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What people are saying about


Libertarian Paganism


Finally, an author that is tackling this subject I’ve seen in Asatru/pagan circles for the last 23 years of my spiritual journey. Logan explores the liberty connection to not only Asatru, but within any pagan traditions across the spectrum.


Devin Rogers, founder and Gothi of New Vinland Temple


This book offers a general introduction to paganism and libertarianism for those who are not already familiar with both or either, but it also describes the author’s unique journey and the ethical and philosophical underpinnings of this viewpoint. This is very timely, given the levels of intolerance, stereotyping, political and social conflict, misunderstandings, and rising authoritarianism that plagues both paganism and wider society. This book offers an alternative perspective that recognizes the sovereign rights of the individual to determine their own path and live a spirituality freely, but without negatively impacting those same rights for anyone else.


Luke Eastwood, author of The Journey and The Druid’s Primer
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Introduction


My Personal Journey Through Libertarian Paganism


Hello, my name is Logan, and I’m a pagan libertarian. Or maybe I’m a libertarian pagan, or maybe it doesn’t matter. For a long time, I thought these two things were independent facets of my personality, separate beliefs with no real relation to one another. As I continued my studies, however, I began to realize that maybe the fact that I was interested in two fairly obscure, non-mainstream belief systems was not a coincidence. Pagans tend not to give much credence to coincidence anyway, preferring to regard simultaneous happenings as synchronistic signs from the universe rather than the result of pure random chance. Over time, I have met other libertarian pagans, their presence strengthening my view that there is more going on here than meets the eye. Nor do I think it’s just a personal proclivity for fringe ideologies. There are plenty of wacky belief systems that I reject totally as nonsensical or backwards. Being a minority opinion is not enough to attract my attention. There is something fundamental to the nature of these two systems of belief that led me to seek them out independently.


The thesis of this book is that libertarians and pagans are natural allies. If I’m being honest, my intended audience probably resembles pagans vaguely interested in libertarianism more than it does libertarians vaguely interested in paganism, but I will obviously welcome any reader who happens to pick up the book. I hope you will find something here that will be useful, or at least thought provoking in the development of that personal philosophy which we all need to continually work on if we are to live lives of meaning and purpose.


I was a libertarian before I was a pagan. While I was in college, I discovered that, not only did I possess a reasonably coherent political philosophy without realizing it, but that it was an unusual one not shared by most other people. I latched onto libertarianism with both hands, read every book I could find, and became increasingly convinced that the conventional wisdom surrounding politics was getting an awful lot wrong. These ideas ultimately inspired me to study economics in graduate school, move to Washington, DC, and pursue a career trying to advance the cause of individual freedom and personal liberty. While detractors of libertarianism frequently accuse it of being an adolescent ideology that one soon grows out of, my subsequent years of experience have only solidified my commitment to the idea that a society that disregards the freedom of its citizens is not one worth living in. Maybe I’m just a case of arrested development, but if so, I’m happy enough to stay that way.


Paganism came to me later. I have always been skeptical of, yet not without a certain fascination for religion and spirituality. As a boy, I tended towards extreme left-brain rationalism and an adherence to the rules of formal logic, as well as a commitment to the objective nature of the universe. My parents were generally agnostic, so I was allowed to pursue my own adventures in belief without interference or pressure to conform to one particular tradition or faith. I read the Bible and scoffed at its logical fallacies and contradictions. I attended church a few times and found that it left me feeling empty and bored. I read up on a handful of other religions, but their beliefs and dogmas always struck me as arbitrary and without basis in reality as I experienced it.


On the other hand, I had always been fascinated by fantasy and the idea of magic, especially the darker side of those themes. Secret societies, dusty books of arcane lore, witches, ghosts, and things that go bump in the night always held a special place in my otherwise logical mind, and there was a part of me that refused to believe in a world without a hidden (or “occult”) side waiting to be discovered.


Of course, after the shattering of a number of cherished childhood illusions, I contented myself with dismissing all those innermost thoughts as purely wishful thinking until I stumbled upon a source of inspiration in an unlikely place, one that set me off on a journey into paganism that would take over a decade to fully blossom.


