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What people are saying about


Muslim Mechanics


It reveals and explains what is common among Jews, Christians, and Muslims. But its greatest gift is that it is a primer for Christians about Muslims. Unlike many items written by Christians, this is not an attack on Islam. It discusses Islam on an equal plain as Christianity while providing a focus on Sharia Law, something eerily strange to followers of Christ and members of a Democracy. The text is based on history and well researched. It uncovers Sharia Law not as a code for interaction but a way to exist with God.


Jamie Clary, Mayor, Hendersonville, TN


Eminently worth reading… I have read a number of books on as well as served in the Middle East; none lay out the similarities and contrast on Muslim and Islamic culture and Christian beliefs as well as Charles Brewton’s book Muslim Mechanics. Few writers capture the depth of his analysis and understanding. After reading this book I believe you will agree with me, it is a “must read” for those wishing to step up their foundational knowledge of world religious dynamics.


Lieutenant General Dennis D. Cavin, US Army (Retired)


Whether you have a grasp on Islam or are a novice, Muslim Mechanics will improve your understanding. In a readable study, Charles gives insight on the beliefs and rules that Muslims follow, the actions they take, and where they are headed. If you are looking to get a handle on Islam, this is a read for you.


Reverend Don Hutchinson, Lead Pastor, Hendersonville First United Methodist Church




What part does religion play in the government of man? For Muslims quite a lot. As our United States enhances her diversity by welcoming those who follow the teachings of Allah we must try to understand the whys and wherefores of the interconnectivity of the Muslim faith and government. Dr. Brewton presents an in-depth analysis of historical research and current-day practices that reveal concepts of the Muslim faith that are at odds with the advancement of democratic and technological progress. It ignites an interest in learning more as we live and work together in a progressive society.


Betty Gallina, Retired Educator, Pinellas County Schools, Pinellas County, Florida
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Preface


Mechanics


This book is not about Muslim mechanics who work on automobiles, although some good ones undoubtedly do. This book is about the study of Islam as a religion, as an organization, as a social institution, and the rules that make it unique. If you look up the term “mechanics,” depending on the source, you will find descriptions like this:1


Pronounced muh-kan-iks, noun




	The branch of physics that deals with the action of forces on bodies and with motion, comprised of kinetics, statics, and kinematics.


	The theoretical and practical application of this science to machinery, mechanical appliances, etc.


	The technical aspect or working part; mechanism; structure.


	Routine or basic methods, procedures, techniques, or details: the mechanics of running an office; the mechanics of baseball.





A basic mechanics textbook covers force and motion, work and energy, and fluid mechanics applied in industrial operations. It explains operation principles for simple machines, such as the lever, inclined plane, wheel and axle, pulley, and screw. Consider Muslim Mechanics as a necessary examination of the rules and principles that guide our understanding of Islam. I propose the following descriptions:




	A branch of social science that explains how energy and forces affect populations and organizations.


	The practical application of mechanics to the design, construction, or operation of organizations and institutions.


	The functional and technical aspects of an activity, like the study of classical mechanics but on an organizational and institutional level.





The purpose of this text is to understand why Muslims do what they do. What rules do imams and jihadists follow? Why do Sunni Muslims and Shiite Muslims have a history of animosity? To paraphrase an old term, up until now, “it’s been Greek to me.” This text tries to explore the rules and governing laws that Muslims follow. It has helped me immensely, and I strongly recommend it to anyone interested in knowing what the rules are.











Introduction


What do Christians, Jews, and Muslims have in common? They all believe in one God, angels, the Day of Judgment, and the afterlife that follows. In summary, when believers of these faiths die, they think they will be judged by God and hopefully experience eternity from God’s purview. The significant issues that Muslims and Christians differ upon are the rules and criteria by which their God judges them. These criteria are a big deal. Each religion believes that they possess the proper knowledge, which their adherents must follow to be accepted and loved by the deity they believe in.


The average American does not understand much about Islam and its customs and beliefs. While not as prevalent with current-day Christians or Jewish believers, disrespect of Islamic beliefs can inspire some of their adherents to kill for religious purposes:




Lack of knowledge about Islam and the Middle East ensured that twentieth-century media coverage of major news events involving U.S. interests in the region portrayed the Muslim world as the inevitable adversary of the West. These include the 1973 oil embargo; the 1979-80 Iranian Revolution and seizure of American hostages; the 1983 car bombing of the U.S. embassy in Beirut with the death of hundreds of Marines; the (1985) hijacking of a T.W.A. flight to Beirut, the murder of a Jewish passenger during the (1985) seizure of the Achille Lauro cruise ship; and the First Gulf War of 1990-91.1





The terrorist group, the Islamic State, or ISIS, is a microorganism of fundamentalist Islam. This quote by Major General Michael K. Nagata, special operations commander for U.S. Central Command in late December 2014, is even more to the point: “We do not understand the movement [i.e., the Islamic State], and until we do, we are not going to defeat it.” Of the group’s ideology, he said: “We have not defeated the idea. We do not even understand the idea.”2


This ambiguity is partly true because Islam is a closed religion. For the most part, Muslims do not feel the need to share their beliefs with Christians for several reasons. Muslims believe that Christians have maligned their religion to make it easier to convert people to their faith. Muslims also believe that Christians are blind and intolerant to a religion whose logic seems unassailable.3 That puts Christians at a disadvantage in dealing with Muslims. That fact came out during the trial for the so-called “Blind Sheik” following the 1992 World Trade Center bombing and again during the Fort Hood shooter’s judicial proceedings in 2001.4 Polling data suggests Americans have a poor understanding of essential elements of Islam but growing anxiety about Islam’s (specifically Islamic fundamentalism’s) compatibility with Western values of tolerance, acceptance, and civility.5 This book is being written for that reason, to explain to the Christian community why Muslims do what they do.


