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				INTRODUCTION FOR THE ENGLISH TRANSLATION

				The Gülen Movement was born at a time when a rapid  social change was taking place in  Turkey. However, at the same time a parallel movement was taking place in the world: emergence of political Islam or politization of Islam, in response of globalization. What was transpiring in  Turkey at the time? As rapid  urbanization, class differentiation, and cultural shifts from village and small towns were flocking to the cities, alternative frames of reference were needed. A balance had to be struck between the traditional values that people were socialized in and modern values; these new behavioral patterns would help them to navigate through the challenges of modern city life. 

				Fethullah Gülen offered them this balance, neither praising  traditionalism nor condemning  modernity as many Islamic currents do. Gülen always was reluctant in being adopted in dimensional approaches to the understanding of social reality and management of social life. 

				For example, he rejected uncontrolled power of the  state over the society, as well as the individual. He was a firm believer in human volition and individual choice. This meant empowerment of the individual, as well as the  civil society. 

				The Gülen Community started and developed as a civic movement. The reason why it has grown so rapidly and so large is its civic and voluntary character. Additionally, it empowers its adherents through a system of  solidarity and collaboration. This is a social-psychological haven in which individuals meet their soul mates and future partners. They grow a sense of belonging to a worthy group that protects and supports them through mutual economic enterprise; they help each other by engaging in common venture. Through education, not only do they rise on the social ladder but they also become international actors, through international activities and networks they form or partake in. The members of the  Gülen Movement try to influence international affairs. They try to mitigate between beliefs and belief groups, helping to reduce tensions. They try to emphasize common values and principles among religions, thus bringing out human similarities rather than differences. They believe that by emphasizing what is human, the universal triumphs over the particular.

				Many in countries populated by Muslims see  modernity and the West as the main culprits of their  colonization, underdevelopment and victimization. In order to dry out this infectious swamp of negative feelings, Gülen proposes two things:

				1.	A healthy blend of  religion and  science that would meet the needs of mind and soul. 

				2.	Simultaneously, reifying Islam from the historical and cultural baggage full of superstition, anger, and  violence, because it has been infested with politics and has become an instrument of power struggles. 

				Political Islam denies the apolitical character of  religion. For Gülen, politicized Islam is a political project rather than faith. It is totalistic and it has an antidemocratic program of its own in shaping all aspects of social life. He does not accept this totalitarian understanding of  religion. To his understanding, Islam’s statements about politics and the  state do not exceed 3–5% of its teachings. And these are general principles about good governance. 

				According to Gülen, if there is to be an Islamic  identity, it has to be constructive and based on achievement, adaptive creativity, and peacefulness. However, in most Muslim countries the Islamic  identity is based on the rejection of  modernity and western values and institutions including  democracy,  pluralism, and  rule of law. This rupture with Western civilization and failure to create its own civilization in modern times not only has brought clash of values, but also prevented the amalgamation or blending of civilizations which Islam, especially its  Turkish version (as Islam is perceived and is practiced in  Turkey), could contribute a lot. 

				Gülen sees this amalgamation as the dawning of an Islamic  renaissance, as well as a world built on interfaith  peace. 

				Now a few sentences on  Turkey:

				 Turkey is claimed to be a  nation  state; however, it resembles a  state nation, where the  state controls all vestiges of life and behavior of its citizens. That is why all opposition to this totalistic control of individuality and collectivity has been directed to over throwing the authoritarian system, rather than democratizing it and reinstructing a new one. The leftist movements and the Kurds are clear examples.

				Only Gülen has chosen a peaceful way to transform the authoritarian system:  dialog, deliberation, education, economic enterprise, civic organization, and building  solidarity and networks. Empowering the  civil society is the means of this peaceful transformation. If the definition of revolution is to alter the social and economic infrastructure of a political system, it may be done forcefully, as before, or peacefully as Gülen suggests. It begins with people changing themselves, a change from below as opposed to the other version of change or  modernization. This is a revolution which has never been witnessed in  Turkish history. Let us see whether his spark ignites the whole society or not. 

				

				Doğu Ergil

				November 2011 

			

		

	
		
			
				

				INTRODUCTION

				Fethullah Gülen: The Phenomenon of an Opinion Leader in a Rapidly Modernizing  Turkey

				Societies need ideologies of  solidarity to hold them together. In underdeveloped societies, family and blood relationships are far more important. Living with people whom one has known for one’s entire life provides a sense of  security. Strangers are not trusted and are generally little more than a source of anxiety for locals. For this reason, communities that live together and cooperate extensively obtain the mutual  trust they are seeking by establishing blood relations among themselves. 

				Kinship of this sort can be achieved in two rather ritualistic ways. The first method is through the intermarrying of two groups. The second is the literal mixing of blood through self-inflicted wounds. By this method, the two members become blood brothers. Either method ensures that the next generation is blood relatives. Tribes that were historically influential, but did not have the population necessary to establish hegemony, developed their strength by these methods. For example, the  Quraysh, the Prophet  Muhammad’s tribe, increased its population and influence by these means. Similarly, this is how the original  Ottoman tribe was able to spread its influence in such a short time. 

				The spread and growth of communities based solely on blood relations has always been limited, however. Sooner or later, many groups are brought together either by necessity, (either for defense or cooperation) or by force. The feudal system of  Europe and the empires in  Asia came into existence as a result of such an evolution. The emperor or central authority may be able to maintain the unity of numerous ethnic and religious communities for a long time. Once this oppressive unifying power is weakened, however, a process of fragmentation takes place. The largest empire that the world had ever known at the time was the Mongolian Empire of  Genghis Khan. As soon as  Genghis Khan died, this large nation divided into smaller, more manageable states. 

				After the fall of the  Roman Empire, feudalism was the dominant political system in  Europe. Feudalism generates a deeply fragmented world and has three attributes: local administration, local production, and local consumption. Even the kingdoms established from time to time arose from this structure. In this fragmented world, it was unavoidable to feel the need for a common culture and a common vision of the world and an understanding of humanity’s place in it. There was a need for a system of ethics and values which would guide social relations among them, at least within the ruling class. 

				This need was satisfied by an institution which would at least unite the fragmented political setting, as well as add a more sophisticated cultural dimension to medieval life. That institution was  Christianity. If someone were to ask what idea had the greatest influence on medieval  Europe, the answer would incontestably be  Christianity. In pre-national  Europe, which was divided by groups of peoples and kingdoms,  religion comprised the primordial material of European culture. Religion and its agents acted above political and social groups and above the jurisdiction of feudal lords. If we were to read history backwards, the foundations of the  European Union could be traced back to this common culture. 

				If today’s  Europe is saying, “The foundation of our political unity lies not in  religion, but in democratic culture and ideals like  equality and  pluralism,” we cannot deny this. At the same time, though, can we ignore the role of the faith-based infrastructure which prepared  Europe for this unity? 

				This is because  religion served as a chest that carried  Europe’s common cultural heritage from the past to the present. The keys to this chest are in the cultural consciousness and memory of all of the Christian nations. Why then do the leaders of the  European Union refer more often to their secular and democratic values rather than to  Christianity?

				They do so because they know that humanity has values other than religious ones and these values are epitomized in a libertarian legal system, shaped by the supremacy of the law,  democracy,  human rights, and  equality. It could not be otherwise, because in addition to numerous different sects of  Christianity, the European continent also contains 20 million Muslims and several million  Jews. In such a diverse  Europe, it is no longer possible to establish a political system based completely on  religion. 

				Additionally, it does not seem possible to have healthy and peaceful relations with the adherents of other religions in a  Europe based purely on religious foundations. For all of these reasons,  Christianity has to a great extent become a purely spiritual practice, moved from the worldly sphere to an exclusively cultural one. Politics and the administration of worldly life are based on the foundation of  democracy, the  rule of law, individual rights and freedoms, and cultural  plurality.

				Democratic culture is open to all societies because it is independent of religious and ethnic bonds, but is on good terms with them at the same time. This message also attracts  Turkey, the population of which is predominantly Muslim, to the  European Union. Two questions prevent this attraction from reaching a happy union. First, to what extent and in what future timeframe, will  Turkey be able to internalize the culture of  democracy, disposing of the statist, authoritarian, and ethnic reflexes that have been living in its collective consciousness? Second, when will  Europe look at  Turkey with a measure of political, economic, and legal development, rather than from the angle of her religious and cultural differences?

				Returning to the idea of an  ideology based on cultural  solidarity,  nationalism fits perfectly in history as a unifying  ideology, which is based neither on blood nor on faith. Nationalism is an  ideology of  solidarity for people seeking political unity or for those privileged few who would like to establish a group of nations by use of the power of the  state. Nationalism represents the ideal of unity based on political partnerships among groups based on different ethnic, religious, or cultural backgrounds. 

				There are two requirements for  nationalism to be successful. First, the  state must be successful in the goals which are the reasons for its establishment. It must provide welfare, dignity,  security,  freedom, and  justice to its subjects. It must be loyal to the ideal of the supremacy of law and stay away from capricious actions and decisions which can slip so easily into degeneration. In other words, it has to display an effective administrative system and direct that system in an ethical and fair manner. This is the balance between the material and the moral. 

				Second, there should be no discrimination among the groups within a nation that come from different ethnic, religious, and cultural backgrounds. The  state must stand an equal distance from all and provide absolute and unquestionable legal guarantees, along with full rights to participate in the political system. Implementation of a  nationalism based only on one element of this plural structure would be a source of division, trouble, and confrontation rather than a source of unity. 

				In fact, many nations have failed to establish this balance. In the end, civil wars take place and the sense of national unity is forever scarred. People who lose their  security and hope in this sort of internal fighting often seek refuge in mental and spiritual shelters. Many of them turn to  religion. Across the world, people of all ethnicities and cultures seek in  religion the same  security and  solidarity that  nationalism ultimately failed to provide. 

				Nevertheless, the “metanarratives” of the three great religions are too large and comprehensive for modern society, which corresponds with the dissolution of tradition and traditional societies. For this reason, people feel the need for new interpretations to accommodate them and their new worlds, as long as that new interpretation is loyal to the roots of their faith and the value system established by it. 

				These communities, composed of people who share a vision, are not the kind into which one is born, but those which one voluntarily joins. In these communities  religion is less rule-based and more spiritual, which is more adaptable to a secular lifestyle. Many signs exist indicating that the world is entering into an age of secular spirituality. This process is causing a rapprochement between differing belief systems and shows a tendency to bring together adherents of different belief systems at a point with humanity itself at the center. It is observed that the act of praying to the Supreme Being, the act of following the rules that govern interpersonal relationships, and the process of seeking the self, begin to resemble each other. 

				The great religions receive enriched interpretations from the diversification of worldly life, and from these new interpretations worldly life becomes subsequently more enjoyable by way of the same progress which it provoked. In this opened space, many spiritual realms previously closed are opening, and these enriched civil societies are, through new groupings, coming together to make up many different s (communities). 

				This new born pluralistic structure is creating a new field, a blend of the traditional and the modern, between the religious and the worldly. In this space, individuals are able to find appropriate answers and relationships corresponding to their desires and needs that they could not find in other spaces and relations. They finally reach the motivation, the opportunity for personal development, to act together, and from this togetherness the possibility to manufacture a culture of  peace. All these prepare the required foundation of  solidarity on which  democracy can be constructed. 

				These changes bring all aspects of life closer to middle. On one hand, they pull the great religions towards the significance of the human individual and on the other hand, they provide a soul and a conscious to the cruel, selfish,  market economy. Even if not at the structural level, at least within the framework of a spiritual community, it provides a solution to the loneliness and powerlessness of the individual. Within this group, the individual feels more powerful and protected. 

				The more secure one feels, the more bonds he forms with the community. If a thought system cannot accommodate these communities, which are so significant to the individual, it will be difficult for it to evolve from a community into a society, and from a society into a nation. If parallel communities are unable or unwilling to produce a common culture through political ideologies, then spirituality would fill the vacuum that politics had left. 

				Market economics are often divisive for societies and they give priority to the community’s material concerns. To bring into it an altruistic and compassionate spirit without disrupting its core requires a religious perspective. By this token, there is a need for the sense of spirituality that comes from a community. Such a unity keeps in check the divisive and materialistic practices of the  market economy, which already encompasses the entire globe.

				It is no accident that these practices are replacing the entirely secular  state, from which we are increasingly distancing ourselves as a people. The two major trains of secular spirituality, one sustained entirely by  religion and the other related to worldly conditions, present themselves as an urban phenomenon and correspond to the post-modern world. 

				It seems that Gülen is acutely aware of this process. Since his name first became known in 1970s, the number of his  followers has increased over the past 35 years. This period corresponds with high inflation (at times 100% annually), internal civil turmoil, and military interventions. All of these issues lead to an absence of a feeling of  security and  solidarity. Gülen and his teachings provided a remedy for this ailment and his ideas were sought out and heard with ever-increasing  enthusiasm. 

				With his religious message, Gülen has worked to fill a social gap which pure  nationalism failed to do. With words that show that the salvation of the people and the nation lay in the hands of the people and the nation, he has worked to lift the spirits of the masses and to initiate a communal  mobilization. Initially, this was a flame which at the time seemed completely extinguished, yet he sought to reactivate the masses that had been long starved for a route to national  solidarity. 

				Gülen offers his  followers a  Turkish  renaissance. The caveat for this  renaissance, however, is that it can only happen in a society which has achieved  peace and tranquility. Most people are attracted to the idea of civil law based on agreement and consensus rather than on imposition, a conception of ethics and  morality based on acceptance not force, and an understanding of  solidarity, not based on favor but working hard, producing, and sharing and before everything else, the suggestion that the individual being responsible for the entire society as well as for himself. What is offered is not a nation built on the  state in the  Turkish sense of the word, but the idea of an order and a nation based on the partnership of the citizens. 

				The message and the work of Gülen should be assessed within this framework. And from this perspective, what is the secret of his success? This book will provide the answers to this question. The answers are taken from sociological analysis which he expressed in interviews, as well as in writings he provided to the author which had already been published. 

