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  Learning From Men and Things


  It has been my fortune to be associated all my life with a problem-a hard, perplexing, but important problem. There was a time when I looked upon this fact as a great misfortune. It seemed to me a great hardship that I was born poor, and it seemed an even greater hardship that I should have been born a Negro. I did not like to admit, even to myself, that I felt this way about the matter, because it seemed to me an indication of weakness and cowardice for any man to complain about the condition he was born to. Later I came to the conclusion that it was not only weak and cowardly, but that it was a mistake to think of the matter in the way in which I had done. I came to see that, along with his disadvantages, the Negro in America had some advantages, and I made up my mind that opportunities that had been denied him from without could be more than made up by greater concentration and power within.


  Perhaps I can illustrate what I mean by a fact I learned while I was in school. I recall my teacher’s explaining to the class one day how it was that steam or any other form of energy, if allowed to escape and dissipate itself, loses its value as a motive power. Energy must be confined; steam must be locked in a boiler in order to generate power. The same thing seems to have been true in the case of the Negro. Where the Negro has met with discriminations and with difficulties because of his race, he has invariably tended to get up more steam. When this steam has been rightly directed and controlled, it has become a great force in the upbuilding of the race. If, on the contrary, it merely spent itself in fruitless agitation and hot air, no good has come of it.


  Paradoxical as it may seem, the difficulties that the Negro has met since emancipation have, in my opinion, not always, but on the whole, helped him more than they have hindered him. For example, I think the progress which the Negro has made within less than half a century in the matter of learning to read and write the English language has been due in large part to the fact that, in slavery, this knowledge was forbidden him. My experience and observation have taught me that people, who try to withhold the best things in civilization from any group of people, or race of people, not infrequently aid that people to the very things that they are trying to withhold from them. I am sure that, in my own case, I should never have made the efforts that I did make in my early boyhood to get an education and still later to develop the Tuskegee Institute in Alabama if I had not been conscious of the fact that there were a large number of people in the world who did not believe that the Negro boy could learn or that members of the Negro race could build up and conduct a large institution of learning.


  A wider acquaintance with men in all the different grades of life taught me that the Negro’s case is not peculiar. The majority of successful men are persons who have had difficulties to overcome, problems to master; and, in overcoming those difficulties and mastering those problems, they have gained strength of mind and a clearness of vision that few persons who have lived a life of ease have been able to attain. Experience has taught me, in fact, that no man should be pitied because, every day in his life, he faces a hard, stubborn problem, but rather that it is the man who has no problem to solve, no hardships to face, who is to be pitied.


  His misfortune consists in the fact that he has nothing in his life which will strengthen and form his character; nothing to call out his latent powers, and deepen and widen his hold on life. It has come home to me more in recent years that I have had, just because my life has been connected with a problem, some unusual opportunities. I have had unusual opportunities for example in getting an education in the broader sense of the word.


  If I had not been born a slave, for example, I never could have had the opportunity, perhaps, of associating day by day with the most ignorant people, so far as books are concerned, and thus coming in contact with people of this class at first hand. The most fortunate part of my early experience was that which gave me the opportunity of getting into direct contact and of communing with and taking lessons from the old class of colored people who have been slaves. At the present time few experiences afford me more genuine pleasure than to get a day or a half a day off and go out into the country, miles from town and railroad, and spend the time in close contact with a colored farmer and his family.


  And then I have felt for a long while that, if I had not been a slave and lived on a slave plantation, I never would have had the opportunity to learn nature, to love the soil, to love cows and pigs and trees and flowers and birds and worms and creeping things. I have always been intensely fond of outdoor life. Perhaps the explanation for this lies partly in the fact that I was born nearly out of doors. I have also, from my earliest childhood, been very fond of animals and fowls. When I was but a child, and a slave, I had close and interesting acquaintances with animals.


  During my childhood days, as a slave, I did not see very much of my mother, since she was obliged to leave her children very early in the morning to begin her day’s work. The early departure of my mother often made the matter of my securing breakfast uncertain. This led to my first intimate acquaintance with animals.


