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To Papus,

I dedicate this humble work to you,

who first awakened my mind to the Occult Mysteries.

Over the past twelve years you have introduced me to the many branches of science and revealed to me both their perfect blossoms and their blights. I have long tasted the fruits of your arduous labor, and now that I finally understand the path you follow, it brings me joy to acknowledge publicly the great debt I have incurred to you. May the heaven following your example train up many new laborers in the employ of the Great Husbandman, to cultivate the earth from whence they came, until the Master of the Vineyard appears in all his glory.

PAUL SÉDIR EPIPHANY, 1901



Occult Botany
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“Reading Occult Botany was a deeply enjoyable experience that satisfied many diverse urges for botanical knowledge, from within one compendium. This strange and intriguing miscellany leads one through portals and fields, gardens and celestial realms. The plant entries are helpful for quickly finding zodiac and planetary correspondences; they also include a peppering of rare pieces of occult lore alongside many medicinal applications of old. The footnotes are very helpful and detailed, as are the charts, tables, and appendices within the book. It is a must-have for students and seekers who wish to blend the magical with the medicinal, the earth with the stars.”

CORINNE BOYER,
FOLK HERBALIST, TEACHER, AND AUTHOR OF
UNDER THE WITCHING 
TREE

“A refreshing look at the treatises of occult herbalism. A fascinating, in-depth deep dive and understandable approach to the esoteric arts as they pertain to plant, animal, and mineral medicines with an emphasis on occult botany and the Hermetic arts, including lab alchemy. A one-of-a-kind, expansive dictionary of magical plants with special care given to the translation and annotations in the footnotes to further illustrate the understanding of these plants then and now. A must-have for any seeker of esoteric herbalism.”

CATAMARA ROSARIUM,
MASTER HERBALIST, OWNER OF ROSARIUM 
BLENDS LLC, AND COFOUNDER AND CONVENER OF 
THE VIRIDIS GENII SYMPOSIUM

“Occult Botany gives us a needed look at esoteric herbalism from 1902, 
when philosophical arts had not yet veered dangerously into the pseudoscience of 
the new age that we have today. We can see whole philosophies at work within 
these pages that should help modern readers navigate their way out of the philosophical cul-de-sacs that modern herbalism has been circling for too long.”

MARCUS MCCOY,
BLACKSMITH, HERBALIST, EDITOR OF VERDANT 
GNOSIS, AND COFOUNDER OF THE VIRIDIS 
GENII SYMPOSIUM
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Translator’s Foreword

Paul Sédir, pseudonym of Yvon Le Loup (1871–1926), was a prominent figure in occult societies both in France and abroad in the late nineteenth and early twentieth centuries. His entry onto the French occult scene has become the stuff of legend. He first encountered Papus*1 in 1889 at Lucien Chamuel’s Librairie du Merveilleux, a famous occult bookshop on rue de Trévise in Paris (now the site of a charming café). The esoteric poet Victor-Émile Michelet, who happened to be there that day, saw a gaunt and ungainly young man walk into the shop and without any pretense of formality announce, “Voilà! I’ve come to take up occultism!” Michelet broke out in uproarious laughter. But Papus didn’t blink an eye. He saw something in the young man that Michelet, in that moment, could not see. “Very well, my boy,” Papus replied. “Come to my house Sunday morning.” That Sunday the “genius of physicians” tasked the young neophyte with curating his personal library. There he gave him the name Sédir, an anagram of the French word désire, because he so embodied Louis Claude de Saint-Martin’s concept of l’ homme de désir, the “man of desire” or “man of aspiration.”1 This esoteric nom de plume, in truth, could not have been more fitting.

Sédir’s occult curriculum vitae is impressive by any standards. There were few initiatic orders in France of which Sédir was not a high-ranking member. He sat on the Supreme Council of Papus’s Martinist Order and served as the director of the Hermanubis Lodge. He became a doctor in kabbalah in Stanislas de Guaïta’s Ordre kabbalistique de la Rose-Croix, for which he wrote theses on the divinatory Urim and Thummim (thèse de licence) and kabbalistic conceptions of the universe (thèse de doctorat). Under the name Tau Paul, he was consecrated bishop of Concorezzo (located twelve miles northeast of Milan) in Jules Doinel’s Église gnostique de France. Other notable groups with which Sédir was affiliated include François Jollivet-Castelot’s Société alchimique de France and the French chapter of the Hermetic Brotherhood of Luxor headed by François-Charles Barlet. As a full professor at the École hermétique and Faculté des sciences hermétiques, he taught courses and gave seminars on a variety of subjects from Hebrew language to homeopathy and Hermetic medicine.

As an author, Sédir was nothing short of prolific. He wrote widely on traditions of magic, alchemy, and mysticism, publishing more than twenty books, including Les miroirs magiques (1894), La médecine occulte (1900), Le fakirisme hindou et les yogas (1906), and Histoire et doctrines des Rose-Croix (1910). He also produced important French translations of Latin, German, and English esoterica, including Jacob Boehme’s De signatura rerum (1622), Johann Georg Gichtel’s Theosophia practica (1721), and Peter Davidson’s The Mistletoe and Its Philosophy (1898).

Les plantes magiques is by far Sédir’s most influential and enduring work. The sheer number of reprints, editions, and translations is testament to its far-reaching influence. To cite just two examples,
Магические растения, the augmented Russian translation produced by the Martinist Alexander Valerianovich Troyanovsky in 1909, has remained in print to this day. The book 
Botánica oculta: Las plantas mágicas según Paracelso, translated by Rudolfo Putz (pseudonym of Rossendo Pons) and first published in Barcelona in 1932 by Librería Sintes, is actually little more than a redacted Spanish translation of Sédir’s book, only its authorship is attributed not to Sédir but to Paracelsus! It was this Spanish translation published under the name of Paracelsus that came to form the basis of Samael Aun Weor’s
Tratado de medicina oculta y magia práctica (1977). To Aun Weor’s credit, he expresses serious doubts over whether Paracelsus is the book’s true author.

Sédir spent six years researching and writing Les plantes magiques. Papus had announced its plan and scope to readers of the journal L’Initiation in 1896, but the book was not to appear until 1902.2 One year prior to its publication, when the project was nearing completion, Papus listed the book as required reading in an advertisement for a program of courses at the École hermétique.3 This would suggest that Sédir had written the book principally for use in a classroom setting, as he had his previous book, an introductory grammar of the Hebrew language titled Élemens d’hébreu (1901). In fact, the Université libre des hautes études, one of several outgrowths of the École hermétique, had been offering a course titled “Occult Botany” as early as 1891, and the Faculté des sciences hermétiques had been offering a course with the same title at least as early as 1898.4 In all likelihood, it was Sédir’s participation in a course such as this—either as student or teacher, or both—that served as the catalyst for the book.

