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      For Michel, Sylvia and Njordur, Roger, Marie-France, Odile, Marie-Danièle, Anne-Marie, Gérard, and Roger who made French Freemasonry possible.

      For Philippe, and to his finding the way.

      For Jean-Charles, who will find it.

      For the advisers of the Order, federal advisers, national advisers, deputies and delegates at the convents, Venerables and officers of the lodges who make sacrifices to keep the lodges and the Obediences alive.

      For the Brothers and Sisters who live freely in a Freemasonry that emancipates the conscience.

      For all those who have allowed me to serve Freemasonry.

      For my friends who have shared my path.

      For the friend who shared his time and my concerns.

      For the absolute freedom of conscience.
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      FOREWORD

      BY MICHEL BARAT, 
GRAND MASTER OF THE GRAND 
LODGE OF FRANCE

      History is not an exploration of times past; much more, it is an illumination of what we have done, with the purpose of illuminating who we are. In this sense, there is no history other than the history of the present. This is the spirit in which the reader should approach Alain Bauer’s work. Exploring the Newtonian origins of Freemasonry does not simply give us an analysis of the development of the Masonic movement from its origins to the present day; it also allows us to understand the contemporary role of Freemasonry.

      This book is as valuable for those who are interested in Freemasonry—either because they are members or for reasons of intellectual curiosity—as for those who simply wish to understand our modern times and our perspective on the future. We all know that Freemasonry is presented as a traditional society. But at the very core of the allegiance held to it, there is a questioning of the nature of this tradition, of its meaning and its development. There is no doubt that Alain Bauer’s book will allow the reader to open the way to the pertinent answers. Above all, it is beneficial in refuting that malicious legend stating that Freemasonry is linked to some kind of occultism—when, in fact, its birth was directly linked to the Enlightenment.

      The background of the first Freemasons was indeed the Royal Society in England. The desire of these first Freemasons, a fraternity of philosophers and scholars, was for a free exploration enabling man to comprehend nature, the world, and society, to see the things God created by the lights of their own understanding. The whole history of Freemasonry is the history of the connection between their origin in spiritual, intellectual, and moral freedom and the breakaway from faith—which also began in England—in favor of a tradition of progress. It should be remembered that even today, it is in Europe, and particularly in France, that Freemasonry continues to promote this freedom: the freedom of spirit.

      Newton’s name is certainly eponymous for these times: the philosopher, the scholar who was both physicist and mathematician. However, we must be aware of what the term “philosophy” meant in this era: it meant science, just as much the science of ideas as of nature, everywhere from what we think of today as philosophy to the experimental sciences, the science of nature. As regards the scholastic tradition, the great Masonic myths made reference to the world in which the Temple of Jerusalem was built, and to the great thinkers of Athens. To mark this revolution—this return to the things that made man what he is—modern Freemasonry recaptures the traditions of the builders of those cathedrals which, despite all risks, preserved their references to Solomon and Pythagoras throughout the Middle Ages.

      In the image of Newton, the Freemason uses his intellect to build the City of Man with his spirit. In order to do this, he must first pursue rational instruction in the nature of things, in order to open the door to the heaven of ideas, where imagination is no longer a cage but a true creative, in other words poetic, power. Let us not forget that Newton could never have written the laws of gravitation without the discovery of integral calculus, contemporary with his enemy colleague Leibniz. That said, it was a matter of intellect, a capacity for ideas, and not of instrumentalist, limited reasoning. It is this intellect that opens, to use a Masonic expression, “the vast domain of thought and action.”

      Holding this in one’s memory will permit the reader to read the first founding text of Freemasonry—Anderson’s Constitutions—while seeing all the connections that the true comprehension of this document illuminates, just as much today as in the past. This text is indisputably a liberal text, as much in the domain of thought and religion as in society. For example, the fact that these Constitutions prohibit political and religious discussions in the lodges is not simple prudence in the face of political and religious power, but above all an affirmation that the lodge does not make religious or political choices for its members: religion and politics are the domain of the freedom of conscience. In conscience, one can be of a different religion from the Prince, but in spite of this freedom of opinion, the freedom of expression remains strictly limited to that which conforms to the Prince. But without this affirmation of freedom of belief or unbelief, without this freedom of opinion, any future battle for the freedom of expression is out of the question. Here one can clearly see how the very idea of progress was established by and in a tradition that is not repetition of the past, but rather a transmission into the future. For a Freemason, tradition is ahead and not behind.

