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			Preface

			The history of the Apaches in the last half of the nineteenth century and the early years of the twentieth century is filled with stories of strength, cunning, courage, and tragedy. The Apaches, if equally armed, were often far better warriors in the land of their fathers than their white counterparts, who faced tough, implacable enemies in a great, unknown wilderness. However, what the Anglos lacked in knowledge of the land and fighting skills, they more than made up for with nerves of steel, unending numbers, virtually unlimited supplies, and a belief that their social mores and Christian religious beliefs were clearly superior to those of the Apaches. The Anglos’ courage, numbers, and supplies forced the Apaches on to small bits of land called reservations, which by treaty were to be protected with the same rights as “foreign countries” within the United States. The Anglos didn’t keep their agreements, took back much of the reservation land, and even attempted to change Apache lifeways to more nearly match those of Anglo society. As a result, the battle moved from a fight for land to one for souls, and it continues to this day.

			This book draws on the work of respected historians and ethnologists and visual imagery from the times to provide the general reader a collection of true stories with associated visual images of the life and times of the Apaches from about 1860 to 1920, a period of brutal wars with Mexicans and Anglos, internment on reservations (some often virtual prisoner of war camps), and government-directed attacks on their lifeways. My intent with these stories is to give the reader a three-dimensional historical perspective that is possible only by telling of events, times, and persons seen through a white eye and through an Apache eye to eliminate the historical parallax that develops when only one point of view is given. These stories show the Apaches were no more savage than the Mexicans or Anglos, who ultimately forced them to surrender their wild and free ways, and the stories help to focus additional light on an epic saga in American history far too long in the shadows. The Apaches, taught to endure hardship and suffering from the time they were off their cradleboards, and to make war with no quarter given or expected in a hard, unforgiving land, have survived the years of hardships imposed by an often ignorant and uncaring government and made their way to stand tall and proud as survivors who leapt from the Stone Age to the Atomic Age in a generation. The facts of the stories salute their courage and strength.

			Only a few of the stories that fill this great, uniquely American saga can be presented here. While these stories are by necessity brief, the interested reader can find additional information and details in the notes and additional reading list of trusted historical and cultural work that follow.

			W. Michael Farmer

			Smithfield, Virginia

			September 2017

		

	
		
			Introduction

			Geronimo’s surrender to the U.S. Army on September 4, 1886, brought to an end more than 25 years of sustained conflict between the Apaches and Americans and 250 years of conflict with Spaniards and Mexicans. For forty years after the surrender of Geronimo, most Anglos and Mexicans knew little or nothing about the actual lifeways of the Apaches or their wars. Information for the histories that were written during that time came, for the most part, from military records, reservation agent reports, and newspapers. And Apaches were almost invariably portrayed in popular accounts as howling demons murdering, scalping, raping, torturing, and burning anyone or anything that stood in their way. They were consummate villains, and the public was fascinated. 

			Nearly twenty years after he surrendered, Geronimo, the best-known Apache “villain,” rode his horse (along with five other well-known chiefs from the Indian wars) in Theodore Roosevelt’s 1905 inaugural parade. Next to the president, he was the second-most popular man in the parade. In the years since his surrender, he had become a celebrity, appearing in parades and expositions all over the United States as an Apache “patriot.” As he rode down Pennsylvania Avenue, men threw their hats in the air and yelled, “Hooray for Geronimo!” He was, in the disgusted words of Woodworth Clum, son of the famous San Carlos Indian agent John Clum, who was the only man actually to capture Geronimo, “Public Hero Number Two.” 

			Since Roosevelt’s inaugural parade, popular books and movies have done little, with a few notable exceptions, to change the ideas that Apaches were just look-alike, think-alike savages living in brush huts in the deserts of Arizona and New Mexico. Seeing for the first time, from the Apache point of view, the Apache wars, the Apache transition to the reservations, and bumbling government attempts to change Apaches to second-class Anglos is an enlightening experience as Eve Ball, the great chronicler of Apache oral history, and other reliable historians and ethnologists who carefully studied the Apaches discovered. 

