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RAOUL WALLENBERG








   

    

     IT WAS JUDAISM THAT BROUGHT THE CONCEPT OF A GOD-GIVEN UNIVERSAL MORAL LAW INTO THE WORLD … THE JEW CARRIES THE BURDEN OF GOD IN HISTORY [AND] FOR THIS HAS NEVER BEEN FORGIVEN.

    


    —The Reverend Edward H. Flannery,
National Conference of Catholic Bishops
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PREFACE


ASK ALMOST ANYONE—Jew or non-Jew, scholar or layperson—why Jews have been hated so deeply and for so long, and you are likely to be told that people need scapegoats, or that Jews are affluent, or that antisemitism is yet another sad example of racism or religious bigotry, or that antisemites are simply sick. In fact, you are likely to be given every reason for antisemitism except, amazingly, that it is a response to anything distinctly Jewish.


We devoted seven years to writing the first edition of this book, and have rewritten it to counteract this dejudaization of Jew-hatred, this universalization of a unique phenomenon. Until recently and throughout their history Jews have believed that they are hated because Judaism made them different and challenging, not because they were rich, or convenient scapegoats, or but another bullied minority, or for any other reason unrelated to their being Jews.


The purpose of this book is to substantiate this age-old Jewish understanding of antisemitism. We intend to refute modern attempts to deny the distinctly Jewish reasons for Jew-hatred and its contemporary manifestation, anti-Zionism. The historical record clearly indicates, we believe, that Jew-hatred is unique. The very word Jew continues to arouse passions as does no other religious or national name. Why this hatred? Why this passion? That is the subject of our inquiry.









   

    

    

   


  INTRODUCTION


  

   Is It 1938 Again for the Jews?

  


  THE FIRST EDITION OF THIS BOOK was published in 1983. We wrote the book then because we believed that antisemitism was profoundly misunderstood, but not because of any particular danger to the Jews. A generation later, Jew-hatred remains misunderstood, but we have rewritten this book because Jews are indeed in danger.


  This is the world in which this edition of this book is being written:


   


  The rocks have been lifted all over Europe, and the snakes of Jew-hatred are slithering free.


  

   	In Belgium, thugs beat up the chief rabbi, kicking him in the face and calling him “a dirty Jew.” Two synagogues in Brussels were fire-bombed; a third, in Charleroi, was sprayed with automatic weapons fire.


   	In Britain, the cover of the New Statesman, a left-wing magazine, depicted a large Star of David stabbing the Union Jack.Oxford professor Tom Paulin, a noted poet, told an Egyptian interviewer that American Jews who move to the West Bank and Gaza “should be shot dead.” A Jewish yeshiva student reading the Psalms was stabbed twenty-seven times on a London bus. 


   	“Anti-Semitism,” wrote a columnist in The Spectator, “has become respectable … at London dinner tables.” She quoted one member of the House of Lords: “The Jews have been asking for it and now, thank God, we can say what we think at last.” 


   	In Italy, the daily newspaper La Stampa published a page-one cartoon: A tank emblazoned with a Jewish star points its gun at the baby Jesus, who pleads, “Surely they don’t want to kill me again?” 


   	In Germany … thousands of neo-Nazis held a rally, marching near a synagogue on the Jewish Sabbath. Graffiti appeared on a synagogue in the western town of Herford: “Six million were not enough.” 


   	In Ukraine, skinheads attacked Jewish worshippers and smashed the windows of Kiev’s main synagogue. Ukrainian police denied that the attack was anti-Jewish. 


   	In Holland, an anti-Israel demonstration featured swastikas, photos of Hitler, and chants of “Sieg Heil” and “Jews into the sea.” In Slovakia, the Jewish cemetery of Kosice was invaded and 135 tombstones destroyed. 


  


  But nowhere have the flames of antisemitism burned more furiously than in France.


  

   In Lyon, a car was rammed into a synagogue and set on fire. In Montpellier, the Jewish religious center was firebombed; so were synagogues in Strasbourg and Marseilles; so was a Jewish school in Créteil. A Jewish sports club in Toulouse was attacked with Molotov cocktails, and on the statue of Alfred Dreyfus in Paris, the words “Dirty Jew” were painted. In Bondy, fifteen men beat up members of a Jewish football team with sticks and metal bars. The bus that takes Jewish children to school in Aubervilliers has been attacked three times in the last fourteen months. According to the police, metropolitan Paris has seen ten to twelve anti-Jewish incidents per day since Easter. Walls in Jewish neighborhoods have been defaced with slogans proclaiming “Jews to the gas chambers” and “Death to the Jews.” The weekly journal Le Nouvel Observateur published an appalling libel: It said Israeli soldiers rape Palestinian women, so that their relatives will kill them to preserve “family honor.” The French ambassador to Great Britain was not sacked—and did not apologize—when it was learned that he had told guests at a London dinner that the world’s troubles were the fault of “that shitty little country, Israel.”


   “At the start of the 21st century,” writes Pierre-André Taguieff, a well-known social scientist, in a new book, “we are discovering that Jews are once again select targets of violence…. Hatred of the Jews has returned to France.” ( Jeff Jacoby, Boston Globe, April 28, 2002)


  


  In a similar vein, in September 2002, Lawrence Summers, the president of America’s most prestigious university, Harvard, delivered an unprecedented warning about the eruption of antisemitism in, not surprisingly (given their generally left-wing politics—see Chapter 11), universities:


  

   I speak with you today not as President of the University but as a concerned member of our community about something that I never thought I would become seriously worried about—the issue of antisemitism. …


   But today, I am less complacent. Less complacent and comfortable because there is disturbing evidence of an upturn in antisemitism globally, and also because of some developments closer to home.


