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    PREFACE




    Those who follow Gülen’s world of ideas closely will see that what he wrote or preached 15-20 years ago and the ideas he puts forward today are in no way different nor do they conflict in essence; on the contrary, all of his works and speeches interpret one another and gradually lead toward a main idea. He has written a library full of works over the years, and all of these are focused on subjects like the tremors and collapses that the Muslim world, in particular, the Turkish nation, have gone through, the failure to represent Islam as it should be and the reasons for this, the realization of a revival in the Muslim world, the representation of Islam, once again, on a universal scale and the basic dynamics and characteristics of the generation that will carry out this duty. When viewed from this aspect, the works of Gülen voice the same message forming a great symphony when brought together. The Statue of Our Souls is a systematic and thorough expression of the ideas the author has suggested for a revival and the efforts made to realize the same. It is oriented to revival in thought and action and provides guidelines for—in his own words—“the inheritors of the Earth.”




    The book first presents us with an overall view of the condition of the Muslim world, and we see that where Muslims are to be found, there exists a paradoxical life. On the one hand, there is depression, weakness, the people are approaching the edge of the abyss through ignorance and superstition; yet, on the other hand, people in general are more inclined to turning to God and they struggle for revival almost everywhere . . . you can see people who are thirsty for the peace and security promised by Islam. The depression, which the author terms “days of decline,” has been the continuously bleeding wound of the Muslim world over the past few centuries.




    Muslims, who once turned the world into “a dimension of Paradise,” sacrificed the religion, their real source of power, to this world and they lost the perfect balance they had established between the universe, humanity, and life. In this way, they rejected the heritage of a thousand years, and tried to replace it with new, but weak building blocks incompatible with the primordial nature of humanity. However, it is a reality that in spite of all the traumas, depressions, and storms of the days of decline, the idea of a revival has always waited in some remote corner for the day when it will prevail.




    For the sake of a revival, in other words for the sake of repairing the shaken Muslim logic, of compensating for deviations, and of establishing a new and healthy life, the entire Muslim world needs to go through a “resurrection.” This revival is one that will protect the origin of the religion within the width and universality promised by the flexible principles of Islam, a revival that will meet the needs of all classes of people and embrace all aspects of life in every time and in every place.




    It has been pointed out that humanity, life, and the universe should be approached from an Islamic perspective, and that it is an obligation of the Muslim societies that have pushed aside Islamic logic, thought, and concepts to be encouraged toward a renewal in all its depths.




    Those who undertake this heavy responsibility and who help to realize a universal change should be a new type of people. The author calls them “the inheritors of the Earth,” and he describes them as people who reflect the spirit of the Prophet and Qur’anic morals.




    In a way, The Statue of Our Souls describes and analyzes this renaissance that has already begun. This renaissance is a process that can be realized when an entire nation returns to its own spiritual roots. Our nation, which has lived a revival a few times over, can prevent illnesses like “passion, laziness, seeking fame, selfishness, worldliness, narrow-mindedness, the use of brute force” with exalted human values like “contentedness, courage, modesty, altruism, knowledge and virtue, and the ability to think universally”; it is then that we can say a Qur’an-oriented change back to our primordial nature will have been realized.




    This resurrection, or great renaissance, is to be realized by the members of the nation who will share the same reviving spirit completely. In this way, our nation will take hold of its long-lost trust again, and aim to make the world a paradise-like place. The Statue of Our Souls both idealizes and voices a vision, as well as analyzing the sociological and historical obstacles that stand before the re-construction of the Muslim world. Gülen, however, never loses trust in the nation which bears the fire of a revival deep inside and he feels connected to them through an eternal hope.