				

			

		

	
		
			
				

				1. Who is Fethullah Gülen?

				Fethullah Gülen, “ Hocaefendi” (pronounced as “Hodjaefendi”) in the words of those who  respect and  love him, was born in the village of  Korucuk,  Pasinler,  Erzurum in  Turkey, in 1938. Due to the slow pace of life in villages, he was registered later in the official ledger. For this reason, the official entry in the ledger states 27th of April 1941. His father was  Ramiz Efendi and his mother  Refia Hanım. With the encouragement of the family and pious acquaintances, he read the  Qur’an and became a hafiz (a person who knows the entire  Qur’an from memory). His family, who detected a tendency toward the religious disciplines in him, made sure that he obtained good religious education from renowned scholars in  Erzurum, beginning with  Osman Bektaş Hoca after completing the  Qur’an memorization. He enriched his knowledge by participating in the teaching circles of leading Sufis. After finishing his studies, Gülen began his official career (being a civil servant of the  Republic of  Turkey) as an  imam (prayer leader) at  Edirne  Üç Şerefeli Mosque. 

				Before and after mandatory military service (he served in  Mamak,  Ankara, and  İskenderun), he worked in this mosque as an  imam and preacher for a total of four years. After  Edirne, he was appointed to a mosque in  Kırklareli province, where he served as  imam for one year. He was transferred to  İzmir in 1966 as a preacher. He served first at  Kestanepazarı mosque and later at  Bornova mosque. In addition to giving religious sermons, he also governed the  Kestanepazarı Boarding Qur’anic Course (which is also owned and operated by the  Turkish government). He was already on his way to becoming an  opinion leader who was deferred to and respected through his public and private teaching circles. From about 1969 to 1971, he traveled to different cities and towns, giving religious sermons and providing religious education. His activities were not limited to only the province of  İzmir. Until 1980, he provided his services in  Edremit,  Balıkesir and the province of  Manisa. By this time, his reputation went beyond the Aegean Sea region of the country and reached the largest metropolitan center in  Turkey,  İstanbul. In 1989, at the insistence of the citizens of  İstanbul, he began acting as a volunteer  imam in the largest mosques of  İstanbul. He maintained this work until 1992. 

				It was during this time that he improved on the  Arabic and  Persian languages he had learned during his childhood, and he became capable of reading religious documents firsthand. The Aegean and Marmara regions and especially  İzmir and  İstanbul had received a massive wave of immigrants from the interior of  Turkey. These immigrants came from traditional backgrounds in  Anatolia and had difficulty adapting to an urban lifestyle. They acutely felt the need for a new interpretation of lifestyle to reconcile their traditional values with the expectations of this new urban environment. But this interpretation had to be provided by an alim, a religious scholar who was trained in classical learning, whose learning and character they trusted. They found this person in Gülen. They had been waiting to see sacred texts purified of the past social residues—namely, from the experiences of other nations and societies. They sought an authentic understanding, loyal to the core of the Islamic message and able to answer the real needs of the day. In fact, this need was felt by Muslims throughout  Turkey. Gülen’s ability to meet this need made him a sought-after  opinion leader and “ Hocaefendi,” a respectful title, which means “a man of high education” or “scholar” (out of extreme modesty, Gülen feels embarrassed to be subject to such a  respect). 

				Learning circles started around him, consisting of those who sought his leadership and who saw his interpretation of Islam as a compass by which they could orient their lives. Gülen, who was drawing larger and larger crowds, was forced to make a critical decision. Would he be a  civic leader? Was he going to govern daily lives of people? And probably most important of all, was he going to play a political role in his community? Or, would he take another path and preach solely a message of spirituality and inspire others to make their own choices in the religious and ethical fields of daily life? Gülen chose the second option. He committed his life to addressing the problem of how people were to establish a direct relationship with their  Creator and based his  philosophy on that foundation. He taught that true faith was the key to discovering one’s true self in interpersonal relationships. When he said that loving your fellow human being was the other side of the coin of loving the  Creator, he was suggesting that through the bridge of  love, it is possible to reach other human beings. He emphasized that by using  tolerance and  dialog it was possible to make the “other” closer. He believed that anyone who could achieve this was the beloved servant of God. 

				In his teachings and suggestions he always reiterated that the local and the global did not contradict each other, neither could be dispensed with. Rather than they being in opposition and exclusive of each other, they had to be in harmony. His ideas, which are compatible with the modern life, resonated with the urban middle class. They used to see themselves as part of the modern world. They had respectful lives and professions; they had no problems earning their livelihoods. Nevertheless, they were acutely aware that their spiritual lives were not rich enough to make their lives meaningful. They wanted to see moral and ethical degeneration eradicated; they wanted the sense of  trust and  solidarity strengthened, which had been increasingly weakened. They also were looking for a way to connect with other people who felt the same way that they did. Much of the urban middle class was gathering around Gülen to have these needs fulfilled. 

				2. What is Gülen’s education, both official and unofficial?

				Gülen’s only official education is elementary school. Gülen explains some interesting episodes in the process of his own education: 

				In those days there was no school in our village. The school that exists there today was not opened until much later. They used the  madrasah [school of religious education] next to the mosque that still stands today as a classroom. They used to teach reading and writing to the children during the day and to the older men and  women at night. As I observed the  state in which those old men and  women found themselves, I used to laugh at them. They seemed to me funny. They did not let me into the school the first year because I was not old enough. When I attended, I still was not old enough; but I attended anyway. I attended two or three years. One of the teachers was an ardent enemy of  religion. He could not even stand that I was praying during the breaks. But I used to climb up one of the desks and pray there. He named me mullah [Islamic scholar] just because I did my ritual prayers.1

				His mother  Refia Hanım had a great impact on him. It could even be said that she was his first teacher. She would teach the  Qur’an to her daughters during the day and to him during the night. According to his mother, “Fethullah had finished reading the entire  Qur’an at the age of four, in one month. Since then he never skipped his prayers.”2

				Gülen recalls some of his memories belonging to his childhood:

				Sibgatullah, my brother, is three years younger than me. That means if I was 9, he had to be around 6. So, all the foot service was left to me. Shepherding our cows and sheep was my responsibility. 

				I used to pass my free time by reading. I do not know how I learned it, but I have been able to read  Ottoman  Turkish fluently for as long as I can remember. In those days I read all the books that my father owned. I inherited his admiration for the Prophet and his  Companions. I had almost memorized their life-stories. 

				My father was also my first  Arabic teacher. He taught me some portions of the classical books Amsila and Bina. But later, some people suggested to my father that he should have me memorize the  Qur’an. My father hesitated at first, but later he decided to send me away for that purpose with couple of other children. 

				I used to do memorization whenever I had time left over from doing chores and shepherding. Despite the distractions, I put in as much extra effort as I could in those days. I could memorize as much as half a juz, that is to say 10 pages. During the summer it was difficult to find time for memorization, but I finished it during the winter.3

				The foundation of Gülen’s unofficial education was his education in the  madrasah in  Erzurum. Gülen completed his memorization of the  Qur’an at the age of fourteen. His father wanted him to go to  Hasankale, a village 5 miles away, to take tajwid (refined technique of reciting the  Qur’an) courses with  Hacı Sıdkı Efendi. The problem was that he did not have a place to stay in  Hasankale. Therefore, every morning he would have to walk five miles to participate in  Hacı Sıdkı Efendi’s study circle. And every evening he would have to walk the same distance back home.

				Gülen’s father was not ready to allow him to walk this distance back and forth alone, as he was still a child. But at the same time, he did not want to deprive him of this important religious education. So, Gülen was sent to the religious scholar     Sadi Efendi in  Erzurum. His  madrasah education in the  Molla Mosque became the foundation of the  love of learning and discovery that continues to this day.

				In summary, a religious family environment and parents who made efforts for their son to have a good religious education determined the future of Gülen. Since his childhood, Gülen looked at life through the window of faith. This outlook allowed him to dedicate his life to thinking about how the needs of the modern human could be reconciled with the requirements of faith, without breaking away from the realities and richness of life and without fear or worry. Gülen considers every day of his life to be a continuation of his never-ending education; the world is his classroom. This perspective has become the most salient feature of his personality. 

				3. What are the primary teachings—religious, historical, political, and social—which have greatly impacted Gülen’s worldview?

				In my opinion, though a person must know the importance of religious introspection and the training of the soul, he must also see the value of the sciences,  literature, history, and  philosophy. He should learn from physics to chemistry, from biology to astronomy, their fundamental principles at least. He may also read from the existential philosophers, and primary sources from both the East and the West, like  Camus,  Sartre and  Marcuse. With this aim in mind, I have kept my range of reading a little bit wider than it might have been otherwise. 

				As for my religious development, it would be safe to say that it came mostly from the  Qur’an and Islamic sources. In order to reach the depths of Islamic civilization, I have benefited from the classics,  Imam Rabbani,  Ghazzali,  Rumi,   Abu Hanifa and the other thinkers in the fields of Kalam [Islamic Philosophy] and  Tafsir [Exegesis]. From among the contemporary thinkers, I read Elmalılı  Muhammad Hamdi, Mustafa Sabri,   Ahmet Hamdi Aksekili,  Babanzade Ahmet Naim,  İzmirli İsmail Hakkı,  İsmail Fenni Ertuğrul, M.  Şemseddin Günaltay, M.   Ali Ayni. These teachers and a number of others have contributed new dimensions to my accumulation of knowledge. 

				Over the course of one Ramadan, with some friends, I studied the largest of the  hadith [Prophetic saying] collections, 16 volumes of Kanzu’l Ummal of Muttaki’l Hindi, which contains more than 46,000 hadiths, from cover to cover. Likewise, even if not with the same intensity, I have studied some important works in the fields of Islamic  Fiqh [Islamic Jurisprudence],  Tafsir, Tasawwuf [  Sufism], and Balaghat [Rhetoric] collections, and some of them several times. I have loved reading since I was a kid.

				My  love of reading began in my childhood with siyar, namely the biography of our dear Prophet, and the stories of the  Companions. In later years, it continued with scholarly works of intellectual and philosophical books. Meanwhile in addition to the Eastern classics, with the advice of one of my superiors in the army, I read almost all of the Western classics. As I tried to get to know the masters of the Eastern classics like  Rumi,   Sadi,  Hafiz,  Molla Jami,  Firdawsi,  Anwari, I tried to know, through their works,  Shakespeare,  Balzac,  Voltaire,  Rousseau,  Kant,  Zola,  Goethe,  Camus,  Sartre. Besides those I also read  Bertrand Russell,  Pushkin,  Tolstoy and some others. I have researched many different subjects from  Bacon’s  logic to Russell’s theoretical  logic, from  Pascal to  Hegel’s dialectic from  Dante’s Divine Comedy to the relationship between subject and object in  Picasso.

				As I read, I discovered the subtle relationships between thought and the  art and I took great pleasure in it. Alongside giants of our classical  literature, like  Fuzuli,  Baki,  Sheikh Galib and  Leyla Hanım, I also read with passion the most significant writers of  Turkish prose and  poetry, like  Yahya Kemal,  Necip Fazıl,  Mehmet Akif Ersoy,  Sezai Karakoç, and also  Namık Kemal,  Şinasi,  Tevfik Fikret.4

				From the explanations of Gülen about the sources that shaped him, two ideas become clear:

				The life of a human being does not consist of two separate compartments, the material and the spiritual. This is impossible. For this reason, one should have access to both of them and benefit from each. This is the path to becoming an ideal human being.

				The second is that if the mental equipment of a man of  religion is limited to religious sources that man cannot benefit from the fruits of all the ideas of human civilization. He will never be a true guide for the people of our time and for the complex problems of modern life.

				3a. What is Gülen’s understanding of history? Where does he place himself in the flow of time? 

				For as long as I can remember, I have always felt a yearning for the Golden Age of  Ottoman history which was taught to me. I imagined and felt this time not only in my mind but in my heart. 

				I am unable to know what role I will play in history, or at what point I am entering. When we talk about history, as the late  Turkish poet Akif reminds us, 

				If I had seen His rose period,I would be nightingale.O my Lord, I wish you had brought meto this world a little earlier! 

				… my heart always roams around the Golden Age and looks for him. I sincerely believe that a time such as that can be brought onto our country again. I am grateful and thankful to God that we are living on the eve of such an age. 

				The way I see things we are new fresh shoots of our national roots. By thinking this way, if we anchor ourselves mentally and  spiritually to the better periods of our society, we could purify ourselves of our deviations and faults. We could renew ourselves. We could find in our history the goodness and kindness that we have lost. We could discover ourselves once again to be in the ocean of meaning, we could release ourselves from the loss of  identity. By  virtue of creating a continuity, we establish in our minds and souls, to the extent that we could comprehend the depth that our history submits to us, we could find the strength to reconstruct it, according to the needs and the new circumstances of the new world. This would make us a part of the history as well as makers of it. What a great privilege it is to feel this way!5

				3b. Who has influenced him the most in history?

				Each one of the  Four Rightly Guided Caliphs [  Abu Bakr,  Umar,  Uthman, and  Ali] with their particular merits seems very striking to me. For instance, Caliph   Abu Bakr squeezed so much good work into only two years that it is difficult for me to imagine such industry. In order to understand him, I am thinking that it is necessary to investigate the time period he was living in under a microscope.  Umar brings in me a feeling of deep admiration because he opened, over a larger period, many gates into different areas of life. And yet despite all of this work, the true greatness that he achieved was in his modesty, through which he nearly erased himself. He said: “Whenever I go, I will go a happy man, for I have come into this world, and that alone is good enough for me.” He had no desire for worldly wealth and temporary power, he sought only to deepen his own piety and not refused to recognize the authority of any other than God. It is often stated that  Marx was also fond of him. 

