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			Prologue

			In the Name of God, the All-Merciful, the All-Compassionate.

			All praise and gratitude…are for God, the Lord of the worlds,

			The All-Merciful, the All-Compassionate,

			The Master of the Day of Judgment.

			You alone do we worship, and from You alone do we seek help.

			Guide us to the Straight Path,

			The Path of those whom You have favored, not of those who have incurred (Your) wrath…nor of those who are astray.1

			Surah al-Fatihah (The Opener)

			Muhammad Fethullah Gülen is one of the most important Muslim leaders in the world. Born in the village of Korucuk in eastern Turkey in 1941, he now resides at the Golden Generation Retreat Center in Saylorsburg, Pennsylvania.2 In spite of health issues, he continues to teach, write, and inspire thousands of people of different faiths and ideologies throughout the world. Yet he is unknown to many in the Western Hemisphere. One of the purposes of this book is to bring him to the attention of the wider public through examining what I consider to be at the center of his vision for a just, equitable, and peaceful world today. Perhaps this study will provide a unifying and theological perspective to other recent works noted in the bibliography that have focused on his educational, social, devotional, and literary contributions together with his writings on Islamic principles and spirituality. 

			The book contends that Gülen’s views of the beginning and ending of creation determine his theological, anthropological, and social-ethical vision for a just and peaceful world in the here and now. He wrote, “After belief in God, belief in the Resurrection has the primary place in securing a peaceful social order.”3 His views of the beginning and the end provide the setting for his concentration on his vision for the present. This book seeks to show that Gülen’s eschatology drives his thought and thrives as a dominant force among those affiliated with him. His Islamically-grounded eschatology envisions humans of different religious and ideological commitments cooperating and working together to promote harmony and peace within human society and the natural world in anticipation of the future end of the cosmos and start of the Hereafter. In addition and within the framework of Muslim traditions about the Prophet Muhammad’s sayings, Gülen believes that the natural world will respond to that harmony and peace through yielding abundantly to support and enhance human development and life. During the course of the study, I quote extensively from Gülen’s writings so that we may hear his voice expressing his understandings of this world, God’s Plan for the whole of existence, and the vision he has for human responsibility in the present. This book may serve as a starting point that needs to be followed and amplified; it is an invitation for others to engage Gülen’s contribution as well as the persons and the movement he inspires. 

			The Arabic word al-‘Alamin is used for the whole spiritual and material cosmos while the word ad-Dunya refers to the present temporal world. Islamic eschatology is usually expressed in terms of Ma’ad, or the Resurrection, and is centered on the final state of the Dunya towards the fulfillment and how that involves the fulfillment of the whole ‘Alamin. While Gülen holds the traditional Sunni Muslim views of resurrection, judgment and afterlife, he realizes that those teachings impact life here and now. “Here and now” is the span of time and space granted by God for humans to fulfill their role of being God’s vicegerents, or representatives, over the earth and their relationships with one another before the ultimate dissolution of ‘Alamin. One manifestation of that vicegerency is the movement known as Hizmet (Service). Gülen and the affiliates (or the participants and volunteers in the movement) clearly and consistently avoid speculations and activities associated in some Christian and Muslim circles with setting dates for the Day of Judgment, identifying evil and good forces, penultimate and final battles, violence in rhetoric and actions, and making conjectures about the afterlife of punishments and rewards. Gülen and those associated with Hizmet’s activities and programs seek neither to establish theocracies nor to impose any type of religious law on any society nor to engage in proselytizing. His eschatology is rooted in a profound understanding of the Supreme Divine Being from Whom the entire existence comes into being, with Whom all existence subsists, and to Whom we all will return. 

			Hizmet already includes a spectrum of mostly, yet not exclusively, Muslims of different nationalities and races, most of whom are volunteers serving in current and planned institutions, organizations, schools, universities, refugee camps, relief societies, publishing houses, newspapers, television stations, and inter-religious/inter-ideological cultural and dialogue centers. Important terms linked to future developments are the New Man (using “man” to include women), the Golden Generation (Altin Nesil), the New Millennium, and Peace Islands. 