    It can be seen, in fact, that the central theme of this collection of Gülen’s writings is an exhortation to a determined self-improvement in his followers and amongst Muslims generally. Muslims must strive to become worthy of the promise made to us. He alludes repeatedly to God’s promise to the faithful:




    Before this We wrote in the Psalms, after the Message (Given to Moses): “My servants, the righteous, shall inherit the earth.” (Anbiya 21:105)




    Gülen echoes the great teacher Rumi in telling us not to ignore the doctrine of causes, not to sit around heedlessly waiting for God’s favor, but rather to exert ourselves endlessly in order to transform this broken world into the world of peace and justice, in accordance with the Will of God. Again, like Rumi, he points out that it is in this, our willing submission to the Will of God that the only true freedom is found, that paradoxically it is this submission, and only this submission which can free us from slavery to meaningless and ultimately destructive whim, fancy, folly and temptation. He indicates the path to freedom and eternal life, sometimes by giving us quite simple and direct instructions which can be applied in the worldly contexts in which we find ourselves, sometimes by ornate descriptions of the spiritual delights to be found on the path and at the destination, and he urges us again and again that we should, of our own free will, follow that straight path.




    Gülen’s work is a constant exhortation to greater effort, greater knowledge, greater self-control and restraint. He reminds us that these are the qualities for which God will reward us. He reminds us of the value of patience and of how many times in the pages of the Qur’an we are urged to be patient and endure. He does not advocate and has never advocated the use of violence to attain political ends. “The days of getting things done by brute force are over,” he tells us. “In today’s enlightened world the only way to get others to accept your ideas is by persuasion and convincing argument. Those who use brute force to reach their goals are intellectually bankrupt.” He is not an “externalist,” one who thinks that Islam can be imposed on others from without by the forceful application of shari‘a. He wants the renewal of society to start from within the heart. While acknowledging the importance of law and order in society, he does not believe that virtue can be instilled by force nor that the virtuous society is built by repression. Far from it, he protests wherever freedom is restricted unnecessarily. Gülen adheres to the Qur’anic injunction that the different tribes and nations which were all made by God should learn from each other and hence does not reject all the technical, political and cultural aspects of Western modernity, such as democracy, parliamentarianism, and scientific education. Rather he advises giving such institutions an Islamic dimension and in this way avoiding both the negative effects of a wholly secularist ideology and the stagnation and fossilization of a religious society which cannot adapt to its environment.




    In Gülen’s eyes and in his life Islam is not the fragile, fossilized museum relic which modern secularists would like it to be. For him and for the many who agree with him it is not only vital and alive but our only way, our true connection with the Real, with the True, with the Source of our life. As such the injunctions of God in the Qur’an and Sunna and in the cosmos must be re-examined, rebuilt, restored in every age in the light of advancing knowledge and changing states. His jihad is not the dark sinful despair and desperate struggle of extremism which sees itself as pitted against a too mighty enemy but effort along with the calm confidence of faith, the optimism of one who believes that God has placed in human hearts the desire for goodness and wholeness, endowed him with understanding, and the belief that the Muslim’s task is to draw this out gently and bring it to bloom.




    A major concept that occurs as a theme throughout the book is Gülen’s understanding of “nation.” Although this concept refers particularly to the Muslim world and the Turkish nation in the context of their roles in shaping human history, as major players and representatives of global peace, there is certainly more to it than just the concept of one particular nation, especially when we look with Gülen’s vision and his idealism of dialogue and tolerance. In this book, Gülen addresses globally valid solutions for freedom and an honorable stand which any suppressed community could resort to. The motivating ethos behind Gülen’s career as clearly manifested in numerous dialogue activities and education initiatives is one of a worldwide peace which will be accomplished by the participation of all nations. Gülen’s definition of nation does not comprise one race; Anatolia has always been a land of diverse ethnic groups throughout history, which form one united nation today. Exempt from any chauvinist characteristic, he addresses the colorful mosaic of Anatolia which is like a crucible for peoples that have come from Central Asia, the Balkans, and Mesopotamia.




