā – unflinching; buddhiḥ – intelligence; śruti-vipratipannā [sati] – being disturbed by various interpretations of the Vedas; samādhau – in the Supreme Lord; niścala – fixed; sthāsyati – will remain; tadā – only then; yogam – the knowledge of the truth, or devotional service; avāpsyasi – will achieve

TRANSLATION

Thereafter, when your intelligence is no longer disturbed by the varied meanings and interpretations of the revealed scriptures, you will attain unshakeable, pure devotional service unto the Supreme Lord in a state of deep meditation.

RASIKA-RAÑJANA

“When your intelligence is no longer agitated by the various materialistic understandings of the revealed scriptures, you will attain unshakeable, pure devotional service to the Supreme Lord in a state of deep samādhi (meditation).”

RASIKĀSVĀDINĪ

“When your intelligence becomes indifferent toward the varied materialistic, worldly interpretations of the Vedas and revealed scriptures, you will obtain direct realization in deep meditation; you will be liberated even while being present in this material world (jīvan-mukta). You will become averse to the varied interpretations of the scriptures; rather, you will attain stability in samādhi, as will be described in the sixth chapter.”

TEXT 54


अर्जुन उवाच

स्थितप्रज्ञस्य का भाषा समाधिस्थस्य केशव ।

स्थितधीः किं प्रभाषेत किम् आसीत व्रजेत किम् ॥५४॥

arjuna uvāca

sthita-prajñasya kā bhāṣā samādhi-sthasya keśava |

sthita-dhīḥ kiṁ prabhāṣeta kim āsīta vrajeta kim ||54||



arjunaḥ uvāca – Arjuna said; keśava – O Keśava; sthita-prajñasya – one with fixed intelligence; samādhi-sthasya – of one situated in trance; kā bhāṣā – what is the symptom; sthita-dhīḥ – a person whose intelligence is steady; kim prabhāṣeta – what does he speak clearly and internally at the time of happiness and distress; kim āsīta vrajeta kim – how does he sit being inactive, and how does he respond to external objects perceptible by the senses

TRANSLATION

Arjuna said, O Keśava! What are the symptoms of those whose intelligence is strongly fixed and situated in a state of deep meditation on the Supreme Lord? What do they say? How do they behave in response to external sense objects? What are their activities like? I would like to know about all of these matters.

RASIKA-RAÑJANA

Hearing all of these topics, Arjuna began to speak: “O Keśava! What are the symptoms of those whose intelligence is fixed? People who are in a state of deep meditation and are liberated even while living in this material world, what do they say when faced with respect, disrespect, praise, criticism, love, and hatred? How do they behave in regard to external sense objects? I want to know about all of these topics.”


RASIKĀSVĀDINĪ

Arjuna, hearing about unshakeable intelligence fixed in a state of deep meditation, wanted to know about the true symptoms of a yogī. “O Keśava! How does one speak when his intelligence is unshakeably fixed in a state of deep meditation? What are his actions like?”

In other words, one who is liberated while living in this world is called a jīvan-mukta. A jīvan-mukta is of two types: (1) sthita-prajña, one who has unshakeable intelligence, and (2) samādhistha, one who is fixed in a state of deep meditation.

What does a person who has fixed intelligence speak when faced with respect, disrespect, praise, criticism, love, and hatred? What does such a person express openly or internally in these situations?

The phrase kim āsīta intends the following: Rather than going toward the external sense objects, how are the senses situated for a person who is in a deep state of meditation? The phrase vrajeta kim intends the following: When such a person’s state of deep meditation is broken, how do his senses behave in regard to the external sense objects?

TEXT 55


श्रीभगवानुवाच

प्रजहाति यदा कामान्सर्वान्पार्थ मनोगतान् ।

आत्मन्येवात्मना तुष्टः स्थितप्रज्ञस्तदोच्यते ॥५५॥

śrī-bhagavān uvāca

prajahāti yadā kāmān sarvān pārtha mano-gatān |

ātmany evātmanā tuṣṭaḥ sthita-prajñas tadocyate ||55||



śrī-bhagavān uvāca – Śrī Kṛṣṇa said; pārtha – O son of Kuntī; [jīvaḥ] – the living entity; yadā – when; sarvān – all; mano-gatān – of the mind; kāmān – desires; prajahāti – gives up; ātmani – in the mind; ātmanā eva – only by the blissful soul; tuṣṭaḥ – self satisfaction; [bhavati] – becomes; tadā – then; [saḥ] – that living entity; sthita-prajñaḥ – fixed in intelligence; ucyate – is called

TRANSLATION

The Supreme Lord said, O Pārtha! When a soul, with a withdrawn mind, gives up all the desires born of the mind and becomes satisfied by realizing the blissful nature of itself, then it is said to have unshakeable intelligence; that soul is a sthita-prajña.

RASIKA-RAÑJANA

The Supreme Lord said, “O Pārtha! When a soul gives up all of its desires born of the mind and becomes satisfied by experiencing the blissful nature of its constitutional position, then that soul is considered to have unshakeable intelligence; that soul is a sthita-prajña.”

RASIKĀSVĀDINĪ

Śrī Kṛṣṇa answers the four questions of Bhagavad-gītā 2.54 systematically till the end of this chapter. The Supreme Lord says to Pārtha that when a yogī gives up his various desires born from the mind and when he does not possess even a tinge of desire toward the sense objects, being situated in the bliss of his own self with a withdrawn mind, then through that bliss in his own self, he becomes satisfied and known as a sthita-prajña (one whose intelligence is unshakeably fixed).