			Here, two Turkish words need clarification. First, Camia. Camia, spoken as jamia, is close to the Arabic root jama, that is, “gathering.” The English renderings are often “organization” and “movement.” Camia does not signify a structured body, confederation, party, or specific group. It carries the meaning of affiliates, associates, individuals and/or groups that share some (not necessarily all) essential values and purposes. Affiliates who share some of Gülen’s objectives and ideals may be Muslims, Christians, Jews, Hindus, and so on. They are Turkish, German, Korean, Senegalese, North Americans, and so on. There is no common headquarters, formal central authority, or central membership list. Affiliates are often volunteers who donate time, skills, and resources in enterprises that seek to carry out shared values and goals. Admittedly, a camia-style movement can bewilder Westerners who are likely to think in terms of organizations and corporate bodies. Gülen’s characterization of his version of camia—community may be helpful:

			If a movement has started to produce its own models, and people have started to admire it, following its steps and devoting themselves to this cause, making it their ideal, or if they have accepted it as mafkura (lofty ideal), …then the person who seems to be at the front of this movement would not even be aware of what is happening most of the time. People would do similar things here and there, even if they didn’t know about each other because they don’t have any organic connection and because they have not been introduced to each other. But they are connected together by the bonds of a very serious thought and a lofty ideal.4

			The second term is Hoşgörü. The standard and inadequate English translation is “tolerance.” Hoşgörü means to regard someone else in the best and most accepting manner even though there may be differences and disagreements.

			“Camia” and “Hoşgörü” are foundational factors in the manifestations and fulfillment of Gülen’s vision for today’s world and the realization of the Divine plan for existence. They are integral aspects of what is popularly called the “Gülen Movement,” a prominent “Social Movement Organization.”5 Given that Hizmet’s origins and outlook derive from the inspiration and influence of Fethullah Gülen, Hizmet’s vision and its components reflect those areas of Islamic faith and practice that encourage and mandate inter-religious and inter-ideological respect, understanding, and cooperation and which are open to and willingly include engagement and cooperation with the members of other religions and ideologies in the spirit of Hoşgörü.

			This Prologue, the following chapters, and the Epilogue are prefaced and concluded with appropriate quotations drawn from the Qur’an, Gülen’s writings, and other relevant sources. The first chapter introduces Fethullah Gülen through a series of ways in which he may be met with his thought, action, and services. Chapter Two, “A Sunni Muslim Narrative of This World’s Beginning and Ending,” provides a general Sunni position concerning the creation and termination of the world, which is broadly relevant to Gülen’s positions.6 I include references, as fitting, to Jewish and Christian analogues to Islam with distinctions within eschatologies that aid in understanding Gülen’s intellectual and religious contexts. An essential point in the exposition is the distinction between “end” as fulfillment-consummation and “end” as termination. Chapter Three discusses Gülen’s considerations about the present worlds’ beginning, cosmology, and place of humanity in the present world of time and space. The fourth chapter presents Gülen’s vision for the end in the sense of fulfillment in the present world as just and peaceful, followed by its final end and the new beginning of the Hereafter. Chapter Five considers Gülen’s Islamic vision and exhortations as feasible and constructive ways to challenge other religions, contemporary social structures, and economic methods in order to develop a just, prosperous, and peaceful world. In the concluding Epilogue, I offer several reflections on next steps.

			As we begin, I note some basic points about the man. Fethullah Gülen is a devout Muslim who stands within the mainstream Sunni Islamic theology and spirituality in the context of Turkish history and culture. He has been influenced by the Turkish perspective of the Naqshbandiyyah-style of Sufism as exemplified by one of his earliest spiritual teachers, Muhammad Lütfi Efendi (died 1956).7 Gülen’s spirituality encourages the use of God-given reason linked to faith so that he advocates dialogue and cooperation with a spirit of mutual respect while maintaining individual and communal integrity. His interpretation of Islam finds common ground between the followers of Islam and other religions, especially in efforts to achieve the social order of justice, compassion, and peace without having their followers surrender their distinctive ways of worshiping and serving God. His voluntary exile from his homeland to his current residence in the United States provides him with concerns and insights applicable to Turkey and, simultaneously, perspectives and experiences that address all societies. In brief, he is Muslim, Turkish, and a citizen of and for the world. 

