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Preface





  

    Good work finds the way between pride and despair.




    It graces with health. It heals with Grace.




    It preserves the given so that it remains a gift.




    By it, we lose loneliness:




    we clasp the hands of those who go before us, and the hands of
those who come after us;
we enter the little circle of each other’s arms,
and the larger circle of lovers whose hands are joined in a dance,
and the larger circle of all creatures, passing in and out of life,
who move also in a dance, to a music so subtle and vast that no
ear hears except in fragments.




    —Wendell Berry, What Are People For?


  




  There are many accounts of the mound-builders of North America. For over 150 years, anthropologists and archaeologists have probed their ruins and theorized about their origins. Millions of tourists have visited the county, state, and national parks to view their constructions and artifacts firsthand. I remember my first visit to Serpent Mound in 1992. Besides being struck by the engineering feat, I was overwhelmed by the humanity evinced by what was a profound religious place. Researchers have located the epicenter of the mound-builders as Ohio. By exhausted carbon dating of the earliest of these “Hopewell” sites, there is agreement that it all started to happen there in 200 BC. Following the material record, archaeologists have documented the spread of the culture, north, west, and south. None have successfully determined the reason the Hopewell culture disappeared after only seven centuries, around 500 AD. Twenty-five years after walking the ruins of the Midwestern mound-builders, I retired to South Florida. While reaching the numerous mounds near my home and the people who built them, I discovered that eleven centuries before Hopewell, the early Floridians had built the first burial mound in North America. Six centuries before Hopewell, the Floridians were building immense circular ritual spaces four hundred feet in diameter wider than St. Peter’s Square in Vatican City, and mound/pond mortuary complexes. So what happened and why in my journeys had I never heard of the ancient mound-builders of southern Florida?




  The story of the ancient mound-building societies in North America, I would discover, began with the building of a monumental earthwork complex of mounds and circular ridges built by hunter-gatherers in Louisiana. A thousand miles southwest of Ohio and fourteen and a half centuries before the origins of the Hopewell people, prehistoric people began engineering a regional ritual center. Carbon dating now confirms that centuries before the site was abandoned, and before Ohio, hunter-gatherers at the southernmost tip of North America were likewise altering the landscape.




  In 1990, I journeyed to Moscow. I was part of a small but diverse group of Americans who met with a larger group of the then Soviet Union for a week-long conference titled The Seventh Generation. The reference was to a long established Native American view that all decisions pertaining to the people and the natural environment should be made considering the next seven generations. The first day of the conference, I noticed the Native Americans in our group had met up with the indigenous people of the northern region of the Soviet Union. It was the first time any North American tribal people met with the nomadic tribesmen of Siberia in modern times. The Soviet native people had only recently been forced to assimilate, a process in which the Soviet State took the young men to be educated in St. Petersburg and Moscow, a policy used a century before in the United States and Canada. This forced system would lead to the disintegration and termination of coherent, vital, and persistent hunter-gathering societies that were over 150 centuries old. Also, in 1990, author/farmer Wendell Berry wrote two short essays titled “Damage” and “Healing.” In “Healing,” Berry speaks of the two circles, the larger circle being all beings and the natural world, the world where humans are beings, nothing more, nothing less. Then there is the smaller circle within the larger one that is the human circle and our human relationships. His words have guided my every action and every thought since.




  The genesis of this book was in research I began on the Calusa Indians, after moving permanently to Port Charlotte in 2016. I was attracted to the Calusa because of their wood-carving tradition. Unlike the researchers I will discuss later, I had no preconceived ideas or beliefs about the Calusa. Only when I was finishing my work did I realize my findings, my models and theories, would depart and differ dramatically from the existing and dominant view of the entire prehistory of South Florida. I believe that many of my conclusions contribute to a greater understanding of the prehistory of South Florida between 800 BC and the sixteenth century.