Islam has a history of persecuting and killing “heretics” and “apostates” – those alleged to have departed from the correct path of faith in either word or deed. (Sadly, Christianity has a similarly dark history.) In many Muslim countries, crimes such as “heresy” are still punishable by death. We will look at what constitutes this blasphemy; it is not far different from the Bible.


Practically all the information I have found is available to the public. However, it is not in one source nor one location. I have gleaned information from scores of books and hundreds of journals. I have gone to the Library of Congress to look at Thomas Jefferson’s copy of the Qur’an as well as other manuscripts. It is like a finely woven fabric, with each thread representing a piece of knowledge integral to an Islamic tapestry. If you understand the “why,” the “who,” and the “what,” the rest of the puzzle begins to make sense.




To make a long story short, why do Muslims do what they do? The sole purpose of the Muslim religion is to establish Shariaa Islamic Law.6 A prominent Muslim educator in the United States, Sharifa Alkhateeb, addressing a Muslim conference identifies the same objective but less concisely:




our final objective is to create our own Islamic Systems and not only create Islamic systems for Muslims but to look at all the other people who are sharing this country with us as potential Muslims and if we look at them as potential Muslims and feel that we have the obligation which Allah has told us to try to bring them into the same style of thinking into the same way of behaving into the same objectives that we have then we have to have some way that we can communicate with them in some way we can work with them and in that long-range process of making America, Muslim, all of America, Muslim, then we have to have some actual short-range goals, we have to have some way of dealing with them and know how we’re going to deal with them and in which ways and be very calculated about it, or else we will not accomplish our goals.7 [Wording comes from the closed caption feature on the video clip.]





Since you now know how the plot unwinds, why read the book that follows? The old saying goes, “the devil is in the details,” and many details go into this story. Most people do not understand what sharia law is. As research indicates, many jihadis fighting for the Islamic State caliphate only had a shallow awareness of how comprehensive it was.8 Sharia law is a detailed outlook on how to live your life. It is inclusive and affects everything a Muslim does. If you understand sharia, you will better understand the Muslim mind.


One thought that stuck with me in my research is that Muslims are more structured than spiritual. They are bound by tradition – in that they follow theological rules, laws, and customs in making decisions. One branch of Islam called Sufism is very mystical and, as such, did seem to have a spiritual nature, but Sufism represents a minority view in Islam. Sunnism, the majority branch of Islam, expresses spirituality by believing that there is something greater than oneself. Still, Sunnis are expected to be subservient to their religious laws without hesitation, without thought, without disagreement. Two incidents stood out in my readings that supported this theory. In one instance, potential terrorists in Indonesia disbanded their activities after one influential Saudi scholar concluded they had strayed from their original purpose.9 In another incident, representatives from the Islamic State caliphate removed a provincial commander in Somalia from command.10 The regional commander had taken it upon himself to kidnap dozens of Muslim schoolgirls for ransom. The commander was relieved of duty because no religious precedents called for such action (the abducted girls were Muslim). It was acceptable to kidnap “unbelievers” such as Christian girls, which was not the case.


It can be hard to believe that it was the Islamic State which made this decision. The same organization that slit the throats of hundreds of orange jumpsuit-clad prisoners in Palmira, burned a Jordanian air force pilot in a cage and captured hundreds of Yazidi women in Iraq as sex slaves. That they would relieve a military commander because of religious malpractice makes a point where their values lie.


One key trend that I explore in this text is the growth and exposure of all the most significant world religions. Since my background is business strategy in an international arena, I used two common business concepts, the Product Life Cycle and the Growth-Share Matrix, to determine where Islam stands vis-à-vis other world religions. This analysis also reveals the types of strategies that work best in expanding influence.


One of the best sources of information that I found originated with our military. During college, I remember a story from World War II concerning Germany’s U-boats. There was not much information on how to hunt and destroy enemy submarines. U-boats were a relatively new technology and a considerable menace to domestic shipping at the beginning of the war; they sank millions of tons of war supplies in transit from the United States to England. By the end of the war, the U-boats’ effectiveness was dismal as Allied military engineers had developed and refined tools, munitions, and processes to find and destroy them. They did this within a relatively short time of two to three years by applying operational research sciences.11 I bring this up because, after the attacks on 9/11, the U.S. intelligence community pivoted quickly to become more knowledgeable about the country’s new adversary. U.S. military scholars have studied Islamic fundamentalist organizational structures, networks, infiltration patterns, modes of operations, how they move money and resources, and their thought processes. The impact of their terrorism is slowly diminishing, albeit at a cost. Low casualties on American soil indeed indicate that intelligence and law enforcement agencies have performed well. You can find this unclassified information in scholarly journals such as the CTC Sentinel, published by the Combating Terrorism Center at West Point.


While exploring Islam, I have found many misperceptions about Judaism and my faith, Christianity. Islam claims many of the same prophets and the same stories, as seen in the Bible. Their stories, if correct, would change and challenge our beliefs in our faith. For that reason alone, I began this journey to find out what is real and what is not. After studying the Islamic religion, I am still an American Christian with a jaundiced eye for what is valid and not valid in our own beliefs.