Sédir’s frequent recommendations to students throughout the book confirm this Sitz im Leben (setting in life). However, because Sédir’s book was designed for a classroom setting and intended to be read alongside other books and course materials, in several places Sédir glosses over important materials covered in other publications, most notably in Papus’s heavy tomes, to which his students would most certainly have had access. Since English readers will have neither the luxury of such a setting nor ready access to Sédir’s sources, the vast majority of which remain untranslated, the production of an augmented English edition was needed. In chapter 2, for example, Sédir presents Papus’s esoteric investigations into plant anatomy, plant embryology, and plant morphology in the starkest of outlines, and throughout the book he makes reference to specific planetary days and hours but without ever explaining or tabulating them for his readers. Of course, such cursory treatments or sins of omission would not be problematic in a classroom setting. Nonetheless, to make Sédir’s text more accessible to English readers, where necessary I have augmented derivative sections with more thorough descriptions based on his sources. All revisions and additions are clearly identified as such and fully cited in the endnotes.

Other editorial improvements include the use of the symbol 
[image: image] before plant names for which there are entries in Sédir’s dictionary in part 3; the addition of bibliographical citations for the many works Sédir neglects to cite; full and corrected citations for the works he does cite; and a number of translator’s notes to clarify obscure words and phrases or to inform readers of any significant changes or corrections made to Sédir’s text. This augmented English edition also includes translations of three articles by Sédir on related topics as appendices.


USING SÉDIR’S DICTIONARY

Each entry in Sédir’s dictionary serves as a plant meditation. Readers are invited to contemplate the astral characteristics of plants and connect or reconcile them with their terrestrial properties, herbal actions, botanical names, medico-magical applications, or mythological traditions. Even with the augmented materials, the entries are still far from comprehensive. They leave the door open for interested readers to draw their own parallels and make their own additions. The following user’s guide offers a window into the poetics and mechanics of Sédir’s pioneering system of plant correspondences.

Latin Binomials

All plants now have up-to-date scientific names in standard binomial nomenclature. When Sédir uses outdated binomials, outdated genus or species names, or pseudo-binomials in use among old herbalists or apothecaries, these have been relegated to the footnotes with references to the original text. Latin binomials consist of two parts: the genus name (that is, the Latin or latinized generic name—always capitalized) and the species name (that is, the Latin or latinized specific name—always lowercased). Each binomial is followed by an author citation, indicating the name(s) of the botanist(s)—usually in abbreviated form—who first published the now accepted botanical name according to the formal requirements set in the International Code of Nomenclature for Algae, Fungi, and Plants (ICN).5 When the species name no longer belongs in its original generic placement, the author of the original generic placement always precedes the author of its current generic placement in parentheses.

Take Amanita muscaria (L.) Lam., the Latin binomial for fly agaric, for example. Carl Linnaeus (= L.), the father of modern taxonomy, first identified this muscimol mushroom as Agaricus muscarius.6 The generic epithet Agaricus is a latinization of the ancient Greek name for a variety of tree fungi (ἀγαρικόν), which Dioscorides claims to derive from Agaria, the name of a town in Sarmatia where these fungi abounded.7*2 The specific epithet muscarius, an adjective meaning “of or pertaining to flies,” derives from the Latin noun musca (fly) and was so applied because this species was traditionally used for catching flies. The fly agaric gained its current scientific name in 1783 when Jean-Baptiste Lamarck (= Lam.) placed it in the genus Amanita, a latinization of the ancient Greek name for various species of mushroom (ἀμανῖται).8 It is not essential that readers know each and every author abbreviation, and indeed, most publications on magical herbs omit them, but they are included here for the sake of completeness.9

In places where Sédir provides only the genus name or, a much more common occurrence, the French common name corresponding to the genus name, I supply the Latin binomial for the type species (abbreviated “type sp.”). This means that the information provided applies to multiple species within the genus but especially to the type species. In botany, type species is an unofficial term for the most representative species in a genus, and it is most often the case that the type species is the species the author had chiefly in mind when the genus was established. I employ the botanical system of type species here to avoid the ambiguous usage of spp. (the Latin abbreviation for the plural form species). The advantage of using this system is that it allows for greater precision in identifying the particular species Sédir had in mind when he compiled his entries.

Take [image: image]agaric again, for example, which appears in Les plantes magiques under the French common name agaric. First, it is more often than not the case that generic French common names like acanthe ([image: image]bear’s breeches), aigremoine ([image: image]agrimony), and aulne ([image: image]alder) designate the type species of their respective genus. Although the French common name agaric has been used as an epithet for mushrooms of both Agaricus and Amanita genera, it is clear from Sédir’s description of the agaric’s 
occult properties that his entry concerns mushrooms of the latter genus. The typical way of relaying this information would be Amanita spp., which would indicate two or more species in the genus Amanita but without specifying any one species in particular. But whereas Amanita spp. might give readers the false impression that all or most species in the Amanita genus possess the same oneirogenic properties Sédir describes, classifying Sédir’s entry under Amanita muscaria alone would exclude other species in the genus.

Here, the formula “Latin binomial (type sp.): Amanita muscaria (L.) Lam.” identifies Amanita muscaria and one or more species in the genus Amanita (for example, the species A. pantherina, A. gemmata, A. regalis, and A. strobiliformis also possess psychoactive properties). This allows for greater precision not only in identifying the most probable species Sédir had in mind when he compiled his lexical entries but also in identifying one definitive and representative specimen in the genus, which readers may use as a starting point for further research.

French Common Names

Each entry also includes a list of French common names. Often these are more comprehensive than Sédir’s original lists of variant names. This has been done not only for practical purposes—namely, to avoid confusion—but also to add an additional layer to Sédir’s system of herbal mysticism. For readers who may wish to consult the original French publication, the first name in each series, unless otherwise noted, is the name under which the entry appears in the French original (the rest proceed in alphabetical order).

In several places Sédir provides separate entries for different French common names for the same species. For example, the original French publication includes one entry for capillaire, which identifies its planetary signature as Saturn, and another entry for cheveux de Vénus, which identifies its zodiacal signature as Taurus. Both capillaire and cheveux de Vénus are, however, common names for [image: image]maidenhair fern (Adiantum capillus-veneris L.). In such cases, entries have been merged to form a single entry. In other places, Sédir provides French common names for two or more different plant species in a single entry. Such conflations are usually attributable to one or another of Sédir’s sources or to the application of a single French common name to multiple plant species. For example, Sédir’s original French publication includes both armoise ([image: image]mugwort) and herbe de Saint Jean ([image: image]Saint John’s wort)—two unrelated plant species—in a single entry because the common name herbe de Saint Jean was, and still is, frequently used as an epithet for mugwort. In such cases, entries have been separated to form two distinct entries.