In October of 2007, I was browsing in a Boston branch of the now-extinct Borders Books, perusing a table carefully curated for Halloween. It will come as no surprise to the reader that Halloween is my favorite holiday. I was looking for some scary stories or something else appropriately spooky to add to the already magical New England atmosphere at that time of year, and I was drawn to a book with an almost entirely dark cover save for two menacing yellow eyes and the word Monsters. I picked it up, expecting some cheesy catalogue of mythical beings, and was surprised to find an elaborate and serious treatment of supposedly fictional entities ranging from vampires and werewolves to fairies and demons. The author was a man called John Michael Greer, identified on the back cover as the head of the American Order of Bards, Ovates, and Druids. I didn’t really know that druids were real, but he certainly looked the part, with his chest-length beard. Most interesting of all, the final pages of the book were filled with practical instructions for magic spells designed to banish hostile spirits. What!? Magic spells? Despite much wishing and hoping, I had always thought magic was a purely literary invention, but here was a real-life druid teaching me supposedly real magic with utter seriousness. My mind was blown, and my lifelong obsession with occultism had begun.


I spent about a decade reading and exploring first the ideas of western occultism and ceremonial magic, then the spiritual backbone that underlies many practitioners of this curious art, mostly focusing on Wicca and Druidry. I studied in solitary fascination, aware that my interests were arcane and somewhat taboo. For the most part, I kept my mouth shut and my gradually developing views to myself. Eventually, it occurred to me to see whether anyone else out there felt the same way I did, and I was delighted and amazed to discover a whole community lurking just beneath the surface of “ordinary” society. The people I encountered were so kind, welcoming, and generous with their knowledge, that I soon began to embrace my newfound pagan identity openly. I also found that there was a lot of philosophical overlap between these interesting folks who shunned society’s demands for conformity while vehemently rejecting authoritarianism with the libertarian community to which I already belonged. We may vote differently and have policy disagreements, but underneath any surface level squabbles lies a deep respect for personal freedom and self-expression. And yet these two communities, so similar in many ways, tended to regard one another with the skepticism or hostility born of media-created stereotypes. That is, if they regarded each other at all, which they generally didn’t. My hope is to dispel some of the ignorance and prejudice that has plagued both libertarians and pagans over the years, while demonstrating that they would be better suited as allies than as enemies.


The timing for such a book has, I think, never been better. Americans are currently floundering through a transitional period of deep anxiety and uncertainty. Support for the major monotheistic religions is in decline, and yet the rational enlightenment promised by the new atheist movement seems to have left many feeling hollow and unfulfilled. A purely materialistic viewpoint, it turns out, is not making people happy, as they struggle to find purpose and meaning in their lives. In their quest for belonging, some misguided people have turned to conspiracy theories or violent mobs. The optimist in me believes that this is a temporary condition, however, and that sooner or later people will find a more productive outlet for the very human need for community, as indeed many already are.


For the last several decades, the number of Americans who identify as Wiccans, druids, heathens, or other pagans has been steeply rising. As of 2018, survey data from the Pew Research Center and others put the number at roughly 1.5 million1, which would make paganism more popular than Presbyterianism. Granted, paganism comprises a wide variety of different traditions, whereas Presbyterianism is one denomination of the still very dominant religion of Christianity, but given that the same surveys only found 8,000 pagans in the U.S. in 1990, the increase is a remarkable one.


The oppressive false-duality of monotheism versus atheism that so many young people are rejecting is mirrored in the polarized and polarizing left-right divide on the political spectrum. It’s a hard thing to be told you have to pick a side, and that by doing so you will inevitably draw the hatred and revulsion of many of your friends and colleagues, regardless of which you choose. Fortunately, you don’t have to do any such thing. Just as paganism represents a third option with respect to religion, libertarianism is a political philosophy that is fundamentally neither conservative nor progressive. While some libertarians are more sympathetic to the right and others to the left, on the whole they reject the entire concept of the spectrum. Libertarians argue that the real divide is not between conservatives and progressives, but between authoritarians and anti-authoritarians. From the perspective of the individual, a left-wing authoritarian is not much different from a right-wing authoritarian if they are not allowing you to live your life and make your own choices.


It seems to me that the moment is ripe for exploring these two “third ways” between traditional power structures. The hunger for it is there, and I hope to do my own small part in helping it along by pointing out that, no, you don’t have to believe what they want you to believe, where they can represent the church, the government, your neighbors, the social media mob, or corporate America with equal appropriateness. You are an individual, and your life is yours to live, not anybody else’s. It’s incumbent upon you to decide what that life is going to look like and how to manifest your beliefs in the world.