  In those days it was the custom upon the plantation to boil the Indian corn that was fed to the cows and pigs. At times, when I had failed to get any other breakfast, I used to go to the places where the cows and pigs were fed and make my breakfast off this boiled corn, or else go to the place where it was the custom to boil the corn, and get my share there before it was taken to the animals.


  If I was not there at the exact moment of feeding, I could still find enough corn scattered around the fence or the trough to satisfy me. Some people may think that this was a pretty bad way in which to get one’s food, but, leaving out the name and the associations, there was nothing very bad about it. Anyone who has eaten hard-boiled corn knows it has a delicious taste. I never pass a pot of boiled corn now without yielding to the temptation to eat a few grams.


  I think that I owe a great deal of my present strength and ability to work to my love of out-door life. It is true that the amount of time that I can spend in the open air is now very limited. Taken on an average, it is perhaps not more than an hour a day, but I make the most of that hour. In addition to this I get much pleasure out of the anticipation and the planning for that hour. When I am at my home at Tuskegee, I usually find a way, by rising early in the morning, to spend at least half an hour in my garden, or with my fowls, pigs, or cows. As far as I can get the time, I like to find the new eggs each morning myself, and when at home am selfish enough to permit no one else to do this in my place. As with the growing plants, there is a sense of freshness and newness and of restfulness in connection with the finding and handling of newly laid eggs that is delightful to me. Both the anticipation and the realization are most pleasing. I begin the day by seeing how many eggs I can find, or how many little chickens there are, that are just beginning to peep through the shells.


  I am deeply interested in the different kinds of fowls, and, aside from the large number grown by the school in its poultry house and yards, I grow at my own home common chickens, Plymouth Rocks, Buff Cochins and Brahmas, Peking ducks, and fan-tailed pigeons.


  The pig, I think, is my favorite animal. I do not know how this will strike the taste of my readers, but it is true. In addition to some common bred pigs, I keep a few Berkshires and some Poland Chinas; and it is a real pleasure to me to watch their development and increase from month to month. Practically all the pork used in my family is of my own raising.


  This will, perhaps, illustrate what I mean when I say that I have gotten a large part of my education from actual contact with things, rather than through the medium of books. I like to touch things and handle them; I like to watch plants grow and observe the behavior of animals. For the same reason, I like to deal with things, as far as possible, at first hand, in the way that the carpenter deals with wood, the blacksmith with iron, and the farmer with the earth. I believe that there is something gained by getting acquainted, in the way which I have described, with the physical world about you that is almost indispensable.


  A number of years ago, in a book called, "Up From Slavery;’ I told a story of my early life, describing the manner in which I got my early schooling and the circumstances under which I came to start the Tuskegee Normal and Industrial Institute. At the time that school was organized I had read very little, and, in fact, few books on the subject of teaching, and knew very little about the science of education and pedagogy. I had had the advantage of going through an exceptional school at Hampton and of coming in contact with an inspired teacher in General Armstrong; but I had never attempted to formulate the methods of teaching I used in that school, and I had very little experience in applying them to the new and difficult problems I met as soon as I attempted to conduct a school of my own. What I learned about the science of education I learned in my efforts in working out the plans for, and organizing and perfecting the educational methods at, Tuskegee.


  The necessity of collecting large sums of money every year to carry on the work at Tuskegee compelled me to travel much and brought me in contact with all kinds of people. As soon as I began to meet educated and cultivated people, people who had had the advantage of study in higher institutions of learning, as well as the advantages of much reading and travel, I soon became conscious of my own disadvantages. I found that the people I met were able to speak fluently and with perfect familiarity about a great many things with which I was acquainted in only the vaguest sort of way. In speaking they used words and phrases from authors whom I had never read and often never heard of. All this made me feel more keenly my deficiencies, and the more I thought about it the more it troubled and worried me. It made me feel all the more badly because I discovered that, if I were to carry on the work I had undertaken to do, if I was ever going to accomplish any of the things that it seemed to me important to do, I should never find time, no matter how diligent and studious I might be, to overtake them and possess myself of the knowledge and familiarity with books for which I envied those persons who had been more highly educated than myself.