   Consider some of the global events of the last year:


   

    	There have been synagogue burnings, physical assaults on Jews, or the painting of swastikas on Jewish memorials in every country in Europe. Observers in many countries have pointed to the worst outbreak of attacks against the Jews since the Second World War. 


    	The United Nations-sponsored World Conference on Racism—while failing to mention human rights abuses in China, Rwanda, or anyplace in the Arab world—spoke of Israel’s policies prior to recent struggles under the Barak government as constituting ethnic cleansing and crimes against humanity. The NGO declaration at the same conference was even more virulent. 


   


   I could go on. But I want to bring this closer to home. Of course academic communities should be and always will be places that allow any viewpoint to be expressed. And certainly there is much to be debated about the Middle East and much in Israel’s foreign and defense policy that can be and should be vigorously challenged.


   But where antisemitism and views that are profoundly anti-Israeli have traditionally been the primary preserve of poorly educated right-wing populists, profoundly anti-Israel views are increasingly finding support in progressive intellectual communities. Serious and thoughtful people are advocating and taking actions that are antisemitic in their effect if not their intent.


   For example:


   

    	Hundreds of European academics have called for an end to support for Israeli researchers, though not for an end to support for researchers from any other nation. 


    	Israeli scholars this past spring were forced off the board of an international literature journal…. 


    	And some here at Harvard and some at universities across the country have called for the University to single out Israel among all nations as the lone country where it is inappropriate for any part of the university’s endowment to be invested. I hasten to say the University has categorically rejected this suggestion…. 


   


   I have always throughout my life been put off by those who heard the sound of breaking glass in every insult or slight, and conjured up images of Hitler’s Kristallnacht at any disagreement with Israel. Such views have always seemed to me alarmist if not slightly hysterical. But I have to say that while they still seem to me unwarranted, they seem rather less alarmist in the world of today than they did a year ago.


   I would like nothing more than to be wrong. It is my greatest hope and prayer that the idea of a rise of antisemitism proves to be a self-denying prophecy—a prediction that carries the seeds of its own falsification. But this depends on all of us. (Lawrence Summers address at morning prayers, Memorial Church, Cambridge,Massachusetts, September 17, 2002)


  


   


  Explaining this almost astonishing eruption of international antisemitism is one reason for the new edition of this book. The other is the threat that this Jew-hatred, emanating in our time from the Muslim and Arab worlds, and supported by many on the political Left throughout the world, poses to civilization. In the first edition of this book, we warned of the folly of good non-Jews dismissing antisemitism as the Jews’ problem. We noted how many tens of millions of non-Jews’ lives might have been saved had all decent people understood the threat to humanity posed by the Nazi Jew-haters.


  If free men and women do not fully understand antisemitism, they, too, will suffer terribly from the Jew-haters. As the events of September 11, 2001, made clear, they already are.


  This is the most frightening time for Jews since the Holocaust. From the Jews’ perspective, the world can be divided into three kinds of countries—those that hate the Jews and want them dead, those that ignore this hatred and aid the haters, and America.


  The first group consists mostly of Muslim and Arab societies. Jews have been forced out of nearly every Arab country, and if ever Arab hatred of Israel was purely political, that time has passed. Arab, Iranian, and other Muslim literature is today as antisemitic as Nazi literature was. Hitler’s Mein Kampf is a best-seller in the Middle East. Articles regularly appear there describing how Jews kill non-Jewish children to use their blood in holiday foods (see - MUSLIM HATRED OF ISRAEL). The deliberate killing of Jews, including Jewish children, is celebrated almost throughout the Muslim Middle East. Egyptian state television has aired a forty-one-part series based on the antisemitic Protocols of the Elders of Zion. Shown throughout the Arab world during the Muslim holy month of Ramadan, when evening viewership is at a peak, and when Muslims are most receptive to religious messages, the program depicts Jews’ attempts to control the world. Jews are the enemy, as the Muslim murderers of Wall Street Journal reporter Daniel Pearl made clear when they made him declare, “My father is a Jew, my mother is a Jew, and I am a Jew,” before slitting his throat on camera.


  A new and dangerous source of antisemitism comes from the approximately thirty million Muslims living in Europe. An unknowable, but clearly large, number are radical and antisemitic and have attacked Jews and synagogues throughout Europe.


  The second group consists of almost all the rest of the world excluding the United States. These nations either support those who wish to destroy Israel or are oblivious to the Jewish state’s fate. Most extraordinary—given its history of either supporting, or doing little, to stop the annihilation of its Jews—has been Europe. For a number of reasons—fears of its large Muslim population, its dependence on Arab oil, its antipathy to America, which supports Israel, its leftist worldview, its own antisemitism—many European nations provide vital moral and diplomatic support to those Arabs and Muslims who wish to destroy Israel and thereby carry out another Jewish Holocaust.


  The third group consists of Americans. In America, Jews live in unprecedented equality and security, and America is Israel’s defender. The reason is not just that America is so tolerant a society. America does not merely tolerate Jews and Judaism, it honors them. It does so in large part because the United States is the only country that has long defined itself as Judeo-Christian. There are Christian countries, secular countries, and Muslim countries, but America is the only Judeo-Christian country.


  In the meantime, just one generation after nearly seven out of ten Jews in Europe were murdered, the remnant of Jews in the New Jersey-sized Jewish state is threatened with annihilation. Even the bulk of Jewry that was not alive in 1938 feels now as if that year of appeasement of evil is being replayed. As in 1938, the world now seems to be divided between those nations that were about to murder Jews and those that would let it happen.


