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PRAISE FOR THE SECRET LIFE OF MONEY


“In this illuminating and captivating book, Crawford relates myths and stories from various cultures throughout history that illustrate money’s hidden nature . . . Crawford’s discussion leads us to understand what money is and how it functions in our minds and histories.”


—Minneapolis Star Tribune


“This fascinating account reads like a novel and contains the information of a small encyclopedia. . . . Crawford’s style is anecdotal and easy reading, yet his subject matter is so powerful it borders on the taboo. The Secret Life of Money will lead readers on a spiraling journey into their own psyches, revealing monetary desires and fears.”


—Whole Life Times


“If you want to learn more about the psychological and spiritual effects of money in our lives and throughout history, Crawford can offer compelling insight. . . . He is an excellent weaver of tales, and his compelling style makes this book fascinating reading. From ancient myths to modern illustrations, Crawford reveals the ways in which money can impact our lives both for good and for evil.”


—Small Press


“The Secret Life of Money is a captivating book in which Crawford explores myths and stories about money and the power it has always held over people. . . . It will lead readers on a fascinating journey to uncover the sources of their monetary desires and reveal how they can free themselves from the powerful obsession with money that can control their lives.”


—Common Ground


“We can change our relationship with money by ‘spending’ a little time getting to know why we have the attitude we do have about it. I recommend this book to anyone who has ever felt frustrated with their boring and unimaginative relationship with the Almighty dollar.”


—Infinitum
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INTRODUCTION


THE SECRET LIFE OF MONEY explores how we can deepen our self-awareness and relationship to money. It is unlike the numerous money books offering practical advice. Instead, it uses tales from many cultures and times, insights of spiritual leaders, economic history and more to unlock what is secret about money.


The richness sought in these pages is inner richness, the expansive supply of a life fully lived. The ability to give thanks and feel gratitude for the mystery of our lives and the bounty of nature.


Psychologist C. G. Jung speaks of individuation, the process by which people can develop to become more fully themselves. Part of this process is working to reveal what is hidden in the unconscious and becoming aware of what previously was unknown. The Secret Life of Money seeks to play a role in that self-discovery.


Early peoples expressed gratitude and thanksgiving for what was hunted, foraged, or grown. They created a circulation between what nature offered and what we could offer in return. What nature gave was concrete, but what we offered in return—rituals, prayers, and sacrifices—was spiritual, a recognition of the divine source from which this abundance flowed.


Eventually, to replace barter and facilitate exchanges among people, money sprang into being in innumerable forms. The limits of what money can be are the limits of the human imagination. From the teeth of dogs and dolphins to paper and coins saying “In God We Trust” to Bitcoin and the many digital currencies—money is a creation of the human mind.


Side by side with its secular use, money could also be used for spiritual circulation. The ancient Greeks built treasuries at shrines like Delphi. The treasuries contained wealth for dedication to the gods. Later, the Romans made the fertility goddess Moneta the goddess of money. From her mint flowed the abundance of money. In the roots of the name Moneta are thought, measurement, memory, spirit, courage, warning, and mania.


Midas who can turn all to gold, fishermen who will not share their catch, Dorothy and her companions on the golden road to the Emerald City, Scrooge who cannot give, the hunter who shares not only food but also debt, money that falls from the skies, buried treasures that can be spiritual wealth or be stolen, how debt can be like inheritance, the impact of inheritance on families, the symbolism of the bulls and bears of Wall Street, the golden bough that leads us from the world we know to the unknown underworld, credit cards, the Consumer Confidence Index, the New York Stock Exchange, the all-seeing eye on the back of the dollar bill—all these and so much more fill the pages of The Secret Life of Money to illustrate the meanings rooted in the words Moneta and money.


More than a quarter century has passed since the original publication of The Secret Life of Money. As money becomes more and more abstract (paper that lacks the backing of precious metals or digital currencies backed by unseen blockchains), we move farther and farther from the natural abundance that led to exchange and, eventually, money. To better understand money in our depths cannot help but affect practical, day-to-day issues with money as well. Beyond this, our relationships to ourselves and others are deepened. With the hope of offering aid and insight to a new generation, I welcome this new life for The Secret Life of Money.


—Tad Crawford




INTRODUCTION


ONCE UPON A TIME there was a man who prayed to a wooden idol, which he had enshrined in his home. He beseeched the idol to give him money and make him prosper in the world. But even if he had knelt until his knees ached and his muscles cramped, the idol would have given him no reward. In fact, with each passing day, the winds blew ill for this man’s fortunes. He had less money; prosperity eluded him.