  After a time, however, I found that while I was at a certain disadvantage among highly educated and cultivated people in certain directions, I had certain advantages over them in others. I found that the man who has an intimate acquaintance with some department of life through personal experience has a great advantage over persons who have gained their knowledge of life almost entirely through books. I found also that, by using my personal experience and observation; by making use of the stories that I had heard, as illustrations; by relating some incident that happened in my own case or some incident that I had heard from some one else, I could frequently express what I had to say in a much clearer and more impressive way than if I made use of the language of books or the statements and quotations from the authors of books. More than that, as I reflected upon the matter, I discovered that these authors, in their books, were after all merely making use of their own experiences or expressing ideas which they had worked out in actual life, and that to make use of their language and ideas was merely to get life second hand.


  The result was that I made up my mind that I would try to make up for my defects in my knowledge of books by my knowledge of men and things. I said I would take living men and women for my study, and I would give the closest attention possible to everything that was going on in the world about me. I determined that I would get my education out of my work; I would learn about education in solving the problems of the school as they arose from day to day, and learn about life by learning to deal with men. I said to myself that I would try to learn something from every man I met; make him my text-book, read him, study him, and learn something from him. So I began deliberately to try to learn from men. I learned something from big men and something from little men, from the man with prejudice and the man without prejudice. As I studied and understood them, I found that I began to like men better; even those who treated me badly did not cause me to lose my temper or patience, as soon as I found that I could learn something from them.


  For example, some years ago, I had an experience which taught me a lesson in politeness and liberality which I shall long remember. I was in a large city making calls on wealthy people in order to interest them in our work at Tuskegee Institute. I called at the office of a man, and he spoke to me in the most abrupt and insulting manner. He not only refused to give any money but spoke of my race in a manner that no gentleman of culture ought ever to permit himself to speak of another race. A few minutes later I called on another gentleman in the same city, who received me politely, thanked me for calling upon him, but explained that he was so situated that he could not help me. My interview with the first man occupied about twice as much of his time and my time as was true of the second gentleman. I learned from this experience that it takes no more time to be polite to every one than it does to be rude.


  During the later years of my experience I have had the good fortune to study not only white men and learn from them, but colored men as well. In my earlier experiences I used to have sympathy with the colored people who were narrow and bitter toward white people. As I grew older I began to study that class of colored people, and I found that they did not get anywhere, that their bitterness and narrowness toward the white man did not hurt the white man or change his feeling toward the colored race, but that, in almost every case, the cherishing of such feeling toward the white man reacted upon the colored man and made him narrow and bitter.


  In the chapters which follow, I have given some account of the way in which my work has brought me in contact, not so much with plants and animals and with physical objects, but rather with human institutions, with politics, with newspapers, with educational and social problems of various kinds and descriptions, and I have tried to indicate in every case the way in which I have been educated through them. One of the purposes in writing these later chapters from my experience is to complete the story of my education which I began in the book, "Up From Slavery"; to answer the questions I have frequently been asked as to how I have worked out for myself the educational methods which we are now using at Tuskegee; and, finally, to illustrate, for the benefit of the members of my own race, some of the ways in which a people who are struggling upward may turn disadvantages into opportunities; how they may gain within themselves something that will compensate them for what they have been deprived of from without.


  If I have learned much from things, I have learned more from men. The work that I started to do brought me early in contact with some of the most generous, high-minded and public-spirited persons in the country. In the chapters that follow I have tried to indicate what I have learned from contact with those men. Perhaps I can best indicate the way in which I have been educated by my contact with these men if I tell something of my relations with one man from whom, after General Armstrong, my first teacher, I learned, perhaps, more than from any other. I refer to the late William H. Baldwin, Jr.


