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foreword

by

GOKUL

GLOBAL ORGANIZATION OF KRISHNACHAITANYA’S UNIVERSAL LOVE

    The author of this publication, His Holiness Śrīla Bhakti Ballabh Tīrtha Gosvāmī Mahārāja, is often heard to say, “If we hear about temporary, material topics, then we shall think temporary, material thoughts. If, however, we hear about eternal, transcendental topics, then we shall think eternal, transcendental thoughts.” It follows, then, that if we have the desire to utilize our intelligence for its actual purpose—to transcend the fetters of mundane material existence and its concomitant miseries and, much more importantly, to establish, through devotion, our relationship with the Lord of our heart, Śrī Kṛṣṇa—then we should hear hari-kathā, discussions of the transcendental activities of the Lord and His intimate associates, whenever and wherever possible. By lending our ears to these ever fresh and infinitely expanding relishable topics, our minds will be irresistibly drawn toward that ultimately attractive Supreme Personality, Śrī Kṛṣṇa.

All the sacred scriptures tell us that association begins with hearing. Yet, in order to receive its fullest benefit, that which we hear must emanate from the Lotus Lips of a śuddha bhakta, a person who is transcendentally situated and has exclusive one-pointed devotion to the Supreme Lord. The heart of such a rare, saintly person, who bathes in the infinite ocean of kṛṣṇa-prema, is always saturated with bhakti. When one holds cold ice close to the body, one becomes cold. When one holds a hot flame close to the body, one becomes hot. When one holds the devotionally surcharged words of a śuddha bhakta close to the heart, one becomes a devotee. In other words, to attain śreyaḥ, our eternal welfare, we must associate with and hear from a pure devotee, for it is only from such a person that we can obtain devotion. His Holiness Śrīla Bhakti Ballabh Tīrtha Gosvāmī Mahārāja is widely recognized as such a śuddha bhakta.

More recently, Śrīla Tīrtha Mahārāja, despite his many duties as President/Ācārya of Śrī Caitanya Gauḍīya Maṭha, has traveled extensively throughout the world, gracing all with his divine realizations and inspiring many to take up the devotional path. His dynamic speeches are notable for their degree of sincerity and depth of understanding. His personal traits of affection, humility and surrender to his most beloved Gurudeva, H.H. Nityalīlāpraviṣṭa Oṁ Viṣṇupāda Śrīla Bhakti Dayita Mādhava Gosvāmī Mahārāja, are ever-present. It is difficult to imagine any heart that would not be moved by his warm words of wisdom. This present book is a humble attempt to present the eternal, transcendental thoughts of a śuddha bhakta in the form of a collection of English discourses delivered by Śrīla Tīrtha Mahārāja between 1997 and 2000 in the US, Europe and India. It is hoped that these sublime lectures will provide the readers with new perspectives on the science of bhakti, encouragement in their sādhana and, ultimately, a taste of transcendence.

The editors humbly beg the readers’ forgiveness for any errors or omissions that may have inadvertently crept into this publication.





mangalacarana


sākṣād-dharitvena samasta śāstrair

uktas tathā bhāvyata eva sadbhiḥ

kintu prabhor yah priya eva tasya

vande guroḥ śrī-caraṇāravindam



“The spiritual master is to be honored as much as the Supreme Lord because he is the most confidential servitor of the Lord. This is acknowledged in all revealed scriptures and followed by all authorities. I offer my respectful obeisances unto the lotus feet of such a spiritual master, who is a bonafide representative of Śrī Hari.”


vāñchā-kalpatarubhyaś ca

kṛpā-sindhubhya eva ca

patitānāṁ pāvanebhyo

vaiṣṇavebhyo namo namaḥ



“I am repeatedly making obeisances to the vaiṣṇavas who fulfill all desires like a wish-yielding tree, who are an ocean of graciousness to all and who are redeemers of the fallen souls.”


saṅkarṣaṇaḥ kāraṇa-toya-śāyī

garbhoda-śāyī ca payobdhi-śāyī

śeṣaś ca yasyāṁśa-kalāḥ sa nityā-

nandākhya-rāmaḥ śaraṇaṁ mamāstu



“I take absolute shelter of Śrīman Nityānanda Prabhu, Who is Baladeva Himself and Whose partial manifestations and parts of the partial manifestations are Saṅkarṣaṇa, Karanabdhiśāyī, Garbhodaśāyī, Kṣīrodaśāyī and Śeṣa.”

