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        Sidian Jones dedicates this book to Stanley Krippner, “the only person to fully accept me for who I am.”
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      Stanley Krippner dedicates this book to Richard Adams,
Thom Denomme, Betsy Easton, Harry Easton, Donna Eden, Howard Eisenberg, David Feinstein, Jay Friedheim, Kim Glenney,
Scott Glenney, Bob Hieronimus, Zohara Hieronimus, Bob Hoss, Russell Jaffe, John Koo, Phil Pollack, Jimmy Smull, Gert Reutter,
and Michael Winkler, “who know the reasons why.”

    

  
    
      
        The Shamanic Powers of
ROLLING THUNDER
      

      “These first-person encounters with one of the most intriguing figures of recent American history are by turn frightening, amusing, informative, touching, and mystifying. Rolling Thunder’s healing and wisdom were sought after by characters as diverse as members of the Grateful Dead, Muhammed Ali, and Buckminster Fuller. The authors have done us all a huge service by collecting these extraordinary accounts of a remarkable man.”

      CHRISTOPHER RYAN, PH.D., COAUTHOR OF THE NEW YORK TIMES 
BESTSELLER SEX AT DAWN

      “For any person who wants to expand their knowledge of rare and extraordinary powers and healing abilities exhibited by few on our planet and to learn of the remarkable Rolling Thunder’s adept expression and application of such abilities—this book is a ‘mustread.’ Jaw-dropping awe and wonder will be a common response from many! And what a privilege to be reading compelling firsthand accounts by individuals who, each in their own right, contribute greatly to the education, upliftment, and enlightenment of many.”

      DEBBIE JOFFE ELLIS, M.D.A.M., PSYCHOLOGIST AND ADJUNCT PROFESSOR 
OF PSYCHOLOGY AT COLUMBIA UNIVERSITY

      “More than four decades have now passed since I first heard Rolling Thunder speak at a symposium in San Francisco sponsored by the Association for Humanistic Psychology. I have no doubt that Rolling Thunder’s presence at this gathering of open-minded academics and therapists had been facilitated by Stanley Krippner. So, it is both fascinating and heartening to see that, so many decades later, Krippner and his fellow consciousness explorers are still grappling with the spiritual mysteries, social implications, and theoretical dilemmas that have followed in the wake of Rolling Thunder’s brilliant career as a Native American shaman. This book exhibits a depth of understanding beyond that of previous treatments. I highly recommend it.”

      JEFFREY MISHLOVE, PH.D., HOST OF NEW THINKING ALLOWED VIDEO 
CHANNEL

      “The legendary Native American shaman Rolling Thunder captured the imagination of musicians, writers, and artists during his lifetime, and his legacy continues to inspire and captivate readers from all walks of life. . . . [a] fascinating retrospective look at a uniquely iconic medicine man. Simply put, you’re in for a treat. Tune in, turn on, and read The Shamanic Powers of Rolling Thunder.”

      STUART FISCHER, M.D., AUTHOR OF THE PARK AVENUE DIET

      “Krippner and Jones have assembled a fascinating and inspiring tribute to Rolling Thunder. To be ‘a living prayer’ is what The White Buffalo Calf Woman of the Lakotas brought to all people. Rolling Thunder lived this truth, and the elements of nature responded in kind as so many people recount herein. His legacy reminds us all that each human’s capacity and purpose, is to ‘shamanize,’ to be a co-creator.”

      J. ZOHARA MEYERHOFF HIERONIMUS, D.H.L., AUTHOR OF THE FUTURE 
OF HUMAN EXPERIENCE AND COHOST OF 21ST CENTURY RADIO

      “An essential companion volume to The Voice of Rolling Thunder for anyone wanting to understand his life, the lives of those he touched, and the variety of disciplines he influenced.”

      MARK A. SCHROLL, PH.D., EDITOR OF TRANSPERSONAL ECOSOPHY, VOL. 
1: THEORY, METHODS, AND CLINICAL ASSESSMENTS
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        The more power you have, the more careful you have to be.
      

      ROLLING THUNDER

    

  
    
      FOREWORD

      Rolling Thunder as a Transpersonal and Transcultural Exemplar

      Harris Friedman, Ph.D.