  My entire life has been focused on my love of the humanities and my passion for anthropology. The wooden artifacts that drew me to the Calusa were the finest examples I had ever seen, and they live on only in the exquisite and beautifully rendered watercolors and drawings of the first to discover them in 1896. I believe American and world anthropology owe a debt of gratitude to Frank Hamilton Cushing and his artist assistant, Wells Moses Sawyer, who recorded and saved for posterity a record of a unique and very distinctive culture and set of beliefs. Later and beginning with her research and subsequent publication, Marion Spjut Gilliland, a respected curator, in 1989 painstakingly accessed and documented all of Cushing’s finds from Key Marco. I am equally indebted to two archaeologists whose research on hunter-gatherers in the southeastern regions of North America helped me relate the Calusa to the entire epoch. George R. Milner’s research on violence and warfare became a trusted reference. Likewise, senior Poverty Point researcher Jon Gibson gave me a reliable and commonsense-driven context for the cultures and behaviors of the Calusa and their neighbors.




  Cushing was unaware of another culture inland that coexisted with the Calusa in southern Florida. He knew nothing of a large, persistent hunter-gathering culture who together with the Calusa engineered large ceremonial mound complexes with great circular ditches. Likewise, I started my research not knowing the unique coming together in a single long epoch. Cushing wrote pages in his journals about the unique environment that was South Florida, including the interior. Perhaps if he had not died suddenly a year after leaving Key Marco, Cushing may have returned to make such discoveries. Cushing was one of the first to excavate Calusa sites, and as such Calusa and prehistoric South Florida were a tabula rasa, a blank slate with no differing or competing views. This would change dramatically decades later.




  Victorian Age–anthropologists like Cushing were big-picture people. While digging and later cataloging each significant artifact, Cushing made comparisons with other known cultures in the Americas who existed at the same time. He practiced his science before the modern techniques of carbon dating and subject specialization that characterize the field of anthropology.




  I am of a similar mindset as Cushing and have always researched cultures and epochs in history in global contexts. From this perspective, I have been able to view the Calusa and their neighbors in relationship to what else was occurring and made manifest with humans around the world during the same time period, as well as part of a long human cultural continuum. Very soon into my research, it was clear to me that the Calusa, along with and because of their relationship with the Mayaimi and others, formed an extraordinary, atypical, and highly original regional culture. They also left a wealth of clues from linguistics to nonceramic artifacts that once unearthed and viewed in the proper context tell an incredible story. What occurred later in my research was it became clear that, although being one of the last groups in a wave of immigrants to South Florida from northern Louisiana during the Late Archaic period, the Calusa shared the same region with other people with the same language and similar beliefs and subsistence strategies. In short, there was much each regional player could build upon to assure stability and growth going forward. This coming together by 500 AD in the southern portion of Florida resulted in the largest group of significant monumental earthworks, villages, and sacred ceremonial centers yet to be recognized in North America. The monumental ceremonial complexes in South Florida were not the first in North America. Around 1800 BC during the Late Archaic period, ancestors of the Calusa built the only other monumental complex built by hunter-gatherers. The dramatic mound complex at Poverty Point in northeastern Louisiana (figure P.2) found its complete expression 2,200 years later in South Florida. The ruins along with a large number of ceremonial tablets with the unifying symbols of those people have survived to tell others of their incredible story.




  Much of their mutual success can be attributed to the climate and the abundance of natural resources. Environmental research that dominates anthropology today confirms this fact. What I intend to illustrate is the success then, as today, relied more on shared beliefs, a spiritual unity that reassured a strong, confident identity and social order. Trade can only take a culture so far. The archaeological record is full of pre-Columbian native trade centers that lasted a century or two. At the center literally and geographically, the South Florida region was a series of monumental ritual landscapes. These centers held the people together, for generations. Historically such a record is an exception and not the norm.




