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Praise for

The Jewish Wedding Now

“I know you. You wish you already knew someone who would explain what’s what in Jewish wedding land. Someone who loves the gorgeous Jewish tradition and all that it offers. Someone who also gets that the modern world is actually a tremendous asset. Someone who has good taste and isn’t afraid to say it like it is. Well, your wish came true. Anita Diamant is that person, and The Jewish Wedding Now is all you need. I pray all your wedding dramas get resolved so easily.”

—Noa Kushner, founding rabbi of The Kitchen, a religious start-up in San Francisco, www.thekitchensf.org.

“No two weddings are alike, and in The Jewish Wedding Now Anita Diamant has spot-on advice for every couple—from the most traditional to the most cutting edge. Whether your wedding is interfaith, LGBTQ, very observant or just Jewish, she will walk you through every step of this emotionally fraught, ritually complex and spiritually fertile life-cycle moment. Without judging what couples should choose or avoid, Diamant explains, teaches, describes, and inspires.”

—Rabbi Rick Jacobs, president, Union for Reform Judaism

“I have recommended Anita Diamant’s earlier editions of The Jewish Wedding Now to countless couples I’ve married for twenty-five years. This newest edition is in many ways more a new book than just an update. Diamant takes on the realities of Jewish life as it really is—with depth and sensitivity. LGBTQ, multifaith, Jews-of-color are present in the fullness of who we are—not only as apologetic add-ons. Issues of complicated family structures at weddings are confronted directly. Divorce is an acknowledged reality in our communities and families. Kudos to Anita Diamant! This book will serve the Jewish community—as we truly are—well!”

—Rabbi Sharon Kleinbaum, DD, senior rabbi, Congregation Beit Simchat Torah, New York

“Anita Diamant has given us a gift with The Jewish Wedding Now, which refreshingly offers us depth, inclusivity, and accessibility. This is a must-read for Jewish couples planning their special day to be cherished forever!”

—Rabbi Dr. Shmuly Yanklowitz, founder and president, Uri L’Tzedek: Orthodox Social Justice

“This revised version of a beloved classic offers an accessible, diverse, and sensitive guide for Jews who love and those who love them to create meaningful weddings and marriages. It’s not just a book about love, it’s a book about making love and life matter more in a fast-changing world.”

—Rabbi Amichai Lau-Lavie, founder of Lab/Shul, New York, www.labshul.org

“The Jewish Wedding Now is a precious resource, revealing the spiritual gifts of Jewish wedding traditions to a wider community of loving partners and ritual practitioners. LGBTQ families and interfaith families should be embraced by Jewish tradition, and Anita Diamant’s words (and heart) open the door to Jewish wisdom as wide as it was always meant to be. With this new gift from one of the world’s most eloquent, sensitive teachers, a couple’s celebration might end up transforming the entire world. To couples hoping to create a meaningful wedding, individual spiritual seekers, and ritual facilitators of every variety, I cannot recommend The Jewish Wedding Now highly enough!”

—Rabbi Menachem Creditor, Congregation Netivot Shalom, Berkeley, California
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For Jim
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The main function of observance is not in imposing a discipline but in keeping us spiritually perceptive.

—Abraham Joshua Heschel
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PREFACE TO THE THIRD EDITION

When The New Jewish Wedding was first published in 1985, most American Jews knew little about the traditions and customs that have distinguished Jewish weddings for centuries: the ketubah—the Jewish marriage certificate—was a rabbinic formality at best; klezmer music was a corny exercise in nostalgia; just the words Jewish wedding summoned the vanished world of Fiddler on the Roof or the extravagant excess of Goodbye, Columbus.

The second edition of The New Jewish Wedding came out in 2001, when klezmer had achieved the status of funky/cool roots music and Jewish calligraphers and graphic designers had reclaimed the ketubah for a new generation and made it universally available on the Internet. The second edition also reflected the full inclusion of women in all aspects of Jewish life and the community’s emerging embrace of its own diversity.

As in past editions, this one features contemporary art, liturgy, translations, and resources to inform and inspire meaningful Jewish choices. But it also reflects profound changes in American Jewry. While Ashkenazi culture is still dominant, there is new appreciation for the rituals, cuisines, music, and customs of other Jewish communities around the world. Jews of color, LGBTQ Jews, and those with roots in other countries and cultures enlarge and enrich the range of Jewish experiences and choices for everyone.