    Finally, as one of the most significant thinkers and activists of Turkey, indeed of the modern Muslim world, Gülen has concerned himself throughout his life’s work with finding and enacting solutions for the tremendous sense of strain, alienation, weakness, defeat, and disintegration felt in the Muslim world since the fall of the Ottoman State at the beginning of the twentieth century. Unlike many other Muslim leaders, however, he neither denies reality and turns his back on modernity, nor does he fall into bitterness, incomprehension and fury, but rather he exhorts Muslims to educate themselves, control themselves and use their own resources to regain and restore their culture, their identity and the observance of their religion. His is essentially a message of peace and hope, a message that is best conveyed in The Statue of Our Souls.




    We would like to thank Hakan Yeşilova for supervising all the editorial process during the publication of this book; Korkut Altay for invaluable criticisms and especially for his collaboration in checking the translation against the original, and Jane Louise Kandur for copyediting and refining the manuscript in terms of consistency in style.




    Ruth Woodhall




    Muhammed Çetin


  




  

    THE WORLD IN THE WOMB




    In the recent past, the Islamic world as a whole has lived through its most depressed periods, whether considered from the point of view of faith, morality, modes of thought, education, industry, customs, traditions, or practices.




    Yet once Muslims were far more distinguished in their piety; they were more devout, more correct and decent in their morality, more stable and wholesome in their customs and practices, more worthy to dominate world affairs on account of their social and political horizons and their more progressive and sophisticated modes of thought. They practiced their religion without fault or failure, perfected their morality, understood the place and value of science and knowledge, always managed to be ahead of the level of learning and the standards of the era in which they lived, and properly appreciated and balanced the relation and interaction between inspiration, reason, and experience.




    That is why they were able to rule such vast lands, from the Pyrenees to the Indian Ocean, from Kazan to Somalia, from Poitiers to the Great Wall of China, with the best administrative and governing system known up to that time, and their ideals aroused the admiration of all. While other peoples were experiencing the darkest ages in their history, the Muslims, in the territories under their jurisdiction, enjoyed and extended to other peoples systems of governance that were idealized as a utopia or an earthly paradise.




    What a pity that this part of the world deviated and distanced itself from the historical dynamics and Islamic values which had kept it standing upright through the ages, and that it became slave to ignorance, immorality, superstition, and carnal pleasure. This is when Islamic civilization began its slide into the abyss of darkness and great disappointments; when it began to be dragged into one crisis after another; when it became scattered everywhere, like the beads of a rosary when the string has been snapped; when it was left under the stairs, like pages fallen from a book with a loose binding; when it was profoundly shaken by fruitless rivalries, bent double under the weight of a thousanddisputes, bewildered and stupefied into singing the songs of freedom even as it moaned and groaned bitterly under the most shameful, humiliating enslavement; when it began to lack a strong sense of identity, yet was very strong in its selfishness; when it took a stand in defiance of God and the Prophet arguing them to be taboos, yet was in the grip of so many others; when it began to become “the most wretched of all.”




    Despite many efforts of ill-meaning detractors, from within and without, the recent gloomy period has in fact not lasted long. Muslims today, who now account for about a fifth of the human population, are striving for a fresh revival nearly everywhere in the Islamic world and are trying to save themselves from this accursed era of enslavement. Particularly in recent times, the fact that they have had to face new calamities every day has heightened the spiritual attentiveness of Muslims, has given momentum to their return to God, and has aroused and excited their resolve.




    As we were certain of both the conformity between the spirit of Islam and human nature, with its support for both the material and spiritual advancement of humans, and with its unique quality to balance this world and the hereafter, we survived with breathing, “the truth will always be victorious; the truth can never be defeated”[1]; and day and night we were in expectation of “The (happy) end is for those who are righteous,”[2] never losing hope. And today we are able to witness, in all walks of life, a fast-growing inclination to Islam; we can now observe that Islam is coming to the fore and gaining prominence in a vast area, from the United States to the Asian steppes, from Scandinavia to Australia.




    Although many missionary activities of different faiths are systematically carried out by various groups, they have been unable to arouse one tenth of the interest and warmth in their respective religion that greets Islam. Today, throughout many continents of the world, thousands of people choose to embrace Islam every year, taking refuge in the light of the Qur’an, even though they know that they may be sentenced to some form of starvation and misery.