  It is almost unbelievable—except, as we will show, for those who understand Judaism and Jewish history.


   


  As this book goes to press, what began as a seemingly anti-Jewish, or even just an anti-Israeli problem—Islamic terror—has spread to almost every region of the world, including Islamic societies themselves. However many people read the first edition of Why the Jews?, we could only wish that far more had read it. They would have understood that those Muslims and Arabs who want Israel destroyed and who send young people to blow themselves up in order to murder as many Jews as possible are humanity’s problem as much as they are the Jews’ problem. For to understand antisemitism is to understand the role of a tiny people as the lightning rod for evil in every culture in which they have lived. That was the reason for this book in 1983. That is the reason for rewriting it a generation later.










PART ONE


WHY THE JEWS?
THE EXPLANATION









   

    ONE

   


  

   Why Jew-Hatred Is Unique

  


  HATRED OF THE JEW has been humanity’s greatest hatred. While hatred of other groups has always existed, no hatred has been as universal, as deep, or as permanent as antisemitism.1


  The Jews have been objects of hatred in pagan, religious, and secular societies. Fascists have accused them of being Communists, and Communists have branded them capitalists. Jews who live in non-Jewish societies have been accused of having dual loyalties, while Jews who live in the Jewish state have been condemned as “racists.” Poor Jews are bullied, and rich Jews are resented. Jews have been branded as both rootless cosmopolitans and ethnic chauvinists. Jews who assimilate have been called a “fifth column,” while those who stay together spark hatred for remaining separate. Hundreds of millions of people have believed (and in the Arab world many still do) that Jews drink the blood of non-Jews, that they cause plagues and poison wells, that they secretly plot to conquer the world, and that they murdered God.


  The universality of antisemitism is attested to by innumerable facts, the most dramatic being that Jews have been expelled from so many of the European and Arab societies in which they have resided. Jews were expelled from England in 1290, France in 1306 and 1394, Hungary between 1349 and 1360, Austria in 1421, numerous localities in Germany between the fourteenth and sixteenth centuries, Lithuania in 1445 and 1495, Spain in 1492, Portugal in 1497, and Bohemia and Moravia in 1744-45. Between the fifteenth century and 1772, Jews were not allowed into Russia; when finally admitted there, they were restricted to one area, the Pale of Settlement. Between 1948 and 1967, nearly all the Jews of Algeria, Egypt, Iraq, Syria, and Yemen fled these countries, fearing for their lives.


  The depth of antisemitism is evidenced by the frequency with which hostility against Jews has gone far beyond discrimination and erupted into sustained violence. In most societies in which Jews have lived, they have at some time been subjected to beatings, torture, and murder solely because they were Jews. In the Russian Empire during the nineteenth and early twentieth centuries, mass beatings and murders of Jews were so common that a word, pogrom, was coined to describe such incidents.2 And these pogroms were viewed by their antisemitic perpetrators as being of such significance that they were equated with the saving of Russia.3


  On a number of occasions even beating and murdering Jewish communities was not deemed sufficient. Antisemitic passions have run so deep that only the actual annihilation of the Jewish people could solve what came to be called by antisemites the “Jewish Problem.” The basic source of ancient Jewish history, the Bible, depicts two attempts to destroy the Jewish people, that by Pharaoh and the Egyptians (Exodus 1:15-22) and that of Haman and the Persians (book of Esther). While it is true that the historicity of these biblical accounts has not been proven or disproven by nonbiblical sources, few would dispute the supposition that in ancient times attempts were made to destroy the Jews.4 Indeed, the first recorded reference to Jews in non-Jewish sources, the Mernephta stele, written by an Egyptian king about 1220 B.C.E., states, “Israel is no more.”


  Jewish writings from the earliest times until the present are replete with references to attempts by non-Jews to destroy the Jewish people. Psalm 83:5 describes the enemies of the Jews as proponents of genocide: “Come, and let us cut them off from being a nation, that the Name of Israel may no more be remembered.” Just how precarious Jews have viewed their survival is reflected in a statement from the ancient, and annually recited, Passover Haggadah; “In every generation they rise against us in order to annihilate us.”


  On three occasions during the last 350 years, annihilation campaigns have been waged against the Jews: the Chmelnitzky massacres in eastern Europe in 1648-49, the Nazi German destruction of Jews throughout Europe between 1939 and 1945, and the attempt to eradicate the Jewish state by its enemies.5


  For various reasons, the Chmelnitzky massacres are today not well known among Jews and are virtually unknown among non-Jews; perhaps the Holocaust tends to overshadow all previous Jewish suffering. Yet without denying the unique aspects of the Nazi Holocaust, there are a number of significant similarities between it and the Chmelnitzky massacres. In both instances, all Jews, including infants, were targeted for murder; the general populaces nearly always joined in the attacks; and the torture and degradation of Jews were an integral part of the murderers’ procedures. These characteristics are evidenced by the following contemporaneous description of a typical Chmelnitzky massacre:


   


  

   Some of [the Jews] had their skins flayed off them and their flesh was flung to the dogs. The hands and feet of others were cut off and they were flung onto the roadway where carts ran over them and they were trodden underfoot by horse…. And many were buried alive. Children were slaughtered in their mothers’ bosoms and many children were torn apart like fish. They ripped up the bellies of pregnant women, took out the unborn children, and flung them in their faces. They tore open the bellies of some of them and placed a living cat within the belly and left them alive thus, first cutting off their hands so that they should not be able to take the living cat out of the belly … and there was never an unnatural death in the world that they did not inflict upon them.6


  


  The permanence (as well as depth) of antisemitism is attested to by the obsessive attention given to the “Jewish Problem” by antisemites throughout history. At one time or another nearly every major country that has had a large Jewish population has regarded this group, which never constituted more than a small percentage of its population, as an enemy. To the Roman Empire in the first century, the European Christian world for over fifteen centuries, the Nazi Reich, the Soviet Union, and to the Arabs and much of the Muslim world, the Jews have been or are regarded as an insufferable threat.


