


[image: image]



[image: image]

 


[image: image]


[image: image]

Greece: Ithyphallic satyr.



INTRODUCTION

It is only when the penis (upastha) 
stands up straight, that it emits semen, the source of life. It is then called the phallus (lingam) and has been considered, since earliest prehistory. the image of the creative principle, a symbol 
of the process by which the Supreme Being procreates the Universe.

This is not a case of a symbol plucked at random but the recognition of the continuity 
of the process that links all the various levels of manifestation, according to cosmological theory. The phallus is really the image 
of the creator in mankind, and we rediscover the worship of it at the origin of every religion.

A source of pleasure, the phallus evokes divine bliss, the Being of Joy. Within the microcosm 
of the living being it represents the progenitor, which is always present in its work.

Contempt for this sacred emblem, as well as degradation and debasement of it, pushes man from the divine reality. It provokes the anger of the gods and leads to the decline of the species. The man who scorns the very symbol 
of the life principle abandons his kind to the powers of death.



PART 1


THE CULT OF THE PHALLUS
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India: Youth with elongated phallus. Photograph by Lance Dane.
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HISTORICAL SOURCES

The cult of the phallus, the source of life 
and a symbol of virility, courage, and power, first appeared in the vast civilization that developed from India to the extreme edge 
of western Europe at the beginning of the Neolithic era following the end 
of the Ice Age about 8000 B.C. Closely tied to the bull and serpent cults, it has survived in India, with its rites and legends intact, to the present time, but its traces, 
symbols, and certain other cult elements can be discerned throughout not only all the civilizations of Mesopotamia, the Middle East, Egypt, and the Aegean but also those of Thrace, Italy, and the entire pre-Celtic world, including Ireland.

It is difficult to determine whether even more ancient sources existed in the immense history of humanity before the coming of our ancestor Cro-Magnon Man, which is to say before the debut of our own civilization, which thoroughly remains under its influence. The red horns that Italian drivers attach to the fronts 
of their trucks to avert misfortune, even today, are analogous to those used more than six thousand years ago by chariot drivers.

Among the cave paintings and carvings of the Paleolithic era, ritual representations 
of the feminine principle are especially noticeable. The man with the head of a bird and erect phallus of Lascaux (circa 20,000 B.C.) seems to be the exception. From the beginning of the Neolithic era, on the other hand, there are countless representations of the phallus and of ithyphallic figures, such as those of Altamira, Gourdan. and Isturits.

Jacques Dupuis has suggested in his latest book, Au Nom du Père, that this passage from worship 
of the vulva to that of the phallus could be linked to the discovery of 
paternity—something that is not evident in primitive civilizations.

"Since the phallus offers a kinesthetic and visual comparison to the serpent and fish, we might expect some storied recognition of the comparison, as was noted by the Abbé Breuil. Since the phallus was involved in the ejection of semen and urine, we might expect some storied explanation of these processes, which could compare with the vulval connection to menstrual blood. None 
of these stories concerning masculine processes need involve the female, nor include a knowledge 
of insemination or fertilization. They could be part of a specialized masculine mythology, perhaps told at the initiation 
of boys or at a convocation of hunters or as part 
of the male shaman's repertory" (Alexander Marshack, The Roots of Civilization, 
pp. 330-32).

Beginning with the Magdalenian epoch (about 13,000 B.C. to about 6000 B.C) representations of the phallus multiplied. The site of Audoubert in the Pyrenees is covered with engraved phalluses. In Placard (old Magdalenian) a bone has been found on which a phallus was carved with a stream 
of liquid leaving the meatus. It is similar to those of successive epochs, such as the phallic baton of Bruniquel (Dordogne) or the double phallus 
of the Gorge d'Enfer.

From Eyzies (later Magdalenian) comes a carved bone depicting the head of a bear, with its mouth open, facing a phallus whose testicles resemble flowers. Myth and tradition associate the image 
of the phallus to fish, water, and serpents.
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Moravia: Phallic amulet of
Dolni Vestonice. Gravettian
culture, 30,000 B.C.

A fish is carved on the Gorge d'Enfer phallus. In Placard the eyes of the fish have the form of testicles. In Bruniquel can be found one phallic fish after another, all very realistic, with waves representing water. In the grotto 
of the Trois Frères, in Ariège, there are representations of masked, horned ithyphallic men wearing beast skins, who are very likely shamans, wizards, or dancers.