			Apache Culture

			Understanding Apache history requires understanding the basics of their culture, which includes their origins, their bands, their lifeways, their courting customs, their family relationships, their raising of children, and their codes of honor. Apache culture in all its variants sustained its people, enabling them to endure and survive in a hard, unforgiving land, to repel attacks on the beliefs and lifeways of their grandfathers, and to hold at bay and—in some cases—to drive away enemies that vastly outnumbered them and had much greater resources in material.

			Apache Bands and Lifeways

			The term “Apache” encompasses a number of distinct groups or so-called “bands” with many differences and similarities depending on location. How many bands there were and how many subdivisions were within those bands is debated among anthropologists. The Apacheria roughly covered western Texas, New Mexico, Arizona, and the northern Mexico states of Chihuahua and Sonora, and late in the eighteenth century, Spaniards gave Apache bands who lived in those areas names we still use today. To the east of the Rio Grande lived the Mescaleros, the Jicarillas, and the Lipans. These bands were basically plains Indians driven west across the Pecos River and into the western mountains by the Comanches, who dominated and controlled the southern plains with their horsemanship, rifles they got from French traders in the north, and no-quarter-given brutality. While the Apaches and Comanches were blood enemies, they often worked together to drive out the Indah (white people), but as late as 1869 Comanches were still raiding Apache rancherías (camps) in central New Mexico. 
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					Apache Scouts Trailing, by Herman W. Hansen, ca. 1890–1900, illustrates the popular concept of Apaches being fierce unrelenting trackers and warriors.

				

			

			The Mescaleros lived in the Sacramento Mountains in central New Mexico with the great mountain Sierra Blanca anchoring the northern end of their range and the Río Pecos roughly defining the eastern edge of the plains over which they roamed. There were also significant bands of Mescaleros in the Guadalupe Mountains on the Texas–New Mexico border, the Davis Mountains, a hundred miles farther south near the Big Bend country, and west into the Mexican State of Chihuahua. 

			The Jicarilla Apache lived in the mountains of northern New Mexico but hunted buffalo on the plains to the east often beyond the Río Pecos, and the Lipans lived on the Texas plains, at times trading with the Comanches and their Kiowa allies until smallpox forced them to break into smaller bands to avoid contagion of the entire band. Some of these bands crossed the Río Grande into Chihuahua, and some even went to the eastern edges of the Sierra Madre, which the Apaches called the Blue Mountains.

			On the west side of the Río Grande in New Mexico and toward the south were the Western Apaches and the Chiricahua Apaches. The Western Apache bands and associated groups included White Mountain, Cibecue, San Carlos, Southern Tonto, and Northern Tonto bands whose lands began in eastern Arizona and stretched west.1

			The Chiricahuas are usually divided into the eastern, central, and southern bands. The Eastern Chiricahua, or Chihenne (Red Clay People for the red clay stripe they often wore on their faces), occupied the territory between what is now the Arizona–New Mexico border and the Río Grande. The Central Chiricahuas, also known as Chokonens, occupied the Chiricahua and Dragoon Mountains of southeastern Arizona. The Southern Chiricahuas, or Nednhis, ranged across northern Sonora and Chihuahua and had strongholds in the northern Sierra Madre. In the 1837–1862 era, there was a fourth, smaller band of Chiricahuas, the Bedonkohes, also known as Mimbreños, Warm Springs, or Ojo Caliente Apaches, who ranged western New Mexico in the Mimbres Mountains, which is often referred to as the Black Range. Mangas Coloradas was the Mimbreños’ greatest chief, who first united and led his people around 1837. After his murder in 1863, the Bedonkohes were gradually absorbed into the other three Chiricahua bands. His successor, Victorio, also a mighty chief, led the Mimbreños until he was wiped out at Tres Castillos in Chihuahua in October 1880. The Chiricahuas were famous for such warrior legends as Cochise (Chokonen), Juh (Nednhi), and Geronimo (Bedonkohe), a di-yen (medicine man) for Cochise’s second son, Naiche, who at nineteen became chief of the Chokonen Chiricahua after his brother, Taza, who had been trained for leadership and appointed chief by Cochise, unexpectedly died. 