There is also a shift away from the hyphenated Judaism of past generations; boundaries between denominations are less distinct and affiliation rates are lower. The advent of an “open Orthodoxy” has started a new conversation about the differences between liberal and orthodox Judaism. Many prefer not to apply labels and describe themselves as post-denominational or “just Jewish.”

The world has become a smaller place, but the huppah, the wedding canopy, has become a very large tent, open to Jews of all descriptions and denominations, and to people unconnected to any religion (“nones”),I “Jews by affiliation” (those who are in effect marrying in),II and people from different faith traditions. The status and validity of some of these weddings is the subject of intense debate—par for the course in all things Jewish—but this edition reflects the facts on the ground.

I hope that readers of all descriptions will find ideas, information, and a warm welcome in its pages; to that end, the language in this edition reflects a more expansive notion of gender, both in its use of pronouns (they rather than he/she), and in most cases couples and beloveds rather than brides and grooms, although even those words may now be understood as inclusive of “brides and brides” and “grooms and grooms.” There is no chapter devoted to LGBTQ couples nor is there one for intermarrying couples because The Jewish Wedding Now is a menu for all who wish to include meaningful Jewish choices as they plan their ceremony and celebration: choices that are the same for everyone. As in past editions, it assumes the reader’s interest and intelligence, but no experience or knowledge of vocabulary, customs, and laws. And while its purpose remains the same, I wondered whether it was time to reconsider the title. Thirty years on, has change outstripped continuity? Can The New Jewish Wedding still be new?

After much thought I decided to call this edition The Jewish Wedding Now. Under the huppah, time dissolves. All the lists and decisions about where, when, what to wear, whom to invite: it all recedes into a radical now. Your wedding takes place in the same time zone as the first wedding, when God braided Eve’s hair and stood with Adam as a witness. Your wedding is the first wedding in the world and it is also the ultimate wedding—the latest chapter in a story that extends back four thousand years and will continue into the unknowable future.

I hope this book will help you create that crazy-sacred now at the heart of every wedding when two people under the huppah publicly declare that what they want for their “only wild and precious”III lives is to share it with each other.

Wishing you a joyful wedding and a long and happy marriage.

Mazel tov.

    

    I. Nones is a term from surveys of religious affiliation where “none” or “none of the above” is one of the choices.

    II. See page 14 for more about “Jews by affiliation.”

    III. Mary Oliver.
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Introduction

According to Jewish law, the requirements for a kosherI wedding can be summed up in a few words: a bride accepts an object worth more than a dime from a groom; the groom recites a ritual formula to consecrate the transaction; these actions must be witnessed by two people who are not related to either bride or groom. That’s it.

The traditions associated with Jewish weddings—the canopy, the breaking of a glass, the presence of a rabbi, even the seven wedding blessings—are customs. Custom—in Hebrew, minhag—changes over time and differs among cultures, nations, and generations; customs can vary wildly from one synagogue or neighborhood to the next.

Customs are not trivial; they are the heart and soul of rituals, and while some minhagim have been discarded and forgotten, others persist and carry even more symbolic and emotional weight than some religious requirements. Customs are not set in stone. Over the centuries Jewish weddings have been celebrated with variations in ritual and minhag that reflected the needs and values of different times and places.

The nostalgic fallacy that there was once a standard, universal, and correct way to do a Jewish wedding ignores differences in everything from clothes to the fact that for centuries some Jews practiced polygamy.

Throughout history, Judaism has been a living tradition, examined, debated, and reinvented, generation after generation. Jewish weddings are grounded in the past, but they have always been the stuff of the irrepressible present.

This history of dynamic change is just as Jewish as the huppah and the seven wedding blessings. Yet, this kind of book would have been unthinkable before the twentieth century. Until then, most Jews lived in close-knit, homogenous communities. Families were as generous and hospitable as their means allowed, but ceremonies and celebrations—from the words spoken under the wedding canopy to the menu—were familiar to everyone.