				When I remember   Umar bin Abdul-Aziz, my eyes are filled with tears. Again I admire  Fatih and especially Osman Ghazi. Compared to the acts of  Fatih like the conquest of  İstanbul, the things Osman Ghazi accomplished might seem to be smaller, but he is the architect of a nation. While laying the foundation of a great formation, he had employed all of his intellectual, spiritual, and physical energy onto his work and using the military and political genius which he displayed during difficult times, he accomplished great things. In short, there are certain men of action and thinkers who influenced me. This is normal but I would like to explain my views about cultural transactions: Different cultures mutually influence each other. The continuity of thought is maintained this way across generations of humans. But culture, just like garments, cannot simply be taken off of someone else’s back and given to another to wear. What happens when we try to do that? New, hybrid cultures are born. They are no longer the pure form of what they were in a previous time or geographical setting, but the exchange is that they are able to come into harmony with the features of the social and political environment in which they find themselves.6

				A culture, take  Turkish culture, for example, despite its color and richness, cannot express the same meaning to another group of people that it does for us. It cannot generate the same emotions in them. This is because culture is not made of the same stuff that material products are made of. They cannot be chosen, purchased, and taken home in the same form in which they were first encountered. It is a whole which is made up of elements of the very environment in which it developed. It is a combination of all of the different times and places and people, and belongs to this context. In fact, these two things, the culture and the context in which it exists, are inseparable. They are the same thing. In order to place it in a framework, unifying all the elements which make it up, it is necessary to think of it together with all the historical, social, and economic elements behind it. When we see it from this perspective, the first thing which becomes clear is that culture is a way of living and a set of behaviors for a given nation at a given time. The first thing that we notice is the mutual influence between the  philosophy of life of a nation, reflecting its culture and its style of conduct. This is exactly what distinguishes nations from each other [these varied ways of thinking and behaving].7

				However, Gülen believes that cultural differences are not capable of dividing the family of humanity into separate parts. According to him, despite all these differences there are common characteristics, which come naturally as a consequence of being human and are bestowed on humanity by the  Creator as a gift. These common traits are what bring us together. Along with the satisfaction of having food to eat and a safe place to live, all humans desire  justice,  freedom,  solidarity, spirituality,  trust, protection,  respect, and the opportunity to develop their personal talents. While they manifest themselves in different forms in different societies, in the abstract they represent the essence of civilization. Thus, cultures are like rivers running into an ocean called civilization. We can only in our own way, within in our own culture, retain our existence and, at the same time, become part of the civilized world. We can have contact with other cultures in the ocean of contemporary civilization and take from them contributions to enrich our own culture. 

				The area that this cultural exchange occurs the most is in the fields of technology and  science. A society which closes its doors to the aforementioned interaction and mutual influence will have difficulty in both retaining its own existence and protecting its cultural individuality. In the end, it would be weakened because of it. In other words, we live in a world of our own, but also in a universe that we share with others. We do both of these concurrently. To the extent that we do it, we are both ourselves in our own cultural context and part of humanity at large; we are both local and global. When we deny this multi-dimensional aspect we confine ourselves within the castles of a limited  identity, which is not in harmony with our character of being human. This sort of exchange also diminishes  fundamentalism and brings us together with common human values. This is a very important point in Gülen’s thinking. It is impossible to interact effectively with other cultures unless you are the bearer of a culture that will enrich the common civilization of humanity. Gülen believes that we are at a historical crossroads: We must revive our distinctive cultural  identity—which at one time attracted great admiration from all over the world—to once again produce something which will contribute to the universal human civilization. Otherwise, we will never escape from the domination of other cultures. With these ideas, Gülen sees our age as the proper time for  Turkey to become a world leader again, the writer of history and not the object of it. To this end, it is not surprising that he instructs the  followers of his movement to contribute to this process with all of their talents and  enthusiasm. 

				4. What changes took place regarding his world view and at what stages? Namely, what are the mental and philosophical stages in his thinking from the first days of his preaching until he became an  opinion leader and held the influence that he holds today?

				Gülen’s answer to this question demonstrates that from early on, he took a holistic approach in his worldview, which evolved as time went by. It would be safe to attribute, at least partially, this perspective to his wide reading of the classics from the East, as well as the West, during the period of his childhood. For this reason, he believes that in all of the time that he has been preaching in mosques, there has not been a serious wavering in his thought. Of course, this does not mean that his thinking has not been enriched by the knowledge and the life experiences that he acquired later. Only, that he maintained a stable, solid course in his thought and general approach. As he explains it, there was “no change from black to white.” He then adds:

				But, in my speeches and assessments, it is unavoidable to have small changes depending on time, place, and human factors. For instance, in my early preaching, when I considered the problems that arose from the behavior of the  Jews, I used to consider them with an approach of generalization, and I used to interpret some verses and the sayings of the Prophet within that framework. But, in the atmosphere of  dialog that began after the 90’s, I distanced myself from that approach. I brought forth the idea that the counter arguments given in the  Qur’an and the hadiths should be approached with a holistic view, rather than taken as specific accusations directed towards specific individuals. I did this because, it is more in line with the universal message of Islam, and I advise the people who are listening to me to take it that way as well.8

				A society which has been settled and stable for a long time and is open to reason will have a  philosophy of life and a national manner of speech which is inherently unifying.9

				Leaders who stress that differences among us are dangerous, rather than highlighting our common characteristics and our common needs, sow the seeds of doubts and enmity among their populations. At this point in time,  peace should be based on common benefits and interests among communities. 

				According to Gülen, this unifying approach is the essence of  democracy. The continuity of  democracy depends on the interaction of the various segments in a society. Democracy maintains open channels of communications between the rulers and the ruled. Popular participation in decisions regarding community issues and common living must be unhindered by discrimination against members or groups within the community. Agreements and  peace in society can only be attained in this way. The primary function of government is therefore to facilitate this decision-making process and to organize the decisions into a set of laws. 

				Gülen’s understanding of  democracy, though, is not limited to a harmony between the ruling class and the ruled. He expresses a vision of a holistic  democracy:

				From the teacher in a school to the preacher in the pulpit, from the writer for a magazine to the news commentator in front of the camera, from the literary artist to the painter, are natural carriers of democratic values and ideals, and the work that they do is inherently democratic.10

				Gülen stresses that  democracy does not happen by accident, nor is it exclusively available to certain cultures or societies. Extra effort is necessary to establish and maintain it, as well as an additional burden on the shoulders of the civic leaders and intellectuals:

				Leaders are people who think and produce, but they also encourage others to think and produce. By persistently broadcasting a message to the members of their community, they awaken it, they motivate it, and they prepare them for the difficulties that they are likely to face. They put them in circumstances in which their inherent gifts and talents can shine forth, and orient themselves and their communities towards every greater vision.11

				Leaders continually expand the horizons of the people around them. They encourage others to transcend the material and spiritual limits into which they have been confined. Leaders would never encourage people to be passive and lazy, but to act on their ideas, and the leaders would guide them in their actions. According to Gülen, this is the way that you lay the foundations of a society that is dynamic and self-sufficient, rather than a society whose members are dependent on the authorities. 

				For Gülen, a mature society consists of citizens who ask questions and search for answers. It is a productive society which values sharing, takes care of its deprived and weak and, at the same time, critically assesses the orders and decisions coming from the authorities. A mature society rejects flawed decisions and constantly forces the rulers to improve their performance and to produce alternative solutions to existing problems. Thus, the government becomes the apparatus for the implementation of decisions made by the public. Demands and expectations that are diverse and potentially controversial are filtered through common interests and able to be reconciled. When such symbiosis is established between the ruler and the ruled, it is able to serve as a midwife for a new democratic political culture. In this process, the role of the social leader is important; but at the same time, every individual must work to conduct himself beyond the dictates of his own interests. Though a leader may guide, the future of the society is the responsibility of everyone involved. 

				Gülen attributes this phenomenon of responsibility to  religion. According to him, a person can find in Islam the direction that they are searching for in life, as well as the source of the motivation necessary to reach their goals. But this does not mean that Islam is a closed circle and the only source of inspiration and knowledge: 

				It is the duty of the members of an Islamic society to seek out the most beneficial ideas and thought structures, even if they lie at the end of the world, and put them to use. Yes, just as it always has, it takes the very best of physics, chemistry, astronomy, geometry, medicine, agriculture, industry and all other technologies, and uses them, develops them and leaves them as a legacy for future generations. There is no reason that an Islamic society would not continue this vigilant practice even today.12

				Mankind is the servant of God on Earth. This makes it part of his duty in such servanthood to cherish a deep  love for the  truth, a passion for knowledge, and research with dedication and commitment every field of human study. A believer should be as open as possible regarding matters other than those relating to the system of faith and thought. He should develop whatever he takes from the outside and develop and leave it to the future owners of it. This is the way that knowledge,  science, and technology have traveled from nation to nation and from generation to generation, and has ultimately become the common heritage of all mankind. How can a Muslim deprive himself of this common heritage of intelligence and labor? It is out of the question to talk about the  religion and nation of these matters, anyway. For this reason, societies that have self confidence are fearless against the modern world. If they can adopt the  modern sciences as part of their culture, and if they have the right to express themselves freely, there is no limit on what they can accomplish.13

				5. It is often noted that Gülen was influenced by  Bediüzzaman   Said Nursi and the  Nur Movement. To what extent has Gülen accepted the teachings and social projects of Nursi? Can we talk about continuity or are there points where he differs from Nursi?

				There have been people whom I recognize for their greatness and whom I admire deeply. For instance, I admired and tried to comprehend the intellectual and emotional dimensions and criteria of the great  tasawwuf thinkers.  Imam Rabbani,  Mawlana Khalid,   Aktab-i Arbaa [the Four Spiritual Poles],   Abdulqadir Ghaylani, especially Syhayhul Harrani, Hasanul Harakani, Akil Menbici, and  Muhammad Bahauddin are all great heroes of mine. Following in their footsteps seemed to me like walking behind the God’s Messenger.14

				He says, “I always mention with admiration the many numerous people from whose thoughts and interpretations I feel that I have benefited. I think of them as my teachers.” However, the place of  Bediüzzaman   Said Nursi holds special significance. Gülen notes, “that he belongs to this age and reads this age well.” He explains the influence of Nursi on himself as such: 

				The works Nursi produced are a good prescription for those who are searching for answers to their faith-related questions. There are letters which could be characterized as the summary of his correspondence with his students; He had offered there a model of a society without friction, without deviating toward radicalism or  violence, without endangering the  peace and tranquility of the society. A society based on  justice, fairness, and  respect for all people.15

				Gülen says that through his upbringing he developed deep  respect and  love for the great personalities of  tasawwuf. He points out that he always mentions their names in his prayers, and asks for their himmet (spiritual support). But, he also acknowledges that when he reads the works of salaf-i salihin (those belonging to the earliest age of Islam), which have benefited him very much, he has found passages that he believes contradict the Islamic understanding of  love and  respect. But this is not the case with  Bediüzzaman   Said Nursi. Nursi’s work in challenging the age in which he lived had a great impact on Gülen. On this issue, he states: 

				[ Bediüzzaman] is like a mihrab [the semicircular niche in the wall of a mosque that indicates direction of  Mecca] of the thinking system. If one faces something other than the mihrab in thought, he would be as if leaving the kiblah [direction to  Mecca]. But alas! A lot of people in this country have turned their backs on this kiblah, which is just in their houses or very close to them, and directed their faces towards the West. With negligence, which is difficult to understand, they are deprived of him.16

				The issue of  Bediüzzaman   Said Nursi which impressed Gülen the most was his criticism of the arbitrariness of the administrators. Nursi voiced his criticisms, not because the administration went against his own opinion, but, for the betterment of society. And he voiced his criticism in a time during which it was especially difficult to do so. In all of Nursi’s ideas, one can see an underlying concern for raising the level of spiritual comfort in one’s life. In letters that he wrote to his students, he attempted to convey the importance of building a moral society by starting from the individual. Gülen expresses the opinion that what Nursi wanted to do was not to generate a tariqa (Sufi order), but to save the “faith” or the totality of all the necessary beliefs and values that shape a good human being and a good society. 

				Gülen sees Nursi’s collection of  Risale-i Nur as the spiritual and mental mortar that holds together an aggregate social mass. According to Gülen, with his spiritual and social influence, Nursi is an important leader of a group of thinkers who speaks with a more or less unified voice. His complete works might not have the systematization and discipline of contemporary scholarly works, but the values that he emphasizes and the way he discusses topics and offers solutions have helped many people. 

				These works do not only awaken the religious  enthusiasm in the masses, they also strengthen the bonds of community among people. This bond protects them from the external distractions and internal confusion.17 

				In conclusion,   Said Nursi and the  Risale-i Nur collection had a great impact on Gülen and his movement. This impact, however, was in the spiritual and inspirational dimensions. The praxis of the  Gülen Movement (the combination of theory and practice) is rather sui generis and is derived through the circumstances and conditions of our age. Therefore, the influence of the  Nur Movement on the  Gülen Movement is not direct or organic. 

				6. Is the  Gülen Movement a continuation of any other previous movement?

				Those who are within the  Gülen Movement do not consider themselves the continuation or the extension of any other movement. At a certain time and under the perfect circumstances in  Turkish History, the teachings of Gülen coincided with what a broad sector of  Turkish society was searching for in their hearts. This is what allowed for the birth of such a movement. 

				The movement, in the words of Gülen himself, has produced a link between tradition and  modernity. It has produced its own traditions, improved on the commonly held concept of  Turkish society and moral life, and marked its own positions from which to view the world. Additionally, it has developed its own organizational model, and has shouldered a universal mission to disseminate its views throughout  Turkey and the rest of the world.

				Never before has such a  social movement, which is able to spread the same message abroad that it teaches within its borders, arisen in  Turkey. “There has been no heritage offered to us of this level, be it ideological, political, socio-cultural, or Islamic.”18

				Then, how does the movement produce the internal cohesion which is a source of dynamism and strength? Stated differently, how does the movement maintained and how does it generate the motivation necessary to maintain internal  solidarity? The questions can be answered in two ways:

				1. The values that Gülen represents and the interpretations are in harmony with the time in which he delivers them to a society that is searching for the exact message of  solidarity and spirituality that he is delivering. 

				2. Gülen stands out as a strong and trusted leader. He, unlike others who quickly disappoint after the most brief encounter, does not contradict what he preaches with what he does; he is not after any material or political interest; he does not demand any position; his actions alone convince others of his integrity. He engenders loyalty among his  followers, and he serves as both a  civic leader and  spiritual guide.