One last thought I share with the reader is that fundamentalist or progressive Muslims do not fully share the American values of liberal democracy and free-market capitalism. First, a century ago, in 1905, Max Weber, a renowned German sociologist, argued that Christianity, after the Reformation, helped spur capitalism’s rise.12 Capitalism is the best economic means for allocating resources in a society, and it needs liberal democracy, free speech, and unregulated markets to work effectively. Second, there is statistical evidence that Protestant missions and missionaries were the most significant and best source of liberal democracy worldwide.13 These freedoms are the source of American exceptionalism.


Most Islamic countries do not have and do not want institutions that focus on the individual’s rights. As I shall explain in forthcoming chapters, Islam is a community-based religion. The needs of society are placed ahead of the needs of the individual. At the time that Jefferson was studying his Qur’an, he was unaware of this dichotomy in values.


Jefferson Must Be Spinning in His Grave


The idiom “spinning in his grave” originates in the late 1800s and refers to a deceased person to imply that some recent development would have caused them to be extremely upset if they were alive.14


In the U.S. Presidential election of 1800, Thomas Jefferson was the first American politician to incur accusations of being a Muslim from his political opponents. It would be two centuries later before that accusation was made against another presidential candidate, President Obama, in 2009. When John Quincy Adams, the son of the second President, John Adams, called Jefferson a “Muslim,” it was the biggest insult a person could be labeled at that time. The Prophet Muhammad’s negative caricatures had circulated in the press in America since the seventeenth century, and early Reformation preachers had cast Islam as the Devil’s partner. Jefferson was known for promoting individual human rights, allowing Muslims, Jews, and even Catholics to have political rights equal to Protestants. Jefferson won the election, but his understanding of Muslims turned out to be shallow.


As a Deist, Jefferson found that his opinions about the Trinity and the humanness of Jesus were parallel in Islam. Still, Jefferson subscribed to the anti-Islamic views of most of his contemporaries.15 According to Jefferson, the Islamic laws that dealt with women, war, and Jews were not par for an advanced culture. During that period, most information about Islam originated from stories about the unfair patriarchal gender systems of the Middle East and North Africa regions. Most scholars now see Islam as no more inherently misogynist than the other major monotheistic traditions. While America had slaves, using war to encapsulate more slaves was unacceptable. Of course, the Muslim disparagement of the Jews was unsuitable for a Christian nation whose religious founder, Jesus Christ, was a Jew. For the last few years of his life, he continued to write about the Qur’an and the Prophet in disparaging terms.16 In his view, “Islam was ‘an improvement over the pagan religions yet fell short of the belief system Christianity represented.’”17


So, what might have caused Jefferson to be upset? There are three ways in which Muslim doctrines violate Jefferson’s philosophy for a free and fair government. First, Jefferson penned the line “all men are created equal,” found in the second paragraph of the Declaration of Independence.18 Overall, this book will show that Muslims do have a degree of racial equality but not equality based on gender, sexual preference, or religion.


Second, Jefferson believed that the state should not prefer one religion over another. In other words, the state should not fiscally sponsor – through tax collections, tax revenues, or enforce laws of attendance or laws of tithes – one religion at others’ expense. Islam is a way of life. Muslims believe that their faith should be the foundation of the way they live, their government. In Islamic majority countries, like Iran or Saudi Arabia, Muslims tolerate other religions but generally restrict their ability to grow, proselytize, or do missionary work. In those countries where Islam is dominant, principles of the Qur’an are in their constitution. For example, in Saudi Arabia, their Constitution is the Qur’an and the sunna of the Prophet Muhammad.


Third, Jefferson was a student of the law. He believed in democracy. He worked on drafting the United States Constitution so that this new country would have a system of rules that could adapt to its citizens’ needs. The reader will soon see that the Muslims think democracy is secular; they believe that governing by man cannot stand up to governing by God. However, Muslims do like democracy in democratic countries as it allows their followers to run for office and pass laws that restrain individual rights and liberal democracy.


Yes, Jefferson knew a little about Muslim laws; after all, that is why he bought his two-volume copy of the Qur’an. However, with a few exceptions regarding Islamic law over 60 years of legal practice, Jefferson never had anything positive to say about Islam.19 If he knew what we know now, he would be spinning in his grave.


Overview of the Book


In Chapter 1, “Links to the Bible,” I trace both the shared and divergent histories of Christianity and Islam. The Prophet Muhammad is an assumed descendant of Abraham; thus, the story starts with him. The story of Abraham, the father of three world religions, is reviewed from both Biblical and Islamic perspectives. The latter part of this chapter explores Bible verses explained as the Muslim prophecy of the forthcoming Prophet.


Chapter 2, “The Qur’an,” is a review of the origin of the Qur’an and most of the Islamic sacred rituals and beliefs. A short review of the Satanic verses, the Doctrine of Abrogation, and Thomas Jefferson’s Qur’an fall at the end of this chapter.


In Chapter 3, “Islamic Beliefs,” I devote some space to the sovereignty of Allah. I discuss the corruption of the Bible and Muslim beliefs about the crucifixion of Jesus, the Gospel of Barnabas, the confusion of the Trinity, and how original sin does not fit into the Muslim religion.