Today, communities are scattered, culturally diverse, and even virtual. We don’t share a common ritual language, and many of us have never been to a Jewish wedding. Our celebrations are mounted by professionals, whose main focus is on the reception, not what goes on under the huppah. There is a lot of hand-wringing and breast-beating about how this represents a terrible loss. But the truth is, Jews of the twenty-first century cannot marry the same way their parents did, much less their great-grandparents. The world has changed too much; our expectations of marriage are not the same. To be emotionally and spiritually authentic, our weddings need to synthesize the sum total of our experience, which includes the reality of our daily lives.

To make a wedding that is both authentically Jewish and personally meaningful requires a level of conscious decision making that would have mystified previous generations: Should we use Hebrew words in the wedding invitation? How do we arrange the processional with two sets of divorced parents in the mix? What do we want our ketubah to say?

How are we going to make our wedding Jewish? How Jewish are we going to make our wedding?

The more numerous the choices, the greater the likelihood of disagreements. The Yiddish proverb “No ketubah was ever signed without an argument” was addressed to family squabbles (still a reality), but it also applies to the friction between tradition and personal style, between a four-thousand-year-old system of laws and contemporary values about, among other things, women’s roles. Transforming that heat into light is the challenge of making Jewish tradition your own, and the purpose of The Jewish Wedding Now.

The Jewish Wedding Now includes ancient stories and texts from the Bible, the Talmud, Midrash, and mystical sources; examples of traditional liturgy and documents; contemporary prayers, translations, reimagined rituals, and documents; examples from Judaism’s historic, religious, gastronomic, musical, and literary traditions.

The result of all this learning, choosing, and even arguing is more than a glorious party. As rites of passage, weddings clarify and express a lot about the people under the huppah. A wedding is a public announcement and demonstration of who you are as a couple. When you draw on Jewish tradition—borrowing, revising, even rejecting—the tradition becomes yours. And it lives.



I. “Proper/legitimate.” All Hebrew and Yiddish words are translated and defined at least once in the text and also appear in the glossary.
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PART ONE

MARRIAGE IN JEWISH TRADITION

Judaism sanctifies every dimension and chapter of human life with rituals, laws, and blessings. The very first of the 613 mitzvot (commandments) in the Torah is “Be fruitful and multiply,” which was understood as a mandate to marry and help create the next generation.

Marriage is seen as the prototypical act of creation. The Zohar, the great book of Jewish mysticism, states, “God creates new worlds constantly. In what way? By causing marriages to take place.”1 The Talmud records that “one who does not participate in ‘be fruitful and multiply’ causes God’s presence to vanish.”2 The wedding is equated with the two peak moments in the sacred experience of the Jewish people; both the covenant at Sinai and the joy of Shabbat are described in terms of the union of bride and groom. Heaven itself was preoccupied with marriage. According to the Talmud, “Forty days before the formation of a child, a voice proclaims in heaven, ‘So-and-so’s daughter is to marry so-and-so’s son.’ ”3

The imaginative rabbinic commentary known as Midrash places God at the first wedding:

The wedding of the first couple was celebrated with pomp never repeated in the course of history. God attired and adorned Eve as a bride before presenting her to Adam. . . . The angels surrounded the marriage canopy, and God pronounced the blessings upon the couple as the cantor does under the huppah. The angels danced and played musical instruments for Adam and Eve in the ten bridal chambers of gold, pearls, and precious stones that God had prepared for them.4

The Midrash also portrays God as a universal matchmaker:

A wealthy Roman matron asked Rabbi Jose bar Halafta, “How long did it take the Holy One, blessed be He, to create the world?”

He said to her, “Six days.”

“From then until now what has He been doing?”

“The Holy One, blessed be He, is occupied in making marriages.”

The matron was unimpressed. “Even I can do that,” she said, and set out to prove her point.

She placed a thousand male slaves and a thousand female slaves in rows and paired them off. The next day they came before her bruised and furious, saying, “I do not want the one you gave me.”

The woman sent for Rabbi Jose bar Halafta and said, “Rabbi, your Torah is true, beautiful, and praiseworthy.”