    Unless we fail to keep our loyalty to God,[3] glad tidings of the divine message will be experienced once more:




    When there comes the help of God and the victory, And you see men entering the religion of God in companies, Then celebrate the praise of your Lord, and ask His forgiveness; surely He is oft-returning (to mercy). (Nasr 110:1-3)




    From America to Europe, from the Balkans to the Great Wall of China and the heart of Africa, indeed, almost everywhere, faith, hope, security, and therefore, peace and contentment will be experienced once more under the umbrella of Islam; the whole of humanity will witness a new world order that is far beyond imagination; everyone will benefit to the extent to which their nature, disposition and mentality allow.




    

      

        [1] See Bukhari, Janaiz, 79.


      




      

        [2] A‘raf 7: 28; Hud 11: 49.


      




      

        [3] See Ra’d 13:11, Anfal 8:53.


      


    


  




  

    THE INHERITORS OF THE EARTH




    The world is floating away as it spins into its real orbit… but are the rightful “inheritors of the Earth” ready to retake and restore the inheritance that has been snatched from their hands? The initial rights were granted as a gift and, as such, are different from the rights acquired by effort and action. Rights that are not distributed on account of due merit, even if initially given to a particular group, cadre or nation, can always be withdrawn; they may even continue to change hands among those whose portion of worthiness is greater than others, until those who are genuinely worthy have been raised up.




    Indeed We wrote in the Psalms after the Message (Torah) that My servants, the righteous, shall inherit the Earth. (Anbiya 21: 105)




    Without doubt that promise, guaranteed in this verse by an oath, will be fulfilled one day. Nor, without doubt, is it the inheritance of the Earth only; for inheriting the Earth also means governing and managing the resources of the sky and space. It will be almost a universal “dominion.” As this dominion is one that will be deputed to a regent or steward on behalf of the Lord, it is extremely important, indeed essential, that the attributes that are appropriate to inheriting the Earth and the heavens are conformed to. Indeed, only so far as the required attributes are realized and practiced can the dream come true.




    Since in troubled times of history those who had a claim to be the inheritors, but who failed to carry out the duties required by this heavenly inheritance, were deprived of it by the true Owner of the dominion, the only way for them to be saved from such deprivation is to return and take refuge in submission to Him.




    God did not promise this inheritance to a particular clan, tribe, nation, or race. The inheritance is for those of His servants who are righteous in thought and religion; for those who have a Muhammadi spirit and Qur’anic morality; who foster and retain the idea of unity, accord, togetherness, and solidarity; who are aware of the era they are living in; who are well-equipped with science and knowledge; who always keep and observe the balance between this world and the next; in short, for the heroes of spirit, spiritual reality and vision who aspire to the same orbit as the Companions of God’s Messenger, the stars ornamenting the sky of prophethood. And this inheritance is within sunnatullah, the course of God, His way of treatment.




    According to the verse, For you shall not find any alteration in the course of God; and you shall not find any change in the course of God (Fatir 35:43), this is a law of nature, that is a law of creation as ordained by the Creator, and it is immutable.




    That is why becoming the inheritors of the Earth is conditional, first and foremost, on striving to live the religion in line with the Qur’an and Sunna. Secondly, it means striving to make religion the soul of life. Thirdly, it is conditionalon being deserving heirs of the science and knowledge of the era. The point that should never be forgotten is that punishment falls inevitably upon those who do not abide by the natural laws operating in the universe (the manifestations of God’s Will and Power in the universe) and the Divine laws (as manifested in divine scriptures which are derived from God’s attribute of kalam—speaking to humanity) in the revealed scriptures. This punishment also falls upon those who have suffered a negative change in their spiritual life, even though they may be, at the time, enjoying the dominion of rule over the rest. History, the graveyard of nations that have declined and become extinct for that reason, attests to this fact. God never withdraws the bounties He has granted to a society or nation and never makes them change, unless they themselves implement changes in their living, inner world, unless they deform themselves, their souls and essence. The verse cited above and the following—Verily, God does not change the condition of a people until they change that which is within themselves (Rad 13:11)—which concerns rule and being ruled, honor and humiliation, reminds us of a significant general principle and also highlights the particular failing of contemporary Muslims.