Chapter 4, “Islamic Fundamentals,” explains how violation of basic issues like kufr, shirk, idolatry, blasphemy, and heresy can lead to takfir, excommunication from the faith, which, in some countries, and territories, can lead to execution.


“Where Islamic Fundamentalists Stand on Select Issues,” Chapter 5, explores where Islam stands on six issues: conversion to other faiths; abortion; honor killings; child marriage; homosexuality; and Dhimmitude.


In Chapter 6, “Sharia Law,” we find that the Qur’an is less a law book than a guide on how to approach nonbelievers. Most Islamic law comes from hadith and consensus, reasoning by analogy, public interest, and critical personal rationale.


Chapter 7, “American Islam,” is a short history lesson. American Islam had growing pains in the Civil Rights era of the early 20th century. The Nation of Islam (NOI) was the beneficiary that copied Islamic rituals while skipping Islamic principles. Even today, there is no love lost between fundamentalist Muslims and the NOI.


Chapter 8, “Sharia Finance,” discusses the impact that distributive justice and commutative justice have on Islam’s economic beliefs. Consequently, usurious interest and high-risk speculative behaviors are forbidden.


In Chapter 9, “Islamic Democracy,” most Muslims believe that democratic law is secular and considered human-made law. Islamic law (the Qur’an and sunna), on the other hand, comes from Allah through the mouth of his Prophet, Muhammad.


In Chapter 10, “Growth & Market Share,” there are two business concepts that every businessperson is familiar with, The Product Life Cycle (PLC) and the Growth-Share Matrix, and I use these to compare Islam with Christianity.




Chapter 11, “Muslim-Jewish Enmity,” tries to identify all the reasons why some Islamic nations have an undying hatred for Israel. This chapter attempts to identify the causes.


There are approximately 1.8 billion Muslims on the planet, and they are divided into five categories: mainstream Muslims, Islamists, Salafis, Jihadis, and the Ulama. In Chapter 12, “Who are the Players?” we discuss each category’s characteristics.


Chapter 13 addresses the problems in Islam’s path. “Where is Islam Headed?” looks at four situations. We examine the steady population growth, radical Islamic extremism, socialist tendencies, and the disallowance of critical thinking.


Transliteration


For transliteration of Arabic terms, given this book is primarily meant for nonspecialists, I have adopted a simple system. I have avoided the use of diacritics (accents and other symbols) on Arabic words, though, in some words, such as Qur’an, I do use the single quote mark to separate the syllables.


An additional topic I list here is the name of the translator of the Qur’an that I refer to throughout this text. For my research, I used a translation called The Meaning of the Glorious Koran (New York: Alfred A. Knopf, Inc., 1930), by Muhammad Marmaduke William Pickthall. One source of this text is located on Quran Archive (www.quran-archive.org). While there are other sources of the Pickthall translation online, this website presents the best commentary.


Since I also refer to Bible scriptures frequently, let me acknowledge my source as the HOLY BIBLE, NEW INTERNATIONAL VERSION®. Copyright ©1973, 1978, 1984 by International Bible Society. Permission granted by Zondervan. All rights reserved. I used the Archaeological Study Bible version which provides excellent commentary about the time and conditions in which the scriptures occurred.




Dates


Some sources that I have pulled information from used the symbols BC to indicate the period Before Christ and AD to indicate the period after Christ. When I used their data, I also used their dating system. Other sources used BCE and CE for Before Common Era and Common Era. When I referenced their information, I also used their dating system. I did not try to convert data from one source to the timeframe of another source. For the twentieth century, I used CE only (for example, 1969). Whenever I mentioned a prominent Muslim, I listed the year of their death (for example, (d. 864)).


End-of-Chapter Notes and Endnotes


This manuscript employs both end-of-chapter notes and reference notes. Supplemental information relevant to the content of the chapter is listed at the end of the chapter. Source information is listed primarily in the reference notes.
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End-of-Chapter Notes


a. Known as sharia law, the term has had several methods of spelling, including but not limited to “shariah,” “sharia,” “shari a,” and “syariah.”











Chapter 1


Links to the Bible


This chapter looks at the early formation of the Abrahamic religions and specifically Islam. Since the Prophet Muhammad is the assumed descendant of Abraham, it seems obvious to start there. There are connections between Judaism, Christianity, and Islam, and it will be worthwhile to see how Muslim adherents perceive their legitimacy in the family of religions.


Regarding the environmental climate for the ancient Middle Eastern region, which encapsulates places we recognize in present-day Iraq, Syria, Jordan, Israel, Saudi Arabia, and Egypt, archaeology shows that the environment in these places was vastly different from what we recognize now. Ancient Saudi Arabia and the Sahara Desert in North Africa were lush and tropical as late as 6,000 years ago. Researchers and scientists have also uncovered 10,000 ancient lakes and riverbeds across the Arabian Peninsula.1 There is a reason to believe that traditions and scriptures found in Genesis and Exodus, early chapters in the Old Testament Bible, occur when the whole desert and the Middle East’s semi-arid region received more rainfall than now.2 Archaeologist James Breasted referred to this area from southern Iraq to northern Egypt as the “Fertile Crescent.”3 This environment would help explain how tribal peoples, numbering in the tens of thousands, could maintain their sustenance during their desert wanderings, manna notwithstanding.