At last, the man was awakened by a terrible rage to have prayed so long and so hard to so little purpose. He seized the wooden idol and smashed its head to pieces against the wall. Suddenly, as if a magic key had turned in a lock, a fortune in shining gold poured from the idol’s broken head.


This ancient tale captures the paradox of money. To pray for money brings frustration and despair. Our fervent petition gives life to the wooden idol, as if the idol knows the secret way to make us prosper. But if we can shatter our ideas about how money has the power to be our salvation, often we will find wealth in places and forms that we would never have imagined, even hidden in what seems most familiar to us.


The Secret Life of Money is an exploration of why money is so much more than the useful tool we think it is. To understand money we must see its symbolic value. This book gathers together stories and myths from around the world, from the present and the past, that reveal money as a marker of issues of the human heart and soul. The subjects of the stories revolve around money, or sometimes gold or even food, but the themes are about our nature, our inner richness, and our connection to other people and to community.


This is not a book about finance. It does not tell how to earn more, balance a budget, play the stock market, or hide money in foreign bank accounts. Many books give practical advice about money; this book does not cover that familiar territory. And, emphatically, this is not a book about how certain spiritual practices might enable one to “manifest” divine favor in the form of money.


In this book the quest for money is not a quest for acquisition, but for understanding. We have to seek the origins of money if we want to know why it has the power to captivate our minds. When we understand these origins, we see that money speaks to us of life and death, of the fertility of the natural world, and of our own natures.


We deal constantly with money in our daily lives, so much so that money may seem too familiar to merit our curiosity. What can we learn from money? Its rules look so simple. If you have it, you can buy what you want. If you don’t have it, you must either get it or suffer deprivation.


If we are literal-minded when we approach money, we may love money and want to possess it whatever the cost. It is this love, or attachment, rather than money itself, that is corrupting to us. But if we see money as a symbol, we may feel a deepening connection to others and a desire to express and share an ever-increasing inner richness.


Keeping the symbolic value of money firmly in mind, we can understand how inheritance may raise emotional issues that have little to do with the money and property we receive. We can gain a new view of debt, seeing it not merely as an obligation that must be repaid but also as a statement about how our inner richness will be expressed in the future. We become able to contrast the symbolism of money with the seductive symbolism of bank credit cards that rely on the creation of debt for profits. We can better comprehend why in the last hundred years we have seen the invention and widespread use of credit cards, changes in bank architecture, the growth of debt, and a dramatic transformation in the very nature of United States money.


We refer so frequently to money in our everyday lives that we forget how taboo a subject money truly is. Of course, we feel comfortable chatting about prices, bargains, and news stories about the wealthy. But how often do we dare ask how much someone else earns, has in the bank, has inherited, or owes? Inquiries like these violate boundaries of privacy about which we feel strongly. But we can only understand why we feel so strongly if we understand money’s secret life and symbolic value.


This book is titled The Secret Life of Money because it seeks to see beyond and beneath the usefulness of money and understand the ways in which money lives in our imaginations. It seeks to present money as a challenge, a door to a path on which we journey in search of greater knowledge of ourselves. If we do not go through this door, we risk losing our inner richness and our vital connection to family and community. Knowing the secret life of money-why, for example, “In God We Trust” appears on our bills and coins—may help us find an inner richness that is certainly wealth, but not the wealth that money can measure.




CHAPTER ONE


THE MANY FORMS OF MONEY


Understanding Its Symbolic Value


IN THIS ERA of extraordinary inventions, many of our grandparents knew a world where horses reared at the first glimpse of an automobile, recordings of sound were a new marvel, airplanes realized the dream of flight, and radio, television, nuclear bombs, computers, and genetic engineering were obscured in the mysteries of the future.


But who, even among the eldest of us, can remember a time without money? Many believe that in an era of immense change, money is our North Star, the one reference we can trust to be stable and unchanging. We may have to worry about inflation, debt, and where the interest rate is pegged, but few people question whether we should have money. Checks, credit cards, electronic fund transfers, and automatic teller machines merely enhance the ease with which money is used. Money feels to us like language, a great invention whose date of origin is lost in pre­history. And like language, money can be translated and exchanged from one currency to another.


The ubiquity of money, its easy flow through our hands and the world around us, allows us to link our identity to money. We allow our self-worth to depend, at least in part, on whether we succeed in gaining money. In this chapter, we will take a step back from the everyday pursuit of money. We will see how dreams of having more money can be symbolic and serve us whether or not we in fact get the money. By looking at the innumerable forms that money has taken in different societies and at different times, we will see that the value of money rests, for the most part, in its power over our minds. Money is a potent symbol, but of what? To answer that question, we will meet a goddess named Moneta and see how money is rooted in challenges to each of us and our society to be fertile and productive.