French common names, to a greater extent than English common names, can also be revealing indicators of the astral or occult properties of plants. More so than their English counterparts, French plant names are replete with god names, saint names, and animal names. Just as Sédir recommends combing through Greek mythologies to discover the secret properties of plants, readers may find it equally rewarding to peruse the hagiographies of saints whose names are immortalized as plant names.*3 A knowledge of animal signatures, too, can be revealing with respect to French plant names and herbal correspondences. For example, [image: image]greater burdock, which Sédir places under the rulership of Saturn, is known in French by the common name chou d’âne, literally “donkey’s cabbage,” the ass having long been regarded as a Saturnian animal.10

Moreover, and more importantly, due to the nature of French pronunciation, French common names lend themselves more easily to the system of occult linguistics known as Green Language. A great many French common names also have patois origins—which is to say, they are examples of argot, cant, or slang. According to Fulcanelli, who gave the now classic interpretation of art gothique (International Phonetic Alphabet [IPA]: aʁ.ɡɔ.tik)—that is, the “Gothic art” of the cathedrals—as an expression of esoteric slang or argotique (IPA: aʁ.ɡɔ.tik), the explanation of a word is to be sought not inits literal root but in its “cabalistic origin.”11

Take the herb [image: image]wormwood, Artemisia absinthium L., for example. The French common name absinthe derives from the Latin absinthium, itself a derivative of the Greek plant name ἀψίνθιον. Rabelais’s Gargantua and Pantagruel, which Fulcanelli describes as an esoteric “novel in cant,” includes a fascinating catalog of plant names according to their linguistic origins. Among plants whose names have their origins in contrariety and antiphrasis—linguistic jargon for the (usually ironic) use of a word in the opposite sense of the generally accepted meaning—Rabelais includes “absynthe, the contrary of pynthe, because it is bitter to drink” (Abſynthe, au contraire de pynthe, car il eſt fasſheux a boyre).12 Although the literal root of ἀψίνθιον is presently unknown,*4 Rabelais adopts what was a popular etymology in the sixteenth century, deriving it from ἀπίνθιον, a nonlexical compound form comprised of the Greek α privative, expressing negation, and the ghost word πίνθιον, which is apparently supposed to be a derivative of the verb πίνειν, “to drink,” if not a diminutive of the noun πίθος, “wine jar.”†5 Rabelais’s Old French 
pynthe is modern French pinte, meaning “pint.” Taken as a whole, this pseudo-etymology means “undrinkable,” “impotable,” or “unpleasant to drink.” Whereas this fanciful etymology is rightly rejected by modern linguists, it remains valid as a form of occult linguistics.

From the standpoint of biblical literature, wormwood could justly be characterized as an “unholy herb.” The Hebrew name for wormwood,
laʿanah ([image: image]), derives from the unused root 
[image: image], which is cognate with Arabic laʿn or laʿana ([image: image]), meaning “to curse” or “damnation.” In the Hebrew Bible, wormwood is often used figuratively to describe anything bitter or poisonous, and the same is true of the New Testament usage of the 
koinē variant ἄψινθος: “The name of the star is Wormwood. And a third of the waters became wormwood, and many died from the water, because it was made bitter.”13

In French argot, however, wormwood acquires a very different and even contrary meaning. According to modern linguists, French 
absinthe (IPA: ap.s[image: image]t) morphed into the common plant name herbe-sainte (IPA: ɛʁb.s[image: image]t)—that is, “holy-herb” or “sacred-herb”—through homophony and antiphrasis.14 Whether the linguistic equation 
absinthe equals herbe-sainte is truly a case of antiphrasis; herbe-sainte exemplifies what Fulcanelli would describe as the “cabalistic origin” of 
absinthe. Moreover, the holy nature of wormwood is equally well established in ancient tradition. Pliny describes the ancient Roman custom of awarding a draught (not a pint) of wormwood to the winners of four-horsed chariot races, “doubtless,” Pliny says, “because our forefathers were of the opinion that good health was the most valuable reward they could bestow on their skill.”15 Even so, for occult linguists like Fulcanelli, both 
apinthion and herbe-sainte would be equally valid and informative argotologies.

Numerous examples of comparable linguistic morphologies could be cited, such as 
mandragore ([image: image]mandrake) morphing into main-de-gloire (hand-of-glory—the dried hand of a hanged man) or 
aigremoine ([image: image]agrimony) into grimoino (grimoire—a handbook of magic). The possibilities for study are truly limitless. Although I supply modern Latin binomials for the purposes of identification, Green Language “rules” may be applied to these or to any outdated scientific names, never mind to any common name in any language, dead, artificial, or modern.*6

Magical Plant Names

Sédir’s dictionary is replete with magical, secret, Chaldean, alchemical, Paracelsian, and Hermetic plant names. Here, all of Sédir’s references to obscure plant names appear under the lexical category “occult properties” to avoid confusion.†7 In the original French publication, such plant names appear alongside French, Latin, and Greek plant names without explanation. For example, Sédir’s original entry for [image: image]cleavers (Galium aparine L.) appears under the following sequence of names: “Glouteron, Philadelphus, or Apparine (sic).”16 Historically, the French common name 
glouteron has been used to describe both [image: image]greater burdock and 
[image: image]cleavers, but Sédir’s inclusion of the species name aparine, a derivative of the ancient Greek plant name ἀπαρίνη, makes the identification of the plant as cleavers a certainty. Sandwiched between these two plant names, without any explanation, is the Latin name 
philadelphus, which refers not to Philadelphus, the genus of ornamental shrubs whose type species is the sweet mock orange (P. coronarius L.), but rather to a common name for cleavers that was popular among the old herbalists and spagyrists. This Latin variant may be traced back as far as the time of Pliny, who says that the Greeks gave cleavers the synonymous common name φιλάνθρωπον, meaning “lover of humanity,” because it cleaves so eagerly to the clothes of passersby.17

Sédir’s source for the vast majority of the alchemical or Hermetic plant names was Antoine-Joseph Pernety’s 
Dictionnaire mytho-hermétique, first published in 1758. Pernety’s dictionary remains a valuable resource even today, but it contains numerous errors, especially with respect to plant names. In fact, the vast majority of errors, typographical and otherwise, in Sédir’s original publication are attributable to Pernety’s voluminous reference work.

