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			To a great friend of Louis Massignon, Paolo Dall ‘Oglio, S. J. and to all those who are inspired 
by the Spirit of the Badaliya , at often great cost, and who are dedicated to 
authentic interfaith and intercultural engagement by “crossing over” 
to embrace the mind and heart of the “other.”
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			Preface

			When Louis Massignon died on October 31, 1962 the Second Vatican Council had barely begun and no one at the time even remotely foresaw the course of events that would lead in due course to the promulgation of the council’s ‘Declaration on the Relation of the Church to Non-Christian Religions’ (Nostra Aetate), promulgated by Pope Paul VI on 28 October 1965. This brief document was destined to change the church’s approach to other people of faith, especially Jews and Muslims. It includes two short paragraphs that almost immediately resulted in a paradigm shift in the Roman Catholic Church’s relations with the world’s Muslims. One phrase in particular, in the very first sentence of the first paragraph, expresses the new line of thinking, “The church regards with esteem also the Moslems.” And the text goes on to highlight points of coincidence in faith between Christians and Muslims, albeit with crucial differences on each point: the worship of the one God; God’s word to humankind; submission to God’s decrees on the model of Abraham; reverence for Jesus and for Mary, his virgin mother; and work for peace and justice in the world in view of the expectation of the Day of Judgment. The second paragraph similarly expresses a new attitude: “Since in the course of centuries not a few quarrels and hostilities have arisen between Christians and Moslems, this sacred synod urges all to forget the past and to work sincerely for mutual understanding and to preserve as well as to promote together for the benefit of all mankind social justice and moral welfare, as well as peace and freedom.”

			Looking back to those in the Catholic community whose lives and thoughts prepared the way for Nostra Aetate’s expressions of esteem for Muslims and their faith, none looms larger than Louis Massignon. In fact one can readily find in his writing expressions of the specific points of coincidence mentioned in the conciliar text. It is clear that those who originally prepared the text were deeply imbued with his interreligious spirit. For from the very beginning of his conversion to his ancestral Catholic faith in 1908, and persisting to the end of his life, Massignon’s religious practice was intimately intertwined not just with Islam but with Muslims. He counted Muslim intercessors among those who prayed for him at his conversion and throughout his life. He devoted his academic life to the study of Islamic and Christian mystical thought, especially in the Sufi traditions. He lived his faith in action in the public sphere, inaugurating and participating in interreligious moments of prayer as well as in civil protests against violence. And from the early 1930’s onward, Louis Massignon gathered regularly with Muslim and Christian friends to study and pray for peace and mutual love and respect especially between Arabic-speaking people of faith. It was to this end that he and his close friend and associate Mary Kahil founded the Badaliya, a movement devoted to prayer and good works in mutual solidarity, a spirit that endures to this day.

			Over the thirty-some years of the Badaliya’s flourishing during his lifetime, Louis Massignon regularly wrote letters and conferences addressed to the movement’s associates in which he spoke very concretely of the ways in which they would conduct their prayer and fasting in view of the current crises affecting the Christian and Muslim communities as well as the wider world around them. Not surprisingly the themes that constantly reappear in these personal communications echo those highlighted in Nostra Aetate’s paragraphs concerning the church’s relationship with Muslims. They show the interreligious way to put one’s faith commitments in touch with the day-to-day rights and wrongs of life in a religiously plural world. They commend a devotional knowledge of the mysteries of faith that prompts practical action in the pursuit of justice and peace. These messages that call their Christian and Muslim recipients to solidarity in faith and action appear for the first time in English translation in the present volume. And they offer their twenty-first century readers glimpses of how people of faith might practically draw inspiration from the life and work of Louis Massignon, a western Christian pioneer in taking Islam religiously seriously, a commitment that evermore insistently demands attention as in our time suspicion and fear of Islam and Muslims increases among some Christian groups.

			Louis Massignon was a twentieth-century Christian whose academic career and deep religious faith together conspired to promote interreligious empathy between peoples everywhere and especially among Jews, Christians, and Muslims, who trace their religious genealogies back to the biblical patriarch Abraham, whose obedient faith they strive to emulate. The texts published in this volume offer the reader access to the very heart of his counsel to his closest associates, and indeed to all who would learn to love God and one another.

			Sidney H. Griffith
Institute of Christian Oriental Research
The Catholic University of America
Washington, DC

		

	
		
			Introduction

			1. Louis Massignon (1883–1962)

			By the end of his life on October 31, 1962 at the age of 79, Louis Massignon had become a witness to the transforming effects of his own passionate relationship with God. He had become a renowned and meticulous scholar and professor of the Sociology of Islam at the Collège de France in Paris, Director of Religious Studies at the École Pratique des Hautes Études, a member of the Arab Academy in Cairo, an expert on the Arab world with an extraordinary gift for languages and linguistics, and a diplomat with experience of many parts of the world. Yet the transforming event in his life was the conversion experience that he called, “The Visitation of the Stranger.”

			At the age of 25 Louis Massignon was on an archeological mission for the French government outside of Baghdad, Iraq. He was also researching the life and legend of a tenth century Islamic mystic by the name of al-Hallaj for a University thesis. He thought of himself as an agnostic having long before lost interest in his Roman Catholic heritage. He had learned Arabic and Hebrew, studied Islam and made friends with a family of practicing Muslims. In the course of a few days everything changed. Unknowingly caught in the midst of the Turkish revolution he was accused of being a spy by the Turkish government and put on a steamer back to Baghdad. He began to be afraid for his life. He found himself crying out to God for help in the first words that came to him. They were in Arabic. But rather than embracing the Islam that he had been studying, he found himself drawn inexplicably back to the Roman Catholic Church and the faith of his childhood. He felt saved in part through the intercession of the tenth century mystic, saint and martyr of Islam, al-Hallaj, the subject of his research.

			The first edition of “La Passion d’al-Hallaj” was published in 1922. By 1962 Massignon had completed fifty years of continuing documentation on the life and legend of the Sufi mystic of Islam, served the French government in two World Wars, become committed to the non-violent philosophy of Gandhi, and marched in the streets of Paris for an independent Algeria. He had founded the Badaliya prayer movement, established an annual shared Muslim and Christian pilgrimage in Brittany, France and written, lectured and published volumes of documents out of the spiritual depth of his soul on political and social issues, peace and reconciliation of the three Abrahamic religions, the lives and writings of saints and mystics in many religious traditions, and much more.

			Massignon’s vast correspondence included Paul Claudel, Blessed Charles de Foucauld, Martin Buber, Thomas Merton, popes, cardinals, politicians, artists and those seeking spiritual wisdom from traditions world-wide. In 1931 he was drawn to the spirituality of Saint Francis of Assisi and became a Third Order Franciscan. He had become both a scholar and a mystic. Later he received permission from Rome to transfer to the Greek Melkite Church in order to pray in Arabic. As the Melkite tradition allowed married priests he asked to be ordained and received permission to celebrate the daily Mass privately. He made numerous pilgrimages to the tombs of Islamic saints and to the shrines dedicated to the Virgin Mary and other Christian saints and martyrs. He was equally tortured by the pain and suffering in his own life and by that of others. In his personal life he lost his first born son who died at the age of 21, and his own father, the artist known as Pierre Roche, who died when Massignon was 39. He was tortured by the suicide of his Spanish friend Luis de Cuadra. These experiences of loss were compounded by the loss of friends and colleagues in the devastation wrought by both World Wars and the ongoing wars for freedom from colonial powers. In the monthly convocations and annual letters that he wrote to members of the Badaliya prayer movement it is clear that his spiritual life was a passion that drove him to care deeply for people everywhere, and for the world in which he lived and for which he prayed daily.