  Jews have been perceived as so dangerous that even after their expulsion or destruction, hatred and fear of them remain. The depiction of Jews as ritual murderers of young Christian children in Chaucer’s “Prioress’s Tale” in The Canterbury Tales one hundred years after all Jews had been expelled from England attests to the durability of antisemitism. So does the characterization of Jews as usurers who wish to collect their interest in flesh in Shakespeare’s The Merchant of Venice, three hundred years after the Jews’ expulsion.7 A more recent example was Poland in 1968, when for months the greatest issue for Polish radio, television, and newspapers was the “Unmasking of Zionists in Poland.” Of the thirty-three million citizens of Poland in 1968, the Jews numbered about twenty thousand or less than one-fifteenth of 1 percent.8


  How are the universality, depth, and permanence of antisemitism to be explained? Why such hatred and fear of a people who never constituted more than a small minority among those who most hated and feared them? Why, nearly always and nearly everywhere, the Jews?


  Many answers have been offered by scholars. These include, most commonly, economic factors, the need for scapegoats, ethnic hatred, xenophobia, resentment of Jewish affluence and professional success, and religious bigotry. But ultimately these answers do not explain antisemitism; they only explain what factors have exacerbated it and caused it to erupt in a given circumstance. None accounts for the universality, depth, and persistence of antisemitism. In fact, we have encountered virtually no study of this phenomenon that even attempts to offer a universal explanation of Jew-hatred. Nearly every study of antisemitism consists almost solely of historical narrative, thus seeming to indicate that no universal reason for antisemitism exists.


  We reject this approach.To ignore or deny that there is an ultimate cause for antisemitism contradicts both common sense and history. Antisemitism has existed too long, and in too many disparate cultures, to ignore the problem of ultimate cause and/or to claim that new or indigenous factors are responsible every time it erupts. Factors specific to a given society help account for the manner or time in which antisemitism erupts. But they do not explain its genesis—why antisemitism at all? To cite but one example: the depressed economy in Germany in the 1920s and 1930s helps to explain why and when the Nazis came to power, but it does not explain why Nazis hated Jews, let alone why they wanted to murder every Jew. Economic depressions do not explain gas chambers.


  The very consistency of the passions Jews have aroused demands a consistent explanation. Ancient Egyptians, Greeks, and Romans, medieval and many modern Christians and Muslims, and Nazis and Communists have perhaps only one thing in common: they have all, at some point, counted the Jews as their enemy, often their greatest enemy. Why?


  Among Jews, this question has been posed only in the modern era. Until the modern age, Jews never asked, “Why the Jews?” They knew why. Throughout their history, Jews have regarded Jew-hatred as an inevitable consequence of their Jewishness. Contrary to modern understandings of antisemitism, the age-old Jewish understanding of antisemitism does posit a universal explanation for Jew-hatred: Judaism, meaning the Jews’ God, laws, peoplehood, and claim to being chosen. The historical record, as we shall show, confirms the traditional Jewish view that the Jews were hated because of Jewish factors. Modern attempts to dejudaize Jew-hatred, to attribute it to economic, social, and political factors, and universalize it into merely another instance of bigotry, are as opposed to the facts of Jewish history as they are to the historical Jewish understanding of antisemitism.


  Antisemites have not hated Jews because Jews are affluent—poor Jews have always been as hated; or strong—weak Jews have simply invited antisemitic bullies; or because Jews may have unpleasant personalities—genocide is not personality-generated; or because ruling classes focus worker discontent onto Jews—precapitalist and noncapitalist societies such as the former Soviet Union, other Communist states, and various Third World countries, have been considerably more antisemitic than capitalist societies. Antisemites have hated Jews because Jews are Jewish. Christian antisemites ceased hating rich Jews when they became Christians. Muslim antisemites embrace Jews who convert to Islam. The same has held true for virtually all other antisemites except the Nazis, whom we shall discuss later.


  What about Judaism has provoked anti-Jewish hostility? There are four answers.


  

   	For thousands of years Judaism has consisted of four components: God,Torah, Israel, and Chosenness; that is, the God introduced by the Jews, Jewish laws, Jewish peoplehood, and the belief that the Jews are God’s chosen people. Jews’ allegiance to any of these components has been a major source of antisemitism because it not only rendered the Jew an outsider, but more important, it has often been regarded by non-Jews as challenging the validity of their god(s), law(s), national allegiance, and/or national worth. By affirming what they considered to be the one and only God of all humankind, thereby implying illegitimacy to everyone else’s gods, the Jews entered history—and have often been since—at war with other people’s most cherished beliefs. The antisemites also hated the Jews because the Jews lived by their own all-encompassing set of laws. And because the Jews also asserted their own national identity, Jews intensified antisemitic passions among those who viewed this identity as threatening their own nationalism.




   	As if the above were not enough, Judaism has also held from the earliest times that the Jews were chosen by God to achieve this mission of bringing the world to God and His moral law (i.e., ethical monotheism). This doctrine of the Jews’ divine election has been a major cause of antisemitism. 