				The movement is distinguished from the other Islamic movements. There are religious movements today involving many political and sociological researches in the East and the West, but they were born as a continuation of experiences in the past. They claim that they are the inheritors of a past socio-political movement. The fact that these movements anchor their future in the past throws them into an unrealistic thought-space: The tomorrow that they offer is a yesterday that they cannot bring back. Thus, they are attempting to construct an artificial “today.” This often leads to fanaticism or  violence, at times as far as justifying suicide bombings of innocents. 

				On the other hand, the  Gülen Movement appears to have succeeded, in part, by correctly reading the change necessary in  Turkey. The members of the movement are those who found meaning in the teachings of Gülen at a juncture when a traditional society was transforming itself into a modern one. Gülen encourages people to embrace the change and not to limit themselves to small worlds, but to become part of the larger one. They, in turn, have come to see the whole world, not only their own country, as the terrain of their mental and spiritual land. The fact that they go to every corner of the world as students, teachers, technicians, and businessmen is an indication that they have been united with this teaching and became citizens of the globe. 

				Above all else, Gülen is a religious leader and his  followers are religious people. It is immensely satisfying to them that they have been carrying out the requirements of their  religion through the inspiration that they draw from Gülen. They see their success as an indication that God is pleased with their work. While some certain men of  religion interpret their religious texts and principles in a way which constrains abilities of the believers and limits their freedoms, Gülen interprets the same texts in a way that advocates individual initiative, self-improvement, and  entrepreneurship. This provides the movement with a great dynamism and influence. 

				Another common characteristic of the  followers of Gülen is that the majority has great upward mobility. They are among the modernizing population and they are seeking a foothold in this new space. For this reason, the  Gülen Movement does not harbor any animosity towards other groups which may be slipping from their current position. 

				If there is any oppositional stance within the group, it is against those who do not sufficiently understand the movement, or against the practices that perpetuate moral degeneration. However, even in these instances, they prefer to express these disagreements with a cultural nomenclature ( enlightenment and communication of the message), rather than with a political terminology.

				The movement places great emphasis on both education and knowledge of world affairs in order to achieve this upward mobility. This motivates them to learn different languages and to live and work all around the globe. This sort of effort is a cure for both  fundamentalism and  obscurantism. This desire for cooperation and communication is further emphasized by the efforts for intercultural and interreligious  dialog in the areas where they operate. 

				The movement takes extra care to share the common language of  peace that it has developed with other religious and cultural groups. Followers view themselves as belonging to a  social movement, a nation, a  religion, and the great family of humanity. To neglect any one of these would make them lesser individuals. Because of this way of thinking, they do not see themselves as an isolated group. They have one foot in the circle of the nation and  religion and the other in every corner of the world.

				When the members of the  Gülen Movement describe where they stand, it becomes easier to understand why they have no quarrel with the  universal values of the West, as they have none with the values of their own country. This keeps them at a place away from political disputes and polarization. They simply do not have any time to worry about petty political matters. They are too busy working, teaching, talking, and learning under many different administrations within all sorts of cultures, all around the world. 

				Their concern is not with the behavior of political systems, but with people. How do they define this ideal that they are striving for? Is it simply religious, obedient, and otherworldly? After all, this is the classical definition of what it means to be a pious person. This is not the sole type of person that the members of the movement aspire to become. Through the inspiration and exhortation of Gülen, they seek to think, learn, work, produce and transcend themselves in order to be of the world and make sure to share with the needy the value produced in the process. Their lower limit is their families and the relatively modest situation from which they came, but they have no upper limit.

				It can be observed that these views give the movement a great flexibility and compatibility. As  followers become successful, their  trust in Gülen’s leadership and their loyalty increases. They no longer wait on the concrete directives of Gülen to act. Instead, they consult among themselves with the direction or inspiration they get from him. They make decisions on their own and move forward. Because the sense of  solidarity and  sacrifice among the members is so strong, the time between making the decision and executing it is minimal. 

				The  Gülen Movement has been labeled “right wing” and has been criticized by the “radical right-wing.” When asked about the reason for this criticism on both sides, the members of the movement emphasize that they are impartial: They are on neither side of the social and political polarization; they are not a party to any fight. They express themselves in the cultural field. What they desire is a society where differences are reconciled, ethical values are observed and good quality people lead. With their modest means and through  solidarity with each other, they are trying to contribute to the production of people of ethical and sympathetic excellence. Many religious circles do not understand this social aspiration, and often criticize them as not being religious enough, as if being religious consists only of worship. All the principles, values, and advices are for the happiness of human beings, in this world and the next. Without the believer there can be no belief and the faith of the ignorant would not be in accordance with the will of God. For this reason they have no relations with any religious or political movement or organization.	

				7. What are the basic principles of the  Gülen Movement?

				The answer to this question cannot be separated from the fact that Gülen is a man of  religion. Gülen has committed his life to understanding the principles of  religion, commenting on it, and sharing his religious teachings with others. In order to understand what he says and does, it is necessary to keep this perspective. Misguided people try to seek out things in Gülen and his movement which are not present, from political ambitions to material gains. The person who tries the hardest to correct these misconceptions and who is the most offended by them is Gülen himself.

				When his discourse and actions are observed over an extended time period, the obvious conclusion is that Gülen’s aim is to reconcile tradition with  modernity. According to him, a healthy modern society has three attributes: communal harmony, hard work, and productivity. The solidifying force to all three is the strength of the society’s  democracy. These concepts are realized in the form of investment and  entrepreneurship and make the improvement of the  market economy possible. Additionally, ethics and  solidarity maintain societal stability. This last attribute implies that those who  trust each other and resist social degeneration both increase their individual capacities for work and self development, and also elevate the quality of life of the society as a whole. 

				The basic characteristics of Gülen differentiate him from other theologians and opinion leaders. What is the source of this difference? First of all, Gülen was influenced greatly by Sufi teachings and tradition. This influence can be seen not only in his religious interpretations, but also in his general Sufi lifestyle.

				His general conduct is modest. He does not consider himself superior to anybody else, and he holds  tolerance in the highest regard. The way that these values reveal themselves in his personal conduct are that Gülen listens carefully to others before he begins to speak. He is also in general a very bashful person. His bashfulness is sometimes misinterpreted as secrecy. In his eyes, there is still so much to be learned and there is so much mystery in the world, and this posture of his reflects his  respect as well as his astonishment. 

				Another attribute of   Sufism is that the individual takes it upon himself as a responsibility to be a virtuous and perfect human being. An ideal person feels responsibility for society as much as he does for himself. He wants for others what he wants for himself. Gülen places this responsibility in the center of his conception of  religion. According to him, a Muslim is a social being and to the extent that he has spiritual depth, he allows the wellbeing of others to factor into his decision-making. This sense of devotion to others is the foundation of his understanding of ethical conduct. 

				Gülen’s teachings also have a constant national undercurrent. He exhorts his  followers to strengthen their nation, to open up to other humans and to embrace the larger family of humanity. Gülen proposes three spiritual devices in this matter: modesty,  tolerance, and the devotion of the self to humanity. 

				It is not an accident that the Ottomans spread across huge territory, embraced many groups from different religions and cultures, and were able to maintain their internal  peace. The fact that there was no discrimination among the groups in its domain played a great role in this achievement. It is likely that the  Gülen Movement with its numerous schools worldwide has derived lessons from the experience of the Ottomans. The  followers of the  Gülen Movement refer to this as the “line of  Rumi and  Yasawi,” i.e. unconditional  love, and view this perspective as a gift from the Turks to the world. 

				The ventures of the movement allow for relationships and dialogs to develop within the full spectrum of cultural circles. This dynamic of  dialog between faiths and civilizations is critical. The  Gülen Movement takes extra care not to lose this perspective. This is essential to Gülen’s core beliefs, and his  followers hold the same opinion. 

				According to Gülen, in the essence of all divine religions based on  revelation lies the hope of reaching the absolute  truth. In the  Gülen Movement, this offer is more than an abstract promise. In all the actions and initiatives of the movement, there is the intention of turning this ideal into an active program. For that reason, as much as there is  sacrifice and  altruism in Gülen’s faith and worldview, there is  sacrifice and  altruism in the movement. Empathy is one of the most important principles of the Gülen  philosophy and expected from his  followers. The ability to embrace others indiscriminately makes the individual closer to God, as well as making him closer to the human ideal. For this reason, this call is a duty that  religion imposes on him. This is what Gülen refers to as “ metaphysical tension,” or “ spiritual alertness.” As the individual performs his action with this tension, he can approach the human ideal. Closeness to the ideal diminishes this tension and the individual reproduces himself as a perfect person in the process.

				If empathy were not the fundamental principle of the movement, its members would not be willing or able to carry their message to the farthest corners of the world. They would not be able to communicate with people whose ethnicities, religions, and nationalities are so diverse and different from their own. Such sacrifices are found only in a strong belief. Gülen knows this very well and uses his religious interpretations to foster a mentality that produces a synergy between social work and spiritual development.

				8. While today there are many Muslim thinkers and practitioners in the name of Islam, what is it in Gülen’s teachings that seem to be so attractive to his  followers?

				There are three answers to this question. 

				I. 	The  Gülen Movement is an open circle. 

				II. 	It is on good terms with the authorities.

				III. 	It does not hold a coercive moral approach. Morality and moral laws are not enforced by external forces.

				Now, let us explore each point separately.

				I. The  Gülen Movement arose among pious men and  women who wanted a modern interpretation of  religion, cleansed of superstition. At the beginning, there were many among his  followers who did not send their daughters to school. But through his inspiration began sending their daughters to school and even to the university. . 

				In the dynamics of the transformation of the movement, circumstance and the social milieu also played an important role. A rich, progressive city like  İzmir, with a population of recent immigrants from smaller cities, played a primary role in helping the movement take on the character of a big city. The movement gradually began to employ those with a higher and higher social status. The movement became a spiritual refuge for those who searched for an interpretation where Islam was in harmony with  modernity. Gülen understood this need well and satisfied it. For this reason, many began to understood the world better through his interpretation; they found answers to the basic issues of existence, duty,  trust,  sacrifice,  tolerance, ethics,  charity, goodness, happiness,  peace and success. 

				This social body has become a community in harmony with the world. It is not fearful of the new era in which the world is heading and is in the process of being crystallized. It welcomes the changes that are occurring and is always looking to the horizon. Its  followers have never been squeezed into the narrow confines of being merely a religious community. The  Abant Platform, which began by the inspiration of Gülen, reached an important understanding at its first meeting in 1998: Revelation and reason do not contradict each other. When people put their social lives into order, they should use reason. The  state should be impartial towards  religion. State administration should not be based on religious principles. As a policy, secularism should not limit the legal activities in public life, just as it does not limit personal and private freedoms.19 It is clear that the struggle of the  Gülen Movement is not with others. Their struggle is with their own souls. They strive to become ever-improved and moral human beings; they strive to face their fellow human beings as they would like to face their  Creator—with a clean slate. 

				There is another aspect of the  Gülen Movement that allows it to transcend the bounds of a religious community. They have never approved the motto, “Bir lokma, bir hırka,” which translates as “one coat, one bite.” It is a famous expression in  Turkish   Sufism and refers to the  state of being a very poor person, and though he may have only one bite to eat and only one coat to wear, he is traveling on the path of the  dervish. According to this  philosophy, this  state is desirable for the spirit. For Gülen, this is not enough to keep the body and soul together. God had given them reasoning and individual talents. To obey His commandments is to take these gifts to their highest level. This, in turn, means to work hard and to be productive. The harder they work, the more value is generated for the community. Is there a saturation point in this idea? Or worse, a breaking point? Worldly industry and blessings may serve to erode the very same values that inspired them. It can be said that the personality, character and the lifestyle of the leader in the movement does not allow for that. Gülen lives like a  dervish—who is content with little, whose personal consumption is very limited, who never married, and whose personal integrity has never been compromised. He lives in this manner before the scrutinizing eyes of the public. Although he leads such a lifestyle, he advises his  followers to work, to succeed, and to become wealthy. But he advises them further: Their wealth should be used to educate and to strengthen those deprived of it. In the West, this is called “ human capital.” Gülen believes that the richest and most influential societies are those with the greatest  human capital. The result is a  philosophy of life and ethics which puts one foot on the side of the lofty ideals of  religion and the other on the side of the “human.” It is the  philosophy of those who do not lose perspective on the world in which they live. This outlook seems to be convincing and attractive to many people. As opposed to many other religious communities, its embrace of change makes the movement open to the world and does not imprison the members in the confines of one particular group by separating them from  modernity. It is important to remember, however, that the  Gülen Movement still sees itself as a community of believers first and foremost. But they see all the characteristics of being a modern person to befit them. 

				The  followers of the  Gülen Movement do not describe themselves as a political movement as some claim that they are. They absolutely refuse to be seen in that light. Gülen often talks about the debasing, corrupting, and polarizing influence of politics on people. The movement sees itself as the carrier of an offer for an ethical doctrine and a sense of  solidarity. It is not afraid to rid society of its tendency to become divided and closed off from the world. It is these same tendencies which limit a nation’s ability to compete internationally. 

				The movement has no revolutionary intentions or any political agenda of any kind. Gülen is defending the real revolution which takes place within each and every individual. He thinks that ethical, altruistic, industrious, and compassionate people can become the foundation of an ethical and productive society. Further, he believes that this is possible, only if we understand  religion in its purest form, not imprisoned in a cultural context, and if we conceive and interpret  religion in a way which allows humans to develop. He believes that the societies, which initiate change within themselves, can flow more easily in a world which is itself rapidly developing and changing. 

				II. The second answer to the question why Gülen’s teachings are so attractive to his follower is because the movement is on good terms with the authorities. It is clear that this movement is a  civil society project and not political. For this reason, it is not in a fight with political authorities nor other  civil society groups. 

				III. The final point contributing to the attractiveness of Gülen’s teachings is that it does not hold a coercive moral approach. 