    We can summarize this failing as the deformation that is suffered in both their inner structure (in their hearts and souls) and in their outward structure (their falling behind in contemporary knowledge). It does not much matter whether this is the result of the obstacles and impediments placed by the outside world over two hundred years, or from their own ignorance, weaknesses, inabilities and deficiencies. One thing is certain, namely that the Islamic community is losing blood on account of its indifference to, and want of interest in, the sources of power which kept it standing firm for ages and which made it the rightful “inheritor of the Earth.”




    Can we say of those who claim, on behalf of the Muslim community, to represent Islam at such unfortunate times that they have the profound life of heart and soul that the first Muslims had? Can we say that Muslims leave aside and forget their own desires to live and instead have the desire and spiritual resolve to make others live? Again, how many people can we point to now who live with the awareness of whether what they are doing will lead to good, loftier, more valuable and beneficial things or status, or whether it will lead to destruction? How many sincere people can we point to who prefer to pass away honorably rather than to live on despised? How many bright souls can we show who have never given in to the pressures of the obstacles and enemies in front of them and who have continued to live without changing their course and direction?




    During such unfortunate periods, the weakness of the administration and the administrators is literally heart-breaking. Although the Qur’an forbids Muslims to live under the rule of tyrants, unfortunately we have been unable to save ourselves from this. Alas, we cannot deny that we have been suffering great misery and humiliation under oppressors who have been crushing us for years under their domination.




    The truth of the matter is that we have committed one of the most unforgivable errors of history: just to make our world materially prosperous, we have sacrificed our religion to the world and adopted a system of thought which has made the world preferable to religion; subsequently we have been struggling in “a web of impossibilities and absurdities.” Consequently, not only have we lost religion, we have also failed to gain the world. This glorious but unfortunate nation suffered a period of emptying: a blessed history and a thousand-year heritage were rejected; artificial, newly-invented origins were imposed upon the people; a great state was re-designed on blocks of inflated principles that have no enduring value; history, associations of community and culture, ancestry, and national culture and heritage were despised, insulted and derided; we took refuge with those who had for a thousand years opposed our system of thought and with their alien ideas; these were thereby imported into our country along with the most profane ideas and dire expressions. Those who successfully uttered and praised such things in prose and poetry were showered with awards and prizes; in a complete world of the wronged, unjustly treated, condemned and oppressed, they went almost as far as communism in an attempt to prosper in feelings, thought, and morality.




    I can still recollect that when ideologies like socialism and communism were in their heyday there was a group of almost a dozen incompetents disabled by unbelief who doubted even themselves and who always felt the need to hide behind public figures, dogmas, and ideologies in order to attack religion and assault the sacred things in a crude and vulgar fashion. At the present time we are experiencing a most dreadful and disgraceful campaign of the same sort by the very same individuals, the same gang. Still based on and backed up by the same illegitimate ideologies, they spew out their hatred, malice, and rancor and all but declare war in their effort to silence devout, religious people and the religious life. Turkish national poet laureate, M. Akif Ersoy (1873-1936), the writer of the Turkish National Anthem, has dealt with such issues in his corpus, Safahat (Stages), in heartfelt bitterness and mental anguish, where he has impressively expressed the darkest period when Muslims and Islam were put under surveillance, chased, persecuted, and prosecuted, and when the love and enthusiasm for and attachment to religion were disgraced, extinguished, and exterminated.