			2. Setting the Scene: The Historical Context

			The Badaliya prayer movement was established at a critical time in world history, and most directly in relation to what was happening in France and North Africa. In many ways it was a means of responding to the effects of the imperial political and economic period that was known as “colonial.” By the eighteen hundreds European and British states were claiming territory and domination over the people and raw material resources on other continents and islands around the world. Especially after World War I when France became the second largest empire in world history, there was a prevailing attitude that the mission in expanding the French empire was to “civilize” the world. They sought to assimilate native populations into French civilization, promoting their language, culture and religious values and largely disregarding the rich cultural, religious and linguistic histories of conquered peoples as far away as Indochina and the Caribbean islands. Louis Massignon inherited the French colonial “myth” and found himself eventually at odds with it as twentieth century France was forced to confront the reality of national pride and identification in the colonies including both Zionism and Arab nationalism.

			From 1830 into the 1840’s when France first began to conquer Algeria, the colony included Italians and Spaniards who were granted French citizenship in 1889, along with the Jewish population. Only the Algerian Muslims were excluded from citizenship unless they were willing to give up Islam. Islam was denigrated and the predominantly Muslim population forced into subservient jobs and increasing poverty with no means to a political voice. Even so they were conscripted into the army in both world wars. After the abolition of slavery in 1848, even some native black North Africans became members of the French government in their colonies and held important positions not afforded to the Muslim population.

			By 1934, when Louis Massignon and Mary Kahil established the Badaliya prayer movement and made their vow to dedicate their lives and their prayer to the Muslims, the situation in colonial Algeria was escalating and its effects were felt even in Paris. Growing numbers of Algerian workers lived in poverty while their friends and relatives in Algeria were burdened by unequal taxation, less access to education and lack of fair political representation. Colonial views, supported primarily by those French citizens living in the colonies and making a profit there, were beginning to be questioned as the indigenous Algerian Muslims both in Paris and in Algeria were claiming their equal rights. World War II and the occupation of France created an even worse situation for Algerians who were drafted into the army in large numbers. Workers were no longer able to go to Metropolitan France to work nor were those who were already there able to continue to send financial aid home.

			History, being wrought with overlapping issues simultaneously, inevitably had other economic and social conditions along with changing values that contributed to world tensions. After World War I and the financial crash leading to the Great Depression, industrialized nations and their increasing technology were already dividing the world into modern developing nations and those who were technologically underdeveloped. Increasing capitalistic values led to the need for the development of more and more world markets. This created a kind of “capitalistic imperialism” which was pitted against socialist governments and ideologies. From the religious and spiritual world view, technology and materialism had the potential to become a form of idolatry that called for a contrary vision.

			The Russian revolution in the early part of the twentieth century saw the rise of the Soviet Union and its domination over surrounding territories. The rise of communism influenced the policies of France toward the movements in the colonies all over the world who were struggling for independence. After World War II these movements became linked to the communist threat in the eyes of the French government. The painful wars that led to decolonization were raging throughout the years from 1947 to 1962 during which time these letters to the Badaliya members were being written.

			As both a scholar and a mystic Louis Massignon was deeply engaged in the historical movements of his time and his concern is expressed repeatedly in this collection of letters. Not only did he believe in the effectiveness of prayer in relation to world events but he also realized that it is the ground of all effective social action. Thus the foundation for the creation of the Badaliya prayer movement was first and foremost a vow to God made before an altar in an ancient Franciscan Chapel in 1934. It was initially a direct response to the increasing religious and political tensions between Muslims and Christians in Egypt as the Islamic population increased there. Massignon’s knowledge and love of Islam, the Arabic language, and his many Muslim and Arab colleagues and friends made him painfully aware of the need for mutual respect and understanding, especially in Egypt at the time.

			After World War II, as Israel was in the process of becoming a State, Massignon recognized the dangers inherent in policies that marginalized the Palestinian Arabs, both Christian and Muslim, and his love of the Holy Land increased his concern. He was convinced that the creation of peaceful relationships among all three Abrahamic religions, Muslims, Christians and Jews, was the only solution to the rising social and political conflicts in the Middle East, especially in North Africa and the Holy Land.

			The suppression of all religious freedom of expression in Soviet Russia and its satellite states, along with the advent of the cold war dividing the world into two opposing major political powers, was another issue that entered into the Badaliya prayer and Massignon’s letters to its members. Massignon had a great devotion to the Virgin Mary and made many pilgrimages to Marian shrines praying for insight and direction in his life. The Russian Orthodox image and devotion to Our Lady of Pokrov (Our Lady of the Veil) inspired him to make her the patron saint of the Badaliya. It is the image of the Virgin Mother of God spreading her veil over a besieged city as a sign of protection that spiritually extends to all of humanity. She is said to have been seen on October 1st in the year 911 at an all-night vigil in the Blachernae Church of the Mother of God in Constantinople.

			References to saints, such as the Palestinian Carmelite Christian, Mariam Baouardy, known as Sister Mary of Jesus Crucified, are found throughout these letters. She is the founder of the Carmelite Monasteries in the Holy Land. Massignon knew of her cause for Beatification in the Roman Catholic Church (the first step to being declared a Saint) and thought of her as the protectress of the Holy Sites especially in the Holy Lands. She was born in 1846 in Palestine and died at the age of 32 in 1878, was named “Blessed” by Pope Jean Paul II on November 13, 1983 and canonized as a Saint on May 17, 2015 by Pope Francis. Massignon’s devotion to saints and mystics of all religious traditions appear throughout these letters, especially Muslims such as al-Hallaj, and those Christian saints that he understood as following in a long line of men and women through the ages who were called to take on the sufferings of humanity, to heal and absolve others through the mystical substitution for which the Badaliya movement is named in Arabic.

			3. The Origins of the Badaliya Prayer Movement

			The seeds of the Badaliya, (an Arabic word that means “to take the place of,” “instead of,” or “substitution”) were planted in the heart of Louis Massignon’s spirituality even before his conversion experience. Like many of the French artists and intelligentsia Louis Massignon’s father, Pierre Roche, was marked by the scientific materialism and human rights movements of his time and was intent on his son’s education in scientific research and art. His one Catholic friend was the painter, Charles-Marie Dulac who the young Louis Massignon greatly admired. (A street in Paris in the XVth arrondissement is named after him). Dulac had a profound understanding of the Catholic dogma of the Communion of Saints. He believed that Jesus substituted Himself out of love for us in order to take the sins of the world onto Himself and that we, like Simon of Cyrene, can participate in this act of Jesus as well. Massignon was moved by the way that Dulac simply lived his conviction.

			Later, when Massignon described his own conversion experience he wrote about his impressions as a teen-ager of the painter’s faith and certainty of mystical substitution. Massignon’s son, Daniel, remembered his father commenting on the many paintings by Dulac in their home that caused Louis Massignon to consider the possibility of mystical substitution. Many of those paintings were later donated to the Louvre Museum in Paris. Shortly before his untimely death in 1898, Dulac arranged a meeting of Pierre Roche with the esteemed novelist and literary critic, J-K Huysmans, who was looking for an artist to create the frontispiece for the luxury edition of his book, “La Cathedrale.” It was through the arts that Huysmans himself was brought back to religion. On October 27, 1900 at the age of 17 Louis Massignon visited Huysmans. Although the writer was in the process of writing a biography of the 13th century Dutch mystic, Saint Lydwine of Schiedam in which he wrote extensively of his own understanding of suffering and mystical substitution, it was not the subject of his conversation with the young Massignon.