Rabbi Jose bar Halafta was not surprised. “A suitable match may seem easy to make, but God considers it as difficult a task as dividing the Sea of Reeds.”5

Nor does God disappear from a marriage after a match is made:

Adam’s original name was esh—fire; Eve was also called esh. But when they married, two of the letters of God’s name (Yud-Hay-Vav-Hay) were added to each of theirs. Adam’s name became aleph-Yud-shin, ish—man, and Eve’s name became aleph-shin-Hay, ishah—woman. Thus when God’s presence is absent from a marriage, there is only esh and esh, “fire consuming fire.”6

Although the rabbis considered marriage divine in origin and a holy obligation, they understood it was a human enterprise, subject to difficulties and even failure. Much of the Talmudic tractate Nashim (women) is devoted to laws concerning marriage, including dowries, the responsibilities of wives and husbands, sexual conduct, and divorce—laws that are complex, sometimes contradictory, and undeniably patriarchal.

The commandment to marry is directed toward men. According to the Talmud, a wife can save a young man from “sinful thoughts,”7 and “any man who has no wife is not a man.”8 Marriage to a good woman is described as the source of happiness and blessing for a man.

Halachah does not accord women and men the same legal standing. As a legal agreement, a wedding must include an act of transaction: kinyan, a word that means “acquire.” The groom acquires the bride by presenting her with a ring and saying the haray aht: “With this ring I consecrate myself to you according to the laws of Moses and Israel.” The bride must freely accept the ring, but she need not say or do anything else.

Although the Talmud reflects a patriarchal view of women as property, it did assign them some rights that were, for its time, progressive: minor girls could not be betrothed, and women had the legal right to refuse any suitor regardless of her family’s wishes. Conjugal rape was prohibited, and although only men could grant divorces, women were entitled to sue for divorce on certain grounds, including sexual incompatibility. Men are also repeatedly instructed to treat women with respect and tenderness or risk divine wrath.

Judaism’s insistence on marriage for everyone was, in its way, democratic. The community was obliged to help find mates for all of its members, regardless of status, class, physical appearance, or able-bodied-ness. Judaism affirmed sexuality as a human need and rejected celibacy as a form of religious commitment. It also viewed marriage as an essential source of human happiness, which tended to elevate the status of women within the home. In many homes, it was customary for husbands to recite or sing “Eshet Chayil”—“A Woman of Valor”—to their wives (See page 187). This poem, based on verses from Proverbs, is a list of virtues that includes intelligence and skill as well as kindness and generosity.

Although having children was considered the primary purpose of marriage, the tradition also valued conjugal love for its own sake. The Hebrew Bible gives us the examples of Abraham, Jacob, and Elkanah, men who remain devoted to their wives, Sarah, Rebecca, and Hannah, despite many years of barrenness. In the book of Samuel, Elkanah tries to comfort his wife by saying, “Hannah, why do you weep? Why don’t you eat? Why is your heart sad? Am not I better to you than ten sons?”9

Jewish law regulated marriage, but Jewish weddings reflected the dreams, tastes, and creative energy of Jews. Weddings repudiate past grief, celebrate the here and now, and affirm the promise of a joyful future. “Be fruitful and multiply” has been the cry of a people with a precarious place in the world. After the Holocaust it was said, “To dance at a Jewish wedding is to dance on Hitler’s grave.”

In Judaism’s pantheon of folk characters, one of the most colorful is the shadchan (matchmaker). During the Middle Ages, matchmakers were learned men and rabbis, but by the eighteenth century they had become salespeople who glossed over physical defects and big discrepancies in age. But because the work of making marriages was considered so vital, the matchmaker’s excesses were forgiven. According to a Yiddish proverb, “God does not punish the shadchan for telling lies.” During the Enlightenment, when romantic love replaced the shadchan and couples made their own matches, there were dire warnings about the imminent demise of the Jewish people.
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Marriage in the Twenty-First Century

Marriage is no longer the only way to fulfill financial, social, or sexual needs, nor is it the dividing line between childhood and adulthood. We marry and have children later than in the past, and remaining single is not the exception or the shame it used to be.

The twentieth and twenty-first centuries saw a radical redefinition of marriage, equalizing rights and protections for women and men and making it legal for same-sex couples in nations around the world. While these changes are not universal, much of the North American Jewish community has embraced them, with transformational results.