			Although theological positions may be expressed in formal propositions, a theology that resonates with human minds and hearts can be a form of poetry about God, the world, and humans.8 Theology’s poetry sometimes will be astringent, direct, and logical, and at other times make use of allegory, metaphor, and ornate rhetoric. Muslim theology recognizes such language in the Qur’an (e.g., Surahs al-Baqarah 2:26 and Al Imran 3:7), and spiritual writers may employ enigmatic statements, word images, and figures of speech. Theology is also personal. A theologian expresses himself/herself in, with, and under the content, structure, and rhetoric of his/her oral and written word. Gülen is a prolific author whose works “interpret one another and gradually lead toward a main idea.”9 The main idea offered in this study is Gülen’s vision for the present world in light of its beginnings and endings. 

			To understand Gülen, we need to meet him repeatedly in different yet unifying ways. I suggest that readers consider the meetings as a spiral that begins with general acquaintance and then goes deeper into who he is, what he offers, and what we may learn from him. It will be helpful to be alert to three Islamic metaphors that Gülen develops: Names, Seed-Growth, and Mirror-Reflection. Each derives from the rich traditions of Sufi spirituality. 

			Throughout our time together, I quote from Gülen’s writings and from sources close to him. Gülen’s published writings include transcripts of talks, interviews and speeches; articles; works intended for average Muslim and non-Muslim audiences; and books for persons who already have significant acquaintance with Islamic thought and practice. Because he speaks and writes in Turkish, many of his ideas and works are available only in translations. I have been limited to those which have appeared in English. The interpretation of the Qur’an used in our study was prepared by Ali Ünal, one of his frequent translators and close associate. It contains extensive notes and several appendices. Gülen provided the introduction to this interpretation of the Qur’an and accepted the notes as consonant with his views. Ünal also has reflected that he presented Gülen’s positions in The Resurrection and the Afterlife.10

			The Qur’anic passage that began this Prologue also ends the book. For Muslims, the entire Qur’an is God speaking to humanity. Surah al-Fatihah (The Opener) is a prayer that Muslims believe was given by the One-Only God to begin the Qur’an, to serve as the essence of that Holy Book, and to inspire faithful living. An observant Muslim memorizes it in Arabic and includes it in the five obligatory daily prayers. Its opening words, “In the Name of God, the All-Merciful, the All-Compassionate” known as the Basmalah, begins 113 of the Qur’an’s 114 surahs (chapters) and serves as a dedicatory invocation for believers as they undertake God-acceptable activities, study, and even writing books.11

			The opening Qur’anic chapter of al-Fatihah (The Opener) signals more than outward practice; it is the essence of the Qur’an and the epitome of Islamic intellectual activity, ethics, piety, spirituality, intra-communal relationships, and mission in the world. Convinced that God spoke these words, devout Muslims come to know and serve God as the All-Merciful and All-Compassionate Lord of all the spiritual and physical worlds. They believe that the present is the gateway to future realms of existence. The road to that gateway is the God-given Straight Path that leads from life now to the coming Day when the Master of all time and space will call all humans and other responsible beings to account for all their actions and deeds. The opening chapter of al-Fatihah stretches from beginnings to endings to new beginnings. By specifying the Straight Path, the Opener points to persons who are guides on that Way while it warns about the ways that end in destruction and those who bring doom upon themselves. Al-Fatihah (The Opener) expects humans to consider, envision, and act on what the Straight Way may be within the lives of individuals and this world.

			Fethullah Gülen’s vision for the present world resonates with this opening chapter, for he reaches back to the beginnings of all existence (al-‘Alamin) through life in this world (ad-Dunya), and into the Hereafter (al-Akhira). His belief that the Resurrection has a primary place in securing a peaceful social order reflects a conviction shared by many Jews, most Christians, and all Muslims: belief in God and expectations about the Hereafter are intimately and directly connected to transforming the present social order. Bundled into Gülen’s reference to the Resurrection are events that started before the creation of all existence, lead up to the End Times, and point to the future that lies beyond current structures, institutions, ideologies, and religious teachings. Gülen points toward the core of beginnings and endings: the challenge of achieving and maintaining just, moral, and peaceful social order in the present time and world. Further, he recognizes a growing convergence of scriptural themes, theological views, historical currents, and awakened commitments among Muslims, Christians, and Jews. He is convinced that the “peaceful social order” is not only possible but inevitable for it is part of God’s Plan for this world. Briefly stated, the bundle of End Time positions and expressions is essential as religiously committed and non-religiously committed persons seek to understand one another and labor to attain the goal of that society.