In this context, it is shown that desires are born of the mind and are therefore unrelated to the ultimate spiritual goal of the soul; rather, those desires are in opposition to the spiritual goal of the soul. Therefore, those desires are to be renounced. If the desires did have relation with the actual spiritual goals and duties of the soul, then it would not be correct to renounce those desires. For example, the constitutional duty and nature of fire is to provide heat; heat and fire can never be separated. In this regard, the revealed scriptures have said that when the desires situated in the heart of the spiritual practitioner are renounced, then that living entity, who would have otherwise been subject to death, experiences immortality and experiences the bliss of the Absolute Truth (brahmānanda).

TEXT 56


दुःखेष्वनुद्विग्नमनाः सुखेषु विगतस्पृहः ।

वीतरागभयक्रोधः स्थितधीर्मुनिरुच्यते ॥५६॥

duḥkheṣv anudvigna-manāḥ sukheṣu vigata-spṛhaḥ |

vīta-rāga-bhaya-krodhaḥ sthita-dhīr munir ucyate ||56||



duḥkheṣu – in the threefold miseries; anudvigna-manāḥ – one whose mind does not become agitated; sukheṣu – in the case of happiness; vigata-spṛhaḥ – free from hankering; [ca] – and; vīta-rāga-bhaya-krodhaḥ – free from attachment, fear and anger; muniḥ – the introspective sage; [saḥ eva] – he alone; sthita-dhīḥ – whose intelligent is fixed; ucyate – is called

TRANSLATION

One whose heart is unperturbed by the sadness caused by the body, mind, and so forth, who has no desire or hankering for happiness, and who is free of attachment, fear, and anger is known as a person with fixed intelligence or unshakeable intelligence.


RASIKA-RAÑJANA

A person who has fixed intelligence (sthita-dhī) or unshakeable intelligence (sthita-prajña) is described as follows: His mind is not perturbed by the troubles caused by the body, mind, or society. He has no desires even when the body, mind, and society are the cause of happiness. He is free of attachment, fear, and anger.

RASIKĀSVĀDINĪ

Śrī Kṛṣṇa gives the answer to Arjuna’s questions on what a person with unshakeable intelligence, a sthita-prajña, speaks. Such a person is unaffected by the threefold miseries born of the self, of other living entities, and of nature. Hunger, thirst, fever, headaches, and so forth, which fall under suffering born of the self (ādhyātmika-kleśa), do not affect a sthita-prajña. Suffering born of other living entities, such as snakes, tigers, and so forth (ādhibhautika-kleśa), do not affect a sthita-prajña. Suffering born of nature, such as extreme rains, winds, and so forth (adhidaivika-kleśa), do not affect a sthita-prajña. The sthita-prajña’s mind remains free from mental disturbance in the face of these threefold miseries. He considers all of this to be the results of his previous actions, and he feels bound to undergo these reactions; he responds like this when questioned by his own mind or when asked about the situations he is undergoing by others. He never outwardly displays that he is undergoing sadness or anxiety. Wise persons must know that a person bereft of anxiety never shows changes and transformations in his facial expression. However, wise persons should also know that if a person artificially shows that he is devoid of anxiety, then he should be known as a deceptive person and as a corrupt yogī who has fallen from the proper path. This is the essential meaning.

If there is happiness, then such a sthita-prajña will not have any hankering or desire for that happiness. He feels that it is the result of his previous actions. Wise persons should realize this symptom of a sthita-prajña where he shows no desire for happiness. Kṛṣṇa is clearly describing the symptoms herein. A sthita-prajña is free of attachment in the face of happiness. He is not fearful of tigers or other wild animals. He has no anger toward someone trying to kill him. He has no anger toward his friends. For example, when Ādi Bharata was taken by the bandit king to be sacrificed to the goddess, Bharata did not experience even a bit of fear or anger. These are all examples of a person or a sage who has unshakeable intelligence—a sthita-prajña.


TEXT 57


यः सर्वत्रानभिस्नेहस्तत्तत्प्राप्य शुभाशुभम् ।

नाभिनन्दति न द्वेष्टि तस्य प्रज्ञा प्रतिष्ठिता ॥५७॥

yaḥ sarvatrānabhisnehas tat tat prāpya śubhāśubham |

nābhinandati na dveṣṭi tasya prajñā pratiṣṭhitā ||57||



yaḥ – one who; sarvatra – in all matters; anabhisnehaḥ – without mundane affection; tat tat – in those; śubhāśubham – auspiciousness and inauspiciousness; prāpya – having received; na abhinandati – does not praise; na dveṣṭi – does not hate; tasya – only his; prajñā – intelligence; pratiṣṭhitā – firmly situated

TRANSLATION

One’s intelligence is fixed in deep meditation when one is completely free of affection for anything material, temporary, or illusory; he is free from attachment and hatred in the face of material auspiciousness or inauspiciousness.

RASIKA-RAÑJANA

One who is fixed in unshakeable intelligence is completely free of attachment from all material sense objects; he experiences neither attachment nor hatred in the face of auspiciousness or inauspiciousness. As long as the material body exists, gains and losses associated with matter and the material world are inevitable; however, one who is fixed in unshakeable intelligence does not experience attachment or hatred toward such gains and losses because his intelligence is fixed in deep meditation (samādhi).

RASIKĀSVĀDINĪ

One who is completely free from material attachment is surely free from attachment to material designations; but out of compassion, such a person maintains a tinge of attachment in an undesignated manner for the mundane. If he receives auspicious facility for his own service, such as fame, respect, and good food, or if he receives inauspicious disrespect and gets punched and beaten up, he does not become blissful and offer praise, nor does he get angry and curse. Such a person does not say, “You are a dutiful and righteous swan-like (paramahaṁsa) servant; may you become happy.” Such a person also does not say, “You are a sinful soul; may you go to hell.” His intelligence is fixed in deep meditation (samādhistha). One whose intelligence is unshakeable is described in this manner.
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