			Louis Massignon was a physics student and a professed agnostic when he met Huysmans and was still eight years away from his own conversion experience that took place in Baghdad in 1908. It was after his experience in 1908, when he was told that Huysmans had prayed for him on his deathbed in 1907 during an agonizing struggle with a painful cancer, that he took a serious interest in Huysmans writings on suffering and mystical substitution. Huysmans spoke of his belief in a kind of mystical substitutionary prayer to which some men and women were called in each generation. They prayed to take onto themselves the physical and emotional afflictions, the pain and suffering, of those who came to them for healing. These medieval mystics and saints were often martyrs for their faith and were said to unite their sufferings and death with the passion and death of Christ. Some even experienced the wounds of the crucified Christ on their own bodies that are called the “stigmata” like the 13th century Saints Christine L’Admirable and Saint Francis of Assisi. Huysmans suggested that when the evil that humans are capable of inflicting on one another escalates to the misery and destruction of life consumed with wars and conflict, looting and immorality, one of these exemplary souls would appear as a victim offered for the salvation of many. He thought that since fewer and fewer were called to the religious life in his time that God would invite more and more of us to answer this mysterious call, linking our own sufferings to the healing and salvation of suffering humanity.

			Massignon was also influenced by Father Charles de Foucauld, who dedicated his life at the age of 44 to the Muslim Berber tribes called the Touareg people in the Algerian desert. Through his years of correspondence and seeking spiritual guidance from the desert priest, Massignon came to experience Foucauld as a mentor and referred to him as an “older brother.” He came to understand what it is to live the Gospel by example, how to see the sacred in all other human beings. Compassion, hospitality and substitutionary prayer and penance became the foundation of his meditation. He discovered saints in Islam who were also called to this kind of substitutionary prayer such as Fatima, the daughter of the Prophet Muhammad, and the Sufi martyr al-Hallaj. As he grew in his love for Christ and his love of Islam he was drawn to the “Poverello,” Saint Francis of Assisi, who was the first in the Church to approach Islam with love and compassion rather than weapons.

			4. The Vow and the Statutes for the Badaliya

			In 1912, when Louis Massignon first met Mary Kahil at the home of the Countess Hohenwaert, wife of the Austrian Consul in Cairo, their friend Luis de Cuadra, who came from an aristocratic Spanish family but had converted to Islam, fell seriously ill. Massignon feared that he would die without being reconciled to the Church and invited Mary Kahil to pray with him for their friend’s soul by offering themselves to God for him. Countess Hohenwaert suggested that the two young people promise to become Third Order Franciscans if Luis were to return to his Christian roots. The seeds for the Badaliya prayer movement were sown, and although Luis de Cuadra did not die and remained Muslim, his importance to the establishment of the Badaliya prayer is acknowledged over and over again by Massignon in these letters.

			In 1913 Mary Kahil returned to Europe at the outset of World War I and she and Louis Massignon were not to meet again until 1934. By then, in 1921, Luis de Cuadra had tragically committed suicide. Massignon saw his unexpected encounter with Mary Kahil and the establishment of their Badaliya prayer movement in 1934 as a sign that their prayers for their friend, Luis, had been answered by God. Two years before, he had fulfilled the promise suggested by the Countess Hohenwaert in 1912 that he become a Third Order Franciscan. At his final vows in 1932 he took the name of Abraham, the great Patriarch of all three “Abrahamic” traditions, by whom he felt protected throughout his life.

			Mary Kahil was an Egyptian woman from a Greek Catholic, or Melkite Christian family who was born in Damietta, Egypt in 1889. When she met Massignon in Cairo in 1912 she was already actively engaged with the feminist movement in Egypt working closely with Muslim organizations for the political and educational rights for all Arab women. In 1934 when Massignon was on one of his annual trips to Cairo he invited Mary Kahil to go with him to Damietta where they visited a Franciscan Chapel. Mary Kahil’s association to Damietta would have related more to her family history and the place of her birth than to Saint Francis. She told him of the pain that she felt in this city where so many of her Syrian-Greek Christian ancestors had settled and now because of the rise of Islam, the Arab Christians were gone or increasingly marginalized. He suggested that she join him in making a vow to love the Muslims and dedicate their lives to them. When she hesitated he reminded her that she was already dedicated to the Muslim women with whom she was working so closely and that nothing is closer to hatred than love. They made the vow to dedicate their lives to working and praying for and with their Muslim brothers and sisters. Their prayer was called the Badaliya, the substitutes, and other Christian Arabs, who often felt discriminated against while living in the midst of a predominantly Islamic culture, joined them for weekly gatherings. Their inspiration was the Gospel message to love ones enemies and pray for those who persecute you, and they experienced their prayer as a sacrifice of themselves for the Muslim people.

			From the monthly Convocation and Annual Letters it is clear that Massignon formed a Badaliya group in Paris that met monthly while Mary Kahil continued to meet with the group in Cairo weekly. Massignon made an annual trip to Cairo during which time they renewed their original vow together and only missed the years during World War II when Massignon was called once again into active military service. Many priests, religious and lay people joined their monthly prayer in spirit and groups formed in cities throughout the world. During the War, Mary was able to purchase an abandoned Anglican church in the center of Cairo. She named it Sainte Marie de la Paix, Saint Mary of Peace, and transformed it into the Melkite Rite. In 1941 she and a priest named Father Ayrout along with some Islamic professors created an organization dedicated to Islamic-Christian Dialogue and shared prayer called the Sincere Brothers.

			After the War when Massignon was once again able to travel to Cairo they established a conference center next to the church called the Dar es-Salam, The House of Peace. There they sponsored an annual international conference on Christian, Islamic, Jewish and Arab educational, cultural or philosophical topics, and published articles. The Sincere Brothers of Christians and Muslims came to pray together there as well. Louis Massignon and Mary Kahil’s vow was first acknowledged by Pope Pius XI to Massignon personally in a private audience in July of 1934. When Massignon died in 1962, Mary Kahil continued meeting with the Badaliya and the Sincere Brothers until her death at the age of 90 in 1979.

			Massignon’s choice of a small Franciscan chapel in Damietta for the original vows of Badaliya came from his research on Saint Francis. The saint’s visit to the Muslim Sultan, Malik al-Kamil, in Damietta, Egypt during the 5th Crusade in 1219, convinced Massignon that Francis’ non-violent engagement with the Sultan was an example of Badaliya, or substitutionary prayer.

			Francis had offered himself for the salvation of this one Muslim soul in contrast to the violent response to Islam by the Church with its subsequent crusades. Massignon also suggests a spiritual connection of Saint Francis, who received the Stigmata after his vision of Christ in the form of an angel on Mt. Alverna, to the Night Journey of Muhammad. He saw a connection to an episode in the life of Muhammad that is recorded in the teachings and traditional history of Islam that took place in the 10th year of the Hijra (631 of the Common Era), as follows:

			With the increase of Islam in Arabia there was a need for local tribal communities to establish relations with the new power in the area. A delegation from a predominantly Christian city state called Najran, came to see the Prophet. According to Islamic tradition they were impressed with the passage from the Qur’an explaining the true understanding of Christ but were unable to accept this teaching and adopt the new religion. In order to know the truth about Christ, the Prophet then suggested that they agree to undergo the “Mubahala,” where both the Christians and the Muslims would gather their men, women and children to pray to Allah. Those who were lying would be cursed. Anyone with genuine faith would accept this challenge. The various recordings of this episode from very early sources all agree that the Christians preferred not to accept this challenge and agreed to pay tribute in return for protection from the State. Massignon suggested that by risking his life by visiting the Sultan with a message of peace in the midst of the 5th crusade in 1219, St. Francis was taking the place of the Bel-Harith Christians of the Najran who had refused to prove the truth of their faith by accepting Muhammad’s challenge of Mubahala. By risking his life, St. Francis was an example of a true mystical substitute.