THE POWER OF MONEY AS A SYMBOL


“If only I had more money, I would . . .”


We can find an infinite variety of ways to complete that sentence: Take a trip. Buy clothing. Have a nicer home. Help the poor. Continue our education. The list flows on and on, as endless as the needs and dreams of human beings.


When we fantasize about what more money would bring us, we rarely distance ourselves so that we can see the fantasy as distinct from the money that would be needed to realize the fantasy. But which is more important—the money or the fantasy? The fantasy is within us, the money outside us. Because of this, the fantasy tells us what we desire. The money is neutral, silent as to who we are or what we desire.


An examination of money fantasies reveals our minds to us, the inmost workings of ourselves. For example, a man of thirty-five yearns to leave his work and go to live on a tropical island. If only he had the money, he would go. If he forgets about the absence of money and welcomes the opportunity to explore his own thoughts, he may discover any number of truths: He fears the duties that he will have to perform if he is promoted; he is worried about his marriage but feels unable to confront his spouse; or even the banal possibility that he needs a vacation.


If the man stalls this self-examination by saying that he doesn’t have enough money, he loses the opportunity to see into himself. He goes through his days dreaming of another life, an unlived life filled with equatorial passion and spent on the sandy shores of exotic islands. He does not recognize that this other life, this island life, is illusory, a flight from his reality. He sees money as an adversary and chooses to live with his feelings of deprivation. However, his deprivation is not of money but of self-exploration.


We seldom think of the power that we mentally give to money. We are aware that we feel limited by the absence of money, or that we feel strengthened by possessing it. Yet money is truly powerless until we vivify it through the power of our minds. Money itself has never built a building, manufactured a product, performed an operation to save a life, or given sound investment advice. Especially in today’s world, money is valueless paper—valueless except for the consensual value that we give it.


THE STONE MONEY OF YAP


To illustrate the power our minds give to money—and then money’s power over our minds—let us take an example that seems far away in time and place. In the nineteenth century, the islanders on Yap (one of the Caroline Islands in the Pacific) used money in the form of quarried stones. These stones were one foot to twelve feet in diameter with a hole drilled in the center of each stone. The hole allowed this very heavy money to be slung on poles and carried.


The money, called fei, was quarried on an island four hundred miles to the south of Yap. The stone had to be a close-grained, white limestone. Assuming the stone was of the proper quality, size was the most important factor in determining value. After the sea voyage to transport the money to Yap, many of the pieces of currency were too large to be moved easily around the island. This led to transactions in which the ownership of the fei would be transferred, but the actual stone would not be moved. The old owner would merely give a verbal acknowledgment of the change of ownership without even a mark of any kind being put on the stone. The stone itself might remain on the property of the old owner, but everyone understood that the ownership of the fei had changed hands. (Even the term “changing hands” is so much better suited to our contemporary bills and coins than to this majestic stone money which, when moved, had to be “shouldered” by many men.) To serve as “coins” with the fei, the islanders used coconuts, tobacco, and strings of beads.


If ownership of the fei could change simply by agreement, a meeting of minds and nothing more, why was it necessary to move it from one island to another? If everyone agreed that someone owned a certain stone, it shouldn’t matter where the stone rested. This supposition is borne out by a fascinating story about a stone of immense proportions.


This stone endowed the wealth of a certain family on Yap, yet the stone had not been seen for several generations. Everyone agreed that the family was indeed wealthy, but this particular stone had been lost at sea on the long voyage home from the island where it was quarried. In the face of a violent storm, the raft bearing the stone was cut free and the stone slipped into the depths. It certainly could not be recovered. However, when the adventurers told of the size and beauty of the stone and the fact that its owner could not be faulted for its loss, everyone agreed that its value should not be affected by its position on the bottom of the sea. Nor did the passage of several generations diminish the value of this legendary stone. It might as well have been in the family’s front yard as lost at sea, since its value as money remained undiminished in the minds of living men and women.


This is a remarkable illustration of the connection between mind and money. In essence, the islanders decided that the money did not have to be in their immediate possession, or even visible, to have value and be owned. By this communal assent, the life of money was conferred on inanimate (and invisible) stone. By giving life to stone, the islanders also gave it power. And, like the sculptor whose beautiful statue became a living woman, the islanders found that stone transformed to life can be the source of great anguish.