			The common denominators for all the bands were that they spoke some dialect of Athabascan and had similar lifeways in terms of acceptable foods, avoidance customs, and views toward marriage. The Mimbreños and Chiricahuas were closer in culture to the Mescaleros than any other bands. Some physical differences between the bands are easy to see. Like plains Indians, the eastern Apaches lived in tipis, wore low-cut moccasins, and often wore blankets draped around them like Roman togas. Western Apaches mostly lived in brush shelters called wickiups and wore boot-like moccasins that had a leather button the size of half a dollar on the toe and shafts that could be pulled up above their knees. These people rarely wore blankets. 

			All the Apache bands had Athabascan (or as some linguists now prefer, Dene) as their common language. Athabascan, a beautiful, complex, tonal language, is hard to learn and hard to speak and write because of all the tonal signs and accents needed to capture correct pronunciation. There are three major Athabascan dialects and many subvariants spoken by three First Nations groups: Apache, Navajo, and Chippewa (Alaskan and northern Canadian tribes). Anthropologists and archeologists have traced the migration of Athabascan-speaking people south along the eastern edge of the Rockies from the valleys of the Mackenzie and Yukon Rivers in the Pacific Northwest, starting about AD 1000. Between AD 1300 and AD 1500, the people we call Apache had probably pushed well into the Southwest and lived in the area the historians call the Apachería. 

			Although the dialects between the three groups are different, Apaches in the various bands could understand one another’s speech and that of the Navajos, who were their blood enemies in the mid-nineteenth century. (Anthropologists debate whether the Navajos split off from the initial migration south or if they were a secondary group that followed a little later.)2

			
				
					[image: ]
				

			

			
				
					The Lookout, by Herman w. Hansen, ca. 1900, illustrates the basic vigilance Apaches had to maintain to survive raiding Anglos, Mexicans, Navajos, and Comanches.

				

			

			The Apache had restrictive diets, the specifics of which often depended on the band. For example, no Apache ate bears or coyotes or would kill them except in self-defense because they were sacred animals; some wouldn’t eat jackrabbits, but cottontails were all right; some wouldn’t eat snakes or things that ate snakes, such as road runners; some wouldn’t eat fish or pork; and none ate creepy-crawly things like insects or centipedes. Contrary to reservation agent reports in the late nineteenth century, the pre-reservation Apaches were personally very clean, bathing every day, even when the creeks iced over. Their personal hygiene was never in question until they were forced into squalor on the reservations, where water resources and privacy were often very limited.

			The Apaches had to develop phenomenal memories to survive. They didn’t have a written language and so, through stories repeated often by their fathers, uncles, and grandfathers at firesides, they handed down with great accuracy family histories and stories through the generations. Messages in war and peace between chiefs and leaders had to be accurately remembered, and the shapes of mountains in the distance and every twist and turn on a trail had to be remembered to navigate across a seemingly endless country that had no markers except what nature provided. 

			Apache Religious Belief

			Mid-nineteenth-century Apaches were a dry-land warrior people who believed in one creator god, Ussen. They also had strong beliefs in and fear of ghosts and witches, which is why upon a person’s death, all their belongings, including their lodges, were destroyed by fire, the fear being that the ghost might want something they had left behind and come back for it, giving the survivors ghost sickness. (Some anthropologists have pointed out that burning the possessions of the deceased also prevents interfamily fighting over inheritances.) 
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					1898 colorized photo by F. A. Rinehart, courtesy of National Archives, shows Geronimo (Goyahkla), who was once accused and sometimes thought of as being a witch, even to his own children.