   	From its earliest days, the raison d’être of Judaism has been to change the world for the better (in the words of an ancient Jewish prayer recited daily, “to repair the world under the rule of God”). This attempt to change the world, to challenge the gods, religious or secular, of the societies around them, and to make moral demands upon others (even when not done expressly in the name of Judaism) has constantly been a source of tension. 


   	As a result of the Jews’ commitment to Judaism, they have led higher-quality lives than their non-Jewish neighbors in almost every society where they have lived. For example, Jews have nearly always been better educated; Jewish family life has usually been more stable; Jews aided one another more than their non-Jewish neighbors aided each other; and Jewish men have been less likely to become drunk, beat their wives, or abandon their children. As a result of these factors, the quality of life of the average Jew, no matter how poor, was higher than that of a comparable non-Jew in the same society (see Chapter 4). This higher quality of life among Jews, which, as we shall show, directly results from Judaism, has, as one would expect, provoked profound envy and hostility among many non-Jews.




  


  Since Judaism is the root cause of antisemitism, Jews, unlike victims of racial or ethnic prejudice, could in almost every instance of antisemitism, except Nazism, escape persecution. For thousands of years and until today, Jews who abandoned their Jewish identity and assumed the majority’s religious and national identity were no longer persecuted.I


  For these reasons, Jews have always regarded antisemitism as a response, however immoral, to Judaism. Thus, most Jews until the modern era, and most religious Jews to this day, would describe Jews murdered by antisemites not as victims of ethnic prejudice but as having died al kiddush hashem, that is, as martyrs sanctifying the name of God before the world.


  Once one understands why Judaism has precipitated antisemitism, the unique universality, depth, and permanence of Jew-hatred also become understandable. It takes infinitely more than economic tensions or racial prejudice to create the animosity that often has involved the torturing of children and the murdering of entire communities. Only a people representing a threat to the core values, allegiances, and beliefs of others could arouse such universal, deep, and lasting hatred.


  That is why totalitarian regimes, secular and religious, inevitably are antisemitic. Totalitarian regimes by definition aim to control the totality of their citizens’ lives and can therefore tolerate no uncontrolled religious or national expressions, both of which are part of Judaism. Once the Jewish roots of antisemitism are recognized, the only solutions to the “Jewish Problem,” as far as antisemites are concerned, are obvious. The Jews must either convert, be expelled, or murdered. In the 1880s, the Russian czar’s procurator of the Holy Synod and architect of Russian government policy at the time, Constantine Pobedonostev, is said to have offered precisely this advice: One-third of the Jews living in the Russian Empire should be converted to Christianity, one-third should be expelled, and one-third should be put to death.9


  In fact, for the last two thousand years, this has repeatedly been the chronological order of antisemitic acts. First, attempts would be made to convert the Jews. When the Jews refused, they were often expelled. And when even expulsion failed to solve the “Jewish Problem,” there remained one “Final Solution,” which is precisely the name the Nazis gave to their plan to annihilate the Jews.


  It is also clear that antisemitism is not ethnic or racial prejudice, though it obviously shares certain features with them. Haters of Jews persecuted them for the same reasons Romans persecuted Christians, Nazis tortured members of the Resistance, and Communist regimes imprison dissidents. In each instance, the group is persecuted because its different beliefs represent a threat to the persecuting group. This hatred must be understood as being very different from a racial or ethnic prejudice. Blacks in America, for example, have been discriminated against because of the physical fact of their blackness, not because of specific black ideas or beliefs. Hatred of blacks is racial prejudice. Blacks cannot stop being black. But in dictatorships, dissidents can stop being dissenters, and a Jew has always been able to, and in general still can, stop being a Jew.


  Even the major exception to this rule, Nazi antisemitism, confirms the Jewish basis of antisemitism. The Nazis simply maintained that Jews could never really become non-Jews. They believed that no matter how much Jews may consciously attempt to appear and behave like non Jews, they nevertheless retain the values of Judaism. Nazi anti-Jewish “racism” emanated from a hatred of Judaism and what Jews represent. Nazi racism is ex post facto; first came the antisemitism, then came the racist doctrine to explain it.


  Antisemitism is, therefore, as Jews have always regarded it: a response to Jews. The charges often made by antisemites—that Jews poison wells, drink human blood, plot to take over the world’s governments, or control world finance—are hallucinatory. But the roots of antisemitism are not. The real reasons antisemites hate Jews and the accusations they make against them are rarely the same. This is hardly uncommon. When people harbor hatreds, individually or communally, they rarely articulate rationally the reasons for their hatred.


  We should not be so naive as to regard all antisemitic accusations as the reasons for the antisemitism. For example, the modern belief that economic factors cause antisemitism, besides confusing exacerbating factors with causes, grants the accusations of antisemites far too much credence. It is analogous to the efforts of some fine historians to determine the historical accuracy of the Christian claim that the Jews killed Jesus, because Christian antisemites called Jews “Christ killers,” as if proving one way or another would have ended Christian antisemitism. It is also analogous to the tireless efforts of other fine historians to decipher the exact number and circumstances of Arabs displaced during the founding of Israel, as if those who single out Israel from all other countries to support efforts to destroy it do so because six hundred thousand Arab refugees were created in 1948.


  The questions for those wishing to understand the roots of antisemitism are not whether some Jews helped execute a fellow Jew two thousand years ago, or how great a role Jews played in the German economy, or how many Arabs fled Israel in 1948. The questions are why, to begin with, people hate Jews, and then invent reasons to do so.