Kāraṇatoyaśāyī (or Kāraṇabdhiśāyī): The first Puruṣāvatāra. He is the first manifestation of the Supreme Being with respect to the creation of infinite brahmāṇḍas (universes). He lies on the Causal Ocean.

Garbhodaśāyī: The second Puruṣāvatāra. He is the second manifestation of the Supreme Being lying on the ocean produced by His sweat. He is the Indwelling Oversoul and Sustainer of the infinite brahmāṇḍas created by the first Puruṣāvatāra.

Payobdhiśāyī (or Kṣīrodakaśāyī): The third Puruṣāvatāra. He is the third manifestation of the Supreme Being, lying on the Milk Ocean, Whom the demigods approach to be rescued from the oppression of the demons. He is the Indwelling Monitor and Sustainer of each brahmāṇḍa and every spirit soul.

Śeṣa: the last manifestation of the Supreme Being Who, in the form of a huge serpent, holds all the worlds on His head as if they were no heavier than mustard seeds.


namo mahā-vadānyāya

kṛṣṇa-prema-pradāya te

kṛṣṇāya kṛṣṇa-caitanya

nāmne gaura-tviṣe namaḥ



“I pay my innumerable prostrated obeisances to the Lotus Feet of the Supreme Lord, Who is Kṛṣṇa Himself, Whose Name is Kṛṣṇacaitanya, Whose complexion is golden, Who is most munificent and Who is the bestower of kṛṣṇa-prema (love for Kṛṣṇa).”


tapta-kāñcana-gaurāṅgi

rādhe vṛndāvaneśvari

vṛṣabhānu-sute devi

praṇamāmi hari-priye



“O Goddess, Śrī Radhe! O daughter of Śrī Vṛṣabhānu! You are the beloved consort of Śrī Hari. Your complexion is like molten gold and You are the presiding deity of Vṛndāvana. I pay my innumerable prostrated obeisances to Your Lotus Feet.”


he kṛṣṇa karunā-sindho

dīna-bandho jagat-pate

gopeśa gopikā-kānta

rādhā-kānta namo ‘stu te



“O Supreme Lord Śrī Kṛṣṇa, You are an ocean of kindness. You are the friend of the submissive, Lord of the world, Lord of the gopās (cowherd men of Vṛndāvana), beloved consort of the gopīs (cowherd ladies of Vṛndāvana) and the most beloved consort of Rādhā. I pay my innumerable prostrated obeisances to Your Lotus Feet.”


vande nandavraja-strīnāṁ

pādare numabhīkṣṇaśaḥ

yāsāṁ harikathodgītāṁ

punāti bhubanatrayam



“I always sing in adoration the glories of the dust of the Lotus Feet of the gopīs of Nanda-Vraja-Dhāma (the transcendental realm of the sweet pastimes of Nandanandana Śrī Kṛṣṇa), Whose kṛṣṇa-kathā (narration of the glories of the Name, Form, Attributes, Entourage and Pastimes of Lord Kṛṣṇa) sanctifies the three worlds (heaven, earth and the underworld)—the entire universe.”


bhaktyā vihīna aparādhalakṣaiḥ

kṣiptāśca kāmādi tarangamadhye

kṛpāmayi tvāṁ śaranaṁ prapannā

vṛnde numaste caranāravindam



“I am devoid of devotion, replete with millions of offenses and distracted by waves of evil desires. O compassionate Vṛndā-devī, I take shelter of You and pay my innumerable prostrated obeisances to Your Lotus Feet. Kindly rescue me.”


śrī-kṛṣṇa-caitanya

prabhu-nityānanda

śrī-advaita-gadādhara

śrīvāsādi-gaura-bhakta-vṛnda



“I offer my obeisances to Śrī Kṛṣṇacaitanya, Prabhu Nityānanda, Śrī Advaita, Gadādhara, Śrīvāsa and all others in the line of devotion.”


hare kṛṣṇa hare kṛṣṇa

kṛṣṇa kṛṣṇa hare hare

hare rāma hare rāma

rāma rāma hare hare



First of all, I pay my innumerable prostrated, humble obeisances to the Lotus Feet of my most revered Gurudeva, Om Viṣṇupāda 108 Śrī Śrīmad Bhakti Dayita Mādhava Gosvāmī Mahārāja, and pray for His causeless mercy to give me strength, to sing the glories of Supreme Lord Śrī Kṛṣṇa, to purify my mind and to get one-pointed, exclusive devotion to Śrī Kṛṣṇa. I also pay my innumerable, prostrated, humble obeisances to the Lotus Feet of my śikṣā gurus and pray for their causeless mercy, to give me strength, to sing the glories of Supreme Lord Śrī Kṛṣṇa, to purify my mind and to get exclusive devotion to Śrī Kṛṣṇa. I pay my due respects to all who are present here.