Pernety’s Hermetic plant names should be taken with a grain of salt. A number of these names are merely latinized derivations of Greek, Hebrew, or Arabic plant names. Pernety never supplies their source languages, but Sédir, who was not only a gifted linguist, philologist, and translator but also one who had unfettered access to Stanislas de Guaïta’s impressive occult library, would most certainly have recognized the vast majority of them. Whenever the source language of such a name is clearly identifiable, I have supplemented the entry with this information. Many of these names were in use among contemporary eighteenth-century herbalists, apothecaries, physicians, and iatrochemists (those who sought to provide chemical solutions for medical ailments), and so readers should not automatically assume that these names have mystic or cryptographic origins in the Hermetic sciences. For example, the alchemical or Hermetic plant name 
philadelphus, a latinized form of the Greek compound φιλάδελφος, meaning “filial love,” appears in a number of eighteenth-century medical lexica, including those compiled by Dutch iatrochemist Steven Blankaart, Swiss naturalist Albrecht von Haller, and English physician Robert Hooper.18 This, of course, is not to say that such names are argotologically insignificant, for occult linguistics is a holistic discipline and one that does not exclude words or names, barbarous or otherwise, on academic grounds. Recourse to such encyclopedic reference works, in fact, unearths a panoply of fascinating, bizarre, and very uncommon plant names.
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In addition to plant names from Pernety’s dictionary, Sédir also supplies many of the so-called Chaldean*8 plant names from the 
Grand Albert, a compendium of the magical properties of herbs, stones, and animals based in part on the authentic writings of Albertus Magnus. The work appears to have begun circulating in manuscript form sometime shortly before or after Albertus’s death in 1280. Most manuscript copies of the Pseudo-Albertan grimoire bear the title 
Experimenta Alberti (Experiments of Albertus) or Secreti Alberti (Secrets of Albertus), but the earliest printed editions, upon which all other editions and translations are based, bear the title 
Liber aggregationis (Book of Collections). In several places, however, Sédir gives variants that are otherwise unattested in Latin or French editions of the 
Grand Albert. These hapax legomena—variants that occur only in this plant guide—appear to be Sédir’s own word formations; which is to say, he appears to have deliberately altered the spellings of some of these names (those marked with asterisks in Table 0.1, p. xxiii) to convey their underlying, hidden meaning.

For example, as if to more clearly elucidate the [image: image]lily as an “herb 
of manifestation,” Sédir gives its so-called Chaldean name in the form augoeides. In Latin editions of the 
Grand Albert, the name of Chaldean herb no. 9 is augo, but French editions read 
ango. No Latin or French edition of the Grand Albert, nor any herbal tradition derived therefrom, so far as I am aware, gives 
augoeides as a plant name, either for the lily or for any other plant. The ancient Greek adjective αὐγοειδής literally means “light-formed”—a compound of αὐγή, “light (of the Sun),” and εἶδος, “form.” The term was employed chiefly by Neoplatonists like Porphyry, Iamblichus, and Proclus to describe the luminous body (σῶμα), soul (ψυχή), spirit (πνεῦμα), or vehicle (ὄχημα), and it is now used by modern occultists in the form of the neuter substantive αὐγοειδές, meaning “luminous body” or “luminous vehicle,” to refer to the Higher Genius or Holy Guardian Angel. Papus similarly equated the luminous body with the Egyptian 
khu, the part of the spirit or soul that survives the body after death.

The luminous body, which presides over the vital functions and is at the same time the immortal spirit’s 
means of manifestation within the order of universal life, is no different from the light of life that circulates in the interzodiacal spaces. It is composed of the same ethereal matter that constitutes the inbreathing and outbreathing of all that exists.19

At any rate, Sédir’s inclusion of augoeides as a plant name suggests that his choice of variant for each of the Chaldean herbs, and especially when the formation given is otherwise unattested in Latin or French editions, is both intentional and meaningful. For this reason, all of Sédir’s idiosyncratic spellings of barbarous plant names have been retained. Table 0.1 (p. xxiii) provides variant names for the Chaldean herbs from two of the most important editions of the 
Grand Albert, the first from a Latin incunabulum housed in the Biblioteca Nazionale Centrale in Florence, dated circa 1493, the second from the French edition of 1703, in juxtaposition to Sédir’s variants from 1902.

Few save Agrippa have recognized the true antiquity of the chapter on herbs in the 
Grand Albert. When Agrippa says that Pseudo-Albertus “follows Hermes” in assigning particular herbs to the planets, this is not a whimsical inference, as some have claimed.20 Each of these planetary correspondences has its origin in a late-antique tractate titled 
On Plants of the Seven Planets, which presents itself as an epistolary discourse from Hermes Trismegistus to his disciple Asclepius.*9 A comparison of the Hermetic and Pseudo-Albertan attributions reveals, however, that some of the plant names in the 
Grand Albert are corruptions. For example, whereas Hermes identifies planetary herb no. 6—the herb of Jupiter—as sugarcane (Saccharum officinarum L.), Pseudo-Albertus identifies it as [image: image]henbane. Surely this is the result of an error in the manuscript tradition, for the ostensibly Latin plant name acharonia is quite obviously a corruption of the Greek plant name 
sancharōnion.†10 Why exactly a later scribe chose to interpret 
acharonia as henbane remains unclear, but in all probability Pseudo-Albertus inherited this odd interpretation from a Latin translation of the Hermetic tractate, and this would appear to be the case as well with planetary herb no. 3—the herb of the Moon.
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In 1893, Papus introduced a number of innovations into the PseudoAlbertan tradition.21 For example, it was likely for the reason that henbane can hardly be characterized as an archetypal herb of Jupiter that Papus demoted it and gave pride of place to 
[image: image]alkanet. But the same problems of transmission are evident in Papus’s disquisition on magical herbs, which relies heavily on French editions of the 
Grand Albert. For example, the plant name offoditius, which appears in the Lyon edition of 1800, is undoubtedly a corruption of 
affodilius ([image: image]asphodel), but Papus identifies planetary herb no. 1—the herb of Saturn—as 
[image: image]black hellebore. Table 0.2 presents a full comparison of the Hermetic, Pseudo-Albertan, and Papusian traditions of archetypal planetary herbs. Sédir almost never diverges from the innovations of Papus, however, and this fact is borne out by his signatures. For example, he places 
[image: image]alkanet under the exclusive rulership of Jupiter and [image: image]henbane under the dual rulership of Saturn and Jupiter. Similarly, he places 
[image: image]heliotrope under the exclusive rulership of the Sun and [image: image]knotweed under the dual rulership of Jupiter and the Sun.