			These reflections led Massignon to establish the Badaliya in the Spirit of Saint Francis, with the guidance of his mentor Charles de Foucauld, who had modeled the way to live as a Christian in the midst of Islam. Foucauld had “crossed over” to the Berber Touareg people by learning their language, documenting their poetry, understanding their culture and living as they did in the Sahara. He ministered to their physical and spiritual needs, supplied food and medicine and lived with them as a devoted Christian, witnessing to Christ’s love for all of humanity. For Massignon these two spiritual giants were the true “founders” of the Badaliya and he used the writings and reflections of his friend and mentor, Blessed Charles de Foucauld, at the Badaliya gatherings.

			At the end of the Second World War in 1945 when Louis Massignon and Mary Kahil founded the Dar es-Salam, the House of Peace, in Cairo, they expanded on their earlier Statutes for the Badaliya and gave them to twelve Badaliya members including Father de Bonneville S.J., the Jesuit Priest who had blessed the founders after they made their first vow together in Damietta in 1934. The Badaliya Statutes were officially recognized in the Church by Msgr. Pierre Kamel Medawar, the auxiliary to the Greek Catholic Patriarch, Maximos IV, who signed the imprimatur of the Text in Cairo, on January 6, 1947. In a private audience with Louis Massignon, the Badaliya movement was blessed by Pope Pius XII on February 5, 1949.

			In these letters Massignon mentions many groups and individuals around the world who took up the non-violent prayer of Badaliya in concert with the original groups formed in Cairo and Paris. In Rome, the group was led by Msgr. Mulla, a Turkish Muslim who had converted to Catholicism, was ordained a Priest and later named professor at the Oriental Pontifical Institute by Pius XI. A member of the group in Rome was Msgr. Jean-Baptiste Montini, who later became Pope Paul VI, well known for the 1962–1965 Vatican II renewal. There were also groups that formed in Beirut, Damascus, Algeria, Casablanca and Dakar.

			In his letters to Mary Kahil and many others Massignon wrote that “the Badaliya prayer movement is first and foremost a response to Christ’s call to give one’s life to Him out of Love. Christ is the invisible guest who asks every instant of one’s life, ‘Do you love me’? This love of Christ must grow to include everyone, especially the poor, the enslaved, the outcast and the despairing. It is sometimes a painful love that does not take us out of this bitter world of sin and human failings where we experience the pain of loss and death but it is also the love of one who is tortured and dies on Calvary for us, the lamb slaughtered from the beginning of time, witnessed through the tears of the Virgin.” It is to this love that Massignon vowed to deliver his life. He saw the love for Christ and others as a mystical path of compassion and a means to salvation. For Massignon this love was so complete that it required the way of substitution, of Badaliya, described in these letters.

			Introduction to the Annual Letters and Convocations to the Badaliya

			For fifteen years Louis Massignon sent an Annual Letter to members of the Badaliya world-wide encouraging them to meditate with him on the spiritual experience and meaning of substitutionary prayer. The original Statutes, written in 1947, is referred to by Massignon as Annual Letter # 1, therefore it begins this collection. In these letters Massignon invites Badaliya members to reflect on his own Call to this form of prayer that first took place in Cairo, Egypt, followed many years later by the Vow that he made with Mary Kahil in a Franciscan chapel in Damietta. He describes the Goal, and the spiritual and psychological means to realizing it ever more deeply over time, as he himself grew to experience it.

			These letters are written in a free style as Massignon shares his own reflections on living the experience of substituting oneself daily for the salvation of others as a follower of Jesus, the first “substitute.” He invites his readers to enter into his own spiritual reflections evoking powerful images and scenes from Scripture, alluding to passages from the Qur’an and interjecting words and phrases in Arabic and Latin. The meditative style in the original French text uses long paragraphs with innumerable semi-colons as he moves from one thought or image to another, often eliminating a verb or subject. Therefore the editor has added verbs, subjects and other additional words in brackets to facilitate the English reader’s ability to enter into the reflective style, and to more easily understand Massignon’s vision of the spiritual vocation of Badaliya members. There are fifteen Annual Letters.

			In 1954, when Massignon retired from his position as a professor at the Collège de France in Paris he began sending monthly “Convocations” or invitations, to the meetings in Paris to Badaliya members farthest away from the French capital, adding an Annual Letter at the end of each year. There are 91 somewhat long and detailed Convocations. The Annual Letters and Convocations are reproduced here in chronological order, beginning with the first Annual Letter, the Original Statutes written in 1947. This work is thus presented in the form of a sort of “diary” that shows the development of the Badaliya thought from 1947 to 1962 and above all, offers to an English speaking audience Louis Massignon’s “mystical reading” of the events of history, painfully lived and accepted through the spirit of a devout Christian. One can only understand that spirit by entering, as if from the inside, Louis Massignon’s own spiritual journey, from his meeting with Huymans as an adolescent, to his companionship with the 10th century Sufi mystic, al-Hallaj, his admiration for Charles de Foucauld, his love for St. Francis’ stigmata at Mt. Alverna, his internalization of the three prayers of Abraham and his imitation of Gandhi, the hero of non-violence. Louis Massignon’s lived experience of the history of his time and his interpretations and frustrations with it are shockingly all too familiar. His predictions have often been realized in our own time, and in that sense he was a prophetic voice, and yet the spiritual ground on which he stood also led him and leads us, through God, to an ever deepening experience of compassion, hospitality and love for “the other.”

			Great care has been taken to offer succinct yet clarifying footnotes throughout these documents in order to help the English language reader to relate to the many historical references to events and persons. There are many references to Louis Massignon’s own personal history as well that are also briefly explained in the footnotes along with references to biographical works available in English for further exploration. A bibliography of works about and by Louis Massignon in English is included to complete this work.
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			The Original Statutes of the Badaliya 1947

			In order that the vocations of the Christians in the Middle East, who are ethnically or linguistically Arabs, and who the Islamic conquest has reduced to only a “small flock,” be realized and fulfilled in all its providential truth, this union of prayer linking weak and poor souls who are seeking to love God and give Him more and more praise in Islamic lands, was born in Damietta, Egypt.

			Closely joined together and driven by a single impulse towards the same goal which binds us together, let us offer and pledge our lives from now on as hostages.

			This goal, to make Christ manifest in the Islamic world (“Let Christ Jesus, fully God and fully human, be blessed in Islam”) requires us to penetrate deeply, moved by fraternal understanding and diligent, loving concern, into the life of the families of all Islamic generations, past and present, who God has placed on the path of each of us, thus leading us to the subterranean waters of grace which the Holy Spirit wants to bring to the surface for them and whose living Source we are trying to reveal to this disinherited people who in former times were excluded from the promise of the Messiah as descendants of Hagar, and for whom the Holy Spirit preciously guards an imperfect image of the face of ‘Isa ibn Maryam’ (Jesus, son of Mary) in the Muslim tradition, of this same sacred face of the Christ who we worship and whom we want them to discover in His full reality, in their hearts.

			In this mission of intercession on their behalf, we incessantly ask God for the reconciliation of these dear souls, for which we want to offer ourselves as substitutes, fil badaliya (in exchange), paying their ransom in their place, and at our own expense, it is in begging for their future “incorporation” into the Church that we are assuming their condition, following the example of the Word made flesh, we who are baptized, living in their midst each day, mixing our lives with theirs just as salt is mixed with food to give it flavor.