  The answer is Judaism, its distinctiveness and its challenges, and we have offered four reasons why this is so. In the pages that follow, we pursue a more detailed analysis of these reasons.
  


I. There is one apparent exception to this rule, the Marranos and Conversos of Spain. In the fourteenth and fifteenth centuries, Jews who converted to Christianity in Spain were not easily accepted into Catholic society. But this was overwhelmingly due to the circumstances of the Jews’ conversions. The Christian hierarchy was reluctant to accept these Jewish converts as genuine Christians because it knew that they had converted under threats of expulsion or death, and therefore the sincerity of the Jews’ Christianity was questioned






   

    TWO

   


  

   Antisemitism: The Hatred of
Judaism and Ethical Monotheism

  


  JUDAISM CONSISTS OF FOUR COMPONENTS: God, Torah (laws and teachings), Israel ( Jewish nationhood), and Chosenness. Throughout Jewish history, the Jews’ affirmation of one or more of these components has challenged, even threatened, the gods, laws, and cultures of non-Jews among whom the Jews have lived.


  

  


  

   THE JEWS CARRY THE BURDEN OF GOD IN HISTORY

  


  Judaism’s first component asserts that the God who revealed himself to the Jews is the one and only God, that any other gods, and everything else that is worshiped, is false, and that this God makes moral demands upon every person and judges every person and nation. These ideas, known as ethical monotheism, have generated animosity against the Jews ever since they introduced them to the world.


  In the ancient world, every nation but the Jews worshiped its own gods and acknowledged the legitimacy of others’ gods. The Jews declared that the gods of the non-Jews were nonsense: “They have mouths but cannot speak, eyes but cannot see, ears but cannot hear” (Psalms 115:5-6). There is but one God and he had revealed himself through the Jews. One need not be a theologian or historian to understand why these doctrines bred massive anti-Jewish resentment.


  The Jews’ belief in God threatened more than their neighbors’ gods. It challenged many of their fundamental values. “It was Judaism,” wrote the Reverend Edward H. Flannery of the National Conference of Catholic Bishops, “that brought the concept of a God-given universal moral law into the world”; willingly or not, “the Jew carries the burden of God in history [and] for this has never been forgiven.”1 The world to which the Jews have introduced God and His moral demands has often resented this theological and moral challenge. It is little wonder that hatred of the Jew became, as Father Flannery wrote, “the greatest hatred in human history.”


  A basic element of antisemitism is, therefore, a rebellion against ethical monotheism, against the “thou shalts” and “thou shalt nots” introduced by the Jews in the name of a supreme moral authority. This point has been forcefully stated by the late non-Jewish social psychologist Ernest van den Haag:


  

   Fundamental to [antisemitism] … though seldom explicit and conscious, is hostility to the Jewish belief in one God, a belief to which antisemites very reluctantly converted and which they never ceased to resist. Antisemitism is one form this resistance takes. Those who originated this burdensome religion—and yet rejected the version to which the Gentiles were converted—easily became the target of the resentment. One cannot dare to be hostile to one’s all-powerful God. But one can be to those who generated Him, to whom He revealed Himself and who caused others to accept Him.


   The Jewish God is invisible and unrepresentable; even unmentionable, a power beyond imagination, a law beyond scrutiny. He is universal, holding power over everybody and demanding obedience and worship from all. Nonetheless, He entered history and listened to, argued with and chose the Jews—and the Jews alone…. No wonder they are the target of all those who resent His domination. …


   Most unpleasant, their invisible God not only insisted on being the one and only and all-powerful God—creator and lord of everything and the only rightful claimant to worship—He also developed into a moral God….


   The Jews have suffered from their own invention ever since; but they have never given it up, for it is, after all, what makes the Jews Jewish.2


  


  From the earliest times, as van den Haag has noted, the Jews have suffered for representing, even when not embodying, obedience to God, and for denying the validity of the non-Jews’ gods. Jewish opposition to Roman gods, for example, was unique and notorious. The fourth-century Roman emperor Julian attacked the Jews for “striving to gratify their own God [while] they do not at the same time serve the others.” A first-century emperor, Caligula, was outraged at the Jews because they were the only people in the Roman Empire who refused to place his statue in their Temple. When a delegation of Jews came to meet with him, Caligula complained: “So you are the enemies of the gods—the only people who refuse to recognize my divinity, and yet you worship a god whose name you dare not pronounce.” When the Jewish group protested that the Jews had already brought three sacrifices on the emperor’s behalf to their Temple in Jerusalem, Caligula rightly noted, “Yes, you make a sacrifice for me, but not to me.”3


  Yet it was the Jews’ God, not the Romans’ gods, that ultimately prevailed in Rome. In the fourth century, the Roman Empire adopted the God of the Jews when Christianity became the Roman religion. This proved to be no blessing for the Jews, however. For the church created the most virulent form of antisemitism prior to Nazism—and the root cause, again, as it was with the Romans, was the Jews’ understanding of God.


  While the church adopted the Jews’ God, it also posited the divinity of a first-century Jew, Jesus of Nazareth. To the Jews, however, belief in Jesus’ divinity compromised monotheism. This denial alone would have sufficed to provoke early Christian antisemitism, just as the Jews’ denial of Roman gods had provoked Roman hostility. But the Jews’ denial of Jesus’ divinity was far more threatening to the nascent church than their denial of Roman divinities was to Rome. For Jesus was a Jew, he directed his message to the Jews (Matthew 15:24), and all religious claims made for him were based on Jewish sources. Yet the Jews rejected the divine and messianic claims made for or by him. The Jews’ monotheism, which dictated this denial, has been the single most important factor in Christian antisemitism.