Sédir’s discussion of the occult properties of [image: image]spurge, however, is unchar-acteristically brief, and this is likely due to the glaring disparity between his primary and secondary sources. Papus understood planetary herb no. 4—the herb of Mars—to be spurge rather than 
[image: image]plantain. Τhe properties Papus ascribes to spurge, however, are virtually identical to those that the 
Grand Albert ascribes to plantain, but whereas Latin and French editions 
call the herb arnoglossa and arnoglosse, both derivatives of ἀρνόγλωσσον, the Greek name for plantain, meaning “lamb’s-tongue,” Papus calls it ornoglosse. This uncommon name would appear to derive from the Greek ὄρνις or ὄρνεον, meaning “bird,” and γλῶσσα, meaning “tongue,” but in this case the correct compound formations should be ὀρνιθόγλωσσον or ὀρνεόγλωσσον, neither of which is attested in Greek, and ornithoglosse or orneoglosse in French. In the writings of the old herbalists, however, one frequently encounters orneoglosson, orneoglossum, ornithoglosson, and ornithoglossum as names for the fruit or seed of the [image: image]ash tree. Sédir no doubt recognized Papus’s revision to be somewhat problematic, and this is likely the reason why he chose not to rehash the medico-magical properties described in the 
Grand Albert in his entry for spurge. Nonetheless, he places plantain under the exclusive rulership of the Sun and adopts Papus’s astral signatures for spurge. These signatures are the same ones Hermes Trismegistus and Pseudo-Albertus assign to plantain according to the doctrine of planetary domiciles, Mars being “in domicile” in Aries and in Scorpio; only Sédir divides these zodiacal signatures among different species of spurge.22 In any case, Sédir’s 
original placements of materials from the Grand Albert have been left as is despite any errors of transmission in this two-millennium-old herbal tradition.

Elemental and Astral Signatures

Sédir compiled zodiacal and planetary signatures from a wide array of sources. A number of his 
signa can be traced back to Pseudo-Albertus, Heinrich Cornelius Agrippa, Nicholas Culpeper, Lazare Lenain, and Papus, but just as many, if not more, are Sédir’s own determinations. Readers will likely notice that Sédir’s signatures are sometimes markedly different from those supplied by other writers (and English authors in particular). It is important to note, however, as Jean Mavéric points out in 
Hermetic Herbalism, “that the particular nature of a given plant is rarely analogous to that of a single planet and, moreover, that each plant participates in the natures of all of the planets combined, but in varying proportions.”23*11 To be sure, one signature can be more “correct”—which is to say, more predominant—than another with respect to a given plant as a whole, and for this reason Sédir often includes one signature for a plant or tree and another for its flower, fruit, or root. But more often Sédir includes multiple planetary and zodiacal signatures for a single plant without such specifications. In such cases, the primary signature is always listed as the first 
signum in a series; all subsequent signa are secondary—which is to say, less predominant—signatures.

Readers who carefully study Sédir’s book will be able to make their own informed determinations of the astral properties of any given plant, and it is this practical aspect of Sédir’s book that started a renaissance in the study of occult herbalism in early twentieth-century France. The book’s primary purpose, as Sédir states in the introduction, was to incite further study. In this respect, it was a remarkable success. Studies of the type Sédir had hoped for began to emerge less than a decade after its publication. These include Pierre Piobb’s 
Formulaire de haute magie (1907), Marc Mario’s “La flore mystérieuse,” published serially in 
La vie mystérieuse (1910–1911), Jean Mavéric’s La médecine hermétique des plantes (1911), and François Jollivet-Castelot’s 
La médecine spagyrique (1912). Each of these authors adopted and expanded Sédir’s system of plant signatures, and their works help flesh out the signatory lacunae in Sédir’s dictionary. The French tradition of occult herbalism, in which Sédir stands out as the preeminent figure, is extraordinarily rich. It is at the same time highly innovative and firmly grounded in the Hermetic tradition.

In places where Sédir provides no planetary or zodiacal signatures, signatures have been supplemented with recourse to the writings of his occult colleagues, primarily Piobb, Mario, Mavéric, and Jollivet-Castelot. These supplemental signatures are always followed by parenthetical citations, each conspicuously marked with the Latin preposition 
apud (meaning “at,” “by,” “among”) and followed by the name of one or more authors. 
Apud is a scholarly convention meaning “in the work(s) of” or “according to” and is used to indicate a secondhand reference or source. In places where no signatures are to be found in the writings of Sédir’s colleagues, it was necessary to look to his primary sources, such as Agrippa, Culpeper,*12 Lenain, or Haatan, to fill in the blanks. These supplemental signatures are cited in the same manner as the preceding. Often Sédir’s predecessors and contemporaries agree, in which case readers will find citations with a mixture of both. For example, Sédir does not supply a ruling planet for 
[image: image]lavender in the original French publication, but here it is identified as a Solar plant, following Agrippa, Lenain, and Piobb.

Whereas most encyclopedic works on magical herbalism catalog each plant’s corresponding element, Sédir instead enumerates each plant’s elemental qualities. The four elemental qualities or modes—hot, wet, cold, dry—are the building blocks of the four elements:


	
AIR ([image: image]) is a commixture of the hot and the wet.

	
FIRE ([image: image]) is a commixture of the hot and the dry.

	
EARTH ([image: image]) is a commixture of the cold and the dry.

	
WATER ([image: image]) is a commixture of the cold and the wet.



To aid readers, I supply the corresponding elemental symbol after each equation of elemental qualities. For example, 
[image: image]dill is hot and wet ([image: image]); [image: image]rosemary is hot and dry ([image: image]); 
[image: image]valerian is cold and dry ([image: image]); and [image: image]chickweed is cold and wet ([image: image]).

From these same equations readers may also determine the plant’s binary signature, or “gender”—which is to say, its vibration, polarity, charge, or temperament. In Sédir’s system, if the initial component of the equation of elemental qualities is hot, then the plant’s gender is masculine, and if the initial component is 
cold, then the plant’s gender is feminine. The old herbalists employ the terms 
hot and cold, and a number of them catalog each plant according to its specific degree of hotness or coldness, each of the qualities having been divided into four degrees. Readers, of course, may translate these terms into whichever dualistic jargon they prefer, be it masculine-feminine, positive-negative, electric-magnetic, or, to use the Agrippan terminology, active-passive. As with many other aspects of magical herbalism, the subject of gender is grossly oversimplified in most modern publications.*13


[image: image]

Sédir determines each plant’s elemental qualities primarily on the basis of its corresponding zodiacal signature. Table 0.3 provides the elemental qualities of each of the zodiacal signs along with their equivalent element and gender. For example, 
[image: image]marjoram is hot and dry ([image: image]) because it is signed by Aries (♈); [image: image]mistletoe is cold and dry ([image: image]) because it is signed by Taurus (♉); 
[image: image]caraway is hot and wet ([image: image]) because it is signed by Gemini (♊); [image: image]lungwort is cold and wet ([image: image]) because it is signed by Cancer (♋)—and so on. When there are multiple zodiacal signatures, the plant’s elemental qualities derive from its primary or predominant zodiacal signature, which, as I have said, is always listed as the first 
signum in each series. There are a couple of exceptions to this rule, however, which Sédir never explains in his book but which must have formed part of his oral teaching at the École hermétique.