			It is in this vocation for their salvation that we must and wish to sanctify ourselves, aspiring to become like Christ (living examples of the Gospels), in order that they recognize Him through us, and so that we might safeguard, by this silent and hidden apostolate, the sincerity of our own gift.

			In their presence we must perfect and complete the Passion of Christ because our fathers, the Christians of the Middle East who transmitted the faith to us as our heritage, left it to us incomplete, having not dared to accept the challenge of Muhammad when he invited them one day at Medina to prove the truth of the Incarnation to him by subjecting themselves to the judgment of God in undergoing the trial by fire.

			This trial, sought by the founder of Islam but deferred to our generation, was desired by Saint Francis who offered himself in vain at Damietta, and by so many others who offered themselves silently for Muslim souls, has been entrusted to us as a precious legacy, handed down from generation to generation, to be completed and brought to successful conclusion by us.

			A task is reserved for us in this mysterious duel, in which for centuries Christianity clashed with the refusal of the reality of Christ by the Muslim world, in this struggle which has brought, through so many trials and alongside so many apostasies so much joy for all eternity, institutions of liturgical feasts, foundations of religious orders and the death of so many martyrs.

			In expectation of this hour, we pray for them and with Him; each day at the moment of the three ‘Angelus’1 by affirming through the fiat of Mary the mystery of the divine Incarnation which the Muslims want to deny, at that same hour when the call to prayer of the muezzin2 unites their hearts in a single adoration of the one God of Abraham, at the taking of communion on Friday, the day of the Passion of Christ, which is also the day of their noonday gathering for prayer, the day they unconsciously choose, as we do, to give testimony to their faith.

			Living in an Islamic land, under the pressure of an atmosphere which beclouds and suffocates our faith as Christians, if we would hope for this shahada3 (testimony) of martyrdom, which reminds us of the vow once made by the Mercedarians4 to take the place, in the Muslim prisons, in case of need, of the captives who they wanted to ransom, it is up to us to continue the attitude of Saint Francis and Saint Louis5 towards those millions of souls who wait for us and look towards us; to we who are called to give testimony with our lives, and if God permits with our death, like Foucauld, who obtained martyrdom and even asked for it for his friends: to give to this Christ, who asks us to continue his passion, that shahada that we desire to offer to him, as unworthy of it as we are.

			The Original Goals (1947)

			1.	The Badaliya is addressed to Christians in the East.

			2.	It comes from the awareness of a particular responsibility of these Christians towards their Muslim brothers among whom they live. They have a providential mission in relation to them and would like to fulfill it.

			3.	Moreover having suffered and suffering still through them, they wish to practice the highest Christian charity towards them following the precept of our Lord,” To love your enemies, and pray for those who persecute you” (Mt.5:44) and according to His example

				“When we were God’s enemies, we were reconciled to Him by the death of his Son....” (Rom.5:10).

			4.	Thus, counting on divine grace, these Christians wish to consecrate themselves to the salvation of their brothers, and in this hope of salvation, to give faith, adoration and love to Jesus Christ in the name of their brothers, whose imperfect knowledge of the Gospels prevents them from giving it themselves.

				Salvation does not necessarily mean exterior conversion. It is already gaining a lot that a greater number belonging to the soul of the Church (members of the Badaliya) live and die in a state of grace.

			5.	By these traits the Badaliya distinguishes itself from the diverse associations and prayer leagues that exist in Europe and with whom the members of the Badaliya are gratefully joined.

			Means:

			6.	There are three means: prayer, charity, and personal holiness as a witness.

			7.	Prayer: without any strict obligation the members of the Badaliya offer the three Angelus and their Friday Communion for their brothers.

			8.	Charity: Charity consists of an attitude entirely kind, affectionate, considerate, and truly fraternal, as much as prudence permits, in relation to the souls that Providence puts on the path of each one.

			9.	Personal Holiness does not consist of any particular means, but it must tend to make the members of the Badaliya living Gospels, in order that Jesus Christ manifests himself through them and that they give witness to Jesus Christ by their lives and, if God wills, by their death.

			10.	While the Badaliya does not propose exterior action, its members always look for ways to devote themselves to their Muslim brothers and they will voluntarily enter into active organizations that are able to animate the spirit of the Badaliya.

			Organization:

			11.	The Badaliya is organized into groups including members of their choice.

			12.	The central group is the one in Cairo, in the spirit and directions of which the others are held to conform.

			13.	Members of the Badaliya are all persons who have been included in a group depending on the one in Cairo, who have accepted and signed the statutes and who regularly attend the weekly meetings of the members of the Badaliya.

			14.	Weekly Meetings (title of the program indicated)

			It is the weekly meeting that contains the spirit of the Badaliya. They are necessary. They should be held as much as possible on a fixed day and time, but it is better to change the day, hour, and place rather than miss a meeting. All members should be notified in time of the day, hour, and place by the secretary.

			It begins with 15 minutes of Adoration in the Chapel. Then we observe the following order:

			1.	Opening Prayer “Laudate Dominum omnes gentes...”6 in Arabic if possible.

			2.	Spiritual reading preferably from the writings of Charles de Foucauld.

			3.	A brief and free commentary, if there is time, by the participants and the reader.

			4.	Reading of the notes from the last meeting.

			5.	An account of activities, contacts and discussion of theoretical and practical problems raised by the activities and contacts, or by the reading of documents relative to Islam.

			6.	Final Prayer: The “Suscipe”7 in Arabic if possible.

			The meeting must not last longer than an hour including the initial 15 minute Adoration.

			Imprimatur Cairo, January 6, 1947.

			Official Seal: by Pierre K. Medawar

			Titular Archbishop of Péluse

			Auxiliary of the Patr. Gr. Melk. Cath.

			

			
				
					1	Reciting the Angelus, recalling the mystery of the Incarnation, three times a day was a common devotion in the Catholic world at the time and continues in monasteries today. In villages everywhere the church bells were rung three times for Christians to recite words taken from the Gospel of Luke (1:26–28) followed by the Hail Mary.

				

				
					2	From the minarets in Muslim countries the Muezzin calls Muslims to prayer five times a day. This is one of the five Pillars, or requirements, of Islam for practicing Muslims throughout the world.

				

				
					3	The Shahada is the first of the five Pillars of Islam, “There is only One God (Allah) and Muhammad is His Messenger.”

				

				
					4	The Mercedarians were members of the Order of Our Lady of Mercy established in 1218 in Barcelona. Their mission was to buy back Christians who were held captive by Muslims and if there was not sufficient money, to take their place. They became a mendicant order, or beggars, in 1690.

				

				
					5	Louis IX was King of France from 1226–1270. He was taken prisoner during the 7th Crusade and paid a large ransom, restoring Damietta, Egypt to the Sultan. He was an exemplary ruler of France and just arbiter for Christians until he died of the plague while en route to the 8th Crusade.

				

				
					6	Taken from Psalm 117.

				

				
					7	Traditionally attributed to St. Ignatius of Loyola (1491–1556) found at the end of his Spiritual Exercises.

				

			

		

	
		
			Explanation of the Badaliya

			1) The call and the place 2) The goal 3) The means which becomes the end 4) Substitution realized 5) The simplicity of attitude 6) To prove to Him that we love Him, by dying.