  Belief in the God introduced by the Jews continued to spread. In the seventh century, on the Arabian peninsula, a second offshoot of Judaism, Islam, arose. Islam, like Judaism, denied the divinity of Jesus, asserting the divinity of no one but Allah (Arabic for God). This rendered the Jews’ situation under Islam somewhat easier, but the Jews incurred ongoing Muslim hatred for denying the divinity of Muhammad’s message, particularly since Muhammad had wanted the Jews to validate his message and convert to Islam.


  With the decline of religion in the West beginning in the eighteenth century, and with the rise of nationalism, the Jews remained objects of hostility—now both for their adherence to the national component of Judaism as well as for their religious beliefs.


  Two of the three most virulent forms of modern antisemitism have been secular. Both Nazism and communism have sought to destroy the God, as well as the national identity, of the Jews. The Nazis’ ultimate aim was to destroy the mortal threat posed by monotheism’s God-based morality to their race/nation-based morality. Hitler declared that his mission in life was to destroy the “tyrannical God of the Jews” and His “life-denying Ten Commandments.”4 In 1936, a Nazi official, a supreme group leader named Schultz, speaking at a meeting of the National Socialist Confederation of Students, made this very point: “We cannot tolerate that another organization is established alongside of us that has a different spirit than ours. We must crush it. National Socialism in all earnestness says: ‘I am the Lord thy God, thou shalt have no other gods before me.’”5 Because of the threatening nature of their religion, the Jews, who through both Judaism and Christianity had introduced monotheism, had to be destroyed.


  Communist regimes also perceived monotheism’s threat. Communist party members agreed with their religious opponents that one can either be true to God or to the party, but not to both. The moment one believes in God, one has an external standard by which to judge the government. This is why a person who advocated belief in God in the Soviet Union, for example, risked incarceration.


  Though affirmation of God’s existence was not widespread among the early Soviet Jewish dissidents, they did deny the proclaimed truths of communism, just as their ancestors had challenged the deities of ancient Rome or the divinity of Jesus. One of the best-known Soviet Jewish protest songs contained the words “Nye boyusa nikovo Krome boga odnovo” (I fear no one, Except God, the only one). The denial of the non-Jews’ gods was as much an operative principle among Soviet Jewish dissidents, and a cause of antisemitism, as it was among Jews in the Hellenic, Roman, and Christian worlds.


  But affirmation of God, and the concomitant denial of other gods, is only the first of the four components of Judaism. The other three, Jewish law, Jewish nationhood, and chosenness, exemplified and reenforced the Jews’ otherness and further provoked antisemitism.


  

  


  

   JEWISH LAW AS SOURCE OF ANTISEMITISM

  


  Had the Jews only believed differently from their non-Jewish neighbors, they would not have made as profound an impact as they have upon the non-Jewish world and, consequently, would not have generated as much hostility. The component of Judaism that concretized the Jewish challenge is Jewish law, which put the Jews’ beliefs into action.


  The first aim of Jewish law is to have the Jew express his affirmation of God and denial of other gods in daily actions.I Much of Jewish law emanates from these two considerations: eight Torah laws deal with the public affirmation of God’s existence, and fifty-one legislate the denial of other gods. These laws also compel Jews to make public their distinctive beliefs. It is not enough for a Jew to acknowledge monotheism privately; his belief in God and denial of other gods must be expressed in public. Maimonides, the preeminent codifier of Jewish law, legislated in the twelfth century that “[Jews] are in duty bound to proclaim this true religion to the world, undeterred by fear of injury from any source. Even if a tyrant tries to compel us by force to deny Him, we must not obey, but must positively rather submit to death; and we must not even mislead the tyrant into supposing that we have denied Him while in our hearts we continue to believe in Him.”6


  But Jewish law legislates far more than monotheism. The 613 laws ascribed to the Torah and the oral legal tradition ultimately codified in the Talmud legislate every aspect of the Jew’s life. The laws of monotheism ensured that Jews put their different beliefs into practice, while the Jews’ social laws ensured that they put their different ethical values into practice. The third area of Jewish law, the laws of sanctity and ritual, further ensured that Jews act and even dress and eat differently from their non-Jewish neighbors. Any group acting so differently from the majority culture is bound to elicit some hostility.


  Kashrut, the dietary laws, is the best-known example of Jewish laws that separated Jews from their neighbors. By fully observing these laws, a Jew could eat little at his non-Jewish neighbor’s home. Kashrut, which may be characterized as Judaism’s compromise with vegetarianism, restricted the Jew to eating only certain species of animals and fish.7 And a Jew couldn’t even eat the permitted meat and fowl of his non-Jewish neighbor, for Kashrut also mandated that permitted animals had to be killed in a specific Jewish manner that minimized the animal’s pain, hastened its death, and ensured that none of its blood be consumed. This in turn meant that Jews could not hunt, a common mode of obtaining food, and a highly popular sport, among many non-Jews. Finally, Kashrut did not permit eating meat and milk products together.8


  Jews’ observance of the many laws of the Sabbath also increased their distinctiveness and separation. One day each week, the Jews would retreat further from their non-Jewish neighbors and act even more differently from them. They refused to work, travel, cook, play musical instruments, plant, engage in business, touch money, or attend public events.9 Instead, they would spend the day with their families and with fellow Jews in prayer, study, song, and conversation. On the Sabbath, even more than on other days, the Jews appeared to live in their own world.