					Photo courtesy of Library of Congress

				

			

			The Apaches believed that Ussen sent to earth White Painted Woman, who had two sons, Child of the Water and Killer of Enemies, who killed the giants terrorizing the earth. They believed Ussen also gave special supernatural power to individuals, who were to use their power to help the People. These powers ranged from healing ceremonies for particular ailments to sensing the direction from which enemies came to identifying witches and their powers. 

			The Apache understanding of witches differed from the beliefs the Europeans brought to America. The Apaches believed that anyone might be given a particular supernatural power to cure a particular ailment or provide support in many of their lifeways. The Apache believed that the gifts of power were intended to be used for the good of the People, but that the powers themselves were neither good nor bad. The person holding the power was called a di-yen (medicine man or woman), and a di-yen who used their gifts for evil purposes was a witch. Apaches said a person suffering from a witch’s evil was “witched.”

			One of the most famous Apache di-yens was Goyahkla, One Who Yawns, or as he was known by his Mexican name, Geronimo. The historical record shows that Geronimo had Power to see the future or events taking place far away, that he had healing ceremonies he carried out for his People, and that, at least once, he was accused of being a witch. 

			A witched person might be saved from an evil influence through the services of a di-yen who had a unique ceremony to overcome a particular kind of ailment. However, a di-yen, after examining the victim, might decide the victim was too far gone, or that the evil Power was greater than their own, and refuse to help the victim. If a di-yen did agree to help a witched person, their ceremonies might, for example, cover separate sings over four nights, or one all-night sing involving the use of special icons or medicines that were helped and guided by the di-yen’s Power. 

			In some ceremonies, the di-yen might appear to literally suck the evil out of a person. Those watching the ceremony would see the di-yen produce a two- or three-inch sliver of human bone from the victim shaped like an arrow with the head and nock red and the middle blue and wrapped with strands of human hair. In other cases, the di-yen might locate the evil source as something hidden within the living area of the victim, perhaps a six-inch shaft covered with beaded leather, feathers, and strands of human hair. In all cases, these witch weapons were burned, and in burning, they made loud, explosive pops that sounded like guns going off when the evil was destroyed.

			The Mescalero Apaches, in particular, were highly sensitive to beliefs in witches and witchcraft. In the days before the reservations, witches were destroyed by their being tied upside down on wheels, their heads just above a fire of hot coals. When reservation conditions were especially hard at the beginning of the twentieth century, instances of perceived witchcraft grew. Anything out of the ordinary a person did might put them under immediate suspicion of being a witch. For example, a man seen standing in the middle of the road waving a bandanna at sunrise, or, someone spontaneously rehearsing dance steps or ceremonial songs outside normal practice times might fall under suspicion of witchcraft. Regardless of an Apache’s band, a proof positive measure of a person being a witch was a knowing involvement in incest or any other sexual perversion. On the reservations, accused witches were hung by their wrists, their feet just off the ground, until they admitted their evil, and then they were burned. 

			Apache Courtship and Family Life 

			Among all the tribes in the Southwest, Apache women were the most chaste. John Cremony in his Life Among the Apaches relates that during the two years he was part of the army command overseeing Bosque Redondo, when hundreds of Apache women mingled freely with the bluecoats, not a single case occurred where an Apache woman “surrendered her person to any man outside of her tribe.” 
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					A 1903 Edward S. Curtis photograph of Sigesh, an Apache maiden, proud and beautiful, who would command a high bride gift

					Courtesy of Library of Congress

				

			