  Referring to the puzzle that is the Calusa and what occurred in South Florida, there has never been an attempt to pull data together. Those conducting the research have been specialists who also display obvious philosophical bias. Never in my research have I encountered anyone who was comfortable relating their data to data outside of their view or specialty. An example is the work by George Luer and Marion Almy on the southern Gulf Coast referred to as the Perico Island culture area. Both Luer and Almy live and work in Sarasota. They determined that despite the previous eighty years of archaeological data that showed a predominance of Glade ceramic types and shell tools identical to the Calusa, that there was a separate culture they cleverly called “Manasota,” a combination of Manatee and Sarasota counties. Typical of the breed of Florida archaeologists post–John Goggin and William Sears, their attempts to establish a hitherto unrecognized culture went without sufficient peer review. A decade later, Jerald Milanich would accomplish the same feat when he brought into existence the “Belle Glade” culture in the Mayaimi culture area.




  Seeing relationships, essentially a right-brain function, would help advance South Florida research. Without the process of connecting dots, and there are many, new research just adds to a pile of disconnected data and opinions. In South Florida, for two generations, the natural history wing of archaeology continues to control research and the narrative of prehistoric culture. Signaling a transition in 2011, Victor Thompson and Thomas Pluckhahn have established more accurate carbon dates for Fort Center, one of the region’s major ceremonial centers. This was a major move in the right direction. Once a concerted effort is made to excavate Big Mound City and Big Circle Mound, we will all have a truer understanding of the region, its size, its people, and its legacy. The models recently put forth by A. Martin Byers claiming that the Hopewell and Mississippi mound-builders’ cultures were built on preexisting stable social networks involving autonomous long-distant noncommunity groups are helping to paint the bigger picture of unique prehistoric cultures in North America. For reasons I will discuss in chapter 2, Thompson and Pluckhahn avoid naming the culture or people who engineered the monumental ceremonial earthworks at Fort Center and other places. Rather than being an oversight, a true understanding of the scale and scope of a Glades epoch in South Florida will require much more research. Also promising is the work of University of Florida graduate student Nathan Lawres, who focuses on the beliefs and spiritual practices of the people who built the monumental ceremonial and ritual complexes. The linguistics research by Julian Granberry in 2011 has supplied the missing piece to the puzzle and allows all who will follow to view South Florida as a single cultural region. Common to all these anthropologists leading the transition is their criticism of the abundance of specialty-driven research, a literature comprised of works by quite isolated and disconnected disciplines—archaeology, ethnography/ethnology, and physical anthropology. To this list I would add zooarchaeology and environmental anthropology. Granberry goes further, stating that such specialty intensification results in a general lack of training and adequate fieldwork experience. One thing I know from my research is that universities have not adequately taught their graduates to be self-policing of discernable bias and predisposition.




  Ultimately, I have come to view this entire cultural epoch from 800 BC to 1700 AD in South Florida as one that was only possible by the coming together of distinct but related peoples. Using examples found elsewhere at the same time but in different regions of the world, namely the tribal areas in what would become “Europe” at the time of the early Holy Roman Empire and Christianity, I reworked my thesis to include the Mayaimi and Tequesta people working cooperatively with the newly arrived Calusa and achieving what few others had achieved in world history without internal warfare and continued strife.




  The theoretical model, namely world history, established, I used the clues left behind by the Calusa and Lake People to prove and support the new model. I also used the archaeological reports and summaries that unwittingly prove my points when their intentions were clearly to prove the opposite. Archaeologists after 1949 gave the credit to the “Glades” people and other tribes they identified by pottery styles (figure P.1), and who anthropologist William Sears insisted did large-scale agriculture. Today, even though enough researchers disagree with Sears on the cultivation of maize and population centers based on agriculture, they share a less favorable view of the Calusa than the nineteenth-century anthropologists. The Calusa being fishing-hunter-gatherers and wood carvers, these modern anthropologists believed they could not have engineered the monumental works at Fort Center and elsewhere in the interior, despite evidence to the contrary. That conclusion can be disproven and overhauled by research on the Poverty Point, Louisiana, site.