I imagine that critics of this book will accuse me of attempting to coopt a spiritual movement and bend it to fit a particular set of political ends. This would be an immensely cynical and dishonest thing to do, and I can certainly understand why such an approach might provoke some extreme reactions. Let me assure the reader, then, that this is not my goal. Paganism is not a proselytizing religion, and trying to “convert” people runs counter to a fair few libertarian principles. Neither am I trying to tell pagans what to believe with respect to political philosophy. I am all too aware that libertarians are not always popular in pagan circles, and that’s okay. Everyone is free to find their own answers to the big questions of life and how to live together in society. If you think the answers libertarianism give to those questions are bad ones, that’s okay too. I’m not looking for recruits, I promise. Instead, this book is simply my way of working out some similarities I’ve noticed in the two worldviews in the hope that some readers – people like myself if I can dare hope that such people exist – may find it useful in discovering their own path. You don’t have to be a libertarian to be a pagan, nor do you have to be a pagan to be a libertarian. But if you have individualist tendencies and you’re looking for answers, it is my hope that you will find something here that will help you in your search.


An Ye Harm None, Do What Ye Will


The Wiccan Rede


A Note on Terminology


Throughout this book, I’ll be spelling the word “libertarian” with a lowercase L, in order to distinguish the philosophy of libertarianism from the activities and membership of the Libertarian Party, an American political party founded in 1971. While the Libertarian Party professes to represent the beliefs of libertarians, and while many libertarians do belong to the Party, the two terms are not synonymous. The nature of politics means that a Party must have an official platform, which will necessarily exclude a great number of people who would otherwise regard themselves as inclined towards libertarianism, and it is my intention to address a broader audience, many of whom would not appreciate being conflated with any political advocacy group, and neither do I want this work to come across as an endorsement of any such group. Furthermore, I have no business nor desire to tell people how they should vote or which legislation they should support. This is a book about ideas related to spirituality, ethics, and one’s general worldview. How or if one chooses to put that worldview into practice, through political means or otherwise, is one’s own concern.


In the spirit of even-handedness, I’ve also chosen to spell “pagan” and “paganism” with lower case Ps. This serves the rather useful purpose of avoiding any implication that paganism (at least the kind of paganism I’m interested in) is any sort of organized or monolithic religion equivalent to the traditionally capitalized Catholicism, for example. There is no Pope of paganism, nor is there a pagan equivalent to the Bible. Instead, what I’m talking about is a loose set of beliefs and practices, which I will be more specific in defining a bit later on. I’ll also be using a lower-case G when talking about god or gods. Paganism is generally polytheistic, so to use the capital letter as Christians do to denote a single supreme being would be inappropriate here, but its omission should not be interpreted as a lack of respect for the divine in all its manifestations.


I also want to note that my use of the word “paganism” generally refers to a set of traditions found in Western Europe, most popularly manifesting in Wicca and its offshoots, with some nods to the Druidry of the British Isles and the Heathenism of the Nordic countries. This is not to imply that other varieties of paganism do not exist in many different cultures around the world, or to disrespect any of those belief systems. There are certainly plenty of practitioners of what we might call paganism among the indigenous peoples of North and South America, Asia, Australia, Africa, and the islands in the Caribbean. The reason why I don’t talk much about these is primarily my own ignorance. My reading and personal practice, though extensive in a narrow sort of way, has not yet sufficiently encompassed these native traditions to which I do not ethnically or spiritually belong, and if I were to try to speak on them at any length for the sake of inclusion, I would invariably get things embarrassingly wrong. I hope the reader will therefore understand the scope of the discussion that follows, and trust that I mean no malice or marginalization by limiting my comments to traditions with which I am actually familiar.


Finally, in the pages that follow I’m going to try to avoid the use of the word “politics” as much as possible. The term politics generally refers to the practice of campaigning for public office, crafting and voting on legislation, lobbying government officials, and engaging in public propaganda in support or opposition to any of the above. Personally, I view the political sphere as one which is inherently corrupt and corrupting of those who partake too deeply of its poisonous temptations, and it would displease me greatly to taint my spiritual beliefs by linking them to the base world of the self-serving, palm-greasing, back-room-dealing political insider.


I prefer to think of libertarianism, rather than as a set of political positions, as a philosophy. However, recognizing that the term “philosophy” is rather too broad to be useful, and also that libertarianism is, for better or worse, inextricably concerned with various matters of a political nature, I will compromise by using the phrase “political philosophy”, with the understanding that one’s philosophy can inform one’s politics, but not the other way around. Vote for whomever you like, if you vote at all; just leave me out of it.