      HARRIS FRIEDMAN, PH.D., is a practicing clinical and organizational consulting psychologist, as well as an active researcher. He recently retired as research professor of psychology at the University of Florida, where he remains on its courtesy faculty, and now teaches part-time at Goddard College, as well as supervises dissertations at several other universities. He has more than two hundred professional publications, many appearing in top scientific journals and garnering international media coverage. His most recent books include Transcultural Competence (2015), The Praeger Handbook of Social Justice and Psychology, Vols. 1–3 (2014), and The Wiley-Blackwell Handbook of Transpersonal Psychology (2013). He is also senior editor of the International Journal of Transpersonal Studies and associate editor of The Humanistic Psychologist. As a Fellow of the American Psychological Association, he recently received the Abraham Maslow Award “given to an individual for an outstanding and lasting contribution to the exploration of the farther reaches of human spirit.”
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      Rolling Thunder was a controversial Native American medicine man who passed away in 1997. He received considerable notoriety as a person who straddled both traditional Native American and modern Western culture, being willing to share his beliefs with all who came seeking healing and wisdom. This occurred during a time in which many cultural barriers were breaking down, as formerly insular beliefs began to be shared with the larger world. As an example, Bruce Lee, a charismatic Chinese kung fu practitioner, was initially criticized, and even physically accosted, by other Chinese kung fu masters for being one of the first from his tradition to teach this martial art outside of the Chinese community from which it arose (Gong 2014). Similarly, Rolling Thunder’s willingness to share his teachings across cultural divides with the larger community of all people was noteworthy, and became a source of concern for some in Native American communities who did not want sacred knowledge transmitted to members of groups considered oppressive to Native Americans.

      Although Rolling Thunder was a ceaseless advocate for Native American causes and was fully aware of the holocaust perpetrated upon Native people in America, he welcomed all with a warm embrace. In addition, he was able to focus his teachings and healings in ways that made them accessible to people who did not share his cultural background and, in this vein, exhibited a rare transcultural competence, an ability to recognize and respect cultural differences, as well as to reconcile them in ways that realized a beneficial and sustainable outcome for all (Glover and Friedman 2015). Insofar as his expressed stance toward reality was greatly expanded, as compared to the prevailing Western understandings, he also serves as an exemplar of a transpersonal approach (Friedman and Hartelius 2013), referring to his world view in which the profound interconnectedness of all reality was held paramount.

      Sidian Jones and Stanley Krippner’s second volume on Rolling Thunder consists mainly of stories about this medicine man, and follows their earlier volume (Jones and Krippner 2012) by richly providing many examples of his proclivity for amazing people. One after another, these extraordinary individuals testify to unusual encounters with this extraordinary person. A few even describe the influence he had on their lives through nonphysical encounters, such as in dreams, and some who had never met him claimed to have sensed his presence in unusual ways. The majority of stories, however, focus on direct interactions in which Rolling Thunder often seemed to transcend conventional understanding.

      The most ubiquitous of these stories relate to Rolling Thunder’s assumed name. Although named John Pope at birth, he became known as Rolling Thunder for a reason, namely his apparent interconnected-ness with the weather, especially his reputed ability to summon forth intense rainstorms accompanied by thunder. He could do this even in unlikely circumstances when such occurrences defied current meteorological conditions. In this book, numerous accounts focus on Rolling Thunder’s accurate prediction of such weather events in ways implying that he had successfully manipulated them for some purpose.

      In a previous book with Krippner (Krippner and Friedman 2010), we distinguished between extraordinary events and experiences, limiting our discussion to understanding psychic and other nonordinary experiences, including examining their neurobiological concomitants, while bracketing the ontological reality of any reported events associated with these experiences. In the case of supposedly bringing forth thunder in a consistent way during numerous unlikely occasions with multiple people experiencing this phenomenon, the evidence appears credible that something extraordinary happened with considerable consistency in relationship to this aptly named medicine man and the weather. The many reported events of thunderstorms that literally arose from blue skies in otherwise dry conditions are unlikely to have been confabulated events, given that the presence of thunder is clearer than that of a bell. Thus is it improbable that the phenomena were widely misperceived. Sleight of hand and hypnosis also seem unreasonable explanations for these doings. The rub involves whether Rolling Thunder was able to predict these thunderous events in ways that cannot be understood through normal means and, more interestingly, whether he was in some way responsible for them.