    However, I must point out that this noble nation, which has been compelled to suffer blasphemous and arbitrary oppressions for years, has never been completely subdued, and the aspirations to the eternal life in its thoughts have never been extinguished. These thoughts are at the same time a red hot ember, a spark that crackles with life when it stirs, and a source of light which is able to illuminate the worlds; it has thus far been so compacted with the centripetal force of caution, circumspection, foresight, and composure that it is reduced in size, fitting into a seed, and therefore is able to survive the most calamitous days of the century, reaching forward to the horizon of fulfilling its purpose, and waiting in readiness to fully enlighten the world when its time comes.




    We should take the long period of desolation to the same degree as hardships endured and effort exerted. By understanding Islam, which is a sufficient source of power for our material and spiritual revival, according to its essence, and by joining with the righteous servants, whose emotions, thoughts, perceptions, consciousness, and willpower are sound and strong, who stand firm and upright with the thought of living and communicating God’s Word,[1] who are systematic in the acquisition of knowledge, trustworthy in their work and attitudes, of upright character, who would not give in to sensual desires, and who have managed to harmonize their hearts and minds, let us prove once more that we are the inheritors of the Earth.




    If God grants His guidance and success to us we would like to continue our journey in the direction of this lost line.




    

      [1]i‘la al-kalimatullah: Knowing the highness and value of God’s word and Islamic truths, spreading His name and word and teaching them to others.


    


  




  

    ON HOW TO FIND OUR PATH




    Since the day we were deprived of the inheritance of the Earth, the Islamic world has been in a heart-breaking plight, trapped between the weaknesses of the Muslims and the ruthless assaults of its enemies. Wrong, injustice, and oppression may be the signs of the aggressors, but the weaknesses of the Muslims are unacceptable. When the Messenger of God said, “O my Lord, I take refuge in you from the intrepidity of the sinners and from the weakness of the God-fearing,” he was most probably referring to this fact.




    The fact that Muslim thought and reasoning were shaken and interrupted, that they stagnated and putrefied meant that the Muslims were misdirected, turned away from the straight path which takes its direction from the Qur’an and which orbits around the Prophet. This decay overshadowed the universality of Islam and prevented this universal religion from fulfilling its function. Clearly such deviation, which has become chronic among the Muslims of recent centuries and especially among Muslim leaders, cannot be eradicated by the establishment of a few schools, panels, and conferences. Nor can it even be fully understood in the course of a few ephemeral, fleeting speeches, lectures, and proposals.




    To eradicate this long-standing deviation, whose roots go back some several centuries and which is supported by the erroneous use of science and technology today, requires that we rediscover ourselves, find and know who we are, and reacquaint ourselves with Islamic consciousness and styles of thought and reasoning; it requires long-term effort, determined zeal, sufficient time, ceaseless patience, vigorous hope, unshakeable willpower and constant composure. If, however, we cannot find our own style and continue to seek a way out other than the very pit into which we have fallen, we will have both deceived ourselves and disappointed our generations once more.




    In view of this, there is an obligation for us to realize a conception which views creation and events from the Islamic perspective and to examine everything with Islamic reasoning. To achieve this, our knowledge about humanity, life, and the universe should first be sound and in accord with the essence and reality of matter, on the same course and orbit as its origin and objectives; all its parts should support one another and collaborate; the whole and the parts should be related or interconnected, like different voices expressing the same theme, like a composition with a single rhythm and meter, like a central embroidered motif encircled by a repeating pattern. Every phenomenon or thing should be perceived and known as being in one way or another essentially and significantly interconnected with every other thing and with its surroundings. Second, since all things, beings, and phenomena in the universe are full of worlds of meaning, content, and wisdom, indeed, series, systems, or compositions of wisdom, like a book which is open to all beings and events, a dazzling, multi-faceted masterpiece full of profundities, reflecting and manifesting innumerable Divine works, reason and understanding should be employed to understand all these things and events, to comprehend the relationships between the smaller parts without becoming entangled in trivialities. Instead, by remaining aware of the general and the universal which lie behind and in the singular and particular, while venturing on into the general and universal in order to include the remotest areas of details and particulars we may be able to ensure that some parts of our work and studies, our proofs and confirmations, and differences of periods and times do not contradict, negate, or quash other parts.
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