			I) The Call and the Place

			Come, let us center ourselves, slowly, where we are, in the land of Islam, in Egypt. Remembering the events in our lives, let us recollect in us this human place of election where we received a vocation. The clear and familiar landscape where the invisible Spirit of consolation and truth touched us, one time and it was forever, with the desire to heal hearts broken by the silent absence of God, having become deaf to the One that seems to them to have retreated from their lives. The lost sheep in the desert (dâllat) in the land of Islam. When the first call to this grace resounded for us it was an invitation to commit together, and to offer ourselves (it is necessary to be at least two for this grace to be granted) in order to save the life in danger of death and the soul of a renegade friend.8 [Then, it was] by following a saint full of human tenderness, Saint Francis, who invited us to it through the voice of a tertiary from his Order. And, after many years, [it was by] holding firm [to the call] according to our promises made on becoming a tertiary [Franciscan], without knowing the secret [behind] the death of this renegade friend.9 It is in Damietta, the place of the heroic offering of Saint Francis for a Muslim soul, that a response to grace confirmed us in the “Badaliya.” “Where two or three are gathered in my name, there I am in their midst” (Mt 18:20). Damietta is deserted by Arab families who were once fervent Christians and are now a discouraged and disappointed minority. It is up to us to relieve them, to bring their true mission to fruition, to perfect their sufferings by offering ourselves for Islam via the path of substitution “Badaliya.” We have to identify ourselves through love with those Christians still tolerated in Muslim lands because they still speak and pray in Arabic, whether we are eastern or western Christians, Latin or Hellenistic. We know that at the Last Judgment God will listen to grievances against us by our neighbors, our fellow countrymen, or our Arab Muslim hosts, if after we leave we have only left among them some progress, theoretical knowledge or practical techniques. No, we can never love our guests enough. For every Arab the Guest is sacred, we who have shared the bread that he gives us in passing (al-luqma fî sabîlillâh). In exchange it is up to us to obtain this peace of God (salâm Allâh) for him by wishing it to him from the bottom of our hearts, something he so rarely wishes us. Yet this peace of God is the visitation of the Holy Spirit, Rûh Allâh, identical in Islam to Isa ibn Maryam (Jesus son of Mary), who is in fact the Good of all Goods, the essential Only One, the transubstantiated Bread on which we live in order to give it to others, so that they live before the Face of God.

			II) Zuhûr ‘Isa ibn Maryam fî Islâm (Jesus Son of Mary in Islam)

			Through this Spirit of abandon, offered without reserve to our separated brothers who are also sons of Abraham, we prepare them to once again meet Jesus, who was formed through this Spirit in Mary and is inseparable from His Mother, from Maryam and through Maryam. He is able to come to life again and to take form in the depth of their hearts provided we share this attentive concern with them, this daily preparation of our lives, this experiment with destiny, that makes common cause of the confidences and advice between friends. Would that they taste this lowly and adoring acceptance with us, without convention nor reticence, full of the Will of God, tawakkul, islâm, ikhlâs, (abandon, submission, sincere devotion) this “khalwa” (solitude), this vow of chastity, renouncing gaining anything for oneself, which is the marian “fiat,” the “kun,” in the House of the family from Nasâra, to al-Nâsira, Nazareth, [which is] the place where every vow and every choice prepares itself and matures (Foucauld). And we taste in exchange, in simplicity, the traces of inspiration, the biblical and evangelical fragments, in Arabic, expressly preserved for them and for us in their Qur’an: condensed symbolic passages, but admirable, so admiring of the virginity of Mary, and of Jesus, and of the vows of hermits (the trilogy of the basmala, ibtighâ mardât Allah, Mâl’da liltuma’nîna, Sâ’a, khalwatal-arba’în, In the Name of God, [Allah], the desire to satisfy God, a table in order to be secure and serene, the hour, the solitude of forty days), that it is only a question of making it blossom. To show them again, so that they remember it, that there were discreet and humble saints among them in every era, corner stones rejected for a time, who offered themselves to suffering, to beggars and the poverty stricken, to the blind and paralytics, praying to God “Aslih” (Reconcile) so that the Abrahamic Community of the sons of Ishmael be one, holy, and universal. It is our comfort to recognize these friends of God among them, these saints who have only been half understood, but through whom this slow configuration to Christ will be realized; this reincorporation into the Christ who must gradually gain everyone. If the faith of Abraham still lives so strongly in our Muslim friends, it is that it adheres to this prefiguration of the Passion that is the Hajj10 to Mecca where one obtains pardon for those dear ones who are absent, and the day of Arafât, where God “descends” in order to forgive. But the true Hajj is to give his heart and his life, with Him.

			III) The Means which Becomes the End

			The work of mercy to which we have been invited is to try to respond to their clamor for justice (sayha bi’l-haqq) by entering into their most painful matters of conscience, when they entrust us with them in friendship. It is that “go to the Front” that Foucauld called us to in his last letter: “One must never hesitate to ask for the posts where the danger, the sacrifice and the devotion are the most. Leave honor to those who desire it, but always ask for danger and pain.”11 There is the true Arab “jihâd akbar,” this “holy war” leading to suffering from the same faults in the depth of himself that we want to make up for, to atone. Such substitution, “Badaliya,” goes very far. Our compassion must be complete, and universal. Let us recall the Holy Hour of the Master at Gethsemani. Substitution: for their physical, moral, intellectual and religious miseries, deficiencies and weaknesses is to deeply understand them in order that they be brought to perfection. [It is] to cry the tears of Mary for them, prefigured by those of Hagar in the desert for the first-born of the Arab race;12 the first in the Scriptures of those who are made to find the source. [Substitution is} also to rejoice with them, and suffer with them, especially for that which they lack, in order to be worthy of carrying them. [Substitution is}total acceptance with Christ, “langueres nostros Ipse tulit,” [Isaiah 53:4, “it was our sufferings that he endured”] that which justifies God, because it is his apparent harshness towards them that has touched us and brought us closer to them. He did not want to save them without us.

			And by an exquisite intervention, the measure of our intercession becomes that of our predestination. Like Msgr. Luis Amigo of Masamagrell, Bishop of Segorbe, founder of a Franciscan Charity for Reparation, wrote to us in relation to the renegade friend for whom we offered ourselves the first time,13 “es obra tan grata a la divina misericordia, y por que asegurarà Vd. su salvacion, porque el que salva un alma predestina la suya” (letter of July 30, 1934). Our renunciation for them makes our link with the Church, which is Mary, whose “fiat,” through prayer, reveals itself as the formation of our defining personality, of our second birth. (The Role of the three theological virtues before the three powers of the soul in our meditation): through our vow of “Badaliya,” our choice is consummated (memory, intellect and will).

			“Badaliya” in Arabic is “replacement, or exchange with the soldier whose lot was drawn.” And it is also to become one of the “abdâl,” one of the rejected corner stones, humble and hidden, of the Community of true Believers in the God of Abraham, who, imitating Abraham in his intercession, share with him from age to age, according to the immemorial legend in Islam, the overwhelming (and obscure) honor of participating in the reconciliation of the sinful world with its judge. Because that is our vocation: to rediscover this primordial word of divine love to which our hearts have been predestined, to recognize it in the call of those that we go to help, and to respond to it as a witness to Tawhîd,14 among them, thereby giving “a purer meaning to the words of the Arab tribe.” So that the saving mission of this language, the last evoked in the story of Pentecost, is brought to completion in this Arabia through which Saint Paul began this Bishara15 that gives the response to the Sayha bi’l-haqq of the oppressed and excluded: to their clamor for justice.