  Today, Poverty Point is not only a national monument, it also qualified as a UNESCO World Heritage Site. By comparison, the many monumental ceremonial sites of the Mayaimi and the Calusa in the Lake Okeechobee Basin, Florida, have had little to no protection or recognition. Protection and preservation of these and future sites is the bare minimum responsibility of the present generation of anthropologists, archaeologists, and the state. Once the sites are protected, then a plan to begin intensive archaeology by the right agencies and social scientists should commence. The only dual-recognized UNESCO site, both cultural and natural heritage landmarks in North America adjoin the Okeechobee cultural and natural area that is the focus of this book. Ironically, it is also the only UNESCO site in North America on the “In Danger” List. Such world historical inclusions will transform these important sites into accessible centers for viewing and learning by generations of world inhabitants into the future. For now, the excavation of the other sites is critical to understanding what happened in pre-Columbian South Florida.




  [image: Figure P.1. Typical Glades Plain ceramic bowl. Photograph from the Peach State Archaeological Society of Georgia.]




  Figure P.1. Typical Glades Plain ceramic bowl. Photograph from the Peach State Archaeological Society of Georgia.




  This book is a set of new eyes on the previous research and data and within an ever-changing global historical context. This book is essentially a history of a prehistoric subject. It follows a style of work I began as an undergraduate. I would select a subject and then create a symposium in writing on the subject. Each paper would have a variety of selected contributors to share ideas. The results were interdisciplinary responses from psychology, science, art, and religion to a particular historic subject. Therefore, this book is intended for the lay reader.




  In the process of researching the Calusa, it became clear that Fort Center was a dedicated ceremonial complex that was constructed next to a sacred place. While terms like ritual landscape have been used by anthropologists and archaeologist since around 1980, the terms sacred place and sacred space are almost never found. The first use I have found in twenty-five years was in a paper by John E. Clark, “Surrounding the Sacred” (2004), that appears in a collection of papers addressing the issue of social complexity in early mound-builder societies in North America. Clark remarked:




  

    The decision to build Poverty Point in the place chosen probably had much to do with the earlier mounds making this a sacred place.




    He later states regarding Poverty Point:




    An especially created space with ample room for public theater, laid out with cosmic numbers and perhaps celestial benchmarks, should be seen as a sacred place.


  




  Clark clearly understands how early societies created sacred spaces, but he has not embraced the concept of a sacred place, which is why the people before Poverty Point built the early mounds at that river location (figure P.2). I am comfortable using the terms because people today still make pilgrimages to sacred places. It is what humans have been doing going back to the Paleolithic. A significant reason for me writing this book is to call attention to sacred places on the earth, their importance, and the need to protect them. Most of the sacred places in the Old World have been preserved and protected. All have adjoining sacred places that have been recognized as World Heritage Sites by UNESCO. In the New World only one, Poverty Point in northeast Louisiana, has been so designated. The first known sacred place, Casma/Sechin Valley, Peru, has the Chankillo Observatory site pending, and the Great Serpent Mound in Ohio is also pending. Fort Center, near Lake Okeechobee, Florida, does not even have the designation of a National Historic Site.




  
[image: Figure P.2. Archaeological reconstruction of the Poverty Point archaeological site. From Jon L. Gibson, The Ancient Mounds of Poverty Point (2001). With permission from The University Press of Florida.]





  Figure P.2. Archaeological reconstruction of the Poverty Point archaeological site. From Jon L. Gibson, The Ancient Mounds of Poverty Point (2001). With permission from The University Press of Florida.




  Another important reason for this book, the subject of sustainable societies, makes the behaviors and social processes of the Calusa and Mayaimi people surprisingly relevant. They experienced population explosions, global warming, rising sea levels, and deadly hurricanes and still lasted collectively for twenty-five centuries. Many scientists have remarked on the interdependence of people with their environment. The holistic view was lived and passed on to each generation of Calusa and Mayaimi people. To quote Nathan Lawres, their world was a world of relatedness. I believe that Martin Byers’s explanations of Hopewell social stability apply also to South Florida and were critical for the longevity of the Calusa and Mayaimi people. Could these prehistoric people provide answers to our most pressing global problems of climate change, scarcity of the essential resources for life, as well as minimizing social strife?