      There are many naturalistic ways to predict the weather that can seem uncanny to an untutored observer. For example, it is often claimed that once one becomes “attuned to the sky, the air, and animal behaviors, it’s possible to predict the weather quite reliably” (Wikihow 2015). In addition, many people experience unusual physical signs related to weather changes, such as arthritic pain related to falling barometric pressure and lowering temperature (Arthritis Foundation 2015). All of these naturalistic explanations could account for Rolling Thunder’s noted ability to proclaim the advent of thunderstorms, and he may have used these skills to appear to have magical powers.

      Although it may be impossible to ever ascertain whether or not Rolling Thunder could predict, as well as control, weather events in nonordinary ways, it is clear that he impressed many people with the skills related to his assumed name. The numerous stories about his use of these, and many other, unusual talents contained within Sidian Jones and Stanley Krippner’s book adds to the mystique of Rolling Thunder. Regardless of whether he had predictive power or control over thunder and other events, Rolling Thunder undeniably influenced the experiences and belief systems of many who encountered him in person and through what some described in other interactions. This book adds to the important anecdotal literature on anomalous experience (Cardeña, Lynn, and Krippner 2013), as well as makes inspiring reading about the life of a truly remarkable transcultural and transpersonal exemplar.

    

  
    
      INTRODUCTION

      Magic, Myth, and Rolling Thunder

      Stanley Krippner, Ph.D.

      STANLEY KRIPPNER, PH.D., is the Alan Watts Professor of Psychology at Saybrook University in Oakland, California, and past president of the Association for Humanistic Psychology and the International Association for the Study of Dreams. The recipient of several distinguished awards and the author and coauthor of many books, including The Voice of Rolling Thunder with Sidian Morning Star Jones, Demystifying Shamans and Their World with Adam Rock, Personal Mythology, and Extraordinary Dreams and How to Work with Them, he lives in San Rafael, California.
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      Over the years, I paid several visits to Meta Tantay, the 262-acre spiritual community organized by Rolling Thunder and his wife Spotted Fawn in a Nevada desert. It flourished from 1978 to 1985, attracting such visitors as Joan Baez, Joni Mitchell, Buckminster Fuller, Candice Bergen, and Muhammad Ali. Rolling Thunder and his friends had bought the land with the help of Mickey Hart and his band, the Grateful Dead, the popular rock group. Mickey’s friendship with Rolling Thunder had paved the way for my first encounter with him several years earlier.

      One evening, RT, as he was called in Meta Tantay, took me to the very edge of the property and began to howl. This was not a brief yelp, but a long sustained howl that seemed to start from his belly and empty his lungs as it resonated into the chilly night air. Had I not known of RT’s “medicine ways,” I would have thought he had gone over the edge.

      Taking this behavior in stride, I soon heard a similar howl. A few minutes later, several coyotes appeared and walked so close to us that I could have petted them had I been so disposed. As the leader of the pack approached RT, the two of them howled back and forth at each other. After this interaction, the coyotes disappeared into the mist. RT remarked, “Every so often, I renew the bargain. The coyotes will not raid our chicken coops if we ensure their safety when we see them on our land. So far, they have kept their end of the bargain and so have we.”

      In 1982 I heard that a coyote had been hit by a passing automobile but was rescued by residents of Meta Tantay. Named Ejipah by the community, the coyote was treated for a concussion by RT. After two months Ejipah had become quite tame and never bit or snapped at any community member. Eventually Ejipah was released into the wild, following a ritual conducted by RT designed to enable her to be reaccepted into the coyote band. RT commented that since coyotes have families and tribes of their own, there was no reason why they could not be good neighbors of the Meta Tantay family. For several months, during which Ejipah could be seen just north of Meta Tantay, she was assumed to be part of the band that “sang” near the community every night, a ritual that became a part of the Meta Tantay tradition.