[image: image]Belladonna, for example, bears the astral signatures Saturn (♄) and Scorpio (♏). In this case, the plant’s elemental qualities derive from the zodiacal signature ♏. Its corresponding element is water ([image: image])—the sum of the elemental qualities cold and wet—and its gender is feminine (−) because of its elemental quality of coldness. The 
[image: image]spring onion, on the other hand, bears the astral signatures Mars (♂) and Scorpio (♏), but its elemental qualities are hot and dry ([image: image]), even though it bears the same zodiacal signature as belladonna. 
When the zodiacal signature of a plant is the domicile (or one of the domiciles) of its ruling planet, which is one of the two malefic planets (Saturn or Mars), the plant’s elemental qualities derive from its planetary ruler rather than from its zodiacal signature. Since Scorpio is the domicile of Mars, the elemental qualities of Mars (hot and dry) override the elemental qualities of Scorpio (cold and wet). According to the doctrine of planetary domiciles, each planetary ruler has a much greater sphere of influence when it appears in the sign(s) over which it rules. In astrology, this phenomenon is known as domal dignity. Table 0.4 tabulates the elemental qualities and corresponding domicile(s) of each of the planets.

It is important to note, however, that the two traditional benefic planets (Jupiter and Venus), at least in Sédir’s system, do not impact the elemental compositions of plants in the same way. Although their degree of influence may be greater when in domicile, in their role as parents they are less domineering, as it were. Nor does this aspect of Sédir’s system impact the elemental compositions of plants governed by the luminaries (the Sun and the Moon) because each luminary has the same elemental qualities as its domicile. Finally, because Mercury is a mixture of all four elemental qualities, the elemental qualities of plants do not change as a result of a ruling Mercury domiciled in Gemini or Virgo. This is all to say that readers need pay special attention only to the elemental qualities of plants governed by Saturn or Mars.


[image: image]

Sédir hardly ever breaks these rules. The few exceptions concern, once more, plants ruled by Saturn or Mars. Because Saturn is 
severely cold, its excessive 
coldness can sometimes cancel out the hot quality of a plant’s corresponding zodiacal signature, such as the 
[image: image]horned poppy, for example, which is signed by Saturn (♄) and Gemini (♊) but 
cold and wet ([image: image]) instead of being hot and wet ([image: image]). Similarly, because Mars is 
severely hot, its excessive hotness occasionally overpowers the cold quality of a plant’s zodiacal signature, such as the “wholly” impotable 
[image: image]wormwood, for example, which is signed by Mars (♂) and Capricorn (♑) but 
hot and dry ([image: image]) instead of being cold and dry ([image: image]).

For the benefit of readers, this edition also includes a concordance of elemental and astral signatures, in which all of the plants in Sédir’s dictionary are grouped by elemental composition, ruling planet, and zodiacal signature.

Occult Properties

Sédir draws no real distinction between the medicinal and the magical. Indeed, his dictionary of 
magical plants contains just as much, if not more, information on the medicinal properties of plants. For Sédir, as for Paracelsus before him, the medicinal and magical properties of plants are inextricably intertwined. Readers familiar with various ancient and modern definitions of magic will likely not find this conflation problematic. The lexical category occult properties now includes, at a minimum, a list of herbal actions for each plant, whereas in the original French publication Sédir does not always supply this information. These actions have been culled primarily from the botanical sources Sédir recommends in his original bibliography. This edition also includes a glossary for readers who may be unfamiliar with the terminology of herbal actions.

Lastly, some of Sédir’s discussions of the occult or medico-magical properties of plants are derivative. In places where it has been possible to track down his sources, the vast majority of which he does not cite, I have used these same sources to flesh out incomplete or cursory entries. Again, all supplements to Sédir’s text are clearly identified as such and fully cited in the endnotes.

☉ IN ♉, ☾ IN ♋,
[image: image] ISLAND,

R. BAILEY

R. BAILEY, Ph.D., is editor and translator of Jean Mavéric’s Hermetic Herbalism (also published by Inner Traditions). His research interests include ancient, medieval, and early modern traditions of herbalism, magic, Hermeticism, and Gnosticism. He is currently working on translations of the Latin herbal of Pseudo-Apuleius and a Greek corpus of “technical” Hermetica.





Introduction

The whole universe is one great work of magic, and the whole plant kingdom is animated by its magical virtue. The reader who takes the title of our book literally might expect it to include a complete exposition of the science of botany. Our ambition, however, is not quite so high, and for good reason.

In botany, as in any discipline, two points of view predominate: an inferior, naturalistic, and analytic point of view and a superior, spiritualistic, and synthetic point of view. Whereas modern science is preoccupied with the former, we have elected to write from the latter because this point of view remains a veritable terra incognita in our modern era and is poorly represented, if represented at all, in modern botanical studies. Surely, someone more qualified will someday come along and present a third point of view, a mean between the extremes of analysis and synthesis that is both comprehensive and holistic.

In short, there are fewer teachings in this work than there are indications for further study. We trust our readers will correct any shortcomings and flesh out any lacunae with supplementary studies.



PART ONE


The Plant Kingdom

[image: image]

To obtain a fair general idea of the nature of the plant kingdom, we must study it first in itself and then in relation to the macrocosmic universe and the microcosmic human being. By following this path, we shall come to understand the first elements of phytogenesis, plant physiology, and plant physiognomy, or plant signatures.

Chapter 1 describes the cosmogonic principles that came to produce the kingdom in question. Chapter 2 contains a study of the vital forces active in plants. Chapter 3 concerns the doctrine of signatures, or science of correspondences, and teaches aspiring occult herbalists how to recognize, by its external features, the qualitative nature of the forces active in any given plant.





1

Phytogenesis

Since we have decided to bring to light only traditional notions on this subject, we shall begin by presenting to the reader only the most authentic ancient teachings.

One of the oldest documents we possess, the Sefer Torah of Moses, preserves the cosmogonic theories of initiates of the secret traditions of the so-called red (Atlantean) and black (Afroasiatic) races.1 Genesis 1:11 presents the following phytogonic account: “And the Elohim said, 'Let the earth bring forth grass, the herb yielding seed, and the fruit tree yielding fruit after its kind, whose seed is in itself, upon the earth,’ and it was so.” This act of creation took place on the third day according to the following elemental sequence:


	FIRE: the first day, the creation of light

	WATER and air: the second day, the fermentation of the waters and their division

	EARTH: the third day, the formation of Earth and its vegetation

	FIRE: the fourth day, the formation of the Sun

	WATER and air: the fifth day, the fermentation of the waters and the air, the creation of aquatic and aerial creatures

	EARTH: the sixth day, the fermentation of Earth, the creation of animals and humans2




When the Book of Genesis is considered as a whole and from the cosmogonic point of view, it is the figure of Isaac who, so the initiates teach, is emblematic of the plant kingdom. His nearly consummated sacrifice, his filiation, the names of his parents and sons, and the symbolic acts of his life all provide ample proof of this undeniable analogy. We shall not belabor the matter here, however, so as not to overburden our readers with such arduous symbolism, but its grasp lies within the reach of any conscientious student.*14


HERMETIC THEORY

The Hermetic philosophers envisaged at the primordial origin of things a chaos in which all the forms of the universe were prefigured, a cosmic matrix or matter, and a generative, spermatic fire whose reciprocal action constituted the monad—the philosopher’s stone (lapis philosophorum), or philosophical egg (ovum philosophicum)—the means and the end of all forces.