In 1898, the German government acquired the Caroline Islands from Spain. Since Yap had no roads and the paths were in poor condition, the islanders were ordered to improve the condition of the paths. However, the islanders had walked these paths for generations with fei hanging from their shoulder poles. They neither needed nor wanted to improve the paths.


Faced with the passive resistance of the people of Yap, the German authorities pondered how to force compliance. The wealth of the islanders dotted the landscape in the form of fei, but it would require far too much work to confiscate this money. And if it could be moved, where would it be stored? At last the Germans came up with a diabolic plan. A single man was dispatched around the island with a can of black paint. On the most valuable pieces of fei he painted a small black cross. That was all.


The Germans then announced that the black crosses symbolized the fact that the stones were no longer money. The people of Yap, who had floated tons of stone on unruly seas, were impoverished by a paintbrush. Immediately the islanders set to work improving the paths. When their work had been completed to the satisfaction of the authorities, the Germans sent another man to remove the black crosses from the fei. The islanders rejoiced to have their wealth restored.


Of course, nothing had changed on the island except for paint being applied and removed and the thoughts in people’s minds changing. The brilliant stratagem of the German authorities placed the fei under the power of the German mind. This led directly to their gaining power over the islanders, since they gave the fei itself power over their own minds.


We may feel that the minds of the islanders of Yap are nothing like our own minds, but, for a moment, let us imagine a science fiction scenario somewhat like War of the Worlds by H. G. Wells. Alien spacecraft begin landing all over the Earth. The aliens’ technology is far more advanced than ours. Fortunately, the aliens are benevolent. Their only demand is that we improve our highway system.


We are happy with our highway system as it is and do nothing. The aliens then issue an ultimatum. If we do not repair the highway system within thirty days, all the currencies of Earth will lose their status as money. To demonstrate their power, the aliens use an electromagnetic pulse to void all credit cards, making reliance on cash all the more necessary.


Suddenly we seem far more like the people of Yap than we might have imagined (or wanted). Most of our money is simply paper and obviously valueless except for the value we give it. If the aliens are to void our money, surely we can change to some new system. Isn’t it merely a matter of agreeing to call something else money? All things considered, however, who can doubt that we would immediately improve our highways and hope for an early departure by the aliens?


Life is never the same after the aliens visit. On Yap, fei remained in use until the outbreak of World War II. Although the islanders changed to using American and Japanese money, they did so with reluctance. The white spheres of stone that had once been money became ornaments, their value as currency a memory.


THE MANY FORMS OF MONEY


Economists usually define money by its functions: (1) Money must serve as a means of exchange and be freely accepted for goods and services; (2) Money must offer a measuring device, like a ruler, so that goods and services can be evaluated in relation to one another; and (3) Money must be in a form in which wealth can be stored.


How dry this definition is compared to the variety of money itself! For money can take almost any form and still meet these functions. Stones, coconuts, tobacco, and strings of beads only suggest how money, like the god Proteus, can assume innumerable forms.


One haunting example is of Chinese skin money. First used in the reign of Wu-ti (circa 140 B.C.), skin money was made of white stag skin. Each piece was square and represented significant wealth. In the white deer the Chinese had money with a life of its own and a propensity to breed more! The Chinese solution to inflation was to limit the imperial herds of white deer.


This process of limitation had unforeseen and unfortunate consequences. In their zeal to control inflation, the Chinese authorities restricted the herds too greatly. Ultimately, the white deer became extinct. Now the powerful white stag, leaping through ancient forests, is simply an image that flickers in our minds. It has no reality, for the stag and much of the forest have been consumed. It is as if money can be vampiric and take the beauty, and the very life, of nature.


This sacrifice of life for money has been reenacted in numerous societies. Porpoise teeth served as money for the islanders of Malaita (in the Solomons). A school of porpoises would be driven into the shallows, slaughtered, and their teeth extracted for use as money. On Fiji, whale’s teeth served as currency, with the rarer red teeth worth twenty times the value of the white teeth. On the island of San Cristobel, thousands of dogs were reared and killed so that their teeth could be harvested as money. In parts of New Guinea, the tusks of boar were used as money. In the Santa Cruz Islands, the young men made money from the red feathers that crested the head of a tiny jungle bird. By filling a shell with sticky sap and imitating the bird’s call, they would lure the bird to its death. In the Pacific Northwest, beaver skins were commonly used as currency along with the shells of snails and abalone, blankets, other skins, and even human slaves. These slaves were fortunate, however, to remain alive, when compared to the money of Borneo that was made of human skulls. This skull money is certainly the most literal (and gruesome) example of the triumph of money over mind.