      
        RITUALS AND MYTHS

        I realized that I had also witnessed an interspecies ritual that, like all rituals, had a purpose. RT explained that coyotes keep the rat and mouse population down. They also feed on rabbits, preventing them from destroying Meta Tantay’s vegetable gardens. Elsewhere in Nevada where farmers have killed much of the coyote population, their chickens and gardens have suffered as a result. Meta Tantay, a Chumash term meaning “go in peace,” typifies my observations of RT and the coyotes.

        Aboriginal tribes in Australia speak of the dreamtime, a mythical era when humans and animals lived peacefully with each other and even spoke in a mutually comprehensible way. Other Native cultures venerate this sort of connection as well, not only with animals but also with birds, fish, amphibians, and reptiles. A shaman’s “power animal” can be called upon for assistance, and animal spirits often appear in the dreams of medicine people. Medicine men and women may wear animal skins, bones, teeth, and claws during their rituals.

        A ritual is actually a mythic performance. Rituals are meant to influence either the external world—as when RT performed a rain dance in an attempt to end a drought—or the internal world, as when RT led his community in a “snake dance” to mobilize energy for a healing session. Both dances were infused with magical action, a type of activity that has its own set of rules in addition to those recognized by Western cause-and-effect concepts. William Irwin Thompson, a cultural historian, has written about how performance can either open new horizons for the future or close them down.

        This concept resembles what David Feinstein and I have described as the difference between an old myth, which is no longer functional, and a new myth, which is eager to supplant it. For example, the European invasion of the Americas brought with it the new myth of Christianity, one that supplanted hundreds of indigenous old myths. In a few places there was a synthesis, as when African slaves cleverly combined their mythology with Roman Catholicism in what today are Brazil, Puerto Rico, Cuba, Haiti, and the Dominican Republic. But this synthesis never occurred on a large scale in the United States and Canada, leading to a mythic turmoil whose devastating effects, such as alcoholism and spousal abuse, can be seen to this day.

      

      
        MAGIC

        Western technology emerged from magic, but left out anything that could not be easily explained by its own rules and regulations. The physicist Luc Sala has observed that this is what differentiates ritual from ceremony—that is, rituals remain linked to magic, whereas ceremonies have social and psychological functions. Coronation ceremonies, graduation ceremonies, and wedding ceremonies can be colorful, impressive, and even grandiose—but they lack the depth and mystery that adhere to even the simplest of rituals.

        Some people would dispute this differentiation. For example, RT often invited me to one of his sunrise ceremonies, using the word ceremony instead of ritual. He would surely dispute the allegation that his hailing of the morning sun was devoid of deep significance and mystery. After Bob Dylan attended one of RT’s sunrise ceremonies, he was so impressed that he invited RT to some of his concerts.

        Luc Sala also has provided a useful definition of magic: He differentiated the sacred dimension of reality from the ordinary dimension. Magic links the two dimensions, putting this link to practical use through intention, the same intention that can be found in rituals. Indeed, each magical act involves a ritual of some sort. Rolling Thunder is reputed to have been able to block his image from a photograph that was taken without his permission. If this was the case, it would have been a magical act, something done with intention and a simple ritual involving mentally removing his image from the film.

        The anthropologist Charles Laughlin has used the term ritualization to refer to the tendency of humans and other animals to initiate a sequence of behaviors to communicate information or to complete a task. Examples are threat displays among gorillas, mating displays among birds, and coyote “sings,” such as the one I witnessed at Meta Tantay. For Laughlin, a ritual is more complex than ritualization and is more likely to be carried out with some degree of intention, or conscious awareness. Ceremonies, to Laughlin, are formalized, complex rituals conducted with a great deal of awareness such as a Catholic Mass or a Jewish sitting shiva. They invariably involve symbols, images that take on a deeper and often unconscious meaning. For example, the coyote regularly takes on the role of a trickster in some Native American traditions, while the bear is frequently seen as a healer.