			Some further introductory matters may be helpful. The Arabic word Allah is the regular word used for the One-Only God of Judaism, Christianity, and Islam. In a more developed sense, “Allah” is the fullest expression of the totality of what humans may express as God’s essence and identity known through many Names and Attributes as well as Divine actions – all without compromising the absolute Oneness and Unity of the Unique-and-Only God. In that sense, “Allah” is God’s personal Name.12 While some may argue to the contrary, I assume that Jews, Christians, and Muslims worship the same God. Throughout the book, I use the Arabic “Allah” in direct quotations, but otherwise use “God” for the supreme Deity. The initial letters of pronouns and other terms referring to God are in upper case for the sake of clarity. Some translations of Hadith materials render rasul as “apostle.” I altered those quotations by replacing “apostle” with the more Islamically accurate “messenger.” I include Arabic and Turkish words, with translations, as necessary. Transliterations from those languages into English can be challenging; I use what are regarded as standard English renderings. English renderings of the Qur’an are from Ali Ünal’s English translation. Note that Ünal supplied the words in parentheses in the Qur’anic quotations for the purpose of clarifying and sometimes extending the sense of the Arabic. References in the footnotes give an author’s name, main words of a publication’s title, and page numbers. The full citations are in the Bibliography. Muslims traditionally honor Prophets and Messengers when mentioning their names by adding “Peace be Upon Him,” abbreviated PBUH. When speaking of God, they follow with the Arabic “Subhanahu wa Ta’ala” for “Glory be to Him, the Exalted,” abbreviated as SWT. I acknowledge those uses here and ask readers assume their presence throughout the book. 

			For the purpose of full disclosure, I am an ordained Lutheran-style Christian clergyperson who is also an adjunct faculty member at the Moravian Theological Seminary (Bethlehem, PA) and the Lutheran Theological Seminary (Philadelphia, PA). My academic specialties include Church History and the New Testament. I have been teaching and writing in the area of Islamic studies since 1990. I have several connections with Hizmet and its affiliates. Those connections involve my having been the instructor and master’s degree theses advisor for several Turkish Muslims who are students of Gülen. Through attending events at the Lehigh Dialogue Center in Bethlehem, I became acquainted with members of Hizmet and participated in two Hizmet subsidized trips to Turkey (2007 and 2011). In addition, I coordinate and often am a presenter at inter-religious dialogues between Muslims and Christians. Those dialogues are co-sponsored by the Lehigh Dialogue Center and Moravian Theological Seminary. I have been a guest and speaker at programs sponsored by the Golden Generation Retreat Center (Saylorsburg, PA where Gülen is in residence) and several dialogue centers. And I have met Fethullah Gülen. 

			Now, we begin: 

			In the Name of God,

			the All-Merciful,

			the All-Compassionate.

			
				
					1	The English interpretations of the Qur’anic verses are quoted from Ali Ünal’s “The Qur’an with Annotated Interpretation in Modern English.” The ellipses here indicate my omitting the translator’s parenthetical additions “whoever gives them to whomever for whatever reason and in whatever way from the first day of creation until eternity” and “punishment and condemnation.” These expressions do not appear in the vast majority of the Qur’anic interpretations (though they are implied in the verses under discussion). 

				

				
					2	Some sources give Gülen’s birth as November 10, 1938 (see for example, the Introduction to Gülen’s Essentials, p. vii). Given the chronologies related to his receiving his state license to be a preacher at the age of 18, the alternate and now accepted date is April 27, 1941. In 2012 he was cited as the tenth of 500 of the most important persons in the Muslim world. See Schleifer, p. 34. He was listed as the thirteenth most influential Muslims in both the 2009 and 2010 editions of Esposito and Kalin, pp. 18, 44–45 respectively. Schleifler considered him the fifteenth most important Muslim in the 2011 edition, see p. 59. In 2008, as a result of an on-line poll conducted jointly by the Foreign Policy and Prospect magazines, he was voted “The world’s top public intellectual.”

				

				
					3	Gülen, Essentials, p. 131.

				

				
					4	Ibid, Interview with Mehmet Gündem.

				

				
					5	Muhammed Çetin’s work, titled The Gülen Movement, provides a sociological-political analysis of Social Movement Organizations with a focus on Hizmet. He noted, “The Movement originated in 1970s Turkey as a faith-inspired initiative to improve educational opportunities for a local community; over the three and a half decades since then, it has grown into a transnational educational, social movement” advocating dialogue between the members of different cultures and faiths. (Çetin, p. xiv).