			Although Apache women were very chaste, they were also as flirtatious as women from other tribes, who were much freer with their favors, and, therefore, Apache women were highly sought after. A girl was assumed ready for marriage as soon as she reached her maturity and had her Haheh (Puberty Ceremony). In the days before the reservations, she had her Haheh as soon as she reached her menarche, even if the band was on the move or being chased. At the end of her Haheh, the now marriageable young woman might be chased in a race with the young men wanting to court her until the one she wanted (sometimes didn’t want) caught her, and, if she agreed to accept her suitor and her mother was approached with an expensive bride gift, she was married in a matter of days. This meant that in the early pre-reservation days some girls were married as early as their twelfth or thirteenth birthdays, although marriage that early was generally rare. On the reservation, agents decided the Indians only needed to have one Haheh a year and that it could serve for all the girls who had reached maturity in that year. For the Mescaleros, the directive was for the Haheh to be held in early July (usually around the fourth).

			Men were assumed ready for marriage after they proved themselves warriors and potential providers. To be a warrior, a boy had to go on four raids and acceptably serve as an acolyte, doing camp chores and helping the warriors, while staying out of the way of danger. If they did well, then the warriors accepted them as men, and by the time they had been on a few raids as warriors up front where the danger was, they had enough respect, property, and power to ask a family who had an eligible daughter for a wife, and if accepted, to live with his wife near her mother.

			As a warrior, the man had to take enough plunder during raids that he could give his future in-laws a “gift” if he wanted a bride. During courtship, the couple often went through many “accidental” meetings at water sources or along trails when there were several others nearby, and they danced together at tribal dances where the women got to pick their dance partners.

			When the warrior felt reasonably confident the woman he wanted would accept him, he tied his pony in front of the lodge of his intended. If she fed and watered the pony and brought it back to the warrior’s lodge within three days, then she showed that she had accepted his proposal. Often, she made the pony wait a day or two without water or feed to demonstrate that she wasn’t overly eager for the union and that an expensive gift for her mother was expected.

			Once the woman returned the pony, the man sent his representative to his future mother-in-law to negotiate the bride gift (usually, for Mescaleros this was two to four horses plus less valuable items such as tipi canvas or cooking pots). Once the bride’s mother accepted the potential husband, there was a flurry of activity while a new lodge was prepared near her mother’s lodge and the bride was instructed by the women of the band in the ways of good husbandry. The future groom often found a place for the couple to camp alone for a week or two after they began living together. Unmarried men and women were usually so shy around each other they might not even discuss sex before they were married. Marriage ceremonies, if held at all, were small affairs often followed by a feast and dancing with the couple slipping away. It was not unusual for the couple to just show up at their lodge on the appointed day and begin life together.

			The lodge was assumed to be the woman’s, and while she was subservient to her husband, she was much more a partner than a slave. If troubled matrimonial times came, she went back to her mother and stayed, and might, after a while, declare they were divorced. If a man wanted to divorce his wife, he said so and left. (All this was rare in days before the reservations but got to be a problem on the reservations by the turn of the last century.)

			Polygamy by Mescalero men and those of other bands was rare but not unusual. If a man could afford a second or third wife, it was his choice to make, and it was fully acceptable if he chose to have more than one wife. For Mescaleros, the second or third wife was almost always the sister of the first wife. Avoidance customs, such as the husband not seeing his mother-in-law, made it difficult to impossible to function with more than one mother-in-law in the same band, and if the women were not sisters, they would want their own lodges, which increased the cost of the second wife. The old Apaches were wise people. 
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					Comparison of Chiricahua and Jicarilla families near the end of the nineteenth century. 1884 photograph of Chiricahua family Naiche and Ha-o-zinne; 1886 photo of Jicarilla family of Runner Ed Ladd.

					Photo of Naiche and Ha-o-zinne, courtesy of National Archives. Photo of Jicarilla family of Runner Ed Ladd courtesy of Denver Public Library, Western History Collection X-32943.

				

			

			The Apaches had strict avoidance rules. For example, an Apache man must avoid ever seeing or being seen by his mother-in-law or female cousins after their maturity, and conversely, women had to avoid seeing male cousins. 