  I well remember my first meeting with Mr. Baldwin, although the exact date has now slipped from my memory. He was at that time manager and vice-president of the Southern Railway, with headquarters in Washington, D. C. I had been given a letter to him by his father, in Boston. I found him one morning in his office and presented this letter, which he read over carefully, as was his custom in such matters. Then we began talking about the school at Tuskegee and its work. I had been in the room but a few minutes when the conviction forced itself upon me that I had met a man who could thoroughly understand me and whom I understood. Indeed, I had the feeling that I was in the presence of one in whose mind there was neither faltering nor concealment, and one from whom it would be impossible to hide a single thought or purpose. I never had occasion, during all the years that I knew Mr. Baldwin, to change the opinion formed of him at my first visit, or to feel that the understanding established between us then was ever clouded or diminished.


  Mr. Baldwin did not at first manifest any definite interest in the work at Tuskegee. He said he would come down and "look us over" and if he found we were doing "the real thing," as he expressed it, he would do anything he could to help us.


  Within a few weeks after this first meeting, Mr. Baldwin fulfilled his promise to "look us over" and see if we were doing "the real thing." He spent a busy day on the grounds of the institution, going through every department with the thoroughness of an experienced executive. He found, as a matter of course, a great many deficiencies in the details of the management and organization of the school, but he saw what the institution was striving to do and at once determined to help. In fact, from that time he never lost an opportunity to serve the institution in every possible way. He was just as deeply and as practically interested in everything that concerned the progress and reputation of the school and its work as anyone connected with it. I think I never met anyone who was more genuinely interested than Mr. Baldwin in the success of the Negro people. During his last visit to Tuskegee I remember that Mrs. Washington said to me one day that she would be glad when he went away. She meant that he sympathized too deeply, felt too profoundly the bigness of the task and the limitations under which the school was laboring. He was touched by everything he saw. The struggles of individual students and teachers whom he came to know weighed heavily on him and he needed to get out of the atmosphere of the school and its work, and rest. None of us realized at that time that the disease that finally took him away was already doing its fatal work.


  William H. Baldwin, Jr., understood, as few men have, the Negro people, and, understanding them as he did, he was in full sympathy with their ambition to rise to a position of usefulness as large and as honorable as that of any other race. Persons who knew him only slightly, after hearing him express him on the race question, gained the impression that he was not in full sympathy with the deepest aspirations of the Negro people. But this impression was mistaken. He was, before all, anxious that the Negro people, in their struggle to go forward and succeed, should not mistake the appearance for the real thing. In his effort to have them avoid this danger he sometimes seemed to go too far.


  But I would do injustice to the memory of Mr. Baldwin if, by anything I have written or said, I should leave the impression that, because he was interested in the welfare of the Negro, he was any the less interested in the progress of the white race in the South. He saw with perfect clearness that both races were, to a certain extent, hampered in their struggles upward by conditions which they had inherited and for which neither was wholly responsible. He saw, also, that in the long run the welfare of each was bound up with that of the other. Much as he did for Negro education, he never overlooked an opportunity to get money and secure support for the education of the unfortunate white people of the South.


  Mr. Baldwin’s greatest service to Tuskegee Institute was in the reorganization of the finances of the institution. When he first became one of the trustees, the business organization of the school, its finances, and the system of keeping the accounts were in a very uncertain and unsatisfactory condition. He began at once to look into our investments and to study the items of our annual budget. The school was growing rapidly. The number of productive industries carried on by the school, the large amount of building we were engaged in, and the large amount of business carried on between the different departments made the accounts of the school particularly complicated and the problem of a proper business organization a most important one.


  As I look back over the years in which he and I worked together, it seems to me that the most pleasant and profitable hours I have ever known were spent with Mr. Baldwin in his library in Brooklyn, while we studied out together the problems and discussed the questions which this work involved. When I came to New York he would often invite me to his home and, as soon as dinner was over, we would spend three or four hours in his library, sometimes not breaking up our conference until after midnight.


  Among other things I learned from Mr. Baldwin was that it is the smaller, the petty, things in life that divide people. It is the great tasks that bring men together. Any man who will take up his life in a broad spirit, not of class nor sect nor locality, but in the freer spirit which seeks to perform a work simply because it is good, that man can have the support and the friendship of the best and highest people in the world.