				

				
					6	Since Gülen is a Sunni Muslim, I limited the discussions to basic Sunni positions.

				

				
					7	See Kim, The Nature and Role, pp. 119–120 for Gülen’s words about and Kim’s reflections on M. Lütfi’s influence. The work is Kim’s 2008 doctoral dissertation for Temple University (Philadelphia, PA) and has been published as a book available in part on-line through Pro-Quest UMI Dissertation Publishing in 2011.

				

				
					8	See Robinson, p. 261. Petrarch, the early Renaissance poet-scholar wrote his brother, Gherado: “The fact is poetry is very far from being opposed to theology. Does that surprise you? One may almost say that theology actually is poetry, poetry concerning God.” 

				

				
					9	See Gülen, The Statue of Our Souls, p. xiii. Muhammad Çetin translated the book and may have provided the Preface from which the quotation is drawn.

				

				
					10	Ali Ünal in an email posting to Huseyin Senturk, November 5, 2012. Ünal’s book also relies on the views of Bediüzzaman Said Nursi (1877–1960). See p. viii.

				

				
					11	Qur’anic chapter of at-Tawbah (“Repentance”) is the exception.

				

				
					12	Gülen, Questions and Answers, Vol. 1, p. 23.

				

			

		

	
		
			Chapter One 

		

	
		
			Meeting Fethullah Gülen

			Fethullah Gülen is an authoritative mainstream Turkish Muslim scholar, opinion leader and educational activist who supports interfaith and intercultural dialogue, democracy, human rights and spirituality, and who opposes violence and turning religion into a political ideology. Gülen promotes not a clash of civilizations but cooperation of civilizations toward a peaceful world.13 

			I met Fethullah Gülen before I met Fethullah Gülen. That seemingly contradictory statement reflects my experiencing him through the women and men of Hizmet14 and several institutions generated and sustained by his personal influence and writings. As with many in the United States, my initial encounters with him came through interfaith dialogue activities sponsored by area Dialogue Centers, starting with Iftar dinners and Ashura observances.15 These programs lead, for those who desire further contacts, to developing personal relationships and opportunities to discuss mutual religious commitments, aspirations, anxieties about one another, and sincere friendships – all with respectful candor. The Centers sponsor partially subsidized tours to many of Turkey’s tourist sites, several Hizmet-affiliated institutions, and meals with host families. In a number of instances, the Centers and affiliated individuals co-sponsor interfaith and intercultural dialogues with colleges, universities, and theological graduate schools. At times, Turkish Muslim students enroll in courses to study the Holy Scriptures, Christianity and other religions in order to deepen their understanding of those areas so that they may raise cultural awareness and better serve as future leaders at North American dialogue centers, and teachers in Canada, the United States, Turkey, and so on.

			I admit to initial wariness. What were their motivations and agendas? Were any strings attached to what seemed to be their piety, generosity, and openness? Indeed, there are motives and agendas. One often repeated and urgent desire is to assure non-Muslims that Islam is a religion of peace, reconciliation, honesty, and morality. The 1998 bombings of the United States’ embassies in Kenya and Tanzania, the attacks of September 11, 2001, and the conflicts in Iraq and Afghanistan have pressured many Muslims to probe themselves and to reach out to their broader communities. Another clear objective is to counter materialism with educational programs that promote a high regard for actualizing human potential in this world. Yet, questions linger. Does the Hizmet, or “Gülen Movement” as popularly known in the West, harbor radical elements that seek to infiltrate and subvert their host nations? To be sure, determined secularists in Turkey believe Gülen and those inspired by him seek to Islamize the Republic while Islamists who seek their version of a Muslim state reject his spirituality, and some Turkish ultra nationalists suspect he is in the pay of the United States’ Central Intelligence Agency.16/17