  The Calusa and the Mayaimi have disappeared. They did, however, leave behind many clues as to their rich prehistory in South Florida. Separate and collectively, they reshaped the landscape, building phenomenal ritual spaces. These physical records are likewise disappearing at an alarming rate. What once was a densely populated region living off the abundant resources for thousands of years has but only a few surviving monuments to those achievements. Those few now suffer from neglect and apathy. If my research has taught me anything, it is the necessity of preserving and protecting the past for future generations. I was born in 1949. If I was raised in Florida, according to Gordon Willey’s report of that year, the largest percentage of prehistoric sites had already vanished from the Florida landscape. By providing a historical narrative and drawing attention to the rampant destruction of archaeological sites, I hope to involve future generations to ponder the past and honor these prehistoric dwellers by preserving and sharing their history.




  A word about my anthropological view. My passion for anthropology began in 1989. I purchased a used paperback copy of a book titled Encounter in Anthropology by Robin Fox. It was the best dollar I have ever spent; I was hooked. Subsequently, though an art and history major, I read every work by Fox. You will see me take on the majority of anthropologists in Florida in this book. We do not see the past in the same way. I believe, as Fox explains, that to know humans you should concentrate on the hundreds of thousands of years of human trial and error during the crucible known as the Paleolithic. I never did graduate work in anthropology. So, I have not been brainwashed by the progressives. Those who follow the German Romantics and their sociology-driven view focused on complex societies. The mound-builders in South Florida were hunter-gatherers long after their contemporaries moved in the opposite direction. It has been a joy discovering and sharing with other generations of humans who were the embodiment of our truest form and nature.
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  Florida’s Best-Kept Secrets




  

    At the middle of the twentieth century a great part, I should say well over half, of the archaeological sites of all types on the Gulf Coast of Florida have been seriously damaged or completely destroyed.




    —Gordon R. Willey, Archaeology of the Florida Gulf Coast




    The cultural tradition of the Calusa and their neighbors were deeply rooted in the Glades Tradition. Relying on aquatic resources, the Calusa developed a powerful tributary chiefdom prior to the arrival of the Spanish.




    —Ryan J. Wheeler, Treasure of the Calusa


  




  When Gordon Willey, on behalf of his study prepared for the Smithsonian in 1949, stated “the tragic destruction and loss of prehistoric sites,” his study went no further than Charlotte Harbor. South Florida was still undiscovered and not researched. My research shows that South Florida’s sites did not fare any better than those in the north. Likewise, when Luer and Almy wrote about the serious destruction of sites in my area in 1987, there has been only silence for thirty years.




  When I moved to Charlotte County in 2016, there were no ancient mounds or villages that I could visit. Upon reading Willey’s report, in 1949 there were an uncharacteristic five known Calusa Indian sites in the entire county: Cayo Pelau, Whidden Creek, Aqui Esta, Gasparilla Sound, and Hickory Bluff. In 2018, I requested from the Department of Cultural Resources the present number of known archaeological sites in Charlotte County. The number is now 205. Not only are the residents of Charlotte County unaware of the many prehistoric sites just minutes from their homes, the county officials have been equally unaware for decades.




  The State of Florida guards its ever-increasing master list of prehistoric sites. For the past seventy years, they have failed to understand that all such efforts were too late. Past laws make it a misdemeanor to recover artifacts on state lands. Anyone who works with archaeologists and the state agencies are literally sworn to secrecy. The selling of Indian artifacts was and remains big business in Florida. While the policy makes sense, the fact of the matter is that every one of the thousands of sites dating from 10,000 BC were found and reported by the public. So, it’s insane to think that the discoveries by the public can be kept a secret.