The generative fire is hot and dry, masculine and pure. It is the spirit of God that moved upon the waters, the head of the dragon (caput draconis), the Sulfur of the alchemists. The chaos is a spermatic water, hot and wet, feminine and impure, the Mercury of the alchemists. The action of these two principles in heaven constitutes the principle of the good, of light, heat, and generation or life. The action of these two principles on Earth constitutes the principle of evil, of darkness, the cold, and putrefaction or death.

On Earth this pure fire became a formless and void primal matter, the tohu wa-bohu of Genesis 1:2, a humid earth, vain and confused, a moon, a mercurial water. Paracelsus refers to this primal matter by the names 
limus (or limbus) terrae, iliaster, and Mysterium Magnum. The pure and celestial water, conversely, became a terrestrial matrix, cold, dry, and passive, the Salt of the alchemists.

Thus, all things in nature pass through the following three ages:

AGE 1. In the beginning there is a confrontation between these creative principles. Their interaction produces light, then darkness, and then a confused and mixed matter: this is fermentation, the first age.

AGE 2. Fermentation leads to a general decomposition, or putrefaction, after which the molecules of the matter in question begin to coordinate according to their subtlety: this is sublimation, or the life of the thing, the second age.

AGE 3. Finally, there comes a moment in time when sublimation ceases. A separation is established between the subtle and the gross. The former ascends to the heaven, the latter descends to the earth, and the rest is dispersed into the aerial regions. This is death, the third age.

We have already outlined the succession of the four modalities of the universal substance known as the four elements. Here the elements 
FIRE, AIR, WATER, and 
EARTH are all easily recognizable. The student is encouraged to organize all of these notions in a table of correspondences and use the Pythagorean triangle as a hermeneutical key.3 The same pattern is equally discernable in the Sankhya system of Hindu philosophy and in the sephirotic and tarotic system of Jewish mysticism.

These principles, moreover, act in each of the three worlds—the cosmic, the planetary, and the sublunar in Hermetic terminology—in the following ways:


	In the first world, the uncreated fire, or spirit of God, fertilizes the subtle, chaotic water, which is the created light or the soul of bodies.

	In the second world, the chaotic water, which is igneous and contains the Sulfur of Life, fertilizes the median water, which is a viscous, moist, and unctuous vapor or the spirit of bodies.

	In the third world, the spirit, or elemental fire, fertilizes the igneous ether, which is, again, a thick water, a subtle or androgynous earth, a silt or first solid, a fertile mixed body.4




Thus, each earthly creature is a by-product of the actions of three grandiose series of forces in the empyrean or intelligible world, in the ethereal world comprised of the zone of the fixed stars and the planets, and in the hylic, or material, world. The cosmic or empyrean world produces the 
Anima Mundi, the Spiritus Mundi, and the Materia Mundi as well as the viscous vapor and the uncreated universal seed. The planetary or ethereal world engenders the Sulfur of Life, the intellectual ether or Mercury of Life, and the watery principle or Salt of Life, in addition to the created seed and the second matter of bodies. The sublunar or hylic world generates the elemental fire, the elemental air, and the elemental water—which is the vehicle of life—as well as the receptacle of seeds and the innate seed of bodies.




MANIFESTATIONS OF THE PLANT KINGDOM

For the plant kingdom to manifest, a planet must be sufficiently evolved to crystallize its atoms into solid earth and produce waters and an atmosphere, as the creation account of Genesis clearly illustrates. Under such conditions, a wave of new life descends and serves as the vehicle of first animation on the planet. The plant kingdom as a whole is governed by Venus, and it is therefore a symbol of beauty.*15 Its representative geometric pattern is the spiral, and this is why occult herbalists use phyllotaxis to measure the degree of vital force within each plant.

Vegetal life results from the reciprocal action of the Solar light and the greed of the inner Sulfur. No plant can grow without the force of the Sun, which each plant attracts by its essential principle. Thomas H. Burgoyne explains the process that led to the evolution from mineral to vegetable as follows: “The atoms of oxygen and hydrogen by a certain combination produce water. In this union both become polarized and form a substance which is the polar opposite of their original inflammable states. From this change of polarity we have clouds, oceans, and rivers.”5

The heat of the Sun decomposes an infinitely small fraction of these waters into the gaseous state, and the atoms of the water molecules assume a different angle of motion. Before they rotated in a circle, but now they ascend in a spiral. During their ascension, they attract or are attracted by the atoms of carbonic acid, giving rise to a third type of motion—namely, precipitated rotation. They combine, and it is in these new combinations that the germ of physical life is born. Under the impetus of a central atom of fire, the predominant forces being oxygen and carbon, this union produces yet another change in polarity, and the atoms become attracted once more to the earth. The waters receive them, and thus form the first vegetative 
[image: image]sphagnum mosses. When these first vegetative forms decay, their atoms resume their ascending spiraliform path and are attracted once more by the atoms of the air. The same process of polarization is then repeated, forming lichens and successively more and more perfect plant species.6

As the spirituous essence of the Sun penetrates to the center of Earth by the attraction of each mixed body, it coagulates into an aqueous fire and ascends, wishing to return to its source. But it is retained in the matrices of the various species as it ascends, and because these matrices each have a particular virtue in their species, “in one thing it becomes one thing, and in another it becomes another, always engendering their like. And as the spirituous essence becomes even more subtle, it passes through Earth’s surface and makes seeds grow, each according to their kind.”7

The same theory is presented in a more concise manner in the kabbalistic system of classification known as the Fifty Gates of Understanding. The enumeration of the gates composing the second class (gates 11–20), or “decad of mixed bodies,” begins as follows:

GATE 11. Manifestation of minerals by the disjunction of Earth

GATE 12. Organization of flowers and saps for the generation of metals

GATE 13. Secretion of seas, lakes, and flowers through the alveoli of Earth

GATE 14. Formation of herbs and trees or vegetative nature

GATE 15. Evolution of the forces and seeds of each plant species8

Lastly, to conclude this brief exposition, we shall summarize Jacob Boehme’s theory of the creation of the vegetable kingdom. Its relationship to the two preceding theories will be immediately apparent.