Chapter 1


An Introduction to Libertarian Paganism


At first glance, political philosophy and spirituality or religion may seem like strange bedfellows. After all, the first is concerned with mundane earthly matters like fiscal and monetary policy, while the other is concerned with deep truths about the universe and the human condition itself. Just as the old truism says that science and religion should not attempt to invade each other’s respective domains, so it could also be said that politics has no place in spirituality, and vice versa. But in actual fact, the distinction between religion and philosophy is a largely artificial one.


I have always been rather puzzled by the idea that religious views should be held sacred while political views should not. There is a cultural taboo against mocking people’s religious beliefs and we are told that we have to respect everyone’s different conception of what god is like and how best to worship him (or her, or them). Yet no such taboo exists for beliefs about very important things like war, criminal justice, immigration, health care, and education. Why not? I suppose there is some sense that a person’s religion is more deeply held and personal than a person’s view on the role of government in society. Religion is regarded as an intrinsic part of who a person is, an immutable characteristic like race or sexual orientation. By contrast, there seems to be a sense that a person’s political views are somehow voluntarily chosen, as if we could swap out various philosophies of good and evil, right and wrong, like we change our clothes, so long as these ideas do not involve any gods. I suspect it also has something to do with the history of religious persecution around the globe, something certainly to be taken seriously and something which we should absolutely try to avoid if at all possible.


Yet, I’ve never subscribed to this dualistic view. My own convictions about the value of human freedom seem to me as personal and integral to my being as any religion could be, nor could I change them even if I wanted to. To assert that my unshakable belief in the intrinsic value of human freedom is less sacred than someone else’s belief about which foods they can eat or how many times a day they are required to pray is, at the very least, insulting. And there’s certainly no shortage of people who have been tortured and killed for their political views. A personal philosophy, whether concerned with divinity or not, is surely something both special and important. From that perspective, it seems entirely appropriate to talk about two quite distinct philosophies and examine how they relate to and complement each other. This is not to say, however, that I object to my beliefs, religious or otherwise, being mocked. One thing pagans and libertarians have in common is that we tend to have a pretty good sense of humor, both about the world and about ourselves. If you want to mock me, go right ahead. Just do me a favor and make it funny.


What Is Paganism?


Paganism is difficult to define, because it does not comprise a single belief system, but rather is a blanket term for a whole family of traditions and practices from around the world. Originating as a Roman slur for the old-fashioned beliefs of rural non-Christians, the Latin word paganus simply means “country dweller,” and was used to refer to those who continued to worship Jupiter, Venus, Mars, and Helios over the more fashionable Yahweh and Jesus Christ. Over time, the word “pagan” became a more general term for practitioners of ancient, polytheistic religions largely suppressed by the increasing dominance of Christianity around the globe. The Greek and Roman gods were considered pagan, but so were the Norse, Celtic, and Egyptian pantheons, as well as a variety of folk practices from around the world not necessarily associated with any well-defined tradition.


Over the years, the meaning of paganism has both expanded to incorporate a wider variety of traditions, while simultaneously contracting towards a shared set of implicit connotations. Today, when we think of paganism, we tend to draw associations not only with the ancient polytheism of the Greeks and Romans, but with the druids, witchcraft, occultism, ritual and ceremonial magic, the Jewish Qabalah, and various other schools of thought that do not obviously correlate with one another. In large part, this is due to the efforts of certain nineteenth-century Englishmen who sought to revive ancient spiritual traditions, and who would ultimately synthesize these traditions into something both new and old.


A key touchstone for what we understand as paganism in the modern era starts with the Hermetic Order of the Golden Dawn, a secret society dedicated to the development and promotion of occult ideas. Founded by Wynn Westcott and Samuel MacGregor Mathers, the organization quickly attracted a wide variety of eminent scholars, authors, artists, and poets, including W.B. Yeats, Aleister Crowley, Arthur Machen, and Gerald Gardner. While Crowley would take pleasure in cultivating for himself a reputation of infamy and scandal (while at the same time doing some undeniably insightful work), Gerald Gardner was the one who eventually gave the religion of Wicca to the world, jumpstarting the pagan revival. Wicca incorporated elements of traditional European witchcraft with the secret teachings of the Hermetic Order of the Golden Dawn, which in turn were drawn from the mystic traditions of Judaism, Hinduism, Gnosticism, the religion of ancient Egypt, and the polytheistic traditions of Greece and Rome. At the same time, these British pagans expressed an interest in the lost folk religion of their own island, Druidry, which has accordingly found its way into various schools of modern paganism. This itself is somewhat problematic given that we know almost nothing about what the druids actually believed and practiced. Their culture had no written language, and so the only records we have come from the invading Romans, who are not to be taken as the most reliable and unbiased source when describing the people they were attempting to conquer.


All this is to say that the modern conception of what it means to be a pagan is a more or less hopelessly jumbled mess, and yet there are common threads running throughout all these mingled traditions that allows paganism to have continued meaning for those who follow it. Tracing these threads is one of my core aims in this book, although I feel it is important to be explicit about my use of various terms. In the chapters that follow, I will frequently conflate the word paganism with the traditions of witchcraft, occultism, and ritual magic with which I am familiar. While this may lack some historical authenticity, I do feel that it is an accurate representation of what paganism has become, and how the word is traditionally understood, in the twenty-first century. Other authors, in an attempt to sidestep this difficulty, have sometimes resorted to the word “neo-paganism” to differentiate modern Wiccans and druids from their polytheistic forebears. I, however, find that this form, apart from being unnecessary, is rather ugly and unwieldy, with the prefix “neo-” conferring some sense of blandness or dilution. Modern paganism as I experience it is neither bland nor watered down, instead, being an extremely powerful and life-affirming faith. It is my opinion that context, along with this somewhat lengthy explanatory note, will be sufficient to alleviate any confusion the reader might feel over the various forms of paganism described herein.


For the present, the following definition will suffice: Paganism comprises a loose set of folk beliefs that emphasize a reverence and respect for the natural world, and which may or may not include the worship of gods and the practice of magic.


Varieties of Paganism


As mentioned above, paganism is an umbrella term that encompasses a wide variety of different faiths, and although many of them have elements in common, it is important to be precise in distinguishing different types of pagans. Here are a few of the most common forms of pagan beliefs you’re likely to encounter, although since pagan beliefs have existed for thousands of years in every culture of the planet, it is by no means an exhaustive list.


Wicca


Wicca is the most popular form of paganism in the United States and Great Britain. It was formally founded in the 1950s by Gerald Gardner, who claimed to have obtained secret and traditional rites from a coven of witches he met practicing in the New Forest in England. Gardner was also a member of the Hermetic Order of the Golden Dawn, a society founded in the late nineteenth century to explore occultism and metaphysics. The Golden Dawn’s practice involved highly formalized rituals drawn from a wide variety of traditions including Egyptian magic, Jewish mysticism, and elements of Greco-Roman mythology. Gardner imported many of the Golden Dawn’s practices into Wicca, blending them with the traditions of European witchcraft to create something that was both unique and traditional, ancient and modern. Wicca originally maintained an initiatory structure similar to other magical secret societies, with a focus on group work, covens, and the formal induction of new members based upon certain rites and oaths of secrecy. Nowadays, with the proliferation of readily available information on the internet, any claim to secrecy has become a bit laughable, and most organizations have become less rigid in their approach to recruitment, although you can certainly find groups that still operate within the traditional structure.


Because Wicca comprises the largest pagan community in the English-speaking world, it probably won’t be surprising to learn that it has its own various denominations or traditions, some of which are wildly divergent from the others. These range from Gardnerian Wicca, which hews as closely as possible to Gerald Gardner’s original instructions, to the more American Anderson Feri Tradition, to Dianic Wicca, Alexandrian Wicca, Raymond Buckland’s Seax-Wicca, as well as all-female sects that blend goddess worship with feminism and a number of others that I won’t go into here, in part because some of them tend to be quite insular and I don’t really know anything about them.


Witches/Witchcraft


Wiccans call themselves witches, but not all witches practice Wicca. The word “witchcraft” describes an informal set of folk traditions practiced by wise women and social outcasts. Essentially witchcraft is any knowledge derived from tradition, experience, and ancient lore that is not adopted and recognized by the more formalized world of science and academia. This can involve natural magic – the use of herbs for healing or other non-culinary applications, animal communication, crystal gazing, reading tea leaves, etc. – as well as more active spellcraft used for finding water, attracting love, and yes, even the occasional curse or hex. For centuries, witchcraft has had a very bad reputation owing to fictional claims about devil worship and Black Masses, in which women were alleged to sell their souls to the devil in exchange for evil powers that would be used to harm the community. There is, of course, no evidence for such hysteria, and the persistence of the fear of witches can be put down to scapegoating, xenophobia, and religious intolerance, helped along by a popular culture that finds endless fascination in the idea of the sinister and malevolent crone. There can be no excuse for this, or for the suffering these attitudes have caused over the centuries to innocent people, but it would be dishonest of me to claim that witches never behave badly. Witches, after all, are just people, and as in any group of people, some are bound to be a bit nasty. So although hexing is a part of some pagans’ practice, I do not consider it consistent with or representative of the general set of ethics that underlies the pagan community as a whole. I’ll discuss this point in more detail in the next chapter.


Some form of witchcraft or other has been practiced in just about every culture in the world, and while many schools of modern magic lay claim to an ancient lineage, traditional witchcraft probably comes closest to actually earning such a boast, having descended, piecemeal and disorganized, through an oral tradition from who knows when. Through the associations built up over the years and the fact that the word comes from the English language, witchcraft generally refers to traditions originating from Western Europe, which then spread to the Americas. When referring to similar practices in other cultures, you’ll often hear words like “shamanism” instead, or else the name of the specific tradition under discussion. While the rites and rituals will obviously be different depending on which culture you look at, the principle of a system of folk beliefs used to cure diseases, bring luck, and communicate with spirits can be recognized as a universal feature of mankind.


Some practitioners of traditional witchcraft resent the fact that the term “witch” has largely become synonymous with Wiccan, especially in the United States, because while the two systems share much in common, there are also many important differences that should not be overlooked, not the least of which is the fact that Wicca has a somewhat formal religious structure totally absent from traditional witchcraft.


Ceremonial Magicians


Ceremonial magic is the art of formalizing and synthesizing a variety of religious and magical traditions from around the world into a modern “scientific” form. I put “scientific” in quotes because there still exists the notion that science is inherently antithetical to anything magical, despite the fact that ceremonial magicians regularly employ the scientific method in their work, controlling for certain variables, repeating experiments, and keeping rigorous records of their successes and failures. Alchemists also fall into this category, as the precursors to modern chemists determined to extract the secrets of the universe from common minerals.


Ceremonial magicians are not necessarily pagans; the medieval grimoires from which they draw much of their materials are firmly rooted in the Judeo-Christian tradition. Still, there tends to be a lot of overlap, not only because magic users like to hang out together, but because modern ceremonial magic draws heavily from pagan ideas and traditions, from the rites of the ancient Egyptians to the mystery religions of the Greeks, to the heresies of the Gnostics and the consciousness-altering techniques of the Hindus and Buddhists.


Ceremonial magicians exist today both as solitary practitioners and in various organizations descended from the Hermetic Order of the Golden Dawn in one way or another, but you’re likely to find them hanging around wherever large numbers of pagans are assembled.


Druidry


Druidry was the religion of the Celts in Britain and Ireland before Christianity came to the British Isles. Unfortunately, we know next to nothing about the historical practices of Druidry, as their practitioners didn’t write anything down, and we only have small fragments of text from outside observers, the most famous being Julius Caesar, whose account cannot be expected to be entirely reliable. Druidry as it is practiced today is heavily focused on nature and the Earth, eschewing the eclecticism of Wicca for something more specifically Celtic, including a reverence for the traditional gods of Ireland, Scotland, and Wales. Modern druids spend a lot of time out in the forest studying the lore of plants and animals, and getting in touch with the elemental forces that make up the natural world.


Asatru/Heathen


Asatru is a modern take on the religion practiced by ancient Germanic pagans, as depicted in the various Eddas and sagas of the Nordic countries. The extremely rich literary tradition that inspired writers from Wagner to Tolkien with tales of gods and heroes is fertile ground for modern pagans, who honor the old traditions by revering Odin, Freya, and Thor, as well as utilizing Norse and Anglo-Saxon runes for ritual and divinatory purposes. Like the word “pagan”, “heathen” was originally a pejorative term that has been reclaimed by the Asatru community to describe themselves, taking pride in the beliefs for which they were historically condemned.


Pagan Reconstructionism


As mentioned under Druidry, we don’t know a huge amount about a lot of early pagan traditions, but that hasn’t stopped some people from trying to be as faithful to the original religions as they possibly can. Pagan reconstructionists are as much historians and anthropologists as they are spiritual leaders, attempting to use original sources to learn as much as possible about how their faith was actually practiced hundreds or thousands of years ago, and recreate those practices for the modern world. Reconstructionists can be found in Celtic, Norse, and many other traditions from around the world.
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