  The state can only try to protect archaeological finds on state property. With the exception of the state’s purchase of the Fort Center site in 1999, a significant world prehistory site and a site discussed often in this book, most state lands were designated many years ago. This means, as in the case of my county, Charlotte County, the majority of the 205 prehistoric sites are on private property. This makes the state’s cultural resources even more valuable. Looting of artifacts on public lands became such a problem that Governor Rick Scott passed a law in 2013 that allowed the arrest for a first-time offense, along with up to five years in jail and a $5,000 fine. A sign of how much money is in the sale of antiquities, artifact looters and dealers lobbied the Florida legislature in 2016 to allow the taking of artifacts after paying $100 for a permit. Bill #803 got every archaeologist screaming holy murder to the deaf ears of well-greased representatives. As I will discuss in chapter 13, archaeologists and academics in general have been their own worst enemy. Collectively since the middle of the twentieth century, their behavior has been equally as opportunistic. They have used the excavation of prehistoric sites for personal gain and simultaneously allowed those sites to stay unprotected and exploited by developers. Even before Congress passed the National Historic Preservation Act of 1966, the solution can be found in British “common law.” Common law formed the basis for the Public Trust Doctrine adopted by many states where lands are held in trust for future generations. Therefore, in Florida, not only the beaches and parks but also any sites and artifacts should be held in trust. There is no way that sites and artifacts, art of the public trust, should be allowed to be taken by individuals from the public and used for individual gain.




  Florida’s population has increased at an amazing rate. In 1950, for instance, when Gordon Willey reported the loss of over one-half of the known prehistoric sites, there were three million residents. By 1990 that number increased fourfold to twelve million. By the end of 2018, the population is estimated at twenty-four million people. When Willey made his conclusions, he wrote optimistically that there still will be for future archaeology all those unknown sites in the interior of the state. My research shows that many of the most significant archaeological sites will be in the counties surrounding Lake Okeechobee in the interior southern portion of Florida. Glade County had three well-known excavated sites by 1949. The state now reports that there are 341 additional sites. That means, due to the absence of state land, every one of those important sites are on private property. Glades County has no planning policy recognizing and promoting the 341 sites. Neighboring Hendry County has a total of 224 unexcavated, unprotected sites on private property. North of the lake, Highlands County has a record 352 sites, most on private property.




  The prehistoric cultures thrived on the two shores and in the interior regions. The abundant tropical climate supported large populations. That is why, no matter where you live, there will be a village site, a cemetery, or a burial mound close by, and sometimes on your own property, something the current president of the United States discovered after he purchased Mar-a-Lago in West Palm Beach in 1985. Like dozens of other wealthy property owners in Palm Beach, such as conservative talk show host Rush Limbaugh, prehistoric sites often are right under your feet. Because of my research, I know of several residential properties currently for sale that have significant Indian earthworks on their front lawns. Currently there is a building lot in a wealthy gated community at Key Marco, Collier County, where not only do you get a private boat slip but also the oldest burial mound in the New World. Everything in Florida is available for the right amount of money. An old miniature golf course located on the Charlotte Harbor just sold for a record $80. A square foot.




  Adding insult to injury, the records of these amazing sites for future generations were never created (figures 1.1 and 1.2). If you search online, you will find no mention of them. Prehistoric sites that received designations as National Historic Landmarks in Lee County have no information. All data and locations are blocked from view. It has become the policy of the government and the archaeologists to take their secrets to the grave. So a person with half a brain and some Internet search skills can locate any one of those sites and then drive there and visit them. It is also a terrible insult added to injury that a policy that allows cultural resources to die in secrecy does not have the social conscience to record the sites, record for posterity, a site they would not have known about without the help of the public.




  A perfect example is what may turn out to be one of the most important sites in “world prehistory”—the Great Circle at the Fort Center archaeological site in Glade County. If you were to search for it online, you won’t find it. A ritual circular ditch measuring 1,173 feet in diameter used to unify a lost civilization in South Florida has disappeared from science and from history.