			IV) Substitution Realized

			Al-wafâ bi’ahd al-badaliya.16 [Substitution is realized] by practicing the material and spiritual works of mercy in a certain way each day. “The one who considers the One for whom he works while working, ceases to consider his own works.” This is our goal. We have to begin that which we cannot finish, to sow, more than to harvest the way the mercenaries do in their hurry. Certainly, we must apply ourselves to our work, cultivate the knowledge required by our occupation without becoming weary. But we don’t have to act as Doctors with our separated brothers. “Teach, he said to the Christians,” not with a highly theoretical science without love, but with the experimental science of behavior and consequence, [teaching] how to conceive and realize the mysteries summarized in the sign of the Cross, “statera facta corporis,” this perfect measure of man that reveals his destiny to him. [Substitution is realized] by gradually living, starting from the House in Nazareth, the growing “fiat” of Christ and His Passion within us that started with the “fiat” of Mary. And through that, tending little by little to chastity, to the total detachment from oneself, tawakkul, taslîm, [abandonment, surrender], to this grace in perfect transparency that we associate with such spiritual fecundity, like the Virgin, to divine Paternity. By admiring Jesus in our brothers and sisters, loving Him in them, we love them more. To pray for all their ancestors, all past generations, because, for us, every man is the “ambassador” for all his relatives whose destiny enters into his own, and through it, enters into our prayer. And not like a dead weight but like the beginnings of a more beautiful and real future.

			Would that our charity not be a tactic in service of annexation, colonialism, nor Hellenism or Latinism, nor Franciscanism, Jesuitism, or Foucauldism. And in places where the native hierarchy is Arab, that we even renounce that which would accentuate or strengthen our membership as “badaliya-ites” in the “Badaliya,” living a purely ecumenical Catholicism as “Auxiliary to the Missions”17 in indigenous diocese.

			The most profound apostolate is not to try hard to “convert” from the outside, which is an attitude that makes a travesty of the Christian zeal for souls and renders it obnoxious. As our dear Father Christophe de Bonneville18 emphasized, the question is only that a greater number of those belonging to the soul of the Church live and die “in a state of grace.” We are not doing statistics. It is only God who “converts” the other when He reconciles with him “from the inside,” in the solitude of the heart. And it is enough for us to thus be axially substituted for this consoled soul whose desolation at being absent from God has gone, in order that all the bitterness of transferred love in ourselves nails us to the Cross where Jesus awaits us. According to the maxim of a Muslim in agony, “fî maqârid al-qadâq,” “The scissors of destiny cut my flesh, but I remain faithful to praising Him.”19 Let us meditate on the example of the Christian martyrs in the Islamic world, on Arab soil, in the East, the West and all the way to our friend, Charles de Foucauld, and to the last Greek, Armenian, Georgian, Maronite, Syrian, Copts, and Chaldean, who are all witnesses to supreme Love. Shuhadâ’l-hubb al-ajall.

			V) The Simplicity of Attitude

			There is only one love, and it is God Himself, the love of the only One for the only One, of the lover for the beloved, of Jesus for the Father that he has given to us. We will only have on high, Foucauld said, that which we have given here below. The immortal life of our soul will only be “beatified” if it is totally united from here below in love. Nothing other than the Gift will remain of us, this spirit of life that we will have communicated to our neighbor, to other members of Christ, through our substitution for them, our hospitality to His Body and His Blood, to his Angels and his Saints, and our tenderness toward his Mother. Our life of naked faith will no longer be an obscure premonition but conscious of being realized. We see clearly that Islam was revealed to us in order to make us find a certain kind of holiness that its presence has provoked in the Church; a heroic response of love by us to its objections to the proposition of a trial by fire made by Muhammad to the grand children of the martyrs of Najran. [It is] our response of love that shows Islam that the Incarnation has truly taken place, since the Cross shared by us makes us live out of compassion for our brothers and makes our intercession before the Face of God pure. Foucauld is not “qiddîs al-jâsûsiya,” the patron saint of French-Christian espionage in the Sahara, but the hermit martyred in the Hoggar, the Muslim “dakhîl,”20 his guest, hostage and ransom.

			VI) To Prove to Him That We Desire Him, by Dying

			If it is true, my God, as You have said it Yourself, that to die proves completely to the friends for whom we die, that we love, let us premeditate together on how to die with Him in order to prove to them how much God desires them. The novitiate for our Vow is to practice tirelessly the industrious patience of love, to search with a contained and discreet fervor for the “fiat,” “fal-yakun,” of Mary; 21 to be, or not to be, a sacramental communicant “in the last rites,” with the desire to pray the Holy Hour when death comes. And every minute we come nearer to it. Let us pray this Hour (He only came as one of us, for it), without conventions, without style, just as we are. Let us die to ourselves before this Eucharist of mercy and reconciliation, this morsel of grace without any face, who cast himself in us, this frail offering of an abandoned victim of torture, who leaves us completely free not to follow him to the end, to this consolation, and to this seed of immortal resurrection. As for the agony, Jesus is certainly the Muslim “Isa ibn Maryam” robbed of all divinity. He did suffer the agony, but let us report what we see today with the Muslims who dare not conceive of a “suffering God,” and on the Eucharist which, without suffering, is an annihilation still more radical than the Agony. He doesn’t suffer any more in Himself but rather in those of his members who have sensed his heartrending humility and who suffer more cruelly in his place from the insults and contempt that can no longer reach him, and from the nastiness of the fool who cannot tarnish the radiant Truth. Thus we are justifying our instinct of adoration for that which is holy. But we are also proving our powerlessness, our visible defeat, the apparent deception of we who are set in the “Badaliya,” as substitutes for our Muslim friends who still acknowledge Him by giving witness to his Holy Abandon to Justice.

			Physical death, which comes to silence every voice here below, will not have a hold over our testimony, and the expansion of its echo all around us does not preoccupy us anymore because He takes us. He has already taken us, alone with Him alone. The One who makes us die has already paid the price of blood for us, this Diyâ 22 of the Arabs, “that falls to the Murderer.” The old outburst of compassion that originally united us together makes us thrill with hope. The painful humiliation will pass, from the Incarnation, through pure faith in transubstantiation, directly towards the peace of divine glory, to clear space. He who was made a sign for us in suffering, with his Cross, [is the One] we recognize in the Holy Sacrament where he vanished, and was resurrected, triumphant and glorious.

			

			
				
					8	Massignon is referring to the first time that he invited Mary Kahil to join him in substitutionary prayer in 1912 for their Spanish friend, Luis de Cuadra who had fallen away from his Christian roots and adopted Islam. See Introduction and Buck, 2002. “Dialogues with Saints and Mystics” p. 145.

				

				
					9	Massignon was shaken upon learning that his friend Luis de Cuadra had taken his own life on August 12, 1921 while imprisoned for an unknown reason in Valencia. Having written to him weekly and prayed constantly for him in mystical substitution, he was now more than ever concerned for the state of Luis’ soul before God.

				

				
					10	Hajj is the pilgrimage to Mecca that is one of the five pillars of Islam, to be made once during a Muslim’s lifetime according to one’s means.

				

				
					11	During WW I Massignon wrote to Foucauld to ask if he should leave his family and the Army’s Central Services in Paris and go to the Front in the Eastern Mediterranean. Foucauld’s letter was written on Dec.1 1916, the day he was killed.

				

				
					12	Genesis 21:14–20. Massignon understood this story of Hagar and Ishmael as the biblical origins of the Arab race and the Muslim religion.

				

				
					13	Massignon is referring to his Spanish friend Luis La Cuadra who was the first for whom he and Mary Kahil offered themselves as “Badaliya.”

				

				
					14	Tawhid is the proclamation that God is One.

				

				
					15	Bishara means the Gospel or the Good News.

				

				
					16	Fidelity to the pact or vow of substitution.

				

				
					17	The Auxiliaire des Missions is a society of secular priests founded in 1930 by the Abbé André Boland, who agreed to put themselves in the service of the indigenous, or local, catholic hierarchy.