        Perhaps this is why RT spoke of sunrise ceremonies. Clearly, the rising sun was more than an astronomical event. It symbolized the beginning of a new day, a new project, or a new way of being in the world. The anthropologist Michael Harner has observed that the power animals that appear in dreams and visions often use symbols to deliver messages to shamans and medicine people. But the symbol is specific to the culture; thus, an image of the Madonna would have a different meaning to a Latin American curandera from what it would to an Amazonian paje who had never heard of Mary and Jesus.

        In my experience, Rolling Thunder never spoke about miracles, those reported events that transcend the laws of nature. To RT, even the most incredible healings followed natural laws, although Western science had yet to discover them. The Native American poet Sherman Alexie, in a TIME magazine interview, remarked, “I don’t believe in magic, but I do believe in interpreting coincidence exactly the way you want. I woke up after a tremendous bender, and the acceptance for my first book of poems was in the mailbox. For me, it was a call to get sober” (Luscombe 2012, 76). Noah Nez, in his column Native Skeptic added that “there are rituals and ceremonies dedicated to ‘welcoming’ and ‘celebrating’ the rain, [but] this does not imply that the dances themselves bring, or cause, the rain” (Nez 2013, 9–11). Rolling Thunder often told me that while he interacted with nature, he did not attempt to control or change nature.

      

      
        MYTHS AND MAGIC

        Myths almost always contain a magical component, whether they deal with bewitched princesses, seductive sirens, or adventurous wizards. The mythologist Joseph Campbell pointed out that myths have many functions, one of which is an attempt to explain the workings of nature. When science claimed to do it better, the Western world equated myth with superstition. There were still anomalies that mainstream science could not explain, but when parapsychologists offered assistance, they were branded pseudoscientists and ignored (at best) or derided (at worst).

        Just as magic led to technology, myth led to science—the disciplined inquiry that tries to explore and explain the nature of the inner and outer worlds. Myths were created by primordial humans not only to construct a cosmology but also to help prehistoric people find their niche in the social order, establish a society’s rules of conduct, and assist transitions between childhood and maturity, between sickness and health, and between life and death. These latter functions grew out of the mythological creation stories and the cosmology that described a lawful, well-organized universe.

        In ancient times, magic and myth engaged in a perennial dance, one that was expressed in rituals, which provided protection against human and nonhuman enemies, above and beyond the use of weapons. Magic and myth were expressed in healing sessions, including but not limited to herbal brews, poultices, salves, and ointments, many of which had ingredients that make sense even to today’s pharmacologists and physicians. Those remedies that were biochemically inert often worked because of the so-called placebo effect, indicating that suggestibility was an adaptive trait. People who did not respond to shamanic ministrations died, their genes dropped out of the gene pool, and the survivors passed on their suggestion-prone capacities to their descendants.

        Rolling Thunder told the anthropologist Jim Swan about a dream that demonstrates his immersion in mythology. As a young man, he dreamed that he was standing before a shining golden portal. The door swung open, revealing Quetzalcoatl, the mythic hero of present-day Mexico. Quetzalcoatl, who was known for his benevolent reign, is the central figure in many stories, in some of which he shape-shifts into a feathered serpent. In this dream, Quetzalcoatl merged into RT’s body amidst a brilliant golden light. RT told Swan that he had awakened in tears, feeling that his entire body was on fire. For the next three days, whenever RT touched someone, that person would experience an electric shock. He interpreted this dream as a call to become a medicine man. Indeed, it is typical of many “initiation dreams” that have been reported by shamans and medicine people.

      

      
        MYTHS AND SCIENCE

        Measurement and language were the devices that transformed myth into science and magic into technology. If a mythological explanation of a natural phenomenon was accurate, that accuracy could be measured. If a magical incantation produced the desired results, those results could be measured. The mythological description of celestial bodies was replaced by the calendars of Babylonian scholars and by the even more accurate calendars of Mayan astronomers. The magical rituals conducted to ensure germination of seeds were tested by observing which seeds sprouted most profusely under which procedures. Measurements needed to be precise to determine the correct proportion of the components of ayahuasca and other psychedelic brews that took their drinkers to other worlds. Finally, the mythic construction of those worlds provided the inebriants road maps that would help them navigate the Upper World, the Lower World, and all the parallel universes to which they were transported.