      To return to the very origin of Freemasonry doubtlessly means clearing it of some of the distortions of spirit that have sometimes limited or hindered its goal of the emancipation of the human subject, and which have often put a face on it that is not its own. This book demonstrates that every Freemason may state, in his own name, the motto of Enlightenment according to Immanuel Kant: “Dare to know.”

      It is desirable both for contemporary Freemasons to dare to know their origin at the heart of Enlightenment in England and for all others to understand the great role of Freemasonry in the history of the emancipation of humanity. But this history is also our present. This book can help us to sharpen our intellectual, moral, and spiritual weapons against the contemporary risk of a return to obscurantism. The Grand Master of the Grand Orient of France, in the text of this history, holds firm in a contemporary battle in which all Freemasons must take part: the continual fight for the thoughts and life of man.
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      INTRODUCTION

      Hundreds of works have been written on Freemasonry. What need is there to write a new one—above all, on its origins?

      All Freemasons, and most other people, have been exposed over the centuries to a vast inundation of printed matter, most often the work of notorious anti-Masons, presenting them with a strongly romanced history of Freemasonry. In the chapter dedicated to this history, in my 
Grand O, I wrote that this was “a form of street market mythology, revised by some copyists who, proceeding from one error to the next, produced a poor-quality, prefabricated way of thinking more appropriate for a trashy novel than for literature.”1 The charge was severe. Was it justified?

      For the Freemasons, transmission is at the heart of membership. Initiation is simultaneously a liberation and an integration into a collective history. Each one is called to take in knowledge, in degrees, bit by bit, of dated references, often referring to the Scriptures, but also to the ancient texts of the craft (the Old Charges). Freemasonry is steeped in tradition. What, then, are these traditions, and what is this history?

      To answer these questions, it is necessary to do the work of researcher and historian, to assemble the numerous French, English, and American contributions, to exhume lost texts and fragile hypotheses, to compare, select, and shed light on things. And then to have them validated, verified, rectified, or rejected by others, anonymous or invited to present their opinion in preface or introduction. May they be warmly thanked.

      Such is the result of many years of a work that is still incomplete, stumbling upon doubts, hesitating among contradictions. But the reader can be free from the yoke of those peddlers of certitudes who cluttered the Masonic history of the previous century, the continued reprinting of whose works gives the idle impression that it was permitted for them to do no research and the illusion that they knew everything.

      Hypotheses, ideas, risks. Here history and fiction are blended, verbatim and mythology. Much more than an arrogant conclusion, this book is nothing more than a contribution opening the paths for further research, for supplements, for possible refutations. The critics are welcome, since they are the ones who allow this to be seen most clearly. Rather than prostrating ourselves before the definitive constructions of the previous century, the time has come to open paths for new research, presenting the historical truth in all its dimensions.

      The first Masonry was a masonry of tradesmen working with stone, but also with wood and iron. The lodge was simultaneously the “cabin” at the work site, where the tools were kept, the place of transmission of knowledge of techniques, and the location where the competence of newcomers could be tested, out of sight of indiscreet viewers. This masonry of the work site, the handling of the trowel, is called 
operative, in contrast with the speculative, which borrows the symbols of the former but uses only its mode of thought.

      Operative Freemasonry was long thought to have been the origin of speculative Freemasonry. People believed there had been a passage from a masonry of tradesmen into a Freemasonry of reflection upon the subjects of society, a transmission or transition between these two masonries. Is it possible that there was nothing but, at best, a simple inveiglement?

      Could it finally be revealed that speculative masonry, established in England, was in fact created at the initiative of the friends of Isaac Newton—the known scientist and unknown alchemist—between 1700 and 1717, around a central idea: that science would allow a divided, weakened England to emerge out of civil war? In 1649, England had abolished the monarchy, and then gone through an authoritarian system of Cromwellian dictatorship, a return to the absolute monarchy, and, in 1688, the emergence of a stable constitutional government. The conflict that ravaged the country was not merely a civil war, but also a religious war.