    
the welfare of the living being

    There are two paths. Adopting the path that leads to your eternal welfare is known as śreyaḥ and adopting the path by which you can obtain pleasure of the senses is known as preyaḥ. Although something may be pleasing to the material senses, the consequences will be detrimental. If, however, you take to the path of śreyaḥ, at first it will be like poison because you have to restrict and withdraw your senses. You have to be regulated. You cannot do whatever you like. It seems like poison at first, but the fruit, the ultimate result, is ambrosia. This is not worldly ambrosia, but the ambrosia of eternal welfare. You can obtain the Supreme Lord, Who is All-bliss. If you adopt the path of pleasure of the senses, it will seem like ambrosia at first, but the consequences will be like poison—venomous poison. Therefore, which path should you take?

Ninety-nine percent of all people are running after sensuous, apparent enjoyment. They are not thinking about the consequences. They cannot perform worship of God. But those who take to the path of śreyaḥ, those who perform penance, austerity and the like, withdraw the senses from the objects of the senses and worship God. At first it may seem like poison because you are restricted from searching for pleasure and from doing whatever you like, according to your own sweet will. No! This sort of activity is spoiled, but if you can tolerate this, ultimately you will obtain eternal bliss. The candidates for this will be very few. As previously stated, ninety-nine percent of all people are running after sensuous, apparent pleasure. There may be one person, only one person, out of a thousand people who is interested in the path of śreyaḥ.

Now, in this age, we have to take a vote between śreyaḥ and preyaḥ mārga, the path of obtaining one’s eternal welfare and the path of obtaining apparent pleasures. If you want the vote of the general masses, then you will be defeated by advocating the path of śreyaḥ. Perhaps ten or twelve persons will vote for śreyaḥ but several crores (tens of millions) will vote against it. If this were to be decided by the popular vote of the masses, then the preyaḥ path, that which is pleasing, would win.

It is said in Kaṭhopaniṣad:


śreyaś ca preyaś ca manuṣyam etas

tau saṁparītya vivinakti dhīrāḥ

śreyo hi dhīro ‘bhipreyaso vṛṇīte

preyo mando yogakṣemān vṛṇīte

(Kaṭhopaniṣad 2.2)



Kaṭhopaniṣad says there are two paths. One is the path for gaining one’s eternal welfare and the other is the path for obtaining the apparent pleasures of the senses. Human beings may be divided into two categories. There are persons who adopt the path of eternal welfare, and there are persons who adopt the path of obtaining apparent sense pleasure. But those who are wise, who have depth of heart, know that if you adopt the path of pleasure, you will become entangled in this world of temporary things. You will be in bondage. If, however, you adopt the śreyaḥ path, then you will get absolute bliss. Who can understand this? Only a wise person can—one who is actually wise, not so-called wise. Such as person can differentiate between śreyaḥ and preyaḥ. Thus, he gives up the path of pleasure and adopts the path of eternal welfare.

The path of pleasure is called “yogakṣema.” This means that you give your full energy to gain objects of enjoyment, so that you can experience sense gratification. In this way, all of your energy is spent in the pursuit of the acquisition of money and objects of enjoyment. After attaining all these things, you attempt to retain them. After earning money, all of your energy is spent in trying to preserve it. Those who have chosen the path of sense gratification are behaving like this. Our Param Pūjyapāda Śrīla A. C. Bhaktivedanta Svāmī Mahārāja calls such a person “fool number one.”