        Measurement depends on language for its expression and its application. Measurement and language coalesce in numerals, which permit quantification and calculation. When a Native American shaman placed beads on a string to record the number of days since something had been planted, this was an example of quantifying time. When a shaman in central Mexico determined the number of years needed to deconstruct and rebuild a pyramid, this required calculation. This information was conveyed to tribal architects so that they could initiate the process. Numerals also were used to predict the year in which Quetzalcoatl would return from his voyage across the sea; this was a cyclical, not a linear, prediction, and every several years scouts gathered on the shore of the Caribbean, watching for unusual signs. The Spanish conquistador Hernán Cortés arrived at exactly the predicted time, assuring him a hero’s welcome instead of armed resistance.

        Information is the outcome of measurement and is expressed in language. Hence, there is an ongoing dance between measurement and language, just as there is a dance between magic and myth. William Irwin Thompson has written eloquently about the role of language in human evolution, claiming that storytelling is an inescapable feature of human existence. If it is measurement that helps turn myth into science, it is storytelling that returns the compliment. Without this return, humanity becomes separated from nature, and knowledge diverges from myth. This separation results in a distortion of history. “The very language we use to discuss the past speaks of tools, hunters, and men, when every statue and painting we discover cries out to us that [early] humanity was a culture of art, the love of animals, and women” (Thompson 1981, 102).

        Language determines how a culture and its inhabitants construct their world. There were hundreds of Native American languages prior to the European invasion, and they were characterized by incredible diversity. However, most of them used verbs in ways that English-speaking people would use nouns; campfire stories were often told from the perspective of an animal, and when tribal leaders met, they used many gestures and hand movements to convey meaning when they did not share a spoken language. Native American languages can be described as “embodied,” as infused with metaphor, and as close to nature.

        In general, women were given a voice in tribal councils; RT often reminded his audiences that the Clan Mother could be more powerful than a chief. Social scientists Sharon Mijares, Alina Rafea, Rachael Falik, and Jenny Eda Schipper have documented the destructive results of patriarchy, which they claim supplanted egalitarian societies in most of the world around 4000 BCE. Organized religion took the place of shamanism and local spiritual rituals. Females were considered less important than males, and animals were seen as a commodity to be exploited, along with the rest of nature, rather than something to be nurtured. Transformational art, such as the cave murals that still exist in southwest Europe and southern Africa, was probably evoked by local psychedelics in rituals celebrating the bond among humans, their fellow animals, and the Earth that they all inhabited.

        Claude Lévi-Strauss, one of the leading scholars of mythology in the twentieth century, saw myth as a “popular science” that enabled people to understand what was going on in the natural and social world. This understanding could come about through scientific inquiry or through the imagination. Even so, Lévi-Strauss contended that the latter approach could be just as rigorous as the former, and that the two could work together, especially when scientific inquiry fell short of providing an explanation of crucial issues such as resolving contradictions and dichotomies like life and death as well as the bonds between humans and nature.

      

      
        MAGIC AND TECHNOLOGY

        Restoring these bonds was Rolling Thunder’s mission. The extent of his success is the theme of this book. Rolling Thunder was not averse to technology; for example, Meta Tantay utilized solar power to generate energy. Nor did he shy away from scientific inquiry; he was willing to put himself on the line when a formal investigation was offered. In 1975, Jean Millay was invited to demonstrate a biofeedback light structure at the Congress of Witchcraft in Bogotá, Colombia, which was exploring the connection between magic and technology. Coincidentally, the Association for Humanistic Psychology (AHP) was holding its annual conference in Colorado at the same time. Jean invited Rolling Thunder to arrange a special sunrise ceremony that would provide an additional intercontinental link. She also invited Seucucui, an Abiuticuan Mamu from Colombia, to join her group, and James Dowlen, an artist residing in California, to provide a fourth link. Seucucui was asked to lead a meditation that would link the groups together.