India is the only region where the cult of the lingam—the phallus—as well as its rituals and legendary narratives has been perpetuated without interruption from prehistory to the present day. It is thanks to Indian documents, therefore, that we are able to understand the reasons justifying the existence of this cult, the philosophical conceptions that explain it, and the significance of the legends whose variants, as we will see, are to be 
found everywhere.

The cult of the ithyphallic god of the protohistorical civilization of India was unknown to the Aryan invaders who came out of the north about the third millennium previous to our own era. The phallus cult has no place in Vedic rituals. The god-phallus (Shisna-deva) is, however, mentioned in the Rig Veda (712.5, and 10.99.3) as well as in the Nirukta (4.29), but its worship is banned.

It is the same in the Greco-Roman world where phallic cults came from civilizations predating the arrival of the Achaeans. "A colossal rough image of the ithyphallic god Min [dates] from predynastic Egypt (circa 4500 
B.C.)" (Rawson, Primitive Erotic Art, p. 14).

The conflict between the ancient cult of Shiva, the ithyphallic god of Nature, and the social religion 
of the Aryan or Semite invaders is illustrated in the stories of the Purānas, the "ancient chronicles" of Shaivism.

According to the Shiva Purāna (Rudra Samhitā, Satī Khānda, 1.22-23), the patriarch Daksha, who is preparing a Vedic sacrifice, is cursed by Nandi (Joyous), the bull, the animal kingdom's companion and personification of Shiva, whose symbol is the phallus. Nandi speaks of Daksha with disdain:

"This ignorant mortal hates the sole god who remains benevolent towards his detractors, and he refuses to recognize the truth. He concerns himself with naught but his domestic life and all the compromises which that entails. To satisfy his interests he practices interminable rituals with a mentality debased by Vedic prescriptions. He forgets the nature 
of the soul, as he is preoccupied with something totally different. The brutal Daksha, who thinks only of his women, will hencefurth have the head of a goat. May this stupid individual, swollen with the vanity he takes in his own knowledge, as well as all those who with him oppose the Great Archer Shiva, continue to dwell in their ignorant ritualism.

"May these enemies of 'He who soothes suffering,' whose spirit is troubled by the odor of 
the sacrifices and flowery phrases of the Vedas, continue to dwell in their illusions. 
May all these priests who think only of eating, who put no stake in knowledge save that which profits them, that practice abstinence and ceremonies only to earn a living, seeking naught but wealth and honors, end up as beggars."

The vedic sage Bhrigu, who presides at the sacrifice, replies:

"All those who practice the rites of Shiva and follow him are only heretics who oppose the true faith. They have renounced ritual purity. They dwell in error. Their hair is tangled, and they wear necklaces of bones. They coat themselves in ashes. They practice the initiation rites of Shiva in which 
intoxicating liquors are considered sacred beverages. Since they scorn the Vedas and the Brahmans, the supports 
of the social order, they are heretics. The Vedas are the sole path of virtue. Thus let them 
follow their god, the king of evil spirits."

Despite this antagonism, Shaivism and the lingam cult were incorporated little by little into the Vedic religion as well as into numerous philosophical texts and legendary tales related to it. However, the whole 
of the texts coming from pre-Aryan culture and banned by the invaders were translated into their language, Sanskrit, and published only after the revival of Shaivism, starting about the second century B.C.

The oldest images of the ithyphallic god and the phallus in India come from the civilization of Mohenjo Daro (two or three millennia 
before our time). The megalithic monuments found in India and Europe, however, are even older.
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Corsica: Standing stones in
phallic form, 3000 B.C.
Photograph by Louis Trémellat.
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Egypt: Glyph showing
Pharaoh's power of
procreation, Temple of Karnak
exterior wall. Luxor.
Photograph by Jeanie Levitan

The European megalithic complex precedes the Aegean contribution and the sexual significance 
of the menhirs is universally attested to.... the belief in the fertilizing virtues 
of the menhirs was still shared by European peasants at the beginning of the century. ... The megalithic complex would have radiated out from one sole center, very likely the eastern Mediterranean ... linked to Tantricism.... Stonehenge (before 2100 B.C.) is pre-Myceanean" (Mircea Eliade, Histoire des croyances et des idées religieuses, pp. 130 and 135).

We have discovered the worship of the phallus in both Mediterranean and northern Europe 
from prehistory to the Dionysian cults of the sixth century A.D. The phallus was worshiped in Egyptian temples. In Greece it played a large role in the ceremonies honoring Hermes and Dionysus. In Egypt special honors were given to the sex of the butchered Osiris. The worship 
of the sacred foreskin, brought back from Palestine by Godefroy of Bouillon and still practiced in France and Italy, is a vestige 
of this cult. One can see erect phalluses on tombs in Anatolia, in Phrygia from the pre-Hellenic epoch, and in Italy dating 
from the first Iron Age. In Rome, "the custom of sculpting a phallus on the walls 
of the city comes from the Etruscans" (Jean Mercadé, Roma Amor). This is also the case for the Roman bulla, a phallic amulet carried by Roman generals on the days commemorating their victories.