The person whom we are interested in during this period is Abraham. Abraham is considered the progenitor of three major world religions: Judaism, Christianity, and Islam. His recognition of one God during this period of history, where it was common to worship and recognize multiple deities, sets him apart. Preceding the chapter of Genesis in my NIV Archaeological Study Bible is a section called “Introduction to Genesis.” This source lists Abraham’s life as somewhere between 2166-1991 BC, approximately 4,000 years ago.4 Another Biblical scholar, Amy-Jill Levine, records the time frame as somewhere near 1750 BC.5 In either case, this particular period is called the Bronze Age, where metal workers had learned that adding a little bit of tin to copper made a metal harder, hard enough to be shaped to fit one’s needs. The significance of this discovery made it possible to replace chiseled stone tools and weapons with lighter, more durable, designer tools and armaments. Donkeys had been recently domesticated, and writing systems were in their infancy. Even though the wheel was new technology, war chariots were still on the drawing board for another three or four centuries.6


Muslim scholars, such as Ibn Ishaq (d. 767), claim the Prophet Muhammad has ancestral lineage to Abraham through Ishmael, his son. Therefore, we must follow Abraham’s story of monotheism as it explains some of the origins of Islam’s holiest religious sites. In the Bible, it’s not until the eleventh chapter of Genesis that Abraham enters the narrative. As he’s known at this stage, Abram is the son of Terah, the head of a small tribe composed of his extended family. As the story progresses, Terah decides to move with his family, servants, and flocks from the Sumerian city-state of “Ur of the Chaldees,” located on the Euphrates River in current-day Iraq. The tribal lands of his son in Haran, Turkey, is Terah’s destination. It is worth noting that this particular area of Iraq had some of the largest cities. If not the largest, Ur was undoubtedly close to it, with a population of approximately 65,000.7 Archaeological research shows that during this time and in this place, civilization began to collapse: “People stopped paying taxes, armies melted away, and bandits seized entire cities. By 2150 BC, the Akkadian Empire and Old Kingdom Egypt, the two biggest states in history up to that point, had ceased to exist.”8


Usury, the lending of money or commodities with repayment in kind, along with interest, was typical. Frequent loans with interest existed as early as the third dynasty of Ur (2060-1950 BC). The Laws of Eshnunna found in an archaeological dig close to Ur, dated to 1930 BC, had the earliest laws governing the use and guidelines of usury.9 Is it possible that Terah ran afoul of borrowing resources and had to move? This chaos was indicative of the political, economic, and religious environment in Mesopotamia (Iraq) and may have had something to do with Terah’s decision to relocate.


Haran is in southeastern Turkey, about 1,200 miles to the northwest of Ur. A journey of similar length would be traveling on foot from Los Angeles, California, to Wichita, Kansas.10 Fortunately for Terah, there was a well-established trade route in that day and time that they could follow parallel to the Euphrates River. After the trip, Terah dies in Haran, and the name change we witness in the Bible, Abram to Abraham (Genesis 17:5), indicates that he becomes the patriarch of the tribe. From Haran, the tribe moves to Damascus in present-day Syria and then to Shechem, located on the West Bank. The Biblical trade route known as the “Way of the Philistines” linked all of the cities that Abraham traveled from Damascus to Egypt.11 The Bible lists 17 locations that Abraham would visit and inhabit while in Canaan or Egypt.12


[image: images]




Side Note: The land of Canaan, according to the Bible, was named after the grandson of Noah, who settled this area (Genesis 10). The territory was promised to Abraham (Genesis 15:18-21), subsequently to his son Isaac (Genesis 26:3), and finally to Jacob, Isaac’s son, and (Genesis 28:13) Abraham’s grandson. According to Exodus 23:31, the Promised Land was from the Red Sea/Reed Seab to the Mediterranean Sea and from the desert to the Euphrates River. Five hundred years later, Moses would be more specific. This time, the Lord reduces the size of the Promised Land, as indicated in Numbers 34:1-12. Canaan includes the lands from the Mediterranean Sea to the Jordan River, from the slopes of Mount Hermon and the Golan Heights in the northeast to the Dead Sea in the south.
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There is a familiar and extended dialogue between Abraham and his God beginning in the twelfth chapter of Genesis and subsequent chapters.




“I will make you into a great nation, and I will bless you” (Genesis 12:2).


“I will make your offspring like the dust of the earth, so that if anyone could count the dust, then your offspring could be counted” (Genesis 13:16).


“… ‘Look up at the heavens and count the stars! – if indeed you can count them.’ Then he said to him, ‘So shall your offspring be’” (Genesis 15:5).13





In the same chapter that Abram’s name changes to Abraham (Chapter 17), the Lord God reiterates the boast to make nations out of Abraham’s seed. His God was requesting a pledge of fidelity, and in return, God rewards Abraham and his descendants. This chapter has the first mention of a covenant between Abraham and God.


[image: images]




Side Note: As a matter of history, the concept of contracts had been around in ancient Mesopotamia well before Abraham’s period. The earliest covenant between a god and his people is the Stele of the Vultures, written before 2500 BC.14
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However, it was evident to Abraham and his wife Sarah that there was an inheritance issue. There were no heirs, and Sarah was past childbearing fertility. The Bible (Genesis 16:2) indicates that Sarah suggested that Abraham sleep with an Egyptian maidservant named Hagar. Abraham did so, and Hagar bears a son that Abraham names Ishmael.