			The more that I came to know Gülen-inspired teachers, homemakers, engineers, teenagers, physicians, musicians, students, and business owners, the less wary I became. At the same time, my interest in Fethullah Gülen and Hizmet grew. Meeting, questioning and observing persons who are part of the institutions established by the Hizmet-linked Bosnians, Turks, Turkmens, and Azeris provided access to a consistent and variegated spectrum of approaches and activities. The consistency was in their dedication, while the variety was in their actions. The multi-racial staff of a television station in New Jersey; leaders of Turkish Cultural Centers in New York City and Houston; the heads of charter schools who inspire African-American and Latino youth to go to college; the director and members of Kimse Yok Mu, an international disaster relief agency headquartered in Istanbul; the chief medical officer of Şifa Hospital in Izmir who spent weeks at his own expense in Haiti doing post-earthquake pediatric surgery; the exuberant children of a private elementary school in Konya, started and sustained by Hizmet-inspired donors; the men and women who serve as dormitory parents for university students from rural Turkey; and many more showed the depth of their commitment to their fellow humans, Islam, and Fethullah Gülen’s ideals. Each person, even those who never saw him, evidenced that he is an extraordinary teacher and guide, a pillar of faith, and a steady optimist about the ability of humans to be just and compassionate. Throughout all of these experiences and research into Gülen’s thinking and Hizmet’s activities, I found a resolute avoidance of political controversies and steadfast rejection of any attempts to promote an Islamist or supposedly “Gülenist” social or religious agenda. 

			Almost finally, I met Fethullah Gülen at a dinner in the Golden Generation Retreat Center in Saylorsburg, Pennsylvania. Present at the dinner were Ali Ünal, several Turkish students and Dr. Muhammed Çetin. Because Gülen does not speak English, Dr. Çetin served as our translator.18 Hocaefendi, as Gülen is respectfully called, is a soft-spoken, humble person whose presence is both gentle and impressive. During our conversation, he evidenced wide and deep knowledge of philosophy and literature, engagement with current events, and, naturally, knowledge of the Qur’an, Hadith, Islamic jurisprudence, and Sufism. All the while he drew out his table companions, attentively listening and quietly leading us to express ourselves more cogently. 

			On the surface it would seem that I met a mature, polite, scholarly leader who dealt courteously with his guest. My impression-intuition, however, was that there was much more to the meeting. That impression-intuition was put into perspective by the passage in one of Gülen’s studies of Sufism in which he discussed tafakkur—reflection:

			Tafakkur literally means to think on a subject deeply, systematically, and in great detail. In this context, it signifies reflection, which is the heart’s lamp, the soul’s food, the spirit of knowledge, and the essence and light of the Islamic way of life. Reflection is the light in the heart that allows the believer to discern what it good and evil, beneficial and harmful, beautiful and ugly. Again, it is through reflection that the universe becomes a book to study, and the verses of the Qur’an disclose their deeper meanings and secrets more clearly. Without reflection, the heart is darkened, the spirit is exasperated, and Islam is lived at such a superficial level that it is devoid of meaning and profundity.19

			He is a man of reflection.

			To meet him is also to see him in the company of other Muslim scholars and spiritual leaders. Among these, he has mentioned several as being especially close to him: the four 12th –13th century Sufi masters known together as the Four Poles or Pillars (Aktab al-Arbaa) and several other Sufi masters from the 10th – 19th centuries.20 He singled out for special mention Hamdi Yazir (1878–1942), Mustafa Sabri (1869–1954) and Muhammad Lütfi Efendi (1869–1956) as opening his mind and heart to the Sufi way and the love of learning. From the age of ten to sixteen, Gülen studied with Lüfti Efendi, and for a short time, with his grandson, Sadi Efendi. Gülen has had no further formal education. His thorough training in the religious sciences, wide and deep knowledge of languages, history, philosophy, literature, and other religions indicate that he is a man of constant study and significant intellectual abilities. At the age of eighteen, he scored one of the highest scores on the government’s examination for the license to be an imam, and soon afterward, the state appointed him as a preacher. In the Turkish secular arrangement, the government provides the examinations and the assignments of imams and preachers. Preachers are to be thoroughly knowledgeable about the Qur’an and Hadith as well as eloquent in oratory and sermons. Gülen’s lectures, conversations, and writings disclose a preacher’s rhetorical style and awareness of his audiences. While Gülen is scholarly, he does not bolster his positions with copious footnotes or a plethora of citations. Two important points follow from this observation.