Money often evolved from what was either nourishing or beautiful. The ancient Egyptians used grain as money, while cattle were the prevalent form of money in the Mediterranean countries. Many coastal and island peoples made beautiful strings of shells, especially cowrie shells, which are about an inch long and white or straw colored. These shells may have been the first money. They circulated for thousands of years before Christ in India, China, and the Middle East, and were later used in Africa, Asia, and throughout the Pacific Islands. In fact, when the Japanese military handed out large quantities of cowrie shells in New Guinea in 1942, the value of the cowries tumbled and the financial system of the island was threatened.


Settlers in the New World found that the Indians made wampum from seashells. Wampum became the first local currency of New Netherland. In a 1648 law, Connecticut set a standard that wampum should be “strung suitable and not small and great uncomely and disorderly mixt as formerly it hath been.” This has the ring of a law against counterfeiting, which indeed was a serious problem with wampum. The white beads, four to eight of which equalled a penny, were often dyed to simulate the more valuable black beads. Massachusetts allowed the payment of small debts with wampum, but would not allow it to be used in payment of taxes.


The first money in the modern sense, that is, a currency minted for the specific purpose of serving as money, was created in China, where agricultural tools had been used as money over a long period of time. In about the twelfth century B.C., the Tchou rulers substituted miniatures of tools to act as currency in place of the actual tools. Over nearly a thousand years, one of these “coins”-the knife—evolved so that its blade disappeared and only its round handle with a hole in it remained. The hole had originally allowed the knives to be strung together.


The first coins in the West were minted by the Greeks in about 750 B.C. and were made from electrum, an alloy of gold and silver. Because this alloy was easily debased, Croesus, the sixth-century king of Lydia, minted coins of pure gold and silver. His legendary wealth is why we still say today, “As rich as Croesus.”


What we receive for our employment, which determines the use of so much of our energy and time, is not only money but salary. The word salary comes from the Roman word salarium, which means salt, and reflects the Romans’ use of salt to pay the wages of workers.


TOBACCO AS MONEY IN THE COLONIES


The colonial governments fixed the values of various farm products for use as currency. Taxes could be paid in such produce, and the taxing authorities struggled to avoid taking lean cattle (since the best cattle were “hoarded” and not used to pay taxes) and to dispose of surpluses. It was only in 1670 that Massachusetts repealed the law that fixed a value for the use of corn and cattle as money. South Carolina’s legislature fixed a value for rice as money as late as 1720.


Tobacco, in particular, offers a fascinating history of the power of money over the minds of its inventors. By 1619, tobacco was already a local currency in Virginia, and the legislature declared tobacco to be money with a pound of the best tobacco equal to three shillings. Production increased very rapidly, so that by 1631 the value of tobacco had tumbled in relation to minted money. To raise the value of tobacco, laws were enacted forbidding certain people (such as carpenters and other crafts workers) from growing tobacco, restricting the amount that could be grown by those allowed to grow it, and raising standards for the quality of the crop. In 1640 and 1641, the legislature set the value of tobacco as currency, but fixed it at about five times the value in the marketplace. Growers were forbidden to sell their tobacco for less than the official rate. Not only were these laws ineffective, but they created serious inequities between debtors and creditors.


When these laws failed to halt the increasing cultivation of tobacco and its decline in value in relation to money, in 1642 the legislature took the remarkable step of enacting a law requiring that contracts be payable in tobacco. This virtually made tobacco the sole currency, so, of course, people wanted all the more to grow money. By 1666, Maryland, Virginia, and Carolina had to enter into a treaty in which they agreed to grow no tobacco during that year. By 1683, the falling price of tobacco caused vigilante groups to go about burning the tobacco crops. The legislature viewed this destruction of currency as subversion and made it punishable by the death penalty.


Once given the magical designation of money, tobacco became far more than a crop. Its seeds were no longer rooted in the earth alone but in the minds of the people as well. Its power as money caused far more tobacco to be planted than the price of tobacco could have justified. The authorities refused to accept the prices set in the marketplace, but instead believed they could legislate the value that tobacco as money should have. Crops were not planted and fields were burned, but the powerful lure of money was such that the supplies of tobacco/money increased nonetheless.


MONEY AS AN ARCHETYPE


We have seen the innumerable, often surprising, forms that money has taken. If we believe in money, it doesn’t matter whether the money is shaped as minted coins, printed paper, giant wheels of stone, grain, tobacco, the teeth of dogs and porpoises, or the feathers of exotic birds.