				Morality and moral laws are not enforced by external forces. There are two types of ethics in Social Psychology: external and internal. The external ethics are the measures and types of behavior imposed on people from without. The individual obeys these rules and regulations only under the existence and observation of that authority. If somebody runs a red light when there are no police around, or if he thinks he can steal from the budget entrusted to him and get away with it, shows that a person has not internalized a sense of ethics. This reflects on the society as a whole, that this society views  morality as a set of official rules whose subjects are under observation and monitoring. Morality is achieved through the threat of an authority with a stick in its hand. In societies such as this, to the extent that the authority is weakened or becomes incapable of oversight, the disregard for the rules and social degeneration only progresses further. Moreover, if the government fails to treat the population equally and does not monitor it in order to prevent unfair action, the sense of  justice in the society weakens and ethical degeneration will lead to  violence. There is a  Turkish expression, “If meat is foul, you can salt it, but what if the salt is foul, too?” 

				For Gülen and his  followers, ethics should be a tool for  dialog with one’s self and in interpersonal relationships. There is no need for an external authority. It is enough for people to guard themselves and internalize their own code of ethics. One who cannot be true to himself can never be true to others. If the individuals of a community cannot be compassionate and empathetic, then any  dialog entered into would not come from a place of seeking common ground, but a place of self-interest. The resulting social landscape would not be based on  solidarity and  trust, but on egoism and  materialism. The future of such a society is always ambiguous. 

				9. The ethical considerations of Gülen and his movement are made up of what components?

				There are several components that make up Gülen’s ethical considerations:

				a. An appropriated and internalized ethics

				Gülen accepts the concept of internalized ethics and  morality. The  Gülen Movement sees ethics as a social phenomenon based on the individual. In the basis of this conception of ethics lies appropriated and internalized ethics. 

				As a man of  religion Gülen finds this conception in Islam but suggests that, in practice,  religion is not the only source of ethics, as the decisions that people make also have some voice in the matter. For Gülen, the  conscience is a bridge between faith and action. It has to be.

				Ethical principles and good conduct are acquired through education; and therefore, he places great importance on education. For Gülen, being educated and pious are together, neither independently, the key to pious living. Part of piety includes self-control and the process of trimming and training one’s carnal soul. In this training, a teacher can show the way, but it is the individual who must walk on this road. Whether he or she will be successful or not depends upon the will of the individual, and his or her efforts will finally be evaluated at the end of a lifelong struggle. Because of this, ethics, namely the vastness of  conscience, is a bond which unites the individual with society, and makes the two parts of a single whole.

				At this point, we are confronted with a seemingly perplexing concept in the Gülen  philosophy: the notion of a modern  Turkish Renaissance. As he developed his teachings, he stressed that an ethical, tolerant and just society would not waste its energy quarrelling or exhausting its resources through corruption. It would be a place where citizens could  trust each other, where they would give no attention to their differences, and therefore progress and advance in their business and in their work. 

				The idea that a  renaissance like the one which heralded the birth of Western civilization could be achieved in  Turkey is very attractive to the movement’s  followers. Gülen’s courage in submitting such a possibility is part of what distinguishes him from the other leaders and intellectuals of modern  Turkish society. 

				What is the source of this great  enthusiasm? For Gülen the matter is clear: the   love of God and obeying his commandments. To the extent that one obeys God’s commandments and purifies his heart, a kind of spiritual energy will come pouring out of him. This energy sooner or later will spread and a positive result will be obtained. The name of this spiritual energy is  tabligh (communication of the message).

				b. Tabligh

				Tabligh first starts with  enlightenment ( irshad). Enlightenment starts within the individual and continues until the person feels the presence of God in this world in the entirety of his own soul–body–action. The human who can achieve this mental  state is now both himself and all humanity. He is the person God created him to be. At this stage, the wholeness of the  Creator–created has been achieved. The one who is enlightened can also enlighten others. To accomplish this, he has to find those who also are searching for the straight path. As much as this invitation is delivered to the larger masses,  tabligh is spread. The individual quest for meaning is the struggle of the modern age. This struggle is not something which can be achieved by  violence or weapons. Indeed, the call of the  Gülen Movement in this regard is: Individuals should build a just, ethical and mutually supportive society without deceiving or exploiting each other; they should always help those in need, including with their education; and as a community, they should stand shoulder-to-shoulder with everyone else.

				Just like the message of the movement, the method to achieve it is also peaceful and nonviolent. The method starts with an invitation and continues with  irshad. The meaning of the invitation is this: If you want to be an upright and ethical person in the way of God, to be vast enough in  conscience as to accommodate all of humanity, then “Come!” In statements such as this an echo of  Rumi’s call can be heard in our era through the voice of the  Gülen Movement.

				c. Tabligh and  tamsil (representation)

				For Gülen, the practices which represent the  tabligh are just as important as the inspiration. Otherwise, even the most valuable ideals and the most beneficial thoughts could not go beyond abstract advices. Who can establish this bridge between thought and action? This question is about a phenomenon related to worldly talents and realities, as much as it is related to the organic wholeness between the one who offers his hands and the one who takes those hands (this refers to a famous Sufi practice in which the initiate holds the hands of the guide in order to initiate the process of a spiritual journey in   Sufism). Every process of  tabligh has an aspect related to  tamsil (representation). The one who makes the  tabligh should be able to represent in his own life the values and the knowledge he propagates at the same time. This means that the one who makes the  tabligh should be able to practice it, to live according to the values he preaches, and to execute in his life the ethical rules he defends. The carrier, if he cannot represent the value and the measure he carries, cannot impart them to others. Gülen finds this relationship in the sincere, emotional, and trustworthy bonds of the Prophets, the  Companions, and the Apostles. Otherwise, he believes, an ideal cannot turn into a movement, a movement into a cause, and a cause into an organizational activity. According to Gülen,  tabligh and  tamsil are the complementary parts of the same whole. He explains this relationship thus:

				Those who want to reform the world must first reform themselves. If they want to lead others to a better world, they must purify their inner worlds of hatred, rancor, and jealousy, and adorn their outer worlds with  virtue. The words of those who cannot control and discipline themselves, and who have not refined their feelings, may seem attractive and insightful at first. However, even if they somehow manage to inspire others, which they sometimes do, the sentiments they arouse will soon wither.20

				Gülen believes that the cause of all the chronic problems that we witness in the  Islamic world is the lack of the representation aspects of the rulers and leaders. It soon becomes obvious that those who claim to be saviors cannot save anyone, other than themselves. Those who follow them are heartbroken and lose  trust. According to Gülen,

				What is lacking in the  Islamic world is not  science, technology, or wealth. … All of these have influences of their own; but the most important aspect of all is the image that we give out as a believer. 

				The interpretation of Islam [by others] depends on our behavior and conduct. …

				… Further, just as we need the  Qur’an, the  Qur’an also needs us. It needs sincere people whose hearts have become the  Qur’an in order to express it. For all of its awe-inspiring glory, if there is no one to represent it, it can do little more than sit on a shelf. The  Qur’an has always served as a guide for people in the form of a concrete and unchanging soul, but there were times when its voice reverberated. It echoed across the four corners of the world. There were other times when it kept quiet, as if its lips were sealed, and it was locked in a drawer in the bedrooms, kept in velvet covers.21

				Gülen expresses a social message through religious discourse. He is a man of  religion and this is the language which comes naturally to him. He uses this discourse to communicate effectively the idea that those who receive the commandment of God and apply it in their lives can elevate our global community to a higher level. He states that the  Qur’an is too often hidden in a remote place, like expensive jewelry, divorced from daily life by those who do not appreciate its importance. The aim of this correct and courageous ascertainment is to stress the fact that it is because of the  ignorance of humans that this sacred text has not yet wielded the influence of directing life to a greater degree in society. The light is there, but it is the human who must accept the light or not. The human must be brought to maturity to choose the light; this is precisely the aim of  enlightenment and  tabligh. Gülen explains as follows:

				In brief, each one of us should work to provoke those who see us to say: “There could be no deceit behind this face.” We must inspire those to whom we are speaking to say that “If the force that is motivating these esteemed people of great moral character is their  religion, then their  religion cannot be a lie.”22

				d. Social unity and the ideal of coming together as a community

				When we examined the development of human social groups, we noted that we see groups forming by three different lines: the first by blood relations, the second by faith and the third, and historically the last one, by  nationalism or faith in the existence of an “imagined group.” The success of  nationalism depends on two conditions. First, the  state, before everything else, must meet the needs of  justice,  security,  equality, and welfare. And second, social differences should be reconciled through  equality,  freedom, and participation, and the law should reflect this social reconciliation. These are no small achievements, and they determine the difference between the developed and underdeveloped, between democratic and authoritarian, nations. Gülen has never accepted arrested development or authoritarianism for his country and society. 

				Ultimately, the success of  nationalism depends on the comprehensiveness and satisfying success of the  nation  state. Otherwise,  nationalism, as it is seen in many examples, could become a source of compulsion and unrest. The turmoil and polarization (as a result of  nationalism in this sense) could cause irreparable wounds in the soul of the society’s spirit and its life, and these wounds could easily be transferred from generation to generation. Gülen had seen this danger. Instead of watching the events hopelessly, like the majority of society, he has taken the responsibility of action onto his own shoulders. 

				The period during which his teachings took shape and began to spread was during the dark years of the ‘70s and ‘80s. It was a period during which the integrity of the  state diminished and when  nationalism lost its unifying character. Gülen recognized the need for a call to bring people together. He saw the practical value in the unifying effect of  religion during such a trying time. 

				This is a collective mission, one which does not exclude anyone and invites everyone to hear the call. Its success will be everyone’s and no one will earn anything by exploiting others. There is no other call like it in  Turkey. The implementation of it does not exist at all. The success of the movement to convert this call from potentiality into reality is there for anyone to see. It is not surprising for the movement to increase the number of its adherents and its effectiveness. What is surprising is that  nationalism and the nationalists do not derive any lesson from this success. 

				Gülen finds the  social  mobilization that he calls for in  religion, which he believes to be more comprehensive than any other  ideology. For this reason, he has interpreted Islam anew to address the circumstances of our time. He seeks to find in Islam the most soul-stirring rhetoric in order to generate  enthusiasm in  virtue and ethics. It should be no secret why Gülen’s teachings attract people who have lost hope and  trust, as they believe that such a call would make them acceptable before God. 

				He expresses the importance of his call as such:

				The Exalted  Creator and seeking His approval must have the first and foremost place in every activist’s perspective. … As for works undertaken to seek the Almighty’s approval—a particle can have the worth of the sun, a drop the worth of the sea, a second the worth of eternity. … If parents are educating their children properly, if a place of worship is rousing its community with thoughts of eternity, if a school is awakening hope and faith in its pupils, we can say that they are serving their purpose and are therefore sacred. If this is not the case, they are no more than devilish traps that divert us from the  truth.23

				This  philosophy provides a channel for those seeking meaning in their lives. It gives them direction that is both fulfilling and sincere.

				e. Supporting each other

				For Gülen, this principle is among the central values of his  philosophy. It is so important to him that if a  Turkish  renaissance does begin, it will be with this  virtue. This is the principle around which his movement has been formed, both in theory and in practice. This principle and its implementation make the  Gülen Movement both more effective and more tightly connected inside the movement than other religious movements. The members of the group are can always rely on help from other members, in all facets of life, from their education to owning businesses.

				f. Sacrifice

				In order for these principles to be more than an expression of good will, Gülen attaches great importance to the  virtue of self- sacrifice. According to him, there are many kinds of  sacrifice, such as saving money and bringing expenses and consumption down to a minimum level so that children can receive a good education. Those who have lifejackets are still food for sharks. It is better to focus on keeping the ship floating than surviving in the water. This is accomplished by protecting the  freedom, honor,  security, and wellbeing of others, as much as we protect these for ourselves. The true salvation is that of the whole society. To achieve this, every individual must  sacrifice. Sacrifice releases us from selfishness, greed, and jealousy. Indeed, what is the meaning of civilization, anyway? Shouldn’t we desire for everyone what we desire for ourselves and to share our acquisition with other members of society? Our individual and communal knowledge, wealth,  security,  respect, good manners, and faith can all be augmented in this way.

				The understanding of  solidarity and sharing requires a  mefkure (an ideal) in the words of Gülen, or a “ utopia” in the language of the social sciences. Societies lacking this ideal are like a ship with a broken rudder. They lose their direction in the vast ocean of history and, in the end, become shipwrecked. The critical question here is whether it is possible to perceive and portray this sense of  sacrifice as a humanist responsibility? According to Gülen, such a  sacrifice can be made only by altruistic people who seek nothing other than the pleasure of God and who bring their worldly expectations and pleasures to a minimum level.24 

				The participants of the movement consider Gülen to embody this  virtue. Their admiration for him not only stems from the fact that he satisfies them  spiritually, but also because he encourages them to be act positively on society. To the extent that they are successful, individually or collectively, their commitment to him increases. They also express that these sentiments find a mutual response in expressions of Gülen:

				Today, we do not need just anybody. We need those who can say, “I am ready to be in the flames of Hellfire for the material and spiritual happiness of my people.” They delight in setting aside personal interests and selfishness, in destroying their carnal souls in the path of God and the nation, by holding fire in their hands, lighting torches everywhere in order to struggle against  ignorance and injustice, equipped only with their faith and their determination, to help those who have been left behind, by forgetting the desire for living, pushing forward with the pleasure of enabling others to live.25

				He often stresses the role of the ideal in inspiring others to good work. Leaders must not only vocalize an ideal but also orient people to that ideal. He explains it like this:

				In my opinion, nowadays our society needs the heroes of ideals at this scale. The heroes of ideals who first extended the hands of mercy to our own nation, but then every time they open their hands to their Lord, praying for the goodness and well-being of others. Since others are incapable of meeting such a need, as a necessary consequence of where we are standing, expressing it, first starting form we are again left to us.26

				In order to deserve this trait, the leaders have to  sacrifice and exhibit modesty. Again in his words: “The bearer of an ideal burns like a lone candle in the darkness and illuminates and enlightens the others around him.”27 And, “A true friend, even at the exit of Hell or at the entrance of Heaven, would know how to say, ‘Please, after you!’”28 Gülen calls the people who are equipped with these merits as the “architects of souls.” If these people are not in majority or are not effective, there is no hope for salvation or societal revival. 

				g. The incredible resemblance of serving God and the people

				A person takes refuge in God for personal salvation. He is a citizen of a country and a member of a society as much as a servant of God. He is a social creature. Social salvation is possible only with the help of other citizens. A global problem that endangers life on earth, such as global warming or the pollution of our natural resources, requires the cooperation of all humans and their sacrifices. The traditions of  Rumi and  Yunus Emre that exist in our culture point directly to this idea. The notion of loving the created for the sake of the  Creator and that every service we provide to others is actually serving God has a central importance in the  philosophy of Gülen. The one who is dedicated to God should prove this dedication by serving others. In Islam, the source of every kind of  love is the  Creator Almighty. For this reason, the  spirit of devotion to God is the strongest motivation for the service to humanity. The  spirit of devotion reminds us of  respect, modesty, and embracing of all of God’s creatures, without discrimination. In the eyes of Gülen, the one who is under the impact of this sentiment is:

				They are completely outside of the divisive, quarrelsome considerations like “us,” “them,” “ours” and do not have an implicit or explicit, overt or covert problems. Without these petty distractions, they could spend all their days thinking of ways to be helpful to the people around them. They would be extraordinarily careful not to generate any friction with the society in which they are living. When they encounter the problems in society, they act not as a warrior but as a guide. They act virtuously in order to call people back to their virtues. They stay away from the thoughts of politics or domination, or rule in any form or shape. 