  But the Jews have not lived in their own world. They have not physically removed themselves from society as have, for example, the Amish in America. On the contrary, Jews have tended to immerse themselves in society while maintaining their own way of life. Had the Jews removed themselves from society, or been social failures, while adhering to their distinctiveness, they would have provoked far less hostility. Precisely because they have lived among non-Jews, and often prospered while maintaining their separate beliefs and practices, the Jews and their practices have provoked such antipathy.


  From the time of their earliest writings, Jews have understood the separatist and challenging nature of their laws and the resentment they can engender. In the biblical book of Esther, the Persian king plans to destroy the Jews because they are “dispersed among the peoples in all provinces of [the] kingdom, and their laws are different from those of everybody else (Esther 3:8; emphasis ours).


  In the Christian world, Jewish law, along with the Jews’ rejection of Jesus, was the major source of contention between nascent Christianity and its mother religion. Judaism holds that one is “put right” with God through performing the good deeds of the law. But according to Paul, this belief is irreconcilable with Christian salvation.10 “For if a person could achieve salvation through good works [the law], then Christ would have died in vain” (Galatians 2:21). Therefore, according to Paul, “we conclude that a man is put right with God only through faith and not by doing what the law commands” (Romans 3:28), and furthermore, “Christ redeemed us from the curse of the law” (Galatians 3:10).


  The Jews’ insistence on the continuing validity of their law was consequently seen by many Christians as a denial of salvation through faith in Christ, and it was often attacked in church literature. A typical example appears in the medieval church document Epistle of Diognetus: “But now, as to certain ridiculous matters that call for no discussion—such as their scruples in regard to meat, their observance of the Sabbath days, their vain boasting about circumcision, and the hypocrisy connected with fasting and the feasts of the new moon—I don’t suppose you need any instruction from me. For how can it be other than irreligious to accept some of the things God has created for man’s use and to reject others, as though some were created for a good purpose and others were useless and superfluous? … And is it not ridiculous to boast of a mutilation of the flesh as a sign of a chosen people, as though on account of this they were particularly loved by God? … Who would look on all this as evidence of religion, and not, rather, as a sign of folly?”11


  Until the modern era, Jews observed Jewish law, and this differentiated them from their non-Jewish neighbors and increased anti-Jewish sentiments. Even today when most Jews have ceased strictly observing Jewish law, thousands of years of observance continue to influence most Jews’ behavior. In general, Jews still have lower rates of intoxication and spouse beating, higher levels of education, greater professional success, commit much less violent crime, and engage in greater communal solidarity. All this has been due solely to millennia of adherence to Jewish law (see Chapter 4), and has provoked profoundly ambivalent reactions—from admiration, to envy, to hostility—from non-Jews.


  

  


  

   JEWISH NATIONHOOD AS SOURCE OF ANTISEMITISM

  


  The third component of Judaism is Israel, the biblical and historical name of the Jewish nation, and the name of the modern Jewish state.12 Between 70 and 1948, Israel the nation (or “people,” or “ethnicity”—regarding Jews, we are using the terms interchangeably) existed while Israel the state did not. To non-Jews and even to many Jews, the peoplehood of the Jews is usually the most perplexing aspect of Judaism.


  This confusion is understandable. For one thing, one normally associates a national group with a land and a state, yet for nearly two thousand years the Jews lived without their state and most Jews lived outside their land. A second source of confusion is that the Jews constitute the only group in the modern Western world that is both an ethnic group and a religion. For both these reasons, Jews are unique, a uniqueness that often renders the Jews suspect in the eyes of others.


  But as perplexing, unique, and even discomfiting as it may be, the Jew is a member of both the Jewish people and the Jewish religion, and this has been so since the beginning of Jewish history. To deny that nationhood is a component of Judaism is as untenable as to deny that God or Torah are components of Judaism. This is particularly evident today, since Jewish nationhood is the one component of Judaism with which both religious and committed secular Jews identify.


  One group of Jews did attempt to eliminate the national component of Judaism. During the nineteenth and early twentieth centuries, Reform Jews in Germany and the United States, fearing that mention of Jewish peoplehood would arouse antisemitism, called for the elimination of Judaism’s national component.13 But even these radical Reformers never denied that nationhood had always been a part of Judaism; they simply wanted it removed. The attempt failed, because neither Jews nor Judaism can survive the denial of Jewish peoplehood.


  Likewise, the Jewish people cannot survive the elimination of the religious components of Judaism. For the Jewish nation is defined by the Jewish religion. The only way a non-Jew can become a member of the Jewish nation is by converting to the Jewish religion. The Jews are, therefore, the only nation that an outsider can join irrespective of geographical considerations (for example, to become a Canadian, one must first live in Canada). As a consequence, the Jews are a transnational nation, and this too has been a significant source of antisemitism.14


  The Jews’ commitment to monotheism, Jewish law, and their doctrine of chosenness (discussed in Chapter 3)—i.e., commitment to the religious aspects of Jewish life—has been the primary cause of antisemitism in religious societies. In the modern age, however, when nationhood displaced religion as a supreme value, the Jews’ nationhood, and since 1948 the Jews’ state, have become added causes and the primary targets of antisemitism.


  Jewish nationhood became an additional target of non-Jews’ animosity the moment the modern age of nationalism began. Immediately following the French Revolution, in December 1789, during a discussion in the French National Assembly on granting French Jews equal rights, Count Stanislas de Clermont-Tonnerre declared: “The Jews should be denied everything as a nation, but granted everything as individuals. … There cannot be one nation within another nation.”15
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