Thirteen years later, the Lord returns to Abraham to reinforce his covenant for fidelity. By Abraham’s monotheistic loyalty, the Lord strikes a covenant with Abraham that all male babies be circumcised eight days after their birth. On the day that Ishmael was circumcised, Abraham and all other male family members were circumcised (Genesis 17). It is a familiar custom to the Jewish and Christian community that all male babies are circumcised; it is not well known that all Muslim male babies are also circumcised. This fact is but one indication that remnants of Abraham’s beliefs have filtered down into the religions of his progeny.


It is also at this time that Abraham hears of Sarah’s impending pregnancy. Sarah gives birth to Isaac (Genesis 21), and two years later, Sarah weans the child. At that time, Sarah petitions Abraham to get rid of that slave woman and her son as she does not want Ishmael to share in Isaac’s inheritance.


According to the Bible, Abraham gives Hagar and Ishmael food and water and sends them off. “She went on her way and wandered in the desert of Beersheba” (Genesis 21:14). The legal customs of that period suggest that Abraham was wrong to expel a female servant and her child from their camp. Research on the Code of Hammurabi in Babylonia (early eighteenth century BC) and Hurrian law from the Nuzi tablets (fourteenth century BC) excavated in northern Iraq provide a glimpse of family and administrative archives for that period. The Code of Hammurabi and the Nuzi tablets came from Mesopotamia (present-day Iraq), and their customs and arrangements were similar to the traditions in the land of Canaan.15 One legal practice expressed in the Nuzi tablets prohibited the arbitrary expulsion of a servant girl’s son. In essence, Abraham violated tribal customs to satisfy his wife. Because this action appears to contradict local tradition, it would seem that Abraham may have done more to improve Hagar’s ability to survive in the desert.


It is at this point those Biblical scriptures and Islamic traditions separate with different stories. The Bible suggests that Hagar and Ishmael wander in the desert and survive with divine intervention. Genesis 21:20 says, “God was with the boy as he grew up.” Ishmael does grow up, marries an Egyptian woman, and sires 12 sons who become tribal rulers. Many years later, when Abraham dies, both Ishmael and Isaac participate in burying him with his predeceased wife, Sarah, in a cave near Hebron (Genesis 25).


According to the legend passed down by the Prophet Muhammad, Abraham accompanied Hagar and Ishmael through the wilderness to the location of Mecca, in current day Saudi Arabia, a distance less than 900 miles.c Genesis 21:21 says that Ishmael lived in the Desert of Paran, a location that traditional Islam refers to as the wilderness and mountains towards Mecca’s location.16 Islamic tradition holds that Abraham brought both Hagar and Ishmael to Mecca then returned to Canaan after leaving them in this uninhabited region of Arabia. He would later return when Isaac was older to build the Kaaba. The Islamic religion holds that Abraham and Ishmael built the Kaaba after hearing a direct revelation from Allah.17 Some years after the “house of God” was erected, local Arabs corrupted the rituals that Abraham had set forth and set up idols in the structure, which then began a tradition of polytheism. This polytheism is what Muhammad encountered during his early years as the Prophet in Mecca (610-622 AD).


The Kaaba, sometimes referred to as a “cube,” was a simple unroofed rectangular structure about 35 ft by 40 ft. It is 50 ft high.18 One of the specific attributes of the Kaaba is a Black Stone, inset into the eastern corner of the building. In contrast to the pagan Arabs before them, Muslims do not worship the Black Stone, but they do highly revere it. It is unclear if Abraham and Ishmael put the Black Stone in the original construction or if the Prophet Muhammad added it later. Some knowledgeable people believe it is a meteorite, while others believe it is a terrestrial stone. Over the centuries, the Kaaba has endured wars, fires, and floods. The authorities in charge have rebuilt it numerous times. The current day appearance is probably much different from its initial construction. It is considered the most sacred site in Islam. Muslims face in the direction of the Kaaba when performing their daily prayers.


[image: images]




Side Note: The use of “black stones” as a religious prop has many precedents. The Hindu god, Shiva, had black stones representing it in many temples in India circa 1000 BC.19 The Roman emperor, Elagabalus, in AD 218, brought his religion and his black stone to Rome from his home in Syria. It was called the Black Stone of Emesa and believed to be a meteorite.20 There were also sacred black stones found at Golgi in Cyprus, in the Phoenician temples at Malta, and the Mistress of Turquoise’s shrine in Sinai.21 One reference in the Bible describes some meteorites as being in such places of worship (Acts 19:35).22





[image: images]


No historical facts support the claims that Abraham and Ishmael built the Kaaba. Reports and surveys of western Arabia from historians, geographers, and cartographers from the fourth century BC to the fourth century AD indicate no signs of Mecca either as a trading post or a religious center.23 There is no archeological evidence that Mecca was inhabited in the seventh century, either. The Saudi government’s mortal dread of shirk (the worship of things in addition to God) has strictly prohibited the study of Mecca’s archeological and historic sites. They are afraid that discovering actual relics and foundations of old Mecca will lead to relic worship, a form of shirk. The Saudis appear determined to obliterate the city’s archeological record in their hurry to ring the Kaaba with skyscrapers. An estimated 95 percent of Mecca’s historic buildings have already been demolished to permit this construction spree. Wary that they become shrines, the Saudi government treats the remaining historical sites with a combination of fear, contempt, and avoidance. One example of this fear and disdain is that the residence of Khadijah, Muhammad’s first wife, was converted into a block of toilets. Likewise, radical clerics have repeatedly called for the demolition of a building in Mecca situated right above the site which scholars believe to be the Prophet’s birthplace.24