				Knowledge, the persistent use of knowledge, a firm ethical foundation, and its employment in every sphere of life and a virtuous faith are their fundamental characteristics.29

				In Gülen’s teachings, individual salvation and communal salvation are two inseparable components of the same process. What is the motivational source of this “ metaphysical tension” as he refers to it? Without any hesitation, Gülen says “the   love of God.”30 But this  love does not make one to face his mind and soul only on the hereafter. It calls the individual to engage the world through his intelligence, his willpower, and his internal compass. This is how, for Gülen, the   love of God accommodates both the worldly and the other worldly. He does not give priority to one over the other. This approach conceives the human together with God and the individual together with society.

				The reason that the “Gülen Thought” appears meaningful and realistic to his  followers is that, to a great extent, his inspirations and encouragements guiding e their lives overlap with their life experiences. The idea that the individual can develop himself and become wealthy by using his intelligence and free will and at the same time please the  Creator is very attractive to modern social segments.

				These characteristics make the  Gülen Movement distinctive from other faith-based movements, which are in conflict with  modernity and some of which, even express their rejection of  modernity through  violence. What makes the Gülen movement effective is its link with the rising classes of  Turkey and the importance it places on  science and knowledge, which are among the most powerful agents of change in the world. Ironically, many movements directly oppose  science for exactly this reason. For him, however,  science is the external manifestation of the intelligence and creativity given to man by God. As long as it is respectful to the  Divine Order,  science is an expansion of  Divine Knowledge. 

				Gülen’s thoughts on the subject can be summarized as follows: God has given each of his servants a different face, voice, genetic structure, intelligence and set of talents. This is evidence that He intended for us to be different from each other. Thus, individual differences do not contradict  Divine Order, as long as the individual is not selfish and arrogant. When an individual is selfish, harmony—which can be referred to in the seemingly contradictory phrase of “unity through diversity”—is threatened. The deeds of this type of individual turn into a futile, fruitless, and selfish  materialism. This is also a part of his understanding of  morality. 

				True  sacrifice is not an ordinary  sacrifice. It is the devotion of his entire being to the realization of the ideal that he has chosen. He also sees this as a yardstick of his piety. The efforts of the faithful and their generosity in sharing their acquisitions should not be without a defined purpose. It must be guided by intelligent aims. One end extends to the divine and the well-being of the soul and the other to the establishment of a better world and the well-being of all people. If an ideal is not shared by the community at large, it will never be realized. It must be spread. This is where  tabligh comes into play. 

				Sacrifice, too, is one of the most important traits of the men of  tabligh. Those who do not accept and internalize “ sacrifice” from the outset can never become the leader of a cause. The leader of a cause must be ready to abandon his property, his position, his fame … at the drop of a hat. All of the things that most people are greatly attached to and accept as the purpose of their lives, he has no use for. With this degree of commitment, there is no doubt that the cause can be realized.31

				When one sees the “ Gülen schools and universities” that have been established in various countries or meets one of the hundreds of teachers and administrators who have dedicated their lives to the values of  solidarity, knowledge, and  respect of other people no matter what their color,  religion, ethnicity or nationality, one cannot help but to be impressed. Why else would these people travel into the remote corners of  Asia or the jungles of   Africa? With what kind of devotion and faith do they go there and offer a service on behalf of humanity? The question then arises: Is there another civic organization that can carry the influence and culture of  Turkey beyond its borders, as effectively and on such a large scale as this one? There is not. How does the  Gülen Movement achieve this? By believing in their cause and knowing that they are fulfilling their obligation to worship their  Creator and serve His creatures at the same time. 

				10. Does Gülen see himself as simply the representative of an Islamic teaching, or is he the carrier of a  philosophy centered on the “human,” which is a larger mission that also includes the former?

				The answer to this question is implicit in the previous answer. But this time, partially because of Gülen’s character and partially because of the things accomplished in the name of the service, he approaches the matter from a different angle. According to him, those who write the history of this movement are going to attribute its greatest aspects to different causes, ignoring that the main cause is the  consent of God.32

				Preconceived notions and biases repeatedly obstruct the  philosophy before it has a chance to explain itself. For Gülen and the members of his community, this  state of affairs has always been a source of pain and difficulty. For this reason, they are always careful to explain what they were doing and why they were doing it. Regarding this matter, he states:

				When our government gave permission for private schools to be established, a wave of people, rather than spinning away their days and wealth on summer and winter houses, chose to spend their energy in the service of their people. They did this not only for their country, but for all humanity and they did it with the  enthusiasm that comes with an act of devotion. It would be impossible for me to know of all of the schools these  volunteers have opened within  Turkey and abroad. Not only do I not know most of the companies who have established these schools, as someone must advised me to record, I do not even know which schools are where. As far as I can tell from the media, it is common knowledge that these schools have opened in nearly every country where the opening of a school is permitted, excluding such places as  Iran,  Syria, and  Saudi Arabia. From  Azerbaijan to the  Philippines, from  Petersburg, the capital of the czarist   Russia, from  Moscow, the capital of Communist   Russia, through the help of the  Jewish businessman  Üzeyir Garih, to the one opened in  Yakutsk, they have proven to have the capacity to spring up.33

				Even if only one tenth of what I am saying was inaccurate, I would still fear for its accountability, because in the end I will answer to God. Only God knows the role that I have played in the hundreds of schools that have been established. I did my part to encourage it for a short time, but the matter has grown with ten times the force of what I put into it. I have no contribution there. In fact, taking credit for even one tenth of the planning that was involved would be disrespect to that service. It would be disrespect to the labors of many people. Let someone else be unfair in this way, and overlook the good work that has been done. Let someone else say that there are a handful of people who carry all of the influence of this movement, rather than the movement itself which carries its industry and passion as a banner in a national struggle. No matter who says it, it will still be untrue.

				… Something great is happening. Those who do not see it are welcome to go on not seeing. In my opinion, for the  Turkish nation, a new era of prosperity has begun. God is accomplishing this through the hands of people whose names and faces we will never know. Though I may have advised that this might be a preferable direction, the matter has gone many times further than that. I am not convinced that I was significantly influential in this area, either. Maybe the nation is uniting around simply the reasonability of the idea. You propose an idea, it implies a certain kind of future, and then if it bears observable fruit and the people can see no drawback, why shouldn’t the nation flock to it?34

				Everything that Gülen has said so far is in alignment with his ideas about  religion,  morality, and community. However, after the other  Turkic Republics freed themselves from the Soviet yoke and he advised them to seek out a place for themselves in the international system, can this also be explained in the same terms? He sees great benefits to be reaped from establishing cultural, economic, and spiritual relationships with the Turkic world. Since the late ‘80s, Gülen has been calling for businessmen, educators, and entrepreneurs who have the opportunity to establish a new life to settle in  Central  Asia. He more generally called on them to spread to the four corners of the world, establish families, and represent  Turkish and Islamic culture in the societies they join. This call has multiplied  Turkish influence on the world. After losing their Empire, the Turks were never again as influential as they are now. Hundreds of schools have been opened and thousands of businesses have been established. From these schools, tens of thousands of students have graduated and as they took their places in their respective countries, became voluntary ambassadors for  Turkey. Businesses established by Turks abroad have opened places of work for other businessmen and technicians arriving from  Turkey.  Turkey has become the subject of discussion in the world as a country providing capital.  Turkish language and culture are carried to these countries. This culture then mixes with local culture and a new synthesis is produced. These schools and social activities have added to Gülen’s understanding of the ideal person and of  morality. 

				In this big mission, there is also a personal side:

				Since my childhood,  Central  Asia was always in my prayers. The opportunity to embrace our fellow Muslims and Turks always seemed to me that it would be the cause for great celebration. There was a time when I advised from the pulpit that all businessmen, traders, industrialists and all of our friends go there.35

				When asked why he has not visited these places and seen the work that his friends and  followers had accomplished, Gülen responds: 

				If we think in Sufi terms, one should not pursue mundane pleasures in this world. According to my  philosophy, one should not even seek the spiritual pleasure which might be derived from the knowledge of God and the acts of worship. Even so, as a human, I had a desire to see with my own eyes the work of those who nobly work mostly without salaries, as laborers, scholars, diplomats, or whatever professional the task at hand calls for. For reasons known only to Him, God did not give me the opportunity to taste these pleasures.36

				He also makes a personal point:

				In actual fact, to this movement which has become the property of the nation, my contribution is very little. Despite this  truth, I am afraid that if I were to go to these places, there would be a misconception that I am somehow the author of all of those things done by these good people. I am concerned that people would assume that it was my thoughts and ideas that are the driving force behind these great works, rather than the devotion and  enthusiasm of the people.

				Besides, people in general have a tendency to attribute the successes of others to the person who appears to be at the helm. I was also worried about what some might say. I was afraid to do anything that may provoke a reaction from certain portions of the population in those places. They might say, “Behind this is so and so,” “They have a hidden agenda,” or other similar things even though they do not say it openly or explicitly. In this situation, I have buried my desires in my chest in order to keep an even keel and not to overshadow the services of our friends. 

				On a smaller point, if I packed up and went to the Turkic world as if I was the architect of what has been done there, people would look at me in the street and embrace me. These kinds of things do not seem natural to me.37

				We can hear in his words the genuine desire to carry the spiritual values and the culture of his country to other communities of the world, no matter what their ethnicity or  religion may be. Beneath that umbrella idea is the desire to have first an emotional, and then a concrete cultural and commercial connection with  Central  Asia. This is a significant need which he has felt since his childhood, as he feels this area of the world is where the roots of  Turkish culture lay. For this reason, Gülen advised all who would listen that they first go to  Asia and then open up to the rest of the world.

				He believes that Islam has a universal message which can be transformed into a broad humanistic  philosophy. He feels that this  philosophy could be used to kindle the sense of  solidarity which has been in decline and then spread it to the world. 

				11. Compared to the Arab interpretation of Islam, does Gülen offer a  Turkish interpretation of Islam?

				Gülen reminds us before answering this question that the foundation of his thought are the statements of the Prophet and his actions. He then draws attention to why and how the movement that he inspired was influenced by the way the Turks once lived and by the  Turkish understanding of administration and its application historically. 

				For instance, he provides examples from the lives of the Prophet and his  Companions: 

				They used every opportunity that they could to reach people; they became close to people in the meetings that they held and the banquets they threw and then, they explained their message to them. They never waited for the people to come to them; they always went to the needy themselves. Just like they did in the following periods, during the  Four Rightly Guided Caliphs, they behaved in the same way. Even in conquest, the Muslims did not destroy churches or synagogues, they never touched the rights of the minorities, and they did not constrain  freedom of thought.  Salahuddin al-Ayyubi,  Alparslan,  Kılıçarslan and later,   Fatih the Conqueror,  Selim the Grim, and   Süleyman the Magnificent all behaved in the same way. They protected everyone within their power without making distinguishing between religions, languages, or races.

				… Our ancestors left us such a heritage that today we are proud of them. In  Sarajevo,  Macedonia,  Greece,  Bulgaria, or any other place where they ruled, they did not oppress any group and did not force anyone to change  religion or language. The displayed democratic sensibilities well beyond what we have today. They accessed people’s hearts and minds by using the vehicle of  tolerance and understanding. Therefore, our basic texts as well as historical experience show that  tolerance and  dialog did not begin with our generation. It is the core of our past and the result of it. It is a duty and a task. It is no one’s product as a result of his own  compassion and mercy; it is the consequence of the mercy and  compassion of Islam. The virtues which cause those who meet them to say, “You are different” stem from the essence of Islam, the Book [the  Qur’an], the Sunnah [deeds and saying of the Prophet], and the aspect of  religion which is open to interpretation.38

				Tolerance, according to Gülen, is the ability to have unity in diversity and not to exclude any person or group because of  religion or culture. It is not based on the Muslim ruler’s personal abilities or goodness but on “firm, solid and durable sources,” (Islamic sources) shaping his style of administration. One typical example often cited by Gülen is the “  Constitution of  Medina” (622 AD). This document is a social contract in which different religious groups participated as equal partners. It is a legal text whereby the rights of all groups were under record and through which they all came together around a common administration and a system of  justice. By making reference to the   Constitution of  Medina, Gülen implies that Muslims today can live in  peace and  tolerance in a constitutional system which is based on legal  equality. He views the establishment of such a system “as a duty for all Muslims.” He also sees his  followers, who act as volunteer ambassadors of culture in many different countries and who according to his teachings, as the people in the position to carry out that duty.39

				Up until this point, we see that Gülen finds the action of carrying a  dialog of  tolerance and the common values of humanity to other countries and peoples in the vessel of  religion. Is there any significance to be attributed to the fact that those who carry out this duty are Turks? This question leads us to another question: Is there such a thing as “ Turkish Islam”?

				The concept of  Turkish Islam might seem to contradict the notion of the universality of Islam. However, culture is an undeniable sociological reality. Yes, Islam is a universal  religion, but the Turks (as did other peoples) accepted Islam, while still retaining their own customs and traditions.  Turkey has a special place in the  Islamic world, as do other Muslim societies. 