For example, the ketubah—a document originally meant to spell out the groom’s fiduciary responsibilities to the bride—has been revised and rewritten in countless ways. Kinyan, the one-sided halachic transaction that enacts a marriage, has been reinterpreted, reinvented, and even replaced with the notion of brit, a sacred covenant.

The Faces under the Huppah

The wedding canopy is a showcase for far-reaching changes in the Jewish community, especially the full inclusion of women in communal and religious life. In 1960, no one could have imagined brides wearing prayer shawls and kippot, much less serving as clergy and acting as witnesses. The sight of women under the huppah in all those roles—unimaginable for millennia—is now completely unremarkable.

Weddings today also shine a light on Judaism’s embrace of diversity, a development with roots in the prophetic tradition. In the words of Isaiah: “Widen the place of your tent, stretch the curtains of your dwellings—stint not! Lengthen your cords and strengthen your stakes.”10

The presence of converts to Judaism, of LGBTQ Jews, and of non-Jews under the huppah can be seen as a challenge—even a threat—to a tradition that has persevered by maintaining its boundaries. But the countervailing tradition of adaptability is the reason why Judaism has survived and thrived.

New faces under the huppah become part of the family; their relatives become extended family. Some worry that these additions will result in a watering down of Judaism and the Jewish people, but many others see it as a healthy infusion of living waters, mayyim hayyim, and another chapter in a long, lively, disputatious history.

Jews by Choice

While no reliable statistics are available for the number or rate of conversion to Judaism, it appears that more people have chosen to become Jewish during the past few generations than at any other time since the beginning of the Common Era. The presence of new Jews is evident everywhere, especially in commune leadership at all levels.

Conversion to Judaism is largely a process of study, usually directed by a rabbi, who sets the curriculum and meets with candidates over months or years. In addition to study, Jewish law requires mikveh (ritual immersion) for men and women, and ritual circumcision for men.11 Converts also meet with a bet din, a rabbinical court, usually three rabbis who question candidates about their sincerity and knowledge of Judaism.

Since many converts find their way to Judaism as a result of falling in love with a Jew, conversions and weddings often take place within months or even weeks of each other. While each of these life-changing transitions merits recognition and celebration, the synergy adds another layer of meaning.

Conversion to Judaism is also a choice made by about one-third of the non-Jewish spouses married to Jews.12 When this happens, some couples decide to reaffirm their marriage vows Jewishly: getting a ketubah, standing beneath a huppah, and convening family and friends for a celebration. These weddings can be intimate gatherings at home or in a synagogue with only a few guests. However, the weight of Jewish tradition is on the side of simcha, which means “joy”: in other words, guests, dancing, cake, and gladness.

OEBPS/images/title.jpg
JEWISH
WEDDING

Anita Diamant

SCRIBNER
NEw YorRk LoNDON TORONTO SYDNEY NEw DELHI





OEBPS/images/fxxiv-01.jpg
it =
ovgen mivan nip hlon warfs oy b anNs nabs
ohtR foiI NS friva N s b nnraEh PN orivir Mg by
e m hion® soman = omEr een fonnly ob SN mhpin oprven mitmes
»5 9o mngr aidg omm apn M N2 bana oty s oD s muwTnd o
SEbn o faId bEeD N OiEN BN TEDN b bR N DNabn nien w7 news S
NS {2 P MNND oENn orht nans foo o TNy SimNa PN roingm ovih orrmom oo b
SN o amm matsen batma ntp shon Sobnos TS N anpin tnooEN RIESY TIeD) Tmbha
an s S novionty mrivino; e ot dndes mbnm oibs SNNRS DIONS oEE-nN P N e e
U1 ESem A fD SRRt fNn oI {nen amnt o ved bap Bon ;s o orvias pbrons = ants ta gess e
TR SO S 0N PR 99 S e oPpt oINS e BTAD gk fon oppt ane mb i D growm tonn oo
oty Eaipn-os mnn o e odvin orosd mman Tbie-on Pags NN o B fob wsibap ot mpoim it it ot nans by
i7d ot nIns ALY oma Hagh oIk ERAnR o E9D mranR oo PR mrans oo B orost pivipa mof tix Tab odips

ob ap ¥ mpeIm it mrind ot nIns Ak e mrnN g of ome e NS vna rpns SH mathin ta fopn tien o mgowm it

bl *opbo N9 XnDRORD N9 15nh Dot whaon tipn omipbe Dt tds oami mpom mans sbl-5 s fans s ovn
Sl T N3 bIora atp tm shon nidg b oon T N3 bIbna oty onm Brm o hiee BER {2 T aen fe iR e
B Sem e 13 Mk en o3 o bagm Swst-ma-os B rm o hivw oomax t2 omoe o e Shon nitg

ol all those preseat th
ing. the
ter of David and Rache

I by this holy covenant so long as they shall live.

om & Bride Witnesses

.
.