Another verse tells us what we should do for our eternal welfare:


labdhvā su-durlabham idaṁ bahu-sambhavānte

mānuṣyam artha-dam anityam apīha dhīraḥ

tūrṇaṁ yateta na pated anu-mṛtyu yāvan

niḥśreyasāya viṣayaḥ khalu sarvataḥ syāt

(Śrīmad Bhāgavatam, 11.9.29)



This verse from Śrīmad Bhāgavatam is the statement of an anchorite, an avadhūta. Here, Śrī Kṛṣṇa is relating to Uddhava the story of an avadhūta who once gave advice to Mahārāja Yadu. This human birth is extremely difficult to get. Durlabham means “difficult to get.” Su-durlabham means “extremely difficult to get”—almost unobtainable. One may get this precious human birth, which is very difficult to obtain, after numerous births (bahu-sambhavānte). Specifically, we come to this human birth after 80 lakhs (8,000,000) of births in various species. In the scriptures, it is said:


jalajā nava-lakṣāṇi

sthāvarā lakṣa-viṁśati

kṛmayo rudra-saṅkhyakāḥ

pakṣiṇāṁ daśa-lakṣaṇam

triṁśal-lakṣāṇi paśavaḥ

catur-lakṣāṇi mānuṣāḥ

(Padma Purāṇa)



You must take birth as an aquatic animal: fish, crocodile, shark, whale, etc. How many times? Nine lakhs (900,000). Those who eat a fish will be killed as a fish two times. You will find many people catching fish and killing them. We also, at some time, have been caught and devoured by them. So much suffering is there! Big fish in the sea eat the smaller fish for their sustenance. Small fish are the life of big fish. We call this “survival of the fittest.” But even the big fish are not safe in the sea. In this way, we pass through nine lakhs of life of aquatic animals. Do we think about this? As fish, we experience extreme, unbearable suffering.

We are also born as trees, mountains and hills. One may argue, “A hill is inert. How can a living being become lifeless?” Actually, a hill is not inert. It grows, but it has an enveloped consciousness. Trees also have some feeling of sensation. They have life in them. Twenty lakhs (2,000,000) of births we pass this way. So much suffering! Think about this. Don’t take it lightly. Look now at all the living beings in this world, who are born as trees, mountains, etc. All the other living beings are busy enjoying them. When one living being enjoys another living being, the reaction is that he takes birth as a tree, mountain, etc. As trees and mountains, everyone will enjoy us and we will be forced to remain in one place tolerating this.

There are so many worms that live in feces and the stool of animals. We will take birth as such worms for 11 lakhs (1,100,000) of births. After that, we will take 10 lakhs (1,000,000) of births in various species of birds. Some of these birds are food for humans. Chopping up our bodies, they eat us. Tremendous suffering! After that, there are 30 lakhs of births (3,000,000) as beasts such as dogs, cats, goats, etc.

Having passed through these 80 lakhs (8,000,000) of births, we have only 4 lakhs (400,000) of births remaining, which comprise the different human species. We have now obtained this precious, extremely difficult to obtain, human birth. What then should we do? Mānuṣyam artha-dam: Artha means requirement, necessity. What is it we require? Unless we get absolute bliss, we cannot be happy. We may obtain other, small objects that satisfy our immediate needs. But you can get absolute bliss by getting Whom, you get all and by knowing Whom, you know all. Artha-dam means we can get God, the Supreme Lord, Complete Reality. But, anityam: at any moment we may lose this chance. We say that we shall do it in the next birth, but there is no guarantee that in the next birth we will be born as a human being. If, at the time of death, you think about some non-eternal things of this material world, you will obtain a body in an appropriate species in your next birth.

You will find evidence of this in the 5th Canto of Śrīmad Bhāgavatam in the story of Mahārāja Bharata, the eldest son of Ṛṣabhadeva, in which he became a deer. But we have personally seen an instance of this in our Maṭha in Gowalpada, Assam. At that time, many years ago, it was a very beautiful jungle-like area with forests, hills and rivers. All kinds of beasts lived in that area, including tigers and monkeys. The population was comprised of both Hindus and Muslims, the wealthy people coming mainly from the Muslim community. There were generally no quarrels between Hindus and Muslims and they lived peacefully side-by-side. They had love for each other. One Hindu man had to arrange for the marriage of his daughter, but was in need of money for this. No Hindu could possibly lend him so much money, so he went to a wealthy Muslim for help. In that small town, everyone knew everyone else.

“Why have you come?” the Muslim man asked.

“I have come to borrow some money,” the Hindu man explained. “I have to arrange for my daughter’s wedding and I have no money for this. I will pay it back.”

“How much do you require?” the Muslim asked and the Hindu told him. The Muslim knew that the Hindu would never be able to pay him back, as he was very poor. With no expectation of repayment, he said, “Your daughter will be married! Here, I shall give you the money. You are my neighbor.”

The marriage took place and no one in the village knew where the Hindu man had gotten the money. After fifteen years, the Hindu man died.