				The Turks accepted Islam early and they became a new rising civilization in the 9th century.  Samarkand,  Tashkent, and  Bukhara produced eminent scholars such as  Bukhari and the  Tirmidhi. These scholars had important roles in the spread of Islam in the  Turkish world and elsewhere. When Islam reached  Anatolia, it mixed with  Turkish culture and a new  Turkish expression of Islam was born. 

				After accepting Islam, the Turks elevated their culture, which was already “civilized,” to a higher level by employing, for example, Islam’s universal message of  tolerance for all humanity. Many thinkers and scholars among the Asian Turks emerged as a result of this cultural overlap.  Bukhari,  Molla Husrev,  Molla Gurani,  Merginani were all raised in  Asia. With the contributions and help of these people, Islam came to  Anatolia. The  Turkish states of the Seljuks and the Ottomans practiced Islam demonstrated by with their exercise of power,  justice and their pluralistic administrations; they also made elaborate records of their practices. To an extent,  Turkish Islam owes its richness and peculiarity to  Asia. This history explains the place of  Asia in Gülen’s thought, as well as why the  Gülen Movement has given priority to  Asia. A spiritual debt is being repaid. Yes, Islam was born in  Mecca and  Medina but, 

				We owe a great deal to  Central  Asia, either in the field of  Tafsir or  Fiqh, or the  renaissance which was carried out in the 4th and 5th centuries AH [11th and 12th centuries CE]. In the parts of  religion open to interpretation, we have in our hands the Book, the Sunnah, the consensus of the  Ummah [the global community of Muslim believers], and the analytical reasoning of the scholars. However, it cannot be denied that a society’s ethical base, its psychological structure, and the  state of the socio-economic situation all have their impact on the field of  qiyas [analytical reasoning]. Social structure in general has a strong influence as well.  Turkish people interpreted the aspects which are open to the Book and the Sunnah in this way. They understood the “consensus” that way. For this reason, and also because it was ruled by the great empires, it has developed a style and practice of its own, different from those of other Muslim nations. In this sense, it is acceptable to talk about  Turkish Islam. 

				Another aspect of this issue is that with us, Islam, in addition to the Book and the Sunnah, is more open to personal spiritual development. In addition to the handling of the spiritual aspect of Islam, we have a different approach to the natural sciences. All these develop together in partnership. We always retained the takyas [  dervish lodges] and zawiyas [facility and retreat centers] along with the fiqh schools. This naturally brings about a distinction from other Islamic cultures.40

				Gülen cannot find the same  respect for  science and spirituality in other regions of the  Islamic world, as it is observable in  Turkey. Indeed, he proposes that most Muslim nations or communities are closed off to this idea: 

				Fanaticism is widespread in even the simplest practices of Islam. I saw it in the  USA, other parts of the Western hemisphere,  Australia, and the Arab world. They hold to an understanding so rigid that it will continue to provoke backlashes from other nations for as long as it is continued. They fight constantly over details. … If we are so inflexible even on matters of detail, how will we ever explain Islam to others? When I see reports of these sorts of events, I always think to myself, “I wish we could bring Islam as the Turks understand it to these places.” Though they think they are serving Islam, such fanatical people do Islam a great disservice. What’s worse is that this understanding is not what the Prophet commanded. He said: “Bring them good news. Do not scare them away.” These people scare others away. “Facilitate, do not obstruct,” the Messenger of God said. These people obstruct. They do not give good news, or facilitate. They make the way difficult and meaningless. This is another angle from which we can understand a  Turkish Islamic  identity from the perspective of the universality of Islam. When the expression “ Turkish Islam” is used, then “Kurdish Islam,” “ Persian Islam,” and “Arab Islam” also emerge. All of these together complicate the matter further.41 

				Gülen differentiates between  religion as a system of faith and its practice as a result of historical, cultural, and sociological conditions. By doing this, he calls our attention to the importance of purifying  religion from ethnic differences, but at the same time understanding that it is introduced into certain periods and certain places within the context of historical and sociological conditions. 

				Despite this need for purification, he is content with the expression of a  Turkish Islam:

				This nation has represented this  religion deservedly and correctly and left behind an important heritage. For this reason it could be assessed from a historical perspective, too. There are moments in history which we treat as a hump on humanity’s back. We always try to get rid of it, to free ourselves of it. There are other moments which signify honor and we wear like a medallion carried around the neck. We take pride in them.42

				Gülen is adamant that  Turkey not become another  Iran or  Algeria. He also holds to a position of warning similar to that of former Prime Minister Bülent  Ecevit: He also recognizes that there are “secularist fanatics” in  Turkey:

				Every belief has fanatics, and secularism is no exception. All it takes for fanaticism to take place is for one to refuse to recognize any  truth other than their own. Of course there are secular fanatics and just like any other fanatic, they are so confident that they will replace  truth with brute force, and seek to enforce everything they believe simply through power.43

				Continuing, Gülen assesses the relationship between rights, power, and  justice in the following way:

				Right makes might. Might does not make right. But the tyranny of power is beyond that. It rebels even against common sense. It rebels against perfect  logic. Those who are able to have power use brute force for things which could be solved with reasoning and  dialog and a little patience. This is what we experienced in the 20th century. To me, this is the problem with  Algeria. There is a serious conflict of values between the communities. The reference of one segment is its  religion. But I wonder whether the timing is correct in some words and ideas. This will keep historians and sociologists busy in the future. But in some ways, the powerful feel that they are justified by their power. They erase their  logic and reasoning and seek to beat their problems into submission. Then later, the other side will be portrayed as terrorists in order to legitimize the force that was used.44

				Gülen refuses every kind of fanaticism and believes absolutely in  pluralism. The paradigm, which is supposed to be democratic, is transformed into a sacred enigma, then is enforced by tyranny and finally morphs into dogmatism. The society in question becomes politicized and then extremely polarized. The  dialog degenerates from a competition of ideas to a brawl of dogmas. Gülen attributes the polarization and tensions which are experienced in  Turkey today to some extent to the war between these dogmas. 

				A dogmatic front is fighting against another one. All of them are rigid. All are coercive and unfortunately, all of them have spread to the general population.

				In order for society to be freed from this polarization, the moderates who hold a majority must maintain their calm and stay out of the fight. Only they can soften the extremities and bring together the majority at the reasonable. This moderate conduct could bring  Turkey back into a climate of  tolerance,  dialog, understanding each other, mutual  respect, and accepting the differences. When this is done,  Turkey could present to the world an important example of  peace and  democracy.45

				Turks have been Muslims for ten centuries. As they expanded from  Anatolia to  Europe, they inherited the Greco-Roman civilization, which was the basis of the ancient world. They successfully ruled an empire through the synthesis of a culture brought from  Asia, the spirituality and the law of Islam, and the  universal values of Western civilization. The  Ottoman Empire was a mosaic of races, faiths, and states. Its employment of  pluralism allowed it to run this gigantic engine for centuries. What is the philosophical foundation of this practice? According to Gülen, it is the principles and values of Islam under the circumstances of time, along with developing a system of administration that met the needs of the society. 

				The  Qur’an states that God created humans in different genders, colors, races, talents, and languages (An-Nisa 4:1; Al-Hujurat 49:13). God has left to us the responsibility of the administration of these differences. For this, first we have to know and understand each other. It is only when people know and  trust each other that cooperation can emerge. Unity and wholeness are born out of effort and understanding. Peace and civilization develop to the extent that these efforts to understand each other are successful. The  Ottoman Empire understood this relationship very well and built an empire out of many races, religions, and states. Gülen places great importance on the example of the Ottomans and sees and presents it as a bright period for  Turkish Islam and indeed, the world. 

				Gülen claims that it is only possible to administer such a heterogeneous  state with a healthy and developing  rule of law and scientific knowledge. Therefore,  Turkish Islam does not shy away from  science. Law is a discipline that must continually develop in order to accommodate changing circumstances. For this reason, numerous scholars in our history and teachings of fiqh have left us a rich heritage for today. 

				Starting from the perspective of   Said Nursi,   Ali Ünal (who researched Gülen’s thoughts) adds the following comments to this assessment: 

				 Turkish Islamic jurisprudence [fiqh] and the form of its implementation consist of different approaches, depending on people, time, and circumstances. Here what matters is not absoluteness, but relativity. Making a relative  truth into an absolute one and trying to apply it to every time, person, and condition will cause quarrel and conflict among Muslims.46

				Law is a critical element of  Turkish Islam. The Ottomans, who wanted to implement Islam in every aspect of life established states in which different faiths, world-views, cultures, and races lived together peacefully. This resulted in their developing a vast and comprehensive legal system.  Ottoman lawyers were helpful in developing Hanafi law as well as standard  Ottoman law. 

				Islamic jurisprudence had shown another important opening in the Ottomans and during the reign of  Kanuni [  Süleyman the Magnificent], in 1537. Sultan Süleyman had permitted   Abu’s Suud Efendi to utilize the interpretations of mujtahids [expounders of Islamic laws] with backgrounds in different creeds … and this resulted in the composition of laws which earned Süleyman the title “ Kanuni” [the lawgiver]. In the foundations of these laws and in the code of laws lies the idea that in the works of the  state one does not absolutely have to be loyal to a sect, but to be able to utilize the viewpoint of a particular  mujtahid. In brief, Islamic law developed in the hands of the Turks in such a way that we do not witness in the history of other nations.47

				Even if they belonged to the same  religion, the character of every society, race, or tribe, the social, economic, political and physical conditions in which they operate, in the practice of that  religion, it gave way to developing different molds and models.48

				At this point, Ünal gives many different daily practices from the Kurdish and Bosnian groups to arrive at this judgment: 

				In the  Turkish Islamic society it has to be recorded the existence of different traditions and lifestyles due to the geographical environment and historical courses, as much as racial factors.49

				There are fields that Islam, without taking directly into its own field, but leaving to time, circumstances, dispositions, moods, and temperaments. For instance, Islam does not offer a form of  state valid for all times; instead it establishes general principles of administration. It could be said there is not any rule for architecture; maybe it bans only wastefulness and luxury. In dressing, what parts of the body and how they have to be covered, and the main principle in this matter it lays. But it does not dwell on the form, color, design, and fabric. In the field of  literature, it brings forth the abstract beauty; it admonishes loyalty to the fairness and the  truth; while describing the universe, it sees it as a divine  art and preaches the knowledge of the  Creator.50

				In short, every nation has its own culture and developed under its own circumstances. Just as it is possible to talk about being a Muslim of an Arab,  Persian, or any other nation, Gülen is not disturbed by the expression, “being a Muslim of  Turkey” or “ Turkish Muslim.” In Ünal’s words,

				This is so, because Islam was born in  Mecca and  Medina, spread swiftly and taking under its influence the cultures and civilizations it encountered everywhere, it brought into being totally new composition of a culture and a civilization. By  virtue of this fact it did not have any difficulty at all to mold the native peoples of the conquered lands in their essential and original formations. While on the one hand, it chiseled its own essential elements into the geography and the lives of nations, on the other hand, it never hesitated to borrow the elements from other cultures which are not in conflict with its own essentials. This way it spread faster and was accepted easily as well as it continually enriched its universal content, renewed it, and developed it.51

				One of the most important successes of  Turkish history is that when  Turkish culture and the universality of Islam merged, the  Ottoman Empire, through  tolerance and inclusion, was able to unite culturally and racially distinct states and peoples, resulting in a thriving civilization that lasted for centuries.

				12. What are the role and the function of   Sufism in the teachings of Gülen? Since this approach opposes fanatical  traditionalism, the label which  religion is immediately imprisoned with under authoritarian regimes, does it carry the seeds of  democracy?

				Gülen is a thinker and a man of  religion close to   Sufism, but in his nomenclature, this concept becomes “lifestyle based on heart and soul.” He often refers to the spiritual life of the Prophet in his writings and sermons. In these references, he draws our attention to the fact that some Muslim thinkers view   Sufism as a source of inspiration for heretical currents. When he was asked to give a definition of   Sufism, Gülen replied, 

				  Sufism is the spiritual life of Islam. In no period, those who represent Islam along the line of Ahl al-Sunnah wa’l Jama’a [  Sunni way of belief] were outside that spirit and meaning. Tariqa is a set of disciplines within the thought of   Sufism, by going to the core of  religion, aims at earning the pleasure of God, therefore the bliss of this world as well as the next. 

				  Sufism was a lived experience in the   Age of Happiness; and later it was systematized by those whom we might call rijali tariqa [important figures of tariqa] according to the character, spiritual disposition, and understanding of each. This is a normal act. At this moment, if I were able to read the hearts and minds of people, I would have given them this kind of duties according to their talents and capabilities within the criteria of the Sunnah. In reality what the sheikhs [Sufi masters] do is not different from that. According to the characters, their social standings, their general structure, by giving responsibilities in conformity with the spirit of  religion, having everyone to progress  spiritually according to their talents and capabilities, has aimed at to make real the necessary corollary of “the purpose in the creation of mankind is to become  insan-ı kamil [the perfect human].” Now this is what   Sufism is all about.52

				Gülen responds to those who call his system of thought and teachings “an unnamed Sufi movement” as follows: 

				If by that, it is meant the people who are in the path of approaching God trying to get close to Him or who are after becoming  insan-ı kamil, this would be correct, and in this sense, there is no believer who is not a Sufi or on the way to becoming one. But if by that it is meant either because of the differences of the addressees or those who represent it in terms of making it into a Sufi order and present it to the public as such, then these activities are neither   Sufism nor a Sufi order.53

				Moreover, Gülen says in the context of Sufi thought, the  Turkish interpretation of Islam carries a special flavor. According to him, 

				  Sufism is a discipline appropriating as its subject matter the spiritual aspect of Islam. It is an interpretation the  metaphysical aspect of which is very dominant. Sufi training exists in every sector of our society, to an extent. Everyone has had a share from it. The impact of   Sufism on the  Turkish society is more, compared to other places in the  Islamic world. The understanding based on considering oneself inferior to everyone, and everyone superior, preferring everyone to oneself, were gifted to this society by the people of   Sufism like Ahmad  Yasawi,  Yunus Emre, Mawlana Jalaluddin  Rumi, and  Haji Bektash Veli. … That soft, embracing understanding and conduct has an important place in the sight of God and in the life of the society a unifying factor. Although he is not from the people of   Sufism, the same understanding and  morality was represented by  Bediüzzaman, one of the eminent scholars of the last century. He says, “I have forgiven those who oppressed me, sending me from town to town, accusing me with many charges, trying to convict me, and preparing places for me in the dungeons.”54

				According to Gülen, this understanding exists with almost all of the members of  Turkish society, at least potentially, and is ready to emerge at any moment. He sees this in a relation with the  Turkish culture and stresses that every faith system develops an organic (give and take) relationship with the cultural setting in which it exists. 