God created plants on the third day by the fiat of Mars, which is bitterness and the source of motion. Vegetal life emerged from the flash of fire within this bitterness, when God separated the universal matrix and its igneous form, and because he wished to manifest himself in this exterior and sensible world, the 
fiat that issued forth according to his will called into vigorous action the aqueous property of the Sulfur of the first matter.*16 We already know that the element water serves as an attractive matrix and may therefore link Boehme’s vegetal cosmogony with the previous theories.

Before the Fall, all plants were united to the inner paradisiacal element. After the Fall, sanctity fled from their roots, which remained buried in the terrestrial elements. Flowers alone, as we shall later demonstrate, are the most perfect vestiges of paradise.




THE STATIC CONSTITUTION OF THE PLANT

Before endeavoring to sketch the rudiments of plant physiology, it would be prudent to consider the principles and forces active in the plant kingdom to better understand their functioning. When we examine the plant from the constitutive point of view, we recognize five distinct principles in action:


	A matter formed of vegetative water.

	A soul formed of subtle air.

	A form comprised of concupiscent fire.

	A matrix composed of intellective earth.

	A universal and primitive quintessence, or indelible mixed body, formed of the four elements, which determines the four phases of motion: fermentation, putrefaction, formation, and growth.



When we examine the plant from the generative point of view, we discover seven distinct forces in action:


	A matter or patient, formed of light and darkness, or a chaotic and vegetative water: it is here that the Paracelsian
	derses resides, the occult exhalation of the earth by which plants are enabled to grow.9


	A form, an active agent or fire.

	A link between the two preceding forces.

	A motion, the result of the action of the agent on the patient. This motion is propagated by the four elements and manifests in the four phases of motion determined by the indelible mixed body.



These preliminary occult actions give rise to three visible outgrowths:


	The soul of the plant or the corporified seed, which Paracelsus calls clissus, the occult power and vital force that passes from the roots to the stem, leaves, flowers, and seeds and causes the latter to produce new vegetal organisms.10


	The organized spirit or mixed body, which Paracelsus calls leffas—that is, the primordial juice or astral body of the plant.11


	The corporeal, or physical, body of the plant.



To gain a more comprehensive picture of these two classifications, we encourage students to search for analogies in Greek mythology, which is very expressive and lends considerable scope to meditations on the occult properties of plants.12
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TABLE 0.2. THE ARCHETYPAL PLANETARY HERBS

Planet | Hermes Trismegistus | Pseudo-Albertus Papus
(1493) (1893)
| Saturn () | Asphodel Asphodel Black hellebore
Greek: dogédhos | Latin: affodilivs French: ellébore,

rose de Noél,
offoditius

[ sun (©) a. Heliotrope

French: héfiotiope

Knotweed Knotweed b. Knotweed
Greek: woksyovoy | Latin: poligonia, | French: renouée,
corigiola, alchone | trainasse, herbe a
couchons
. | Moon (Q) a. Water lily

French: nénuphar,
nénuphar blanc,
lis d'eau

Whiterose Lily b. Madonna lily
Greek: xvvéoBatog |Llatin: chrynostates | French: lis blanc,
chinostares,
chynostates
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.| Mars (@) | Plantain Plantain Spurge

Greek: apvéyhwaaoy |Latin: arnoglossus | French: euphorbe,
ormoglosse (langue
doiseau)

. | Mercury () | Cinguefoil Cinquefoil Cinquefoil
Greek: Tevtaduldov | Latin: pentaphilon, | French:

pentadactilus, quintefeuille,
calipentalo pe<ntasdactiius,
pentafilon
- | Jupiter (2]) a. Alkanet

French: buglosse

Sugarcane Henhane b. Henbane
Greek: Gayyupéwiov |Latin: acharonia, | French: jusquiame,
jusquiamus octharan
| Venus (@) | Vervain Vervain Vervain

Greek: mepiotepéwy | Latin: peersistereon, | French: verveine,
hyerobotani, p<ersisterion,

columbaria, verbena | columbaire
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TABLE 0.4. ELEMENTAL QUALITIES AND
DOMICILES OF THE PLANETS

Planet Elemental Qualities Domicile(s)

Saturn (B) | Severely cold and dry (%) | 10. Capricorn (Yl | 11. Aquarius (%)

Jupiter () | Moderately hot and wet (&) |9. Sagittarius () | 12. Pisces ()

Mars (&) Severely hot and dry (A) 1. Aries (P) 8. Scorpio (M)
Sun (©) Hot and dry (A) 5. leo ()

Venus (9) | Hot and wet (&) 2. Taurus (8) 7. Libra (&)
Mercury (9) | Hot, wet, cold, and dry 3. Gemini (IT) 6. Virgo ()

Moon (C) | Cold and wet (V) 4. Cancer (H)
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TABLE 0.3. ELEMENTAL QUALITIES OF THE

SIGNS OF THE ZODIAC
Zodiacal Sign Elemental Qualifies Element | Gender (charge)

1. | Aries () Hot and dry FIRE (A) Masculine (+)
2. | Taurus () Cold and dry EARTH (V) | Feminine (-]
3. | Gemini (IT) Moderately hot and wet AR (&) Masculine (+
4. | Cancer (%) Cold and wet WATER (V) | Feminine (-
5. | leo (@) Hot and dry FIRE (A) Masculine (+
6. | Virgo () Cold and dry EARTH (V) | Feminine (-]
7.| tibra () Hot and wet AR (4) Masculine (+
8. | Scorpio (M) Cold and wet WATER (V) | Feminine (-
9. | Sagittarivs () | Hot and dry FIRE (A) Masculine (+
10. | Capricorn (Yl) | Cold and dry EARTH (V) | Feminine (-]
11. | Aquarius (%) Moderately hot and wet AR (&) Masculine (+
12. | Pisces (H) Cold and wet WATER (V) | Feminine (-
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TABLE O.1. THE CHALDEAN HERBS

Chaldean Herb | Liber aggregationis | Albert le Grand | Les plantes magiques
(1493) (1703) (1902)

1. | *Heliotrope Ireos Ireos “lleos

2.| *Netfle Royb Royb “Roybra

3.| *Shepherd's purse | lorufmJborot Loromberof om.

4. | *Greater celandine | Aq(uillaris Aquilaire Aquilaris

5. | *Periwinkle Iterisi Vetisi or iterisi *Herisi

6. | *Catnip Bieith Bieith Bieith

7.| *Hound's tongue | Algeil Ageil Algeil

8. | *Henbane Mafnjsela Mansesa “Mansera

9. | *Lily Augo Ango “Augoeides

10. | *Mistletoe luperax Luperax Luperax

11. | *Centaury Isiphilon Isiphilon *Siphilon

12. | *Sage Colorio or coloricon | Colorio o coloricon | Coloricon

13. | *Vervain Olphavas Olphanas om.

14. | *Lemon balm Celayos Celeyos “Celeivos

15. | *Rose Eglerisa Eglerisa Eglerisa

16. | *Bistort Cartulin Cartulin om.
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