The Hindu man also had a son, who, by God’s grace, managed to become a well-to-do person. One night, the man’s son had a dream. In the dream, his father came to him and said, “You do not know the circumstances of your sister’s marriage. I borrowed money from the Muslim (whom he mentioned by name) but I was unable to pay him back, even though I gave my word. Because of this, I was born as a dog in the Muslim’s house. You must pay back the money (he told him the amount) and I shall be delivered from this birth.”

The son woke from the dream and was astonished. He thought, “My father never said anything about going to that person for money.” The Muslim was renowned throughout the village. He went to the Muslim’s house and inquired, “Perhaps, my father at some time borrowed something from you?”

“Go, go, go!” the Muslim protested. “You should not think about this!”

“What was the amount?” the son asked.

“Why are you worried about this?” the Muslim asked. But after some persuasion, he told the son what the amount was.

Then the son asked, “Is there a dog in your house?”

“Yes,” the Muslim answered. “How do you know this?”

“May I see him?” the son asked.

The Muslim called the dog out to them. The dog, seeing his son in human form, started to weep. The son then said, “You must take this money!”

He gave the money back to the Muslim, and the dog quickly died.

This is fact. It is not just a story.

We must remember that, after this life, there is no guarantee that we shall get a human birth again. Tūrṇaṁ yateta: we should start bhajana immediately! Anu-mṛtyu yāvan: we must do this before death—as long as the body is fit. Niḥśreyasāya: for one’s own eternal welfare. Try to get that eternal welfare. Eternal bliss is the Supreme Lord, so you should engage yourself in the service of the Supreme Lord. You should worship Him. Only in this human birth can you do this. You can get the objects of enjoyment in any birth, wherever you may go. As long as the elements of earth, water, fire, air and ether are there, then the qualities of those elements will also be there. You will derive sense gratification from them. The ears will be able to enjoy beautiful, sweet sounds. In every birth, you will find sense pleasures, but you will not be able to worship. So, we should perform worship—immediately!

This verse (11.9.29) was explained by our Paramgurudeva, Śrīla Bhaktisiddhānta Sarasvatī Thākura, continuously for one month, and still he said that the explanation was incomplete. In spite of his explaining it for one month, he was not satisfied because this is transcendental sound, not material sound. If you want to perform bhajana, then you have to understand this. If you cannot differentiate between transcendental sound and material sound, you cannot make progress in spiritual life.

In our Maṭha, you will find that, every day, the devotees repeat the same thing. Every morning and every evening is āratika and kīrtana. Is there anything new? They’ve already heard all this! But, our Gurumahārāja and our Paramgurumahārāja instructed us that we must repeatedly hear these things, daily. There is āratika in the morning, āratika at midday and āratika in the evening—the same program every day. We hear the glorification of the Vaiṣṇavas, the glories of the Guru—all is the same every day. Even kṛṣṇa-nāma is the same.

Nārada Gosvāmī has been uttering kṛṣṇa-nāma from time immemorial. But still, he cannot completely taste kṛṣṇa-nāma. When speaking of the glories of the utterance of the names of Śrī Śrī Rādhā-Kṛṣṇa, Caitanya Mahāprabhu said, “prati-padaṁ pūrṇāmṛtāsvādanaṁ.” At every step, you experience the taste of full, complete, transcendental ambrosia. It will never become stale. God is transcendental and the worshipper of God is also transcendental. God is infinite and the worshipper of God, the Vaiṣṇava, is also infinite. Their qualities are infinite. If you say, “I have finished it—it has become stale! Find something new for me,” then you have not understood anything. Caitanya Mahāprabhu did not hear about the lives of Dhruva and Prahlāda once only. “We have not yet heard the full story,” He would say. We might say that we have heard the biographies of Dhruva and Prahlāda, but Caitanya Mahāprabhu wished to hear the full biographies not one time, but one hundred times. “Again!” He would say, “Please tell Me again.” If, after hearing, you have the desire to hear again, then you have entered into the spiritual, devotional realm. Otherwise, you are outside and have learned nothing about spiritual life—nothing.

When our Maṭha was on Rashbihari Avenue in Calcutta, there was a person who used to attend regularly to hear religious discourses, even in inclement weather. Other persons might not show up, but he would always come. We would praise him, “You have a good taste for spiritual things.” After hearing discourses continuously for eight or nine months, that person suddenly stopped coming to the Maṭha. We asked some of the other people who attended the discourses, “Where is he? What is the matter?” They said, “We have seen him, but we do not know his address.” We thought that perhaps he had left Calcutta, or perhaps he was ill or otherwise indisposed. We had no way to contact him. But, one day, by the Lord’s desire, while I was going through the streets of Calcutta, I met him.