Generally, Muslims believe that Abraham was the first monotheist mentioned in any historical record. Even the Qur’an refers to its beliefs as “it is the cult of your father Abraham (22:78).”25 On this belief that Abraham and Ishmael built the Kaaba, Muhammad developed rituals and established a bastion of monotheism in the Arabian wilderness. The Qur’an says Abraham and Ishmael built “the House” (2:125), and as we shall see in Chapter 2, Muslims believe the Qur’an to be the spoken word of Allah (God).26


Signs in the Bible


According to Islamic scholars, the Qur’an as a book was not compiled until the years 646-50. From materials written by Muhammad before his death in 632, scholars, with the help of Muhammad’s Companions, pieced together the completed manuscript we recognize today as the Qur’an. On the other hand, the Bible is a compilation of writings that Christians acknowledge as the Old Testament and the New Testament. Thirty-nine books make up the Old Testament, but the first five are of the most interest. Genesis, Exodus, Leviticus, Numbers, and Deuteronomy represent the stories, laws, and struggles of the Jewish people’s earliest days. These chapters are sometimes referred to as the Pentateuch, the Jewish Bible’s core writing, the Torah. They were composed in the days of Moses and even possibly written by Moses circa 1400-1500 BC.27 Hebrew tradition indicates that Moses was literate, having grown up in the court of an Egyptian pharaoh. The Bible gives credence that Moses could read (Exodus 24:7) and write (Exodus 17:14). However, most Old Testament scholars put the earliest documentation of these stories starting in Solomon’s court, approximately the ninth century BC.


By the time of Moses, writing technology was over two thousand years old, but it was a specialized skill.28 Even then, literacy was low, ranging from one percent29 to 15 percent.30 More than likely, the ability to transcribe records and record events was unavailable to the mass of Jewish tribes wandering in the Sinai wasteland. It is a distinct possibility that the Pentateuch’s writings came from verbal stories handed down from one generation to another. The other 30 or so chapters in the Old Testament represent the history of the Jewish effort to invade, capture, and domesticate their Promised Land, the land of Canaan. The Old Testament presents no sunshine history of Israel. Kings ruled, tribes dissolved, outsiders invaded, wars were lost, other gods were worshipped, and covenants broken. Best efforts to estimate the time of documentation are around 1000 BC to 100 BC.31


The New Testament is mainly about the Gospels, the stories of Jesus, and the Epistles, the efforts to spread the word of God’s coming kingdom of which he was part. Twenty-seven books make up the New Testament, but the Gospels of Matthew, Mark, Luke, and John are of the most interest as the core writings about Jesus’ sermons, his followers, his miracles, and his teachings. The other books represent stories about his disciples and their efforts to proselytize to the people. The earliest book of the New Testament written was 20-25 years after Christ died.32 This date would have put the complete New Testament timeline somewhere between the years AD 48 to 110.33


Both the Old Testament and the New Testament were scripted centuries before the Qur’an was. Yet, Islamic scholars can point to scriptures in the Bible that indicate the Prophet Muhammad’s coming. Muslim scholars argue that there are prophecies of Muhammad in the Bible that predate his birth and his teachings. Muslims have expanded on these viewpoints and have claimed that they can recognize references about Muhammad in the Jewish Torah and the Christian New Testament. Christians may not think much about it, but to a Muslim, these scriptures validate their religion. So, what are some of those signs located in the scriptures?




Deuteronomy 18:18-20


I will raise up for them a prophet like you from among their brothers; I will put my words in his mouth, and he will tell them everything I command him. If anyone does not listen to my words that the Prophet speaks in my name, I myself will call him to account. But a prophet who presumes to speak in my name anything I have not commanded him to say or a prophet who speaks in the name of other gods must be put to death.d,34





Today, many Muslim religious scholars suggest this scripture has four points. First, they claim that the reference to “brothers” in Deuteronomy 18:18-20 might consist of any person who is a descendant of Abraham. Since Muhammad was an assumed descendant of Ishmael, Abraham’s first son, Muhammad qualifies as a “brother” to the Israelites. There is also a passage in Genesis 16:12 written about Ishmael referring to his “brothers” on Isaac’s side of the family.


Second, in those verses, God told Moses that the Prophet would be “like you.” Muslims list the similarities between Moses and Muhammad and the dissimilarities between Moses and Jesus as proof that Muhammad is the foretold Prophet. The argument poses that Muhammad is like Moses because of his ability to wage war, make and enforce laws, lead and govern tribes of men, be born with natural parents, and marry and have children. None of these things did Jesus do.35


The third point is that the 18th verse says, “I will put my words in his mouth.” The Muslims argue that the four gospels do not consist of words that God put in Jesus’ mouth. The story of Jesus that comes from the gospels only tells us the story as interpreted by outside observers. All the gospels’ narrative is from an external third party who, in many cases, we cannot identify. Muhammad (unlike Jesuse) was illiterate, and the words for the Qur’an were put “into his mouth” as exactly foretold in the prophecy.