  As I have said before, I do not regret that I was born a slave. I am not sorry that I found myself part of a problem; on the contrary, that problem has given direction and meaning to my life and has brought me friendships and comforts that I could have gotten in no other way.


  Building A School Around A Problem


  One of the first questions that I had to answer for myself after beginning my work at Tuskegee was how I was to deal with public opinion on the race question.


  It may seem strange that a man who had started out with the humble purpose of establishing a little Negro industrial school in a small Southern country town should find himself, to any great extent, either helped or hindered in his work by what the general public was thinking and saying about any of the large social or educational problems of the day. But such was the case at that time in Alabama; and so it was that I had not gone very far in my work before I found myself trying to formulate clear and definite answers to some very fundamental questions.


  The questions came to me in this way: Colored people wanted to know why I proposed to teach their children to work. They said that they and their parents had been compelled to work for two hundred and fifty years, and now they wanted their children to go to school so that they might be free and live like the white folks-without working. That was the way in which the average colored man looked at the matter. Some of the Southern white people, on the contrary, were opposed to any kind of education of the Negro. Others inquired whether I was merely going to train preachers and teachers, or whether I proposed to furnish them with trained servants.


  Some of the people in the North understood that I proposed to train the Negro to be a mere “hewer of wood and drawer of water,” and feared that my school would make no effort to prepare him to take his place in the community as a man and a citizen.


  Of course all these different views about the kind of education that the Negro ought or ought not to have were deeply tinged with racial and sectional feelings. The rule of the “carpet-bag” government had just come to an end in Alabama. The masses of the white people were very bitter against the Negroes as a result of the excitement and agitation of the reconstruction period. On the other hand, the colored people-who had recently lost, to a very large extent, their place in the politics of the state-were greatly discouraged and disheartened. Many of them feared that they were going to be drawn back into slavery. At this time also there was still a great deal of bitterness between the North and the South in regard to anything that concerned political matters.


  I found myself, as it were, at the angle where these opposing forces met. I saw that, in carrying out the work I had planned, I was likely to be opposed or criticized at some point by each of these parties. On the other hand, I saw just as clearly that in order to succeed I must in some way secure the support and sympathy of each of them. I knew, for example, that the South was poor and the North was rich. I knew that Northern people believed, as the South at that time did not believe, in the power of education to inspire, to uplift, and to regenerate the masses of the people. I knew that the North was eager to go forward and complete, with the aid of education, the work of liberation which had been begun with the sword, and that Northern people would be willing and glad to give their support to any school or other agency that proposed to do this work in a really fundamental way.


  It was, at the same time, plain to me that no effort put forth in behalf of the members of my own race who were in the South was going to succeed unless it finally won the sympathy and support of the best white people in the South. I knew also-what many Northern people did not know or understand-that however much they might doubt the wisdom of educating the Negro, deep down in their hearts the Southern white people had a feeling of gratitude toward the Negro race; and I was convinced that in the long run any sound and sincere effort that was made to help the Negro was going to have the Southern white man’s support. Finally, I had faith in the good common-sense of the masses of my own race. I felt confident that, if I were actually on the right track in the kind of education that I proposed to give them and at the same time remained honest and sincere in all my dealings with them, I was bound to win their support, not only for the school that I had started, but for all that I had in my mind to do for them.


  Still it was often a puzzling and a trying problem to determine how best to win and hold the respect of all three of these classes of people, each of which looked with such different eyes and from such widely different points of view at what I was attempting to do. The temptation which presented itself to me in my dealings with these three classes of people was to show each group the side of the subject that it would be most willing to look at, and, at the same time, to keep silent about those matters in regard to which they were likely to differ with me. There was the temptation to say to the white man the thing that the white man wanted to hear; to say to the colored man the thing that he wanted to hear; to say one thing in the North and another in the South.