        I was a member of the AHP group, whose instructions were to build a fire on a nearby hill and throw “oracle coins” to obtain a six-line hexagram from the I Ching—an ancient Chinese collection of short verses. The verse known as the Wanderer, which matched the coins, contains two major images: fire and mountain (one for the top trigram, one for the bottom trigram). Not knowing that these particular images were in the verse selected, both images were cited by either Jean or a member of her group—as were other images as well. Rolling Thunder reported the image of an eagle from his group, and Dowlen drew two pages of images, some of which resembled the hexagram and some of which did not.

        Perhaps the most unusual aspect of this transcontinental attempt to capture magic was displayed by the weather. As Jean and her group drove from Bogotá to Lake Guatavita, the predetermined site of the adventure, there was an unexpected and incessant rain. However, it stopped just as the group reached the lake. Jean was the only member of her group who knew that Rolling Thunder had a legendary reputation for interacting with the weather. At the end of the session, Seucucui invited Jean to his village, where she reported that “everything seemed to hold the essence of magic.” Hence, Jean, who had brought modern technology to Colombia, ended up becoming immersed in magic, or at least a reasonable facsimile thereof. Moreover, she returned with a fascinating story, one that involved the ubiquitous Rolling Thunder.

        Rolling Thunder used storytelling to instruct and to entertain, to heal the sick and to arouse to action. His presentations included drumming, singing, and occasionally a Native American mentalist. In addition, Rolling Thunder never hesitated to remind his audiences of Native American prophecies, many of them dire predictions of the catastrophes that would befall humanity if the destruction of Earth continued.

        The impact of Rolling Thunder did not stop with his death. His message lives on, and the exploitation of nature, once taken for granted as a human prerogative, is being challenged more frequently and more directly than ever before in modern times. Magic became technology and myth became science. However, technology without a touch of magic becomes mechanistic, and science without a mythic subtext becomes reductionistic. Mechanism and reductionism have brought Earth and its inhabitants to a critical point in history. The survival of Earth’s rain forests is at risk; the planet’s air and oceans are increasingly polluted. The Cree Indians call this universal madness wetiko, a loss of spirit. What is needed is a critical mass to reverse the trend before the most apocalyptic of Native American prophecies comes to pass.

      

      
        THE RUNNING COYOTE

        In 1989, Mickey Hart (who had introduced me to RT in 1970) reached me by phone, saying that we needed to fly to Nevada because RT’s daughter was concerned about her father’s health. Shocked by his appearance, Mickey and I persuaded him to board the private plane we had secured, flying him to San Francisco, where Mickey’s own physician took charge of a series of operations that saved RT’s life.

        A few weeks later, I received a lovely letter from Carrie Spotted Eagle, one of RT’s housemates. She wrote, “Thank you, Stanley, for a job well done. Your obvious love and concern were a pleasure to behold as well as the gentleness with which your words were spoken. I appreciate more than anything your calmness and respect during what could have been a chaotic mess. Our days here are filled with peace, quietness, and lots of love. The only thing missing is RT and it will be wonderful having him home again.”

        She continued, “I was out for a walk with my two-month-old wolf-cross puppy, Miyaca, and decided that life is great here in Carlin. We saw a beautiful coyote running in the bush along the riverbank, and egrets and a small whirlwind that touched the river sending water swirling and flying all over the place. Summer has arrived and the garden is ready for planting tomorrow. It is good. Ho!”

        Rather than being terrified by the coyote, Carrie Spotted Eagle enjoyed its presence, since it was part of the natural landscape. Was it RT’s “bargain” that enabled the coyote to run free along the riverbank? I recalled once more that some Native American traditions see the coyote as a trickster, one who plays tricks on humans to remind them that they live in a world of complexity and ambiguity. Sidian and I hope that the readers of this book will savor its stories, many of which are complex and ambiguous. Our readers also need to use their critical judgment and common sense in evaluating what they read. We are well aware that there are many scholars, some of them Native Americans, who consider RT to be a trickster himself. But the stories in this book were not told by RT but by those who were impacted by him.

        RT never claimed to be perfect. However, the role he played in the lives of our storytellers demonstrates that positive change and transformation can come from a variety of sources, some of which are checkered and imperfect, but—nonetheless—potent, practical, and life affirming.
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