“Oh,” I said, “We have been deprived of your company for a long time. Were you not here in Calcutta?”

“No,” he said, “I have always been here.”

“Then, why have you not been coming? Have you been ill?”

“No,” he said. “I have been to your place. I have heard everything. Your only advice is ‘worship Kṛṣṇa, worship Kṛṣṇa, perform harināma’. If there is some new thing, then I shall come again. I’ve already heard it all.”

So, there is no new thing. You have to do harināma. This person attended the meetings for intellectual stimulation, not for bhajana. If he had come to the temple with the desire to perform worship, then God’s grace would have come to him and at every step he would have found a new taste of ambrosia—a taste of the transcendental. No aspect of transcendental things can become stale. Prasādam cannot become stale. The glories of the transcendental cannot become stale. Nothing of this can become stale. Perhaps, upon hearing about Vraja-maṇḍala, the place of twelve vanas (forests), you say, “I have already heard about the twelve vanas several times. It has become stale. Let me hear about another, new vana!” No! No! Then, you have not heard anything. If you can get merely a glimpse of just one of these vanas, your whole life will be changed and you will be rescued from rebirth. It is written in Caitanya Caritāmṛta that Kṛṣṇa possesses infinite qualities and sixty-four of these are His principal qualities. If you get even a glimpse of just one of these transcendental qualities, then your life will be successful and you will be rescued. All your afflictions and miseries will be destroyed. But, we are uttering the sixty-four qualities, and we are still experiencing these miseries. This means that these transcendental qualities are not descending into us. We have not touched them, even though we may think that we have. “Phalena phala-kāraṇam anumīyate” (from the doctrines of Nyāya, or logic). By the fruit, we can understand whether or not we have come in contact with Kṛṣṇa. You may perform worship daily, but you cannot say, “I have worshipped for two years. Now I am giving it up to do other things.” When you perform any kind of bhajana, if it comes from the core of the heart, you will never be able to give up the worship of your most beloved. When you get a spontaneous glimpse of contact with Kṛṣṇa, you will experience a thrilling sensation of ecstasy. How could you give that up? You will not wish to give up any form of devotion. When there is the thought in your mind to give up worship, then it means that you have not come in contact with Bhagavān and the transcendental qualities of Bhagavān. Only outside, externally, by intellect and mental capacity are you trying to imagine Bhagavān. Worship cannot be given up. You must repeat the same thing again and again.

Today I have explained this verse from Śrīmad Bhāgavatam. Suppose tomorrow I speak on it again, and then again the next day. By the third day, some listeners may say, “Oh, this is the same verse. Why don’t you say something new?” We would say in reply, “Our Bhaktisiddhānta Sarasvatī Ṭhākura explained this verse for one month and still he was not satisfied. But, after hearing this verse for only three days it has become stale to you! What are you hearing?” When Śrīla Bhaktisiddhānta Sarasvatī was explaining this verse at the Maṭha at Number One Ultadanga Road, some college students had heard that a very great personality, a saint, who had a glowing, golden complexion, had come. They went to hear him speak and were astonished, as they had never seen such a powerful person before. Again, Śrīla Bhaktisiddhānta Sarasvatī was explaining that śloka. “Tūrṇaṁ yateta,” he said, “Immediately start bhajana! Without losing a moment!”

The students consulted one another. “What is this?” they asked each other. “He is looking at us. He is directing us.”

“You will not allow us to return to our homes?” the students asked.

“No!” replied Śrīla Bhaktisiddhānta Sarasvatī.

“Oh,” the students thought. “It was a great mistake coming here.”

Śrīla Bhaktisiddhānta Sarasvatī continued, “By traveling on the road, you may die! Start bhajana, right now, immediately!”

The students asked each other, “What can we do?”

Śrīla Bhaktisiddhānta Sarasvatī continued, “If your house is on fire, do you try to extinguish it or do you let everything be destroyed?”

One of the students said, “If I do not extinguish the fire at my own house, then all the other houses will also be destroyed.”