  Perhaps I should have yielded to this temptation if I had not perceived that in the long run I should be found out, and that if I hoped to do anything of lasting value for my own people or for the South I must first get down to bedrock.


  There is a story of an old colored minister, which I am fond of telling, that illustrates what I mean. The old fellow was trying to explain to a Sunday-school class how it was and why it was that Pharaoh and his party were drowned when they were trying to cross the Red Sea, and how it was and why it was that the Children of Israel crossed over dry-shod. He explained it in this wise:


  “When the first party came along it was early in the morning and the ice was hard and thick, and the first party had no trouble in crossing over on the ice; but when Pharaoh and his party came along the sun was shining on the ice, and when they got on the ice it broke, and they went in and got drowned.”


  Now there happened to be in this class a young colored man who had had considerable schooling, and this young fellow turned to the old minister and said:


  “Now, Mr. Minister, I do not understand that kind of explanation. I have been going to school and have been studying all these conditions, and my geography teaches me that ice does not freeze within a certain distance of the equator.”


  The old minister replied: “Now, I’se been expecting something just like this. There’s always some fellow ready to spile all the theology. The time I’se talkin’ about was before they had any jogerphies or ‘ quaters either.”


  Now this old man, in his plain and simple way, was trying to brush aside all artificiality and to get down to bedrock. So it was with me. There have always been a number of educated and clever persons among my race who are able to make plausible and fine-sounding statements about all the different phases of the Negro problem, but I saw clearly that I should have to follow the example of the old preacher and start on a solid basis in order to succeed in the work that I had undertaken. So, after thinking the matter all out as I have described, I made up my mind definitely on one or two fundamental points. I determined:


  First, that I should at all times be perfectly frank and honest in dealing with each of the three classes of people that I have mentioned;


  Second, that I should not depend upon any “short-cuts” or expedients merely for the sake of gaining temporary pop- ularity or advantage, whether for the time being such action brought me popularity or the reverse. With these two points clear before me as my creed, I began going forward.


  One thing which gave me faith at the outset, and increased my confidence as I went on, was the insight which I early gained into the actual relations of the races in the South. I observed, in the first place, that as a result of two hundred and fifty years of slavery the two races had become bound together in intimate ways that people outside of the South could not understand, and of which the white people and colored people themselves were perhaps not fully conscious. More than that, I perceived that the two races needed each other and that for many years to come no other laboring class of people would be able to fill the place occupied by the Negro in the life of the Southern white man.


  I saw also one change that had been brought about as a result of freedom, a change which many Southern white men had, it seemed to me, failed to see. As long as slavery existed, the white man, for his own protection and in order to keep the Negro contented with his condition of servitude, was compelled to keep him in ignorance. In freedom, however, just the reverse condition exists. Now the white man is not only free to assist the Negro in his effort to rise, but he has every motive of self-interest to do so, since to uplift and educate the Negro would reduce the number of paupers and criminals of the race and increase the number and efficiency of its skilled laborers.


  Clear ideas did not come into my mind on this subject at once. It was only gradually that I gained the notion that there had been two races in slavery; that both were now engaged in a struggle to adjust themselves to the new conditions; that the progress of each meant the advancement of the other; and that anything that I attempted to do for the members of my own race would be of no real value to them unless it was of equal value to the members of the white race by whom they were surrounded.


  As this thought got hold in my mind and I began to see further into the nature of the task that I had undertaken to perform, much of the political agitation and controversy that divided the North from the South, the black man from the white, began to look unreal and artificial to me. It seemed as if the people who carried on political campaigns were engaged to a very large extent in a battle with shadows, and that these shadows represented the prejudices and animosities of a period that was now past.


  On the contrary, the more I thought about it, the more it seemed to me that the kind of work that I had undertaken to do was a very real sort of thing. Moreover, it was a kind of work which tended not to divide, but to unite, all the opposing elements and forces, because it was a work of construction.


  Having gone thus far, I began to consider seriously how I should proceed to gain the sympathy of each of the three groups that I have mentioned for the work that I had in hand.