      The advent of Freemasonry appears to be linked to this confrontation of simultaneous events, to the influence of the rootless Reformation, the Church of England being the old Catholic Church with a simple change of ensign and the unforeseen secondary effect of the Scriptures being printed in modern language.2 For the first time, those who had the means of learning to read and buying books began having doubts when they noticed contradictions between what the clergy taught and what they read themselves. The Act of Supremacy, passed by Henry VIII in 1534, opened the way to an interior conflict that would not be resolved until 1688.

      The goal of this English Masonry appears to have been to lead society away from religious debate by replacing it with scientific progress. In short, it affirmed the right to doubt. This was believed to be the driving force of change in society and the end to the religious wars. “Never stupid atheists, nor irreligious libertines,” all the members had a reputation as men of honor and integrity—a principle by which no questions needed to be asked about anyone’s religion. The subject was therefore entirely taboo in the lodge. On the other hand, everything else could be freely discussed.

      Between 1700 and 1717, this masonry approached the question of its existence in a slow process of maturation and elaboration. The first four lodges, which met in four taverns in London, were permitted to do so by the authorities. Their existence seems to have been tolerated by those in power, and in 1717, they decided to unite and created the Grand Lodge of London. Without the creation of this Obedience, speculative masonry would never have existed. Six years later, they obtained a founding text, the famous Constitutions written by James Anderson in 1723. This unified the practices of the lodges in matters of initiation and ritual.

      The lodges met less and less in the taverns and more in their own locations, the temples. The newcomer was not let in to the lodge by climbing straight up the side; instead, he was taught to enter the lodge following the “steps” of the apprentice, the route that allowed him to ascend without falling off the scaffolding. The builder’s tools, the trowel, level, and square, became symbols charged with meaning. The word 
mason endured. All these things borrowed from operative masonry were furnishings for the speculative lodge—but what was constructed there was never physical.

      The codification of the rites also enabled masons to travel, to visit other lodges, and to recognize each other, thanks to the rules imposed. The brothers preferred to rely on secret words, on signs and on touches used for communication among themselves in order to recognize each other and to make known their level of apprentice or brother—although their secrecy, as we have seen, was limited.

      Less than ten years after the founding of English Masonry, an anti-Masonic work appeared entitled 
Masonry Dissected, which explained in detail how someone could be identified as a Mason. A long series of booklets and pamphlets, mixing revelations and inventions, were then printed—right up to today. And yet we still do not know much about Freemasonry.

      Thus the time has come, on the occasion of the 275th anniversary of the founding of the Order in France, to participate in this necessary effort of questioning and reasoning, to return to our true history, and to reconstruct our memories.

    

  
    
      1

      A RETURN TO THE ORIGINS

      At the opening of the 2001 conference of the journal Renaissance
Traditionnelle, Jean-Pierre Lassalle recalled that: “Instead of proceeding with a rational study of texts, chronicles, and rituals, the great majority of authors, out of a disastrous desire to idealize Freemasonry, did not describe it truly, nor interpret it, nor explain what they were living, what they had right before their eyes, obsessed by the desire to lead us as far back in time as possible, without any precision whatsoever.”1

      David Stevenson, the Scottish (and non-Mason) reformer of the history of Freemasonry in Britain, asked,

      Why has masonic history been so remarkably neglected by “ordinary” historians? Several answers may be suggested. First, one could waste a lifetime reading the sheer nonsense written in past generations by masonic authors, and this has often led academic historians who have ventured into the fringes of the subject to recoil disillusioned, concluding too soon that the whole subject was disreputable. Second, though there have been many excellent masonic historians, their work has tended to be not just by masons but for masons, published by specialists publishers and (though not kept secret) only publicized in masonic circles. A final reason for the gulf that still generally separates masonic from mainstream historians concerns attitudes on both sides. Some masons regard their history as virtually the property of members of the craft, and are unhappy at outsiders working in the field—a response obviously conditioned by the periodic publication of lurid attacks on the craft. Some academic historians, disapproving of freemasonry or suspicious of it, regard it as a disreputable subject best avoided. If historians confined themselves exclusively to studying aspects of the past they positively approved of, our understanding would be limited to say the least.2