“Let all the houses of the world be destroyed! Are you from this world?


brahma-bhutaḥ prasannātmā

na śocati na kāṅkṣati

samaḥ sarveṣu bhūteṣu

mad-bhaktiṁ labhate parām

(Bhagavad-gītā, 18.54)



You have come from Brahman. If someone flies in the sky, and there is an earthquake, what will he feel? If you remain in this world, then the up and down afflictions of this world will cause you to suffer and disturb your mind. But if you transcend it, then where will these afflictions be? You do not come from matter. You come from Brahman. You are thinking that you have come from matter but, in actuality, you have no connection with this matter. Immediately, from this moment on, start bhajana!”

The students could not leave. They were trapped. Such was the students’ first lesson given by that great personality, Śrīla Bhaktisiddhānta Sarasvatī Gosvāmī. The students were so attracted by his personality, that they did not return to their homes. With their books, they remained there. Do we have such power to persuade someone to stay? He had such spiritual attraction and power. Within a very short time, he preached the doctrine of divine love throughout the world.

Nothing spiritual is stale. Our organs of the material senses are stale. We do not feel our spiritual senses. They have not yet manifested themselves. By means of material senses, you are trying to understand the words of a śuddha bhakta. You are trying to get the sweetness of the Deity by means of material senses. It cannot be done. These things are not material, they are spiritual.


nāma vigraha svarūpa—tina eka-rūpa

tine ‘bheda’ nahi—tine ‘cid-ānanda-rūpa’

(Caitanya Caritāmṛta, Madhya-līlā, 17.131)



Name, Deity and the Form of Kṛṣṇa are all saccidānanda. But we do not understand this. What can be done?





    
what is bhakti?

    We have all traveled to many holy places in Vraja-maṇḍala, participating in many religious festivals. Presently, we are participating in Jhulan-Yātrā, the “Swing Festival,” of Rādhā-Kṛṣṇa in Vṛndāvana. Actually, it was performed in Kāmyavana from Ekādaśī to Pūrṇimā, the full moon. We generally perform vaidhī-bhakti—bhakti as per the injunctions of the scriptures. We are not entitled to perform rāga-bhakti. We are not in that position. Our guru-varga has introduced this practice as vaidhī-bhakti. But, what is the actual definition of bhakti? We are busy moving from one place to another. We have circumambulated Gīrīrāja and Vraja-maṇḍala with the Vaiṣṇavas. We perform this kind of devotional activity, going to the various holy places of pilgrimage. We go to these places to participate in the holy festivals and to hear about the Supreme Lord’s Names, Forms, Attributes, etc., from a śuddha bhakta—a pure devotee. We chant, we remember. We are engaged in all these devotional forms but, at the same time, we remain attached to worldly objects. We do not experience any improvement. What is the cause?

If you do not understand the definition of bhakti, then, throughout your life, even though you continue to perform bhajana, you will derive no actual benefit.


sarvopādhi vinir-muktaṁ

tat-paratvena nirmalam

(Bhakti-Rasāmṛta-Sindhu, Purva Vibhāga, 1.10)



What is upādhi? Upādhi is any quality that you have acquired by performing some action. “Now, I have become a professor.” I am not a professor, but I have gone through the education process and, having become employed, I am now called “professor.” I am not actually a professor. I am not actually a doctor, etc. These are all qualities I have obtained. This is known as “upādhi”: title. They are denotations by which one individual is distinguished from another. All such denotations are there. But, with these false egos, misconceptions, we cannot perform bhakti. We think that we belong to the designations of varṇāśrama-dharma: brāhmaṇa, kṣatriya, vaiśya, śūdra, sannyāsī, vānaprastha, gṛhastha, brahmacārī. We think, “I am of India, I am of Uttar Pradesh, I am of Delhi, I am of Punjab, I am of London. All these false egos have to be given up completely. Not even one cent of them should remain. “Sarvopādhi vinir-muktaṁ”: we have to remove all such kinds of false egos completely. Should there be any false ego, karma will predominate, not bhakti. If we do anything by means of our false ego, vanity, we will get only temporary, mundane benefits. We will become attached to this world. This world is made of matter. Consequently, our minds will become inert like matter. Our minds will have no connection with the spiritual realm. After performing such activities, we will find ourselves in the same position as we were when we first started. We cannot deliver ourselves from the contact of the material things of this world. We cannot get bhakti only by moving from place to place and going through the motions. This is not bhakti. This is karma.