			First and broadly speaking, we will encounter four types of the published materials of Gülen. Many of his published works began as sermons, talks, and sohbet discourses (responses to questions raised by students and visitors as well as his thoughts on various topics). These are intended to be accessible to listeners and, by extension, readers. A second type is that of articles in periodicals and interviews. These have a somewhat more formal flavor for he has the opportunity to read over the transcripts. A third type may be described as instructional materials about Islam and related issues in the tone of a preacher’s exhortations. Finally, he covers complex spiritual matters that assume that readers are well-versed in Islamic theology and history. Naturally, these classifications are not rigid and the lines between them may blur. To understand him, it is advisable to be familiar with the full range of his works because he may express the same points from different angles, thereby providing fuller contexts and content to his views. Given the range of his thinking, breadth of his knowledge, the trajectory of his views, the venues he addresses, and the spectrum of his concerns, he brings together the contributions and insights of many thinkers, incorporating them and often integrating them into his own perspectives. As we read his works, we may recognize phrasings and ideas encountered elsewhere, yet he transforms these past contributions and insights, harmonizing them with his positions for understanding them in the present and future. He told an interviewer:

			When a person spends a lot of time with certain people (or their works), they become an accumulation in the intellect. You express the same meaning with them, but in your own style, without being aware of it, perhaps you say the same things like tevarud in poetry. Sometimes you call this a “style” but you don’t remember to whom it belongs, or you simply say “this is how it is in the words of this and that person.”21

			Second, Gülen’s relationship to Bediüzzaman Said Nursi (1878–1960) and the movements that derive from his thought, writings, and influence call for comment.22 Nursi was a Kurd, born in eastern Anatolia during the waning years of the Ottoman Empire. In the wake of the establishment of the Turkish Republic in 1923, the government came to regard Nursi with hostility, which led to his spending many years in prison and internal exile. Under those circumstances and surreptitiously, he wrote a multi-volume collection of interpretation and commentary of the verses of the Qur’an known as the Risale-i Nur. It is a wide-ranging work that includes discussions on cosmology, eschatology, personal advice to his students, and interpretation and commentary on the Qur’an often with stories and anecdotal references to make his points clear and appealing. Nursi advocated bringing sciences and religion together as the work of the One-Only God, and he looked forward to a harmonious, prosperous, and peaceful world. Although he wrote under isolated and difficult conditions, his writings and spiritual bearing led to the development of what is called the “Nur Movement,” which has a special meaning among Sufis, as Nur is the Arabic word for “Light” in the sense of Divine illumination. Following Nursi’s death, the movement fragmented into different groups and approaches.23 Gülen and Nursi never met, and Gülen was never part of the cluster of Nur movements. Nevertheless, Nursi was an important figure in Gülen’s development. Gülen’s views certainly are compatible with those of Nursi, yet Gülen differs largely in envisioning the world’s transformations as starting in our present times and transforms his ideas and examples into societal expressions such as schools, media, hospitals, and so on, while both deliberately showed disinterest in all kinds of partisan political involvement. He urges persons to originate their own models and means of caring out God’s will as long as these are Islamically compatible and are grounded in love and respect. With regard to his relationship to Nursi’s ideas, Gülen said: 

			What was essential for [Nursi] were the guidelines he proposed in his works that were devoted to the belief in taking action without disturbing anyone…If a person has benefited from any other person on matters like the truths of belief, the way of conduct, the priority of human values, then it would be ungrateful, disrespectful not to acknowledge this…If I was to disregard [my previous teachers] or undermine them, then that would be a demonstration of disrespect. But Bediüzzaman had a great influence on my ideas…Following their [earlier teachers] footsteps has been like walking behind the Messenger of God. The difference between them and Bediüzzaman, from my perspective, is that he belongs to the present age, an age for which he brought perfect interpretations.24

			Gülen has listened to many voices. The highest priorities among those voices are the Divine Speech of God in the Qur’an and the Sunnah of the Messenger, followed by the voices of the sages who have preceded him. Yet he has his own voice, a voice that opens persons to seeing and hearing about God’s Plan in our time.

			I still keep meeting Fethullah Gülen. These encounters are through his writings that have been translated into English, through articles and books about him, and by way of continuing relationships with participants in Hizmet. I hear his voice as I picture him sitting in the Golden Generation Retreat Center’s library discoursing in a Sohbet, when I sit at a table with affiliates