      And it is not uncommon to find confusing (and startling) accounts shamelessly mixing speculative and operative masonry at the hands of authors lost amid synonyms and confusion.*1

      In 1886, some English brothers had the intuition and courage to found a lodge devoted solely to historical research, insisting on the use of rigorous methods of authentication. Thus was born 
Quatuor Coronati, number 2076. Michel Brodsky recalls the speech of Reverend Woodford at the time of the lodge’s founding: “In this renaissance of literature and scholarship, of the archaeology and aesthetics of Freemasonry, . . . the legends of the past . . . demand and deserve dedicated studies on the part of Masons who are curious and skilled at scholarship. But when we speak of the legends of the Order, it is perhaps not uninteresting to inquire: ‘[w]hat are they?’ ”3

      With lucidity, Quatuor Coronati set about peering into the past, questioning and clarifying the history of Freemasonry, creating the “Authentic School” of Masonic research.

      Between myth and legend, history and fiction, adulterated product and revisited reality, there was nothing that was not written or attempted to make believable, because Masonic historiography is generally less a tool of knowledge and more a political weapon. In the face of the churches, their own history, their deliberate alterations of reality, the syncretic contortions required for their implementation, it was necessary to create, invent, and organize a rival history. English Freemasons, and later French ones, excelled at this discipline. Not only did they devise the means of creating the myth, but they often also went so far as to believe it.

      We may henceforth, along with Brent Morris, venture the hypothesis that they were also skilled in matters of pure disinformation.4 For example, the story of the English journal 
The Post Boy (one of the four most important journals of the time, with a circulation of about four thousand copies), no. 5373, December 26, 1723, allows us to see the structure more closely. After the publication of very detailed descriptions of Masonic rituals in the 
Flying Post, April 11, 1723, the English Freemasons decided to launch a counterattack. Where force had no chance of succeeding, trickery was used. Taking those elements that had already been published and flooding them with completely false information, they organized the publication of part of the Ritual through an anonymous correspondence. Then, feigning panic and consternation, they managed with very little discretion to buy up almost all the copies of this journal, highly popular because it was distributed by the mail relays. They thus gave the impression that the things revealed in the 
Post Boy were more truthful than those in the Flying Post, while entirely discrediting the rogues who used the publication to attempt to invade the lodges. Thus Masonic counterespionage was born in England. (Later, the dignitaries of the Order in England twice modified the setup of the columns of the Temple in order to mislead the curious.)

      Interpretation? Reality? It is not truly possible to separate the two, even if Brent Morris’s techniques of argument easily draw support: out of forty-two points of reference, twenty-three elements are both precise and consistent with ritual or Masonic tradition, fourteen are accurate but not consistent with the known texts of the time, and only five are inaccurate and inconsistent. But this disregards the essential questions amid points of detail, questions that undergo no interpretation at the hands of true Freemasons.

      Be that as it may, the story deserves to be told. It also highlights the various difficulties arising from the prohibition of printing the rituals or of standardizing them. The Masonic Obediences, central federations of lodges, intervened for a long time in the content and form of the rituals, essentially in order to allow visits between lodges at a time when the initiates were identified by means of words or signs. As a result, the bulk of the known texts of the period are given over to operations of anti-Masonic denunciation.

      Others made Masonic mythology a veritable profession. Amidst glass trinkets and firewater, diplomas and certificates emerged of arduous rituals and fantastical ranks achieved.