In the Greek world, Orpheus was originally considered a native of Thrace, where one phallus cult originated. Hermes was revered under the form of Priapus by a column crowned with a head and decorated with a sex organ.

"One of the most basic of Celtic god-types ... is the horned, phallic god of 
the Celtic tribes.... The earliest Celtic portrayal of the antlered god occurs in the ancient sanctuary in the Val Camonica in northern Italy ... round about 400 RC The antlered god is known 
from one inscription only as Cernunnos, 'The Horned One.' ... Over his left, bent arm are traces 
of the horned serpent, his most consistent cult animal. ... his worshipper, smaller in size and having his hands raised in the same orans posture as the god—a posture used by the Celts for prayer—is markedly ithyphallic.... Sometimes, in Roman contexts, the horned god was likened to Mercury, no doubt in his earlier role as the protector 
of the flocks and herds. Here too he is usually ithyphallic, but carries instead 
of weapons the purse and wand 
of the classical god" (Anne Ross, in Primitive Erotic Art, pp. 83-84).
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Greece: Hermes of Siphnos.
Marble. National Museum,
Athens. Photograph by
Antonia Mulas.
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SYMBOLISM


THE IMAGE OF THE WORLD'S CREATOR

The means by which a male infant is distinguished at birth is his sex organ. It is why the masculine organ is called in Sanskrit lingam—a word that implies "sign."

"The distinctive sign by which one can recognize the nature of something is therefore called lingam" (Linga Purāna, 1.6.106).

The principle from which the universe has issued is formless, without lingam, without a distinctive sign.

"Shiva (the supreme divinity) is without sign (without sex), without color, without taste, without odor, beyond the reach of words or touch, without qualities, immutable and immobile" (Linga 
Purāna, 1.3.2-3).

Absolute being, not being manifested, can be perceived only by means of its creation, which is its sign—its lingam. The existence of a transcendent being who thinks the world can be known only through this sign. The lingam, or phallus, the source of life, is the form by which the Absolute Being, from whom the world is issued, can be evoked.

"We revere in the sun the dispenser of light, the sum of all eyes; it is in the same regard that in the phallus we worship Shiva who is present in all generative power. It is not one particular eye that we venerate and make images of, but the sun, the complete eye that gives us sight, the sun that is the source of all visibility. In the same regard it is Shiva, the total being, who is revered in the phallus, his symbol" ("Lingopāsanā Rahasya," Siddhanta, vol. 2, p. 154).

"By worshiping the lingam one is not deifying a physical organ, but simply recognizing a 
form that is eternal and divine manifested in the microcosm. The human organ is the image of the divine emblem, the eternal and causal form of the lingam, present in all things. The phallus is the perceptible aspect of the divinity who exceeds the state of noncreation by the width of ten fingers" (Purusha Sūkta).

In the microcosm, which is to say in man, the sexual organ, the source of life, is the 
form in which the nature 
of the formless manifests itself. However, "it is not the phallus in itself which is revered but that for which it is the sign—the progenitor, the cosmic individual. The phallus is the emblem, the sign 
of the individual Shiva for whom it is the symbol" (Shiva Purāna, 1.1 
6.106–7).
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Nepal: Ithyphallic Shiva,
seventeenth century.
Kathmandu. Photograph by
Ira Landgarten from James Wasserman's Art and Symbols of the Occult 
(Destiny Books).

"The symbol of the cosmic man Purusha, the archetype, the universal plan present in all things, is the male emblem, the phallus. The symbol 
of energy, which is the world's substance, the generator of all that exists, is the female organ, the yoni" ("Lingopāsanā Rahasya," p. 154).




THE SYMBOL OF THE UNIVERSE

In the being without form within which exists no distinctive sign appears a sign which is the Universe. This sign can be mentioned, touched, breathed, seen, and tasted. It is the source 
of both coarse and subtle elements" (Linga 
Purāna, 1.3.3–4).

"Fundamental Nature is therefore called phallus. He who possesses this distinctive sign is the supreme being" (Linga 
Purāna 1.17.5).

"The lingam has its roots in the formless, in the nonmanifested (avyakta). Shiva is therefore in himself without the lingam. The lingam is the thing-of-Shiva" (Linga 
Purāna 1.3.3–4).