			Marital infidelity was extremely rare. There was no penalty if an Apache man was unfaithful to his wife, but she was free to toss him out of her lodge and return to her parents. If a wife was found unfaithful to her husband, he could beat her, cut off the end of her nose to make her ugly and unattractive to other men, divorce her, or kill her, and he was expected to go for the blood of the man who was her paramour.

			Apaches rarely raped or otherwise abused women they took in raids. These women, originally taken as property to be used and maintained, might become slaves or wives bearing children if they were strong enough to survive camp life. Their treatment was often good enough that there are anecdotal stories and historical records of Mexican women taken by Apaches who refused to return to their families after a ransom for them was offered.

			To gain some idea of the differences in how eastern and western Apaches dressed, compare the photographs of Chiricahua and Jicarilla families taken near the same time (1884 and 1886). The Chiricahua family on the left is Naiche and his youngest wife, Ha-o-zinne. He had three wives: Nah-de-yole (the oldest), E-clah-heh, and Ha-o-zinne, the third and youngest. None of these women were from the same family. Ha-o-zinne returned to Mescalero, New Mexico, with Naiche (Nah-de-yole and E-clah-heh died and were buried at Fort Sill) after they were released as prisoners of war from Fort Sill, Oklahoma. She died of a heart attack while on a walk near her home on the Mescalero Reservation in 1913, soon after her release from captivity. 

			The picture of Naiche and Ha-o-zinne shows that Naiche wears classic western Apache high-shaft moccasins with a leather button about the size of half a dollar at their toe. Neither he nor Ha-o-zinne use blankets; their clothes are close fitting and their hair is long and straight. The picture was taken about a year after General Crook and his scouts returned runaway Apaches from their camps in the Sierra Madre in 1883. Naiche and Ha-o-zinne are said to have had a baby boy stolen from them by a nurse in 1888. 

			The photograph of the Jicarilla family shows Runner Ed Ladd, his wife, and two children. Note the adults and oldest child are wearing blankets. Their moccasins are the low-cut plains type (although this is hard to see in the photo). The adults wear their hair in braids, unlike the long, straight hair worn by Naiche and Ha-o-zinne. By 1896, Mescalero Agent V. E. Stottler forced Mescalero men to cut their hair short and to dress like white men. In their opinion they no longer looked like Mescalero men and were therefore no longer attractive to Mescalero women, and that was a primary reason why they didn’t want to change their hair or their clothes. 

			Apache Training and Codes of Honor

			Boys and girls, from the time they were off their cradleboards (tsachs), trained with toy bows and reed arrows, and later with real weapons, to be deadly accurate. They used their arrows to shoot at anything any time. They were taught to use slings and had mock battles where a stone might be slung hard enough to break an arm or leg, and it was incumbent on the participants to learn to dodge, hide, and retaliate or suffer the consequences. Apache men underwent demanding physical training beginning in their early years. Training included running for miles in searing desert heat with enough discipline to hold water in their mouths without swallowing it, which forced them to breathe through their noses. Apache men were so physically fit that they had enough stamina often to outrun horses over long distances of fifty to one hundred miles.

			Apaches rarely took scalps unless one was required for a ceremony or in revenge. The Apaches had an aversion to handling things of or from the dead because of their powerful beliefs in ghosts. On most war raids, mutilation of enemy corpses was also rare, but when there was time away from being chased, Apaches were masters of torture for the living. They might bury enemies up to their chests in sand, slice off their eyelids, and make them stare at a blazing sun, while their exposed bodies were covered with cooked mescal to bring armies of ants; they might tie an enemy in the sun for days next to water just out of reach, or tie them upside down like they were witches to roast their heads over the coals of a hot fire but kept just far enough away that they might live for days; or an enemy might be dragged through cactus, or have the soles of their feet cut in thin ribbons and made to run across the desert.