      Camille Savoire, Grand Commander of the Grand College of Rites, in a work published in 1924 on the Superior Lodges of the Grand Orient of France, wrote:

      The history of the Masonry known as Scottish, or of the high degrees, like that of symbolic Masonry, has given rise to legends. The authors of these legends are not in the least concerned with historical truth, seeking only to ascribe an ancient origin to the lodges to which they belong, or whose creation they study; thus they link them to initiatory societies whose existence was often dubious, or to chivalric orders in the Middle Ages, without bothering to establish the connection between one and the other. Also, without lingering too long on these legends—whose principal goal was often to create, through mystery, false titles of nobility, in order to serve a combination of things that might include individual interests, self-glorification, or mercantilism—we shall examine the facts. It appears that the superior lodges had their origin among speculative Masons (scholars, literary men, philosophers, archaeologists, mystics, and occultists), who introduced themselves into the masonic milieu around the middle of the eighteenth century in order to organize themselves into esoteric circles under the cover of masonic secrecy and ritual forms.

      But “classical” historical research also occasionally shows us some surprising things. For example, the most traditionalist Freemasons believe that by decree of the founding texts, women have no place in the lodge. But if tradition is established by the oldest—and therefore most highly valued—texts, then the following lines in the Halliwell (a.k.a. Regius) Manuscript from 1390, the “Bible” of operative Masonry, cannot fail to speak to some consciences:

      The ninth point we shall him call,

That he be steward of our hall,

If that you be in chamber together,

Each one serve other with mild cheer;

Gentle fellows, you must it know,

For to be stewards all in turn,

Week after week without doubt,

Stewards to be so all in turn about,

Amiably to serve each one other,

As though they were sister and brother;

There shall never one another cost

Free himself to no advantage.5

      The appearance in Masonic mythology of the Irishwoman Elizabeth Saint-Leger, the Lady Freemason, merits more than a doubtful shrug. In a notice appearing in 1878, it is revealed that Mrs. Aldworth, the only daughter of Arthur Saint-Leger, Viscount Doneraile and sister of the Venerable Master of Lodge 44, whose work kept him at the castle, was seized by a consuming curiosity and secretly spied on a meeting.6 She was discovered, subsequently initiated, and her portrait, clad in Masonic garb, hangs in many Irish lodges. In 1895, the journal of the English research lodge, 
Quatuor Coronati,*2 confirmed that there had indeed been an “initiation.”

      In 1925, the research lodge of the Grand Lodge of Ireland also published a study, relating that at her death in 1782, the brothers paid her homage, saluting the “memory of our sister Allworth of New Market.”7 The debate over the initiation of women, or the recognition due to sisters, appears to be less recent than one might think. From this point of view, the founding of the adoptive lodges in France amid the Grand Orient of France in 1774, but much earlier on a local level,†15 deserves a more sustained attention from researchers and heralds of official truth.

      Likewise, could the central myth of Hiram, appearing later, be related to the murder in 1170 of Thomas à Becket, Archbishop of Canterbury, under conditions that were close to ritual? Why murder? It was unnecessary for Freemasonry in the original lodges. It sometimes occurs, even in Freemasonry, that the “master thinkers” turn into “master censors.”

      History can thus be disagreeable for the militants of a cause when they designate themselves defenders of tradition. It is therefore necessary to put in perspective the hypotheses that have emerged, been completed, or been modified in recent years, notably thanks to the courage and tenacity of Anglophone researchers, in addition to French scholars whose works have often remained unrecognized. We must not forget the important work of research on the evolution of names due to phonetic transformation or errors of transcription.

      In the course of the same 2001 Renaissance Traditionnelle conference, Professor Antoine Faivre, in what appears to be the most elaborate synthesis established on the question of the origins of Freemasonry, referring to the distinction between the history of verifiable events, treated in an empirical manner, and the “metahistorical” approach, that searches for the hidden meaning of things behind the facts, clarifies the difficulty of Masonic research.8 He tells us that three possible approaches can be distinguished:

      
        	
The Empirical-Critical Approach
Historical analysis is factual and not spiritual. Instead, modern and in full expansion, this approach views Masonic history as an entirely separate branch of social history.

 

        	
The Mythological-Romantic Approach
Based on the highly developed inventiveness of the historical era of the Constitutions of 1723, reinforced by the publications of William Preston,9 this approach mixes legend and fact, even suggesting extraterrestrial origins for the Order. All the Masonic literature of the eighteenth and nineteenth centuries was strongly influenced by this approach.
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