The key point is that money must have power over us inwardly in order to have power in the world. We must believe in its value before we will change our conduct based on whether or not we will receive it. In the broadest sense, money becomes a vehicle of relationship. It enables us to make choices and cooperate with one another; it signals what we will do with our energy.


It is this flow of our energy into the world that demands exchange, whether of conversation, love, bartered goods, or money. In fact, another definition of money is simply that it is energy, the potential for action.


The life of money comes mainly from its hidden nature. Money is not only about the financial transactions of individuals, corporations, or even nations. It is also about the deeper questions of how life energy will be spent, how people live in relation to one another, and how culture and community survive and grow. Our daily striving for our salt obscures the deeper meanings of money and the way in which, whether we realize it or not, money confronts us with the meaning of our existence and our actions.


Because money is about relationship and exchange, which are fundamental issues of the human condition, it is archetypal. An archetype is a pattern inherited from ancient human experiences and present in each of us. Often we are not aware of these patterns, but they exist in us nonetheless. So these patterns are unconscious, living in the part of us that is separate from our everyday awareness and identity. Yet we are influenced by these patterns. And we may have a desire to understand the archetypes so that we can better understand ourselves.


This realm of the archetypes is timeless and transcends the individual. It is truly the realm of the gods. Our contemporary fascination with ancient gods is largely because they express archetypes. To use some of the Greek gods for examples: Zeus is the chief god who integrates and organizes all the aspects of life; Hera, the wife of Zeus, is concerned with marriage and the family; Hermes plays many roles, including the god of commerce who helps us to exchange among ourselves.


When a corporate president reorganizes a company to increase profits, he or she is operating with the archetypal energy of Zeus. A husband or wife’s concern that there be enough money for the family to prosper comes from the archetypal pattern of Hera. Every step that brings a product to the consumer is influenced by the archetype of Hermes who governs commerce: the market research, the product design, the packaging, the advertising campaign, and the determination of the price to charge. The study of gods lets us see the larger patterns that operate within us. We learn of the forces that shape the destiny of the human race and sometimes make the individual feel overwhelmed and at a loss to understand his or her experiences.


THE GODDESS MONETA


What are the origins of the word money? If we search in this direction, we meet a goddess. She lives in the world of archetypes, the larger patterns that shape us and await our discovery. Often such a goddess can help us in our efforts to become aware of these patterns.


The word “money” derives from the Roman goddess named Moneta. Coins minted in her temples were issued to the far reaches of the empire. In fact, the Latin word moneta (meaning mint or coins) evolved into the Old English word mynet (meaning coins or money), which became the English word “mint.”


To understand Moneta, we have to speak of Juno, the mother goddess of Rome. Juno is a fertility goddess whose origins are with the Mother Goddesses who imbue fertility and make harvests abundant. June, the month named for Juno, is a favored month in which to marry. In her role as the preeminent goddess, Juno is the protectress of the city of Rome, her favorite city and the capital of the empire. In a more personal role, Juno is the protectress of women and so presides over marriage (as Juno Jugalis), childbirth (as Juno Lucina), and motherhood (as Juno Matronalia).


Ancient gods and goddesses often had more than a single name. Each name revealed an aspect of their nature. Like Juno, a goddess might preside over marriage, childbirth, and motherhood, and possess a different name for each of these roles. If she made the earth fertile, she would have a name to match that role. Moneta is the name of Juno in her role as the mother of money. She is Juno Moneta from whom money plentifully issues forth.


It will help us to have an image of a fertility goddess like Juno, because such fertility goddesses will play an important role in our exploration of money. Let us imagine Juno Moneta standing before us as a radiant, tall, and full-figured woman. She is mature, no longer a girl and not yet old. Her face is powerful and serene. She wears a flowing gown not from modesty but to protect us from being blinded by her overpowering radiance. On her head she carries a basket filled to overflowing with wheat, corn, and all the foods which nourish humanity. She holds an infant in each arm, a girl and a boy, and has lowered the top of her gown to let them suckle at her full breasts. Wild and domesticated animals rub against her flanks to gain her gift of fertility. At her feet are measureless piles of gold and silver coins that flow from her like water from an unending spring. In everything she is abundant, cornucopic, rich beyond measure or imagining.


Let us fix this image of Moneta in our minds. She symbolizes the pattern or archetype to which we will return as we examine the meaning of money. It would be natural to assume such a goddess is wise. In the case of Moneta, wisdom is rooted in her very name.