			Codes of honor also dictated how Apaches lived. The details of their systems of honor varied from band to band, and not every person within a band lived exactly by a generally accepted code. Nevertheless, history and ethnology provide interesting examples of whom and what actions Apaches considered honorable. These codes often run against the grain of popular beliefs about the Apaches. 

			Blood revenge was an Apache matter of honor. It was the responsibility of relatives and friends of the one killed to take blood revenge on the killer. A son was expected to take blood revenge for a murdered father. There are many historic examples of this. Has-kay-bay-nay-ntayl (Brave and Tall and Will Come to a Mysterious End), also known as Apache Kid, began his downhill slide as a highly respected army scout to a desperado after he killed “Rip,” the brother of “Gon-zizzie,” who had murdered Kid’s father, Toga-de-Chuz, a member of Capitan Chiquito’s band of Aravaipa Apaches. Friends of Toga-de-Chuz quickly killed Gon-zizzie for the murder, but six months later, Apache Kid, believing Rip had convinced Gon-zizzie that he should kill Toga-de-Chuz, hunted Rip down and put a bullet through his heart.3

			Killing during raids for livestock or supplies was frowned on. The Apaches wanted those they stole from to prosper so they could come back again and have more to steal. Mexican hacendados (wealthy landowners) understood this and left corrals of livestock (usually horses) for Apaches to take on their raids, so they would leave the rest of their property alone, and peons were not killed trying to defend livestock from the raid.

			Killing in times of war was different from occasional killing during a raid. The Apaches asked no quarter and gave none. On a man-for-man basis, and equally armed, an Apache warrior was equivalent to at least ten army soldiers. An Apache child trained to be quiet, to be in the best physical shape his body could sustain, to fight well with all the tools at his command, and to suffer without complaint any pain or loss to win his battles and survive. Above all, an Apache was taught to value his independence and freedom, most of which was swept away by the tsunami of Anglo settlers from the East, who, with overpowering numbers and weapons, unlimited supplies, and nerves of steel, drove the Apaches onto reservations and exiled Geronimo and his people east for twenty-seven years as prisoners of war.

			During Geronimo’s last breakout in 1885/1886, the Apaches raided on both sides of the border. On the Mexican side, Geronimo killed anyone and everyone he could because he hated Mexicans for killing his aged mother, young wife, and three young children in a surprise attack around 1850 while the camp’s men were away. But on the American side of the border, Geronimo’s people also killed everyone they encountered in raids. During their prisoner of war captivity at Mount Vernon Barracks outside of Mobile, Alabama, General Crook asked Naiche, second son of Cochise and Geronimo’s chief, why they killed everyone on the American side of the border during their raids. Naiche answered simply, “It was war.” They believed they had to do it to ensure no survivors gave pursuers any information about them.

			Within a few days after becoming the agent at San Carlos on August 8, 1874, John Clum made the first four hires for an Apache police force. Several weeks after the police began work, a Tonto chief, Des-a-lin, who regularly beat his wives, began tying the youngest wife to a tree and throwing knives at her for sport. She reported this to Clum, who publically embarrassed Des-a-lin for treating his wife that way. Des-a-lin thought about it for a few days and decided to put an end to Clum interfering in his personal business. He bought a pistol and went looking for the agent. Finding Clum in his office, Des-a-lin attempted to shoot him, but instead Des-a-lin was shot dead by his own brother, the police officer Taucelclyee. As Taucelclyee and Clum looked down at Des-a-lin’s body, Taucelclyee absentmindedly stroked his still-smoking rifle and said, “I’ve killed my own chief and my own brother. But he was trying to kill you, and I’m a policeman. It was my duty.” Clum had learned as had Tom Jeffords with Cochise, Al Sieber, General Crook’s Chief of Scouts, and Capt. John Bourke, General Crook’s Executive Officer, and many other southwestern frontiersmen, that to an Apache, honor was above all price.4
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