"Shiva, as an indivisible causal principle, is worshiped under the form of the phallus. His different manifestations within the created world are represented by anthropomorphic images. All the other gods form part 
of the multiplicity and are therefore represented by images" ("Shrī Shiva Tattva," Siddhānta),
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India: White crystalline sandstone Shiva lingam, circa fourth century. Photograph by Nik Douglas

"In the hierarchy of the created, it is the sun that appears as the progenitor 
of the terrestrial world. It is the image of the creator, which is why its symbol is the organ of procreation" (Shiva 
Purāna, 1.16.105).

"Shiva said: I am not distinct from the phallus. The phallus is identical to me. It draws my faithful close to me; therefore it must be worshiped. My beloveds! Everywhere an erect penis is to be found I am present, even if it is no more than another of my representations" (Shiva Purāna, 1.9.43–4).

"The entire world has the phallus as its foundation. All is issued from the lingam. He who desires perfection 
of the soul must worship the lingam" (Linga Purāna, 1.3.7).

"It is the lord who is the source of all pleasure.... For existence to be a perpetual joy, the faithful should worship the phallus, which is Shiva himself We venerate the sun which gives birth to the world and sustains it as the symbol 
of the origin of the terrestrial world. In the same regard, it is under the form 
of the phallus that Shiva, the universal principle, should be revered. This is why the male principle is recognizable as that which is called phallus. The phallus is the symbol 
of the god" (Shiva Purāna, 1.16.103–6).




THE MAHĀ-LINGAM, OR TRANSCENDENT SIGN

Purusha, the cosmic man (the ideational principle of the world) and Prakriti, Nature (the universal substance) are one and yet distinct and, even though distinct, inseparable. They exist only by their relationship to each other. From the perspective of principle, they form part of manifestation; from the perspective of the world, however, they exist before creation. It is their nondivisible state, the stage at which the sign, the lingam, is still united to that which is without sign (alingam), which is called the transcendental sign: the Mahā-lingam. It represents the independent divinity (niralamba) beyond change (nirvikāra)" (Gopinātha Kavirāj, "Linga Rahasya," Kalyāna, Shiva anka, p.476).

"Universal Consciousness, which is the first stage in the order of creation, is called mahat, the 'great principle.' It forms the womb in which I deposit my semen. From it comes, according to the hierarchy of creation, all elements and all creatures"
Bhagavad Gītā, 14.3).

"To the Latin philosophers and mythographers, the god Pan, represented by Priapus, is the symbol 
of the Whole, of the Universe. In the Orphic litanies, Pan is the first principle 
of love, the creator incorporated into universal matter. Sky, earth, fire, and water are its limbs" (Payne Knight, The 
Worship of Priapus, p. 13).




DIVINE EROS

Within the immutable causal being first appears desire, the desire to procreate. "He will desire. May I procreate! May I exist for always!" (Taittrīya Upanishad, 2.6.1). In Greece, Eros is always associated with Himeros, desire.

"Desire, the attraction of opposites, is the first manifestation of dualism; it gives birth to the distinction between the person and Nature. Tied to Nature by desire, the cosmic person procreates countless worlds. This desire, this inclination to pleasure, that makes up part of his nature, is supernatural Eros" (Karpātri, "Lingopāsanā Rahasya," p. 153).

"Desire forms part of the universal Being, which is present in all things" (Bhāgavata Purāna, 10.55.1).

"Born from the primordial egg, Eros was the first of the gods; none of the others could have been born without him. Born before Aphrodite, he is the origin 
of all species of plants and animals. He is responsible fur the union of Heaven and Earth.

"To Orphism, Eros Protogonos, the primordial principle of Eros, appeared at the same time as the Ether, which is to say at the beginning 
of the world. Child of time (Kronos) and necessity (Anagyn), he acts upon inert matter (Chaos), eternally engendering.

"In the Orphic hymns, Eros is the 'father of the night,' attracting light unto himself. He penetrates the world by the movement 
of his wings. He is called the Magnificent, the Sovereign, Priapus, the Illuminated One" (Payne Knight, The Worship of Priapus, p. 9).

"[Eros] was a wild boy, who showed no respect for age or station but flew about on golden wings, shooting barbed arrows at random or wantonly setting hearts on fire with his dreadful torches.... His most famous shrine was at Thespiae, where the Boeotians worshipped him as a simple phallic pillar—the pastoral Hermes, or Priapus, under a different name" (Robert Graves, The Greek Myths, 
I.15.1).
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