The fourth point is that the verses indicate the coming of a prophet. A prophet was considered a mortal man, not a deity or the Son of God. Muhammad was considered a true prophet because of his mortality. If this passage were about Jesus, this would lend credence to the Muslim belief that Jesus was mortal and not the Son of God.36




Psalms 84:6


As they pass through the Valley of Baca,


they make it a place of springs;


the autumn rains also cover it with pools.37





The word “Baca” appears in this verse as well as in the Qur’an (3:96). Baca, as it occurs in Psalms, and Bakka, as spelled in the Qur’an, is a slang word for Mecca, depending on the dialect of the tribe. Mecca is the location of the Kaaba, the house of worship that Abraham and Ishmael built. A well-known spring called Zamzam is close to the Kaaba, still flowing after all this time.38




Isaiah 29:11-12


For you, this whole vision is nothing but words sealed in a scroll. And if you give the scroll to someone who can read, and say to him, “Read this, please,” he will answer, “I can’t; it is sealed.” Or if you give the scroll to someone who cannot read and say, “Read this, please,” he will answer, “I don’t know how to read.”39





This scripture is important to Muslims as it relates to Muhammad’s first encounter with the angel Gabriel. One of Muhammad’s biographers, Ibn Ishaq (d. 767), tells this story:




When it was the night on which God honored him and his mission and showed mercy on his servants; thereby, Gabriel brought him the command of God. “He came to me,” said the Apostle of God, “while I was asleep, with a coverlet of brocade whereon was some writing, and said, ‘Read!’ I said, ‘What shall I read?’ He pressed me with it so tightly that I thought it was death; then he let me go and said, ‘Read!’ I said, ‘What shall I read?’ He pressed me with it again so that I thought it was death; then he let me go and said ‘Read!’ I said, ‘What shall I read?’ He pressed me with it the third time so that I thought it was death and said, ‘Read!’ I said, ‘What then shall I read?’ – and this I said only to deliver myself from him, lest he should do the same to me again. He said: ‘Read in the name of the Lord who created, who created man of blood coagulated. Read! Thy Lord is the most beneficent who taught by the pen – taught that which they knew not unto men’ (96:1-5). So, I read it, and he departed from me. And I awoke from my sleep, and it was as though these words were written on my heart.”40





In his young adult years, Muhammad was a businessman and a trader, managing his first wife’s caravans. Evidence shows he was illiterate but knowledgeable in the ways of the world. Muhammad could negotiate contracts and was knowledgeable about trade routes and markets. He understood what goods people wanted, but he required others to read and write out the details.






Matthew 3:11


I baptize you in water for repentance. But after me will come one who is more powerful than I, whose sandals I am not fit to carry.41





This prediction by John the Baptist is said to refer to Muhammad. Islamic scholars think that the very proposition “after” clearly excludes Jesus from being the foretold Prophet since both John the Baptist and Jesus “were both contemporaries and born in the same year.”42 Another reason given is that if John the Baptist knew that Jesus was the Messiah, why did he not pick up and follow him like an apostle or a disciple?




John 14:16


[Jesus said,] “And I will ask the Father, and he will give you another Counselor to be with you forever.”43


John 15:26


When the Counselor comes, whom I will send to you from the father, the spirit of truth who goes out from the father, he will testify about me.44


John 16:7-8


But I tell you the truth: It is for your good that I am going away. Unless I go away, the Counselor will not come to you; but if I go, I will send him to you. When he comes, he will convict the world of guilt in regard to sin and righteousness and judgment.45


John 16:12-13


I have much more to say to you, more than you can now bear. But when he, the Spirit of Truth, comes, he will guide you into all truth. He will not speak on his own, he will speak only what he hears, and he will tell you what is yet to come.46







In the four scriptures above, Christians assume Jesus is referring to the Holy Spirit as the Counselor. Given the fact that Muslims do not believe in the Trinity of the Godhead and given that the term Counselor has a legalistic twist (a twist that puts a spotlight on Muhammad as he is considered a lawgiver), Muslims would have reason to interpret this as a reference to the coming of Muhammad. Notice in the last verse the concern about speaking “only what he hears.” Muslims see that as a reference to Muhammad receiving the Qur’an from the Angel Gabriel.


There are additional scriptures and sources that Muslims insist refer to Muhammad, but their inclusion would not strengthen or weaken the point. The fact is that Muslims can make a case to their community that Muhammad’s arrival was preordained. Christian scholars make the opposite case that the scriptures are out of context. In either case, it does not matter, for the bias of the interpreter determines the outcome.


Chapter Summary


The Old Testament contains the remnant of the Torah with all the Jewish laws, genealogies, and history of the Jewish nation. The story of Islam starts with Abraham’s journey in the Old Testament and his ties to monotheism. Throughout the Old Testament and the New Testament, Muslims believe some verses mention the coming of their Prophet, Muhammad. Most Christian scholars vehemently deny the affiliation. For the most part, Muslims believe that the Biblical scriptures lend credence to their religion, but more than that, they lend credence to their connection to Abraham.


End-of-Chapter Notes


b. The Hebrew word is Yam Suph, sometimes identified as the Red Sea and sometimes identified as the Reed Sea, two different landmarks.




c. These legends come from hadith, which are a collection of sayings of the prophet Muhammad. This hadith comes from al-Bukhari, Volume 4, Book 55, Number 584.


d. While this passage shows the connections to Muhammad, let it be noted that Samaritan eschatology in the first century also justified one of their prophets through this same verse. Unfortunately, Pontius Pilate also killed him. Helen K. Bond, Pontius Pilate in History and Interpretation, Cambridge University Press, 1998, 90.


e. In Luke 4:16, Jesus went to the synagogue in Nazareth and read aloud from the scroll of Isaiah.
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