				About the relationships between   Sufism and   Sufi orders, Gülen explains:

				  Sufism is a name given later on to the act of studying and researching as a scientific matter the spiritual side of what should be considered as the essence of Islam. What is important is performing the good deeds which belong to heart like  zuhd [asceticism],  taqwa [piety; the conscious performance of good and avoidance of evil],  ihsan [perfect goodness], and  marifat [spiritual knowledge of God]. This is inseparable part of Islam.

				Religious orders on the other hand, as a little institutionalized form of this spiritual aspect of Islam, had emerged five centuries after our Prophet. I have  respect for the   Sufi orders in terms of their goals, and in general, the positive functions they performed in history. But today do the   Sufi orders conform to the needs of the age, should they exist or not? These can be open to discussion. But no Muslim can stay aloof to the aspect of Islam which is its essence, sustaining the faith, as a road guiding one to perfection, its spiritual aspect, namely   Sufism. Every human organizes his life according to the pleasure of God; tries to live in the direction He desires. He would and should take as the ultimate goal to worship Him as if seeing Him and in the end to become a morally perfect human being. In order to realize these, it is not even necessary to have   Sufi orders.55

				In the period following the founding of the  Turkish republic in 1923,   Sufi orders and   dervish lodges were banned. Gülen was asked to comment about this: 

				From the general decay in the declining period of the  Ottoman Empire, the   Sufi orders,   dervish lodges, and the  religious schools had their share, too. They became incapable of performing their real functions. The same thing was experienced in the army, as well. In the  Ottoman period, against all the innovations and reforms the  Janissaries, sometimes taking along with them the  religious schools, had reacted negatively. The rebellion of  Patrona Halil, and in some other rebellions, this is the case. As for the  religious schools, for instance for a period  Kadızadeliler, as it were, became the representatives of the backwardness, and acted that way. In short, from the general decline of the Ottomans, all the institutions had their share, the military, the academics namely the  religious schools and the   dervish lodges. The same thing can happen today. As the decay is experienced in the   Sufi orders, and as we witness, it could be experienced in the schools for civil servants, and in some other vital institutions. 

				In the years the republic was founded, they had gone after the decay in the   dervish lodges, the retreat centers, and the  religious schools; for both to deal with this and also to deal with the rebellions here and there, the  Courts of Independence were established. But in both these courts and in the conduct displayed against the decaying from time to time extremities and exaggerations took place. These should be evaluated within the context of that period and the reaction which occurred as a result of it. That day what the  state was against was not   Sufism, it couldn’t be. Because   Sufism is the vocation of living Islam the best way, practicing Islam at individual level, and becoming a perfect human being. It is the vocation of sincerity, honesty, and the piety. But if under this name, the  science and new developments are opposed and  state is prevented, then the  state takes necessary measures to deal with it within the accepted boundaries. Otherwise it would not be right in its interference.56

				This analysis of Gülen also extends to the debate “religionist vs. laicist,” which occupies lately most of the discussions among the  Turkish public and the media. 

				As there is  obscurantism in  religion there can be  obscurantism in the reaction against  religion. No one can say anything to those who accept secularism in the legal sense. For those who make secularism into an  ideology, who makes it into an element of fight, they are giving the name “laicist” or “laicist obscurantist.” 

				Therefore, although I dislike the term and do not use it personally, I find them inappropriate for my manner of style in my speeches; unfortunately these kinds of people exist. For that reason, … we should be, as a  state and as a society, soft, tolerant, open to  dialog, respectful for the differences, but bring to the fore the things we can agree on, peaceful and never go outside the boundaries of law.57

				13. Can the  Gülen Movement be characterized as a Sufi order? Is it possible to call it a Sufi order considering the teachings regarding the spiritual realm and practices of daily life? 

				Although the basic dynamics of the  Gülen Movement and the dynamics of the classical Sufi traditions appear similar, in terms of organization as a civil initiative and in terms of the form acculturation (the basic values and their applications), the movement differs from Sufi organizations. The  Gülen Movement can partially be analyzed through the concept of “worldly asceticism,” a concept that Max  Weber developed in his analyses of  Protestantism and Asian religions, but in reality, it is a movement organized with civil initiatives. There are many concepts in the classical   Sufism such as modesty,  sacrifice,  altruism, the spirit of commitment and devotion, to be with God while living among the people, to live for the goodness of others, giving service in return for nothing, and the depth of the heart, soul, and spiritual life, expecting no reward in intention or action. Many of these concepts take their place among the intellectual and practical dynamics of the movement. But unlike what it is in   Sufi orders, this does not take its direction only towards the internal aspect of the person. As much as it is directed toward the internal, it is also directed towards the outside and the social. For this reason, the religious depth and the consciousness of being the servant of God are more comprehensive and carry social goals.  Weber, in his conceptualization, considers this as “rationalization of the religious and social relations.” In fact, even  Weber’s analysis is not comprehensive enough and does not cover the entirety of the  Gülen Movement’s rational and social dynamics. 

				  Sufi orders deal with private and intimate aspects. It makes the person (initiate) aloof towards the worldly. It extracts the person from the social life and directs him or her towards the individual, private, and spiritual experiences and sufferings. Even if the order does not cut off the relationship of the individual from social life completely, the initiate is held in a rigid, more resistant discipline, as far as opening up to outsiders. The  Gülen Movement carries a social content in the line of  Rumi, Yunus and  Yasawi, rather than an institutionalized Sufi order. In the  Gülen Movement, the “religious sentiment” and the “social action” move together in great harmony. The internal purification, improvement, the effort for understanding, comprehension, and  enlightenment are necessary to reach the  Creator, but reaching to the “created” and extending helping hands to them are also necessary, necessary for being a good servant of God, necessary to be pious. The person who unites both of these in self becomes a perfect man. There is not a discontinuity between the person’s religious and social world. To benefit from the worldly blessings at a minimum level or not to be extreme makes the person individually mature and improved, but it might also direct him or her to feel socially the same way with others and act in tandem. This, in turn, might result in the partnership in the ideal and action (participation in the social with similar sentiments and goals).

				The  Gülen Movement’s approach—which does not distinguish categorically the human from the society, the religious and the social behavior and therefore, does not break the wholeness of the person—seems to invite those who want to be rational in daily life but are seeking the unification with the  Creator in spiritual life. In this sense, it could be said that the movement receives its strength and dynamism from its  philosophy that responds to the needs of the modern man. 

				It has been stressed that the critical concept in the  Gülen Movement is hizmet (service). (In fact, the movement is widely known as  Hizmet). Service as such resembles the principles enumerated by Max  Weber in defining The Protestant Ethic and the spirit of  Capitalism: not to go to extremes in pleasures, the responsibility to the society (to others), and turning values into investments to affect positively the lives of others, rather than consuming them. But here, “being content with little” or “modesty in lifestyle” does not exclude big goals. Therefore, Gülen’s understanding of hizmet transcends the individual; it becomes a dynamic which is comprehensive and maintains continuity. 

				Normal piety cannot carry the burden of such a  sacrifice. It is because the limit of a normal religiosity is a certain limit: praying, fasting, giving prescribed purifying alms, making pilgrimage, etc. But Gülen’s definition of hizmet is more comprehensive and continuous [lifelong effort]. Not only the religious basis, it holds onto the national, humane, ethical and the  universal values and never leaves rationality. Those who took upon themselves the hizmet, in the sense Gülen defines, made the values of  altruism, idealism, sense of devotion and rationality inseparable part of their personality.58

				Turning back to the original question, “Is it a Sufi order?,” Gülen advises sacrificing, devotion, and avoidance of extremes. He defends acting together and the  virtue of sharing the same principles, as much as he stresses the necessity of producing the material and spiritual values which makes living meaningful and exalted. This call is both sincere and realistic. A typical social phenomenon came into being where the call became an action and the action became a movement. It must not be an accident that such a movement had arisen in  Turkey. When he says, “the interpretation of Islam under the circumstances of  Turkey,” it should be understood that Gülen must have meant this.

				14. In today’s world, fanaticism is becoming widespread and is overshadowing Islam. Is this an interreligious, intercultural matter or something originating from the  Islamic world? If it is the latter, how can it be overcome?

				To this question, Gülen replies that world fanaticism is both an interreligious matter and intercultural matter and continues: 

				Outside the  Islamic world as well, both in religions and in ideologies it has reached a level never observed before in history. Therefore when we look at it from this larger perspective, it is wrong to limit the matter to the  Islamic world. It would be unfair to make the  Islamic world a scapegoat or a whipping boy.59

				Gülen attributes gradually increasing fanaticism to intolerance and the lack of  love. In turn, he attributes this lack of  love to the lack of empathy and a disinterest in each other’s problems. 

				According to Gülen, fanaticism resembles the situation of a person who looks through the key hole from a dark room into the outside world and thinks the world is limited by what he sees and acts solely in  respect to his own emotions. The one who acts with this narrow viewpoint sees everything in a distorted fashion and acts upon that distortion. This is the psychological  state of a fanatic. For his cause, he does not care about the harm he might cause to himself, to his beloved ones, or the loved ones of others. Against the faith, objects, and the society that he hates, he declares a war and makes it into a sacred cause. This artificial sanctity causes the fanatic not to feel any moral responsibility when he kills innocent people or blows up buildings. In this sacred cause, everything, including himself, is not important and can be sacrificed. 

				One can arrive only at such an irrational and immoral belief by rejecting the fundamental principles of religions and the sacred books. Only people under extreme pressure, captivity,  poverty, and helplessness (in other words, under siege) can find salvation in extreme doctrines. The setting in which they live is conducive to these beliefs. If they also have access to teachers who tell them that these extreme teachings will provide them salvation, the combination results in a situation ready to explode. Fanaticism, under this assessment, can be defined as the psychological  state in which the given circumstances are interpreted as helplessness or captivity, and salvation is found in extreme reactions (limitless  violence) by sacrificing the individual and every kind of human value. 

				For this reason, Gülen calls our attention to the drawbacks of interpreting the fundamental principles of  religion, according to certain times and places. In order to overcome fanaticism, Gülen advices us to hold onto the values that make one a good human being (for instance, thou shall not kill, thou shall not steal, thou shall not do to your neighbor what you do not want to be done to you, etc.) and to implement the teachings of the Prophet  Muhammad. What has been said so far is related to the reading of the  Islamic world from within. There also is an aspect concerning the outside. 

				According to Gülen, the  Islamic world was held under direct occupation and  colonization for centuries by the West. In many Islamic countries the administration allied themselves with the West or behaved like Westerners, but was unable to develop their countries or free them from  imperialism. This generated a climate of resentment in the society. This resentment has grown over time, intensified, and has gone so far as to encourage rebellion against the unjust administrators, as well as the foreign yoke.

				The salvation expected through socialism, was not realized in the  Islamic world because the material conditions of socialism did not come about. The expectation of  justice,  freedom,  solidarity, and ethical administration was looked for in a religious climate. When these expectations, which are the promise of the  religion, could not be realized through politics, a political role was assigned to  religion and through religious terminology and sentiments,  justice and  freedom were sought. This  state of affairs led to politics and  religion to be concentric, overlap, and interchangeable.

				With a hope that every kind of negative thing would be eliminated,  religion became the arena of the daily politics, became worldly, and the focus of every kind of fight. Through sacred concepts and a search for legitimacy the way to extremism and  violence was opened. The sacred text, through the interpretations of some men of  religion, gained a new meaning and presented as a document of hatred. The young people who felt they were under siege were taken under their influence, and the sentiments of helplessness were exploited, for the sake of a cause that they were made to believe divine, allowing them to accept killing and being killed as a form of worship. 

				The Westernizing elites ruled with iron hands the countries that they colonized. In this climate of helplessness, fanaticism was adopted as a way out, and this, of course, has been an extremely unfortunate development for the  Islamic world. Breaking this vicious circle is only possible by the development of the countries where fanaticism was produced as a way of salvation, by the illumination of the darkened minds through contemporary education, and by the separation of  religion and politics, and  religion returning to its honorable and deserving place.

				15. The early  followers of Gülen sought a lifestyle that centered around community and religious values. Solidarity and mutual support were very important to them. How was the role of the individual determined in the structure of community? 

				“Society” and “community” are two foundational terms of sociology. Societies are the largest organizations of  solidarity and division of labor. They contain different cultural and professional groups. Society is too broad of a term to represent the individual; the individual might find himself in the society uprooted, powerless, and anonymous. For this reason, in every society, traditional or modern, individuals seek groups that embrace them, that provide the means of  solidarity, and that give meaning to their lives. This is true for every society. 

				This is especially the case for those who come from a rural environment (the relations, values and the basic principles of which are acquainted), who find themselves in limbo in an urban environment, where the laws, social rules, and codes of behavior are foreign to them. People in this position often search for others who have the same values and code of behaviors. This is only natural, and it is a phenomenon experienced in the process of development of every society. In  Turkey, where development has come relatively late and where traditional features are still maintained in the country side, this process is ongoing. The  Gülen Movement arose in the midst of this process, meeting a crucial need. 

				One of the most important concepts in Gülen’s works—and a  security valve preventing the loss of the individual in the society—is the phenomenon of  consultation (shura). Consultation, which is based on injunctions in the  Qur’an, is a mechanism through which the participants of the movement make a decision by consulting with each other in a sense of  solidarity. According to Gülen,  consultation is one of the most important features of a believing community, because it makes  equality, participation, and  solidarity possible.
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