				

				
					18	The Jesuit, Father Christophe de Bonneville (1888–1947) was then Rector of the Collége de la Sainte Famille in Cairo, in charge of all the Missionaries to Islam in the Middle East. He was very close to Louis Massignon and Mary Kahil and became the first member of the Badaliya on their return to Cairo from making their vow in Damietta, Egypt in 1934.

				

				
					19	al-Husayn ibn Mansûr al-Hallaj, the 10th century Sufi martyr and saint whose legendary life and writings were researched by Massignon throughout his life. The first edition was published in 1922 as “La Passion d’al-Hallaj.”

				

				
					20	Literally, the one who enters, or the guest.

				

				
					21	“Let it be,” The Virgin Mary’s response to the Angel in the Annunciation,” Let it be done to me according to your word.”

				

				
					22	The Qur’anic Arab penal code states that one who has killed unjustly must in turn be killed which was preceded by the Hebrew Scriptures by “An eye for and eye” etc. However, the parents of the victim can agree to a financial compensation, thus, “the price of blood” or Diyâ.

				

			

		

	
		
			Annual Letter # II 
Cairo, December 17, 1948

			As I did last year at this time, I am sending you this message in order to strengthen our bond of “Badaliya.” I am thinking with you of Fr. Charles de Bonneville (actually, I have just returned from Gethsemani where once again I was gripped by the memory of the holy hour spent with him in prayer), and now that I am on the edge of the other world where he preceded us, I find myself measuring the seemingly miserable results at the end of my life of my stubborn search for a new contingent of young people to entrust with the inexpressibly beautiful grace received here among you Eastern Christians. [It is] the grace of a renewal of the Bishara,23 a reminder of the Annunciation to Mary and the grace of a deep compassion for the unfinished vocation of the local Christians increasingly abandoned here by their Western brothers. I am sending you this message so that your hearts give it full attention.

			Never more than in this year 1948 has the Church been in such need of “Badaliya-ites,” of compassionate brothers substituting themselves for their Eastern brothers who are being abandoned by the temporal powers and driven into exile as “displaced persons.” (In Macedonia there are 200,000,24 as well as 100,000 in Palestine beyond the 700,000 Arab refugees).25 We must help them with prayers, clothing, food, and works of spiritual mercy, the first of which is to urge them to hold on to their essential vocation as witnesses to Christ and his Mother in their native countries, especially at the Holy Sites in Nazareth, Galilee, Bethlehem, and Jerusalem. [We must urge] them, out of the depths of their present weakness and misery, to defend the honor of the Christian profession, the virginal honor of our origin on earth, before the Muslims who are scandalized by the Western Christian indifference toward the fate of the Eastern Christian communities, as well as before Israel, whose contempt for the followers of the Christian doctrine is reinforced by our mercenary cowardice. A Jewish writer, Elian Finbert,26 recently wrote that Christianity is now withdrawing from the East after poisoning it, and rushing back to the West where it will die. “The one who wishes to save his life shall lose it” [Mt. 10–38–39, Lk. 14:27, 17:33 and Jn. 12: 25–26]. The Latin Christian charities, contemplative convents and schools, must “connect,” right now more than ever, with the East in the spirit of the “Badaliya-ites,” namely by substituting themselves more than ever for the souls of their Eastern Muslim brothers, in the name of the Eastern Christians. Otherwise, their native countries, France, Italy, Spain, Austria and Belgium, will lose their religious faith because they will have ceased to practice apostolic charity toward their forsaken Eastern brothers who are in no condition to fulfill their vocation alone as witnesses to Christ on Islamic soil. This is an honor-bound duty, that I am not the only one, thank God, to feel distressed about out of the depths of my impotence. One of the great voices of the Church, echoing the pontifical encyclical of October 24th repeated it to me for your sake: “Let us die, when honor dies” (Chesterton) (and this is one word from this “Badaliya” that pierced me as Nazareth was being abandoned this summer).27

			Let us reread together the first paragraph of our mission statement: “In order to realize and fulfill, in all its providential truth, the vocation of the Arab or Arabic speaking Christians in the East, who the Muslim conquest reduced to not more than a small flock...” We must more than ever live each day among our Muslim brothers at this time when disagreements and growing hatreds risk cutting us off from them, which would cause distress for Eastern Christian communities who would cease to be able to show the Muslims that Christ loves them, through us, [we Christians] who want to love them at any cost, and “mingle with them like salt.”

			How can we prove this to them?

			[We prove this to them] by going back to our origin, to the principle of our adoption (as adoptive children of the Blessed Virgin at Calvary), by going back “into the womb of our Mother” as Our Lord told Nicodemus, through a second birth, and by recovering in the depth of our heart the virgin point of our election to Christianity and the axis of the will of God in us. Just as Mary herself found [this axis of the will of God] for all the chosen by saying “yes” to the Annunciation by the Angel in Nazareth, by accepting to abandon herself completely to God. “Fiat mihi secundum verbum tuum” [“Let it be done according to Your Word”] (“kun,” “so be it,” as one says in Arabic when defining this true Islam, this total surrender to the sovereignty of Providence that Mary realized in her heart so that the Savior could come to dwell among us).

			As we wait for Christmas in this time of Advent, let us listen to the advice of divine grace, as did Charles de Foucauld, when he left The Trappists (1/23/1897) in order to go to Nazareth to pray in the very same place as the Annunciation; to meditate on how to abandon himself, in union with Mary, to the saving compassion for souls. May the birth of Jesus, as it is told in the liturgy on Christmas night, not find us like those who search the graves looking for past memories and only stir up dust that is dead, but rather like this young Mother expecting her First-Born, attentive and full of respect for the sacred as she prepares herself to welcome and protect this living Presence of divine Love among us; attuning our reflective souls to the suggestions of grace that turn us towards our neighbor. She understands that the movements of this blessed Child in Her womb must persuade our hearts to console the afflicted and to transfigure the despair in this Muslim country, by centering ourselves on the Holy Virgin Mary in a vital and ever growing communion with the divine Guest that She bears within Her since the day of the Annunciation.

			How close to our heart the call to the Angelus has become these days. [It is] a call to which, following St. Francis, Charles de Foucauld invites us to respond three times a day, thereby coinciding with three of the muezzins five daily calls to prayer. At those times let us remember to say the “Fiat” of our vocation, as She Herself did in Nazareth for all the Chosen, in union with the promise made to her ancestors, David, and above all, Abraham. “Ecce ancilla Domini” [Here is the servant of the Lord] is the prayer of all beginnings, a “renaissance,” a novitiate that love does not grow weary of renewing because the Desire for God never reduces its gift of engagement and self-offering to a dead formula. In our persistent unworthiness that guarantees our humility, let us meditate on the incredible honor of this “association” with Our Lady, and with the Church in her humble and daily sufferings over the smallest of her children and the most forsaken of men. These sufferings should not be deemed trivial, because the maternal intention of Mary in which we foresee the coming of Jesus Savior, illuminates them with compassionate and serene Holiness. This year it is true that many of our Christian brothers in the Middle East are abandoning the defense of the faith in this country, but we want to stay here in their place. It is true that very few of their brothers in the West come to support them through this age-old ordeal that has so humiliated them, but we will honor their vocation as confessors of our faith right to the end, in its country of origin, around the Holy Sites that we cowardly Westerners abandoned. (If I forget thee, O Jerusalem, let my hand wither).28 It is also true that the few Muslim friends who have tried to understand the nature of the friendship felt for them by the “Badaliya-ites,” declare that we do not love them enough to deserve their complete trust. But we keep meditating, with Mary, on her “Fiat,” for them, [because] her humble beginnings make us sense and desire the whole sacrifice that her compassion brought to completion, with Jesus, for the salvation of these beloved souls.
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