  I determined, first of all, that as far as possible I would try to gain the active support and cooperation in all that I undertook, of the masses of my own race. With this in view, before I began my work at Tuskegee, I spent several weeks traveling about among the rural communities of Macon County, of which Tuskegee is the county seat. During all this time I had an opportunity to meet and talk individually with a large number of people representing the rural classes, which constitute 80 per cent of the Negro population in the South. I slept in their cabins, ate their food, talked to them in their churches, and discussed with them in their own homes their difficulties and their needs. In this way I gained a kind of knowledge which has been of great value to me in all my work since.


  As years went on, I extended these visits to the adjoining counties and adjoining states. Then, as the school at Tuskegee became better known, I took advantage of the invitations that came to me to visit more distant parts of the country, where I had an opportunity to learn still more about the actual life of the people and the nature of the difficulties with which they were struggling.


  In all this, my purpose was to get acquainted with the masses of the people-to gain their confidence so that I might work with them and for them.


  In the course of travel and observation I became more and more impressed with the influence that the organizations which colored people have formed among themselves exert upon the masses of the people.


  The average man outside of the Negro race is likely to assume that the ten millions of colored people in this country are a mere disorganized and heterogeneous collection of individuals, herded together under one statistical label, without head or tail, and with no conscious common purpose. This is far from true. There are certain common interests that are peculiar to all Negroes, certain channels through which it is possible to touch and influence the whole people.


  In my study of the race in what I may call its organized capacity, I soon learned that the most influential organization among Negroes is the Negro church. I question whether or not there is a group of ten millions of people anywhere, not excepting the Catholics that can be so readily reached and influenced through their church organizations as the ten millions of Negroes in the United States. Of these millions of black people there is only a very small percentage that does not have formal or informal connection with some church. The principal church groups are:


  Baptists, African Methodists, African Methodist Episcopal Zionists, and Colored Methodists, to which I might add about a dozen smaller denominations.


  I began my work of getting the support of these organizations by speaking (or lecturing, as they are accustomed to describe it) to the colored people in the little churches in the country surrounding the school at Tuskegee. When later I extended my journeys into other and more distant parts of the country, I began to get into touch with the leaders in the church and to learn something about the kind and extent of influence which these men exercise through the churches over the masses of the Negro people.


  It has always been a great pleasure to me to meet and to talk in a plain, straightforward way with the common people of my own race wherever I have been able to meet them. But it is in the Negro churches that I have had my best opportunities for meeting and getting acquainted with them.


  It has been my privilege to attend service in Trinity Church, Boston, where I heard Phillips Brooks. I have attended service in the Fifth Avenue Presbyterian Church in New York, where I heard the late Dr. John Hall. I have attended service in Westminster Abbey, in London. I have visited some of the great cathedrals in Europe when service was being held. But not any of these services have had for me the real interest that certain services among my own people have had. Let me describe the type of the service that I have enjoyed more than any other in all my experience in attending church, whether in America or Europe.


  In Macon County, Ala., where I live, the colored people have a kind of church-service that is called an “all-day meeting.” The ideal season for such meetings is about the middle of May. The church-house that I have in mind is located about ten miles from town. To get the most out of the “all-day meeting” one should make an early start, say eight o’clock. During the drive one drinks in the fresh fragrance of forests and wild flowers. The church building is located near a stream of water, not far from a large, cool spring, and in the midst of a grove or primitive forest. Here the colored people begin to come together by nine or ten o’clock in the morning. Some of them walk; most of them drive. A large number come in buggies, but many use the more primitive wagons or carts, drawn by mules, horses, or oxen. In these conveyances a whole family, from the youngest to the eldest, makes the journey together. All bring baskets of food, for the “all-day meeting” is a kind of Sunday picnic or festival. Preaching, preceded by much singing, begins at about eleven 0' clock. If the building is not large enough, the services are held out under the trees. Sometimes there is but one sermon; sometimes there are two or three sermons, if visiting ministers are present. The sermon over, there is more plantation singing. A collection is taken--sometimes two collections-then comes recess for dinner and recreation.
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