Rabbi










OEBPS/images/fxviii-01.jpg
P PIT WY OD DO LTS NS BUS
RS PIBY TRBYY DWW MRS Y3V 25K nwen
TANDWI TIIDIT TR PV 13 PRMS 9IRS
WY TN PR3 13 TSR 003,25 Tnsws
TY .PRIWBM M3 AN DITRIT AR TNE N3
L,OIMIRY DTIY3Z VR DSMIWEN WY BARS
T3 WNB3Y W AR T eYnT 85t v
37 NS ATDSY T g7y st v
TR TR WIS VR T VTR ST
TR 7T NPV PITET MRS BT TS wR
WRBWTT PLR WY S AT WIS W
TVBY TN P ABEI PO OB NN WAy
TPY? AWM T 7 wTTh YRWRT st
TR ABAT DTIYSE WK APMDRYS TEANT
TS TP 7Y 23N NS WM e wn
T 3MA IR BT Pow o aveinm
DWYMWD ST ATMTPM T ,TER DTYET
JBWY ,I3NR PIpEn 3 7St nms e
T7W 71733 ,7 70 VI3 T VYIS ST W
TR T2 DY DISTE” sNBRT 13 TOPRN wIn

oo Y o

On the second day of the week, the
twenty-eighth day of the month of
Shevat in the year 5768, corresponding
to the fourth day of February in the
year 2008 here in Upper Nyack, New
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and friends, the beloveds Abe Franklin,
son of Sylvia and Frank Franklin, and
Sarah Freedman, daughter of Norman
and Leah Freedman, entered into the
covenant of marriage.

As we embark on life’s journey, we
_promise to love, cherish, encourage and
inspire one another. Our hearts fuse
together, creating a unique bond with
friendship and compassion at its core.
Through'this union, we vow tovalue and
support each other, always striving to
showsensitivitytoeachother’sneeds. We
shall nurture one another emotionally,
spiritually and intellectually, always
mindful of our respective qualities and
Strengtﬂ& May we continue to grow
together, maintaining the courage and
determination to pursue our desired
paths. We promise to celebrate ?fe’s
joys with grace and overcome life’s
adversities with tenacity. May we
maintain the intimacy that fosters
trust, honesty and communication.
As life partners, we shall strive to
build a home emanating love, peace,
tolerance and  charity. Through
each other’s eyes, we see the world
anew: may we be better together.
All this is valid and binding.
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On the second day of the week, the twenty-eighth day of the month of Shevat in the year 5768,
corresponding to the fourth day of February in the year 2008 fiere in Upper Nyack, New York, USA,
inthe presence of family andfriends, the beloveds Abe Frank(in, son of Sylvia and Frank Frank(in, and
Sarah Freedman, daughter of Norman and Leah Freedman, entered into the covenant of marriage.

As we embark on life’s journey, we promise to love, cherish, encourage and inspire one another.
Our hearts fuse together, creating a unique bond with friendship and compassion at its core.
Through this union, we vow to value and support each other, abvays striving to show sensitivity
to each other’s needs. We shall nurture one another emotionally, spiritually and intellectually,
abvays mindful of our respective qualities and strengths. May we continue to grow together,
maintaining the courage and determination to pursue our desired paths. We promise
to celebrate (ife’s joys with grace and overcome life’s adversities with tenacity. May we

maintain the intimacy that fosters trust, fionesty and communication. As life partners,

we shall strive to build a home emanating love, peace, tolerance and charity.

Through each other’s eyes, we see the world anew: may we be better together.
All this is valid and binding.

Witness
Witness
Rabbi
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