You have to give up every kind of false ego of this world. You must believe, “I am not of this world. This world is unholy.” Even the realm of Brahman is unholy. If you think, “I am of the realm of Brahman,” then you will become unholy. Thinking in this way, you cannot perform bhakti, what to speak of thinking oneself to be a part of this world. I am not of this world, I am not of my family, I am not of London, I am not of Birmingham, I am not of Delhi, I am not of Punjab. These are all unholy. Everything is unholy. If you become unholy, whatever you do will be undone. There should not even be one cent of false ego. How can you do this? It is very difficult.

“Hari oṁ tat sat.” If I think, “I am of Kṛṣṇa,” then I shall become holy, sacred. Then, whatever I do will be for the satisfaction of Śrī Kṛṣṇa. This is properly called bhakti. There are sense organs and objects of the sense organs. Without them, we cannot move. But, simply engaging the sense organs and the objects of the sense organs is not bhakti if the ego is not correct. Should there be material ego, then the benefit will also be material. By performing devotional practices while deluded by egoistic misconceptions, we will achieve only material benefit. But if we desire eternal, spiritual benefit, we should think, “I am of Kṛṣṇa! I am of the Vaiṣṇavas! I am of the Guru!” Then, we will become holy. If we think like this while engaging the sense organs and the objects of the sense organs, we will actually be practicing the devotional forms.

I shall provide an example. In our social system in Bengal, and here in Vṛndāvana also, the bridegroom and his party would go to the house of the bride for the marriage ceremony. There is so much rainfall in Bengal. So, to go from one place to another, people would take the help of a rowboat, navigating through the rivers. Once, a particular bridegroom and his party boarded a rowboat, along with a helmsman to steer the boat.

The bridegroom said to the pilot, “I need to go to such-and-such place in the dead of night, as the wedding is set for a fixed time tomorrow. We must reach that village no later than 2 AM.”

“Oh, that is not far!” the pilot said. “We can reach it by 10 PM. It will not be difficult.”

They started on their journey. It was the dark fortnight. The helmsman sat at the front of the boat, rowing with oars. The boat started to move, or at least they thought the boat was moving. A cold breeze was blowing. Everyone became hungry. The bridegroom’s party had brought many good dishes for the journey and everyone was fed sumptuously. After eating, they felt drowsy and wanted to go to sleep. The bridegroom reminded the pilot, “Remember that we must be there before 2 AM.” The pilot said, “Yes, it is alright,” and the party fell asleep.

Everyone slept. When they awoke, it was morning. “Hey! What is this?” the bridegroom cried. He was enraged. “You have spoiled everything! You have not navigated the boat! You have sat idle all night!” A big argument broke out.

“No, no, no!” the pilot protested. “I have been rowing throughout the night. I am perspiring from the effort!”

The party looked about and was shocked to see that no one had lifted the anchor when they had started their journey.

“Oh!” the groom exclaimed. “We are in the same place. We have not moved an inch all night!”

If we think, “I am of this world, I am of this family, I am of London, I am of Delhi, I am of such-and-such family,” and other such material egos, we will be anchored to this world. We perform bhajana in this state of mind. Throughout our life, we are performing bhajana and, at the end, we see that we are at the same place. We have not moved an inch. If we go on doing this for hundreds and thousands of births, we will not succeed in our spiritual endeavors. If, however, we wish, “If only I could be associated with Kṛṣṇa, if only I could serve Him,” then the eternal nature of the real self could be imparted to that soul and that fortunate soul would become awakened. This we should do. Only when we say, “I am of Kṛṣṇa,” then the real ego will come—the spiritual ego. Then, whatever we do will be bhakti.

Bhakti is very difficult for those who have no submissive tendency. They cannot perform bhakti. It is easiest for those who have the aptitude for taking shelter of the Supreme Lord and His absolute counterpart, the śuddha bhakta. The practice of bhakti is simultaneously the easiest and the most difficult process. If there should be the presence of material ego, it will render it impossible to perform bhakti. People such as Hiraṇyakaśipu and others could perform immense penances, but they could not perform bhakti. They did not want to give up their ego, their vanity. We are a part of the potency of the Supreme Lord, but we are not the Supreme Lord. Why is it that we have become jīvās and received this conditioned state, encountering all kinds of difficulties as we pass through countless births and deaths? Would God pass through births and deaths? Obviously, we are not God, the Supreme Lord. We are a part of His potency. We have committed an offense and forgotten our real position. For this reason, the illusory energy has enveloped us and we have assumed these false egos. If we wish to perform pure devotion, then we have to give up these false egos.
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