  
[image: Figure 1.1. Photograph of Mound Park, St. Petersburg, Florida, 1910. Materials used for road building. State Archives of Florida, Florida Memory.]





  Figure 1.1. Photograph of Mound Park, St. Petersburg, Florida, 1910. Materials used for road building. State Archives of Florida, Florida Memory.




  [image: Figure 1.2. 1909 postcard of Indian Shell Mound, Fort Myers, Florida. Materials used for road building. State Archives of Florida, Florida Memory.]




  Figure 1.2. 1909 postcard of Indian Shell Mound, Fort Myers, Florida. Materials used for road building. State Archives of Florida, Florida Memory.




  Toward the completion of my research, I found a dissertation by a graduate student in anthropology from the University of Florida (1989), Jeffrey McClain Mitchem. His paper listed all the site information for many counties, including my own. I literally read in detail what had been hidden from the public for over a hundred years. The pages read like an obituary since all but a very few had survived repeated destruction and looting. Considering that they were kept top secret and still so, there must be a better way. What makes me angry is that the artifacts and details about the site went somewhere, but not anywhere that the people for whom the sites are in trust discover. Further, there is good reason to question this student’s conclusions based on the exclusive information he was allowed to view. The student’s view of what the archaeological data indicates was uncannily that of Dr. Jerald Milanich, a view that is quite different from what I believe the data supports.




  As I will relate in detail in chapter 3, with all the so-called scientific research into the prehistory of South Florida and the region’s various classifications and cultural chronologies based on ceramics, not one of them bothered to research the geology of the region. Had they done so, they would have discovered, as I did in 2018, that there are no clay deposits for the types of clays required for ceramics in all of the region. It turns out that South Florida is unique in another way in that it is only one of a very few clayless regions in the southeastern United States.




  As you will discover from my historical accounts of South Florida archaeology, there is an increasing trend toward nonagreement. Since 1980, cultures, dates, and conclusions change dramatically. This shifting sand has been the result of the attitudes and philosophies of certain researchers. There are no final words, and thereby, many of the older sites, or at least their data, will need to be researched all over again. In the following chapters, I will show the differences in approach and conclusions between the independent and then government-initiated excavations in South Florida and the later ones by academics driven by personal agendas. There are differences of opinion—that is quite natural—but differences of motive are troublesome.




  There has remained one dedicated and steadfast Calusa researcher, William H. Marquardt. He arrived in South Florida archaeology during the 1980s, and as such he is heir to those researchers at the University of Florida before him. To his credit, he collects data, a great deal of it. As a result, his theories and views have changed, as they should over time. He clearly is a present-day defender of Calusa “exceptionalism,” and he more than all the other researchers combined has the data to prove it. While I am sure he will not agree with many of my theories and conclusions, I am confident that he approves of my effort to relate to the general reader what happened in South Florida before the arrival of the Spaniards.




  I have brought to the attention of the reader some of the unintended consequences of keeping the prehistory of South Florida a secret. There is one more I feel needs to be addressed; namely, the sense of place and the source of community pride. A truly American voice, who more than most understands people and the land, Wendell Berry, once wrote that a healthy community had “memory.” How a community, a place, embraces or does not embrace its past has been a leading indicator of that community’s shared values. Today you see those values in the community’s planning documents. Making room for the preservation of the past is an exercise in stating who we are today, and who we intend to be tomorrow. As I have traveled the world and visited both prehistoric and historic sites, I could not help but notice the less tangible, but significant, sense of place and sources of pride for those communities that had preserved their past. South Florida has more newcomers than it has residents with long histories. That has not, however, resulted in communities who have no interest in the past. Quite the contrary. I have found that often it is the newcomers who most desire the history and are open to the possibilities that are their new place. In chapter 12, I will discuss heritage tourism. Heritage tourists actively seek out places rich in history. Often, and this may be how it plays out in South Florida, it will be the outsiders who recognize the treasures buried in our backyards in Florida. I can only hope.
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