The Latin word moneta derives from the Indo-European root men-, which meant to use one’s mind or think. The goddess Moneta is modelled on the Greek goddess of memory, Mnemosyne. Contained in the power to remember is the ability to warn, so Moneta is also considered to be a goddess who can give warnings. To suggest how money can affect us in different ways, we might remember that the Greek words menos (which means spirit, courage, purpose) and mania (which means madness) come from the same root as memory and Moneta. Measurement, from the Indo-European root me-, also relates to mental abilities and is a crucial aspect of money.


Measurement, memory, and warning are important concepts that will figure in our explorations, but the theme of this chapter has been the power of money over our minds. In one form or another, we all worship wooden idols. Moneta draws our attention to this fact. Because the derivation of her name reveals the deep connections between money and mind, she alerts us to the likelihood of confusion and illusion. Even more, she suggests the necessity of using our minds to bring light to the subject of money, to remove the obscurity and mystery which surrounds what we do not think about and do not understand.


THE RABBI’S ADVICE


A folktale from the Jewish tradition tells of a poor man who comes to his rabbi for advice. It is a few days before Passover and the man complains bitterly that he hasn’t any money for matzos, meat, and sacramental wine. He feels that he and his family cannot come to the synagogue in their tattered clothes.


The rabbi tries to relieve the man’s fears by saying, “God will help you. Don’t worry.”


The poor man cannot let go of his fears. Finally the rabbi asks him to list the items that he needs and what each would cost. The total for the matzos, meat, wine, and new clothing is fifty-two rubles.


“So you need fifty-two rubles,” the rabbi says. “Now there’s no need to worry about matzos, meat, wine, or clothing. You’ll have only one worry: How to get fifty-two rubles.”


Is this rabbi cruel or wise? He has offered this poor man the solace of God. If the man cannot trust that God will help him, then, in a sense, he is not ready to enter the synagogue and worship. He has a task to perform. He must worry about money. If he worries deeply enough and long enough, perhaps his worries will transform his understanding of money. He may see money in a new and brilliant light, transfigured, something quite other than he might ever have imagined.


The story doesn’t tell us whether the poor man finally worshipped in the synagogue. But for Christian, Hindu, Moslem, Buddhist, polytheist, animist, atheist, or agnostic, money holds the same mysteries, the same secret life. Why do we so frequently set up wooden idols? Why are we so seldom awakened by a rage that allows us to smash their heads to smithereens? Why do people of goodwill lament that we worship money or accuse us for losing ourselves in pursuit of the almighty dollar?


If we had the memory of Moneta, we might answer these questions and more. One image of Moneta shows her head tilted to one side and a hand cupped to her listening ear. What she hears, she remembers. When she speaks to us, she is like a woman we meet in a dream. Our task, our challenge, is not only to hear her, but to remember her words when we wake.




CHAPTER TWO


THE ALMIGHTY DOLLAR


Why Money Is So Easily Worshipped


WE OFTEN HEAR condemnations of the worship of money. These critics—whether of a society driven by consumption, of the inordinate millions made by stock market manipulators, or of the crass ostentation of certain of the wealthy—miss a fundamental point. The reason that so many people worship money is because money, in its origins, was divine. It is no accident that the Roman mint was in a temple sacred to Moneta.


If we simply complain of the evils of money, we miss the opportunity to explore its symbolic richness. Certainly the Bible does not condemn money, but warns: “The love of money is the root of all evils.” Not money, but the love of money, is the root of evil. If we love money, we are likely to lose sight of its deeper significance. If we literalize money as our goal, we fail to see it as a symbol of life forces that could connect us more deeply to ourselves, our families, and our communities. So the evil that flows from an attachment to money is done not only to ourselves but also to those we most hope to love. In a sense, money challenges us to learn what is truly worthy of our love. If we understand the origins of money, we can direct our love away from money as we develop the potentials that it symbolizes.


This chapter will explore how, thousands of years ago, the divine origins of money were lost to sight, lost to consciousness. We are left only with the device of money and its practical applications in the world. Of its sources and first purposes, we know nothing. Yet the initial religious fervor which forged money remains within us. It animates us and gives money a mystical allure. Mystical because we are unaware that in our imaginal world the touch of money can be experienced as contact with the divine.


Hints and vestiges of money’s divine origins are present on money today—in some cases quite visible, in other cases more hidden. The coins and bills of the United States firmly pledge “In God We Trust.” This is remarkable in a country whose Constitution guarantees the separation of Church and State. The First Amendment states that “Congress shall make no law respecting the establishment of religion, or prohibit the free exercise there of. . . .” The Supreme Court has interpreted this clause to forbid the federal government, states, and agencies of the states (such as school boards) from enforcing regulations or “laws which aid one religion, aid all religions, or prefer one religion over another.” So no one can be punished for going to church or refusing to go to church, and prayers in schools, even interdenominational prayers, violate this Constitutional safeguard.


If a school board required students in public school to say “In God We Trust” each morning, the board would transgress the First Amendment. But the Treasury, as required by federal law, must place the phrase “In God We Trust” on all coins and bills. Each day hundreds of millions of people hand this phrase back and forth when they exchange money. If the phrase means nothing, perhaps it should be changed to “In the Federal Reserve We Trust.” Of course, that wouldn’t have the same ring or the same profound meaning. The reason that we accept “In God We Trust” on our coins but not in our schools probably has to do with the most ancient origins of money.


To delve into these ancient origins, we will look first at societies that had no money. Money did not suddenly appear, fully imagined and realized, in the world. Rather, it came gradually and in response to the evolution of human needs. To understand the origins of money, we must imagine worlds without money. We have to see how cycles of exchange came to connect both hunting and agricultural societies to their gods, and how money and markets evolved from these cycles of exchanges.


HOW HUNTERS INFLUENCED THE SPIRIT WORLD


Early tribal peoples attempted to influence nature by entering into a proper relationship with it. This proper relationship is, fundamentally, a relationship of exchange. If nature gives its abundance today, what will make it willing to give its abundance tomorrow? Early peoples found the answers to this question in numerous rituals of prayer and sacrifice. These rituals forged a bond of spirit between the people and the world in which they lived. The very word “sacrifice” derives from the Latin sacrum facere, which means to make sacred, to perform a sacred ceremony. So a sacrifice is a sacred giving to the gods. The rationale offered for sacrifice was do ut des: I give to you so that you will give to me. Nor was this a crass exchange, like merchants bickering in a bazaar. Because the power of nature could not be contested, the sacrifice had to be made with reverence, humility, and, at most, hope for an auspicious outcome.


For example, the American Indians sought to honor the spirits of the game that nourished them. In the Pacific Northwest, the Tlingit, Haida, Tsimsyan, and other tribes lived off their stocks of dried and smoked salmon through the long winters. The annual migratory return of the salmon was eagerly awaited, and a tale was told of how a young boy went to the land of the salmon people. There he learned of the rituals that would cause the salmon consumed by the tribe to be given flesh again in the spirit world and return with the annual migration. From the boy’s experience, the Indians came to show their respect for the spirits of the salmon by burning any parts that were not eaten. These offerings restored the salmon, who in turn nourished the Indian tribes.


Even inland tribes held great feasts to honor the first salmon. At these feasts the chief, or shaman, would ask for the continued blessings of the Sky Chief. Then each person present would be given a small piece of the salmon to eat, so that the first fruits of the salmon harvest were shared by everyone. After the bones of the salmon were burned or, in some cases, buried or returned to the stream with proper invocations, the Indians believed that the bones found their way back to the home of the salmon people. There the bones became whole salmon, ensuring the fertility that would again bring the spawning salmon to the nets of the Indian fishermen in the annual cycle of


These Native American ceremonies exemplify the universal belief that prayers and offerings help ensure the abundance of nature. For example, the bear festival among tribes in Finland required that the bones of a slain bear be placed in a tomb with useful objects such as a knife and skis. The bear was honored, treated as a friend, and asked to tell the other bears about the honors paid to it by man. This ensured that the bear spirits would want to return in the form of the fully fleshed bear.


This festival is similar to the worship of the bear by the Ainu of Japan. If the Ainu captured a bear cub in the mountains, the cub would be brought to the village and treated like a visiting god. Nursed at a woman’s breast until the cub became too large, even its caging would be gentle until the time came to send the bear to its spirit home. After the killing of the bear by arrow and ritualized strangulation, the bear’s head and pelt would be arranged at the feast in its honor. This worshipful respect encouraged the bear spirits to return and share their renewed flesh with the Ainu in unending cycles of fertility.


HOW AGRICULTURAL SOCIETIES SOUGHT GOOD HARVESTS


Nor was it only hunting-and-gathering societies around the world which shared these beliefs. The development and evolution of agriculture, beginning nearly ten thousand years ago, was accompanied by immense changes in human behavior. The farmer became attached to the land. At the same time, the abundance of food encouraged the specialization of labor, the growth of cities, and the armies that built empires. Yet the priests, who had become a larger and more organized group, offered prayers and sacrifices so the spirits and gods would make the fields fertile. The failure of the crops threatened the farmers, and the rulers, priests, soldiers, and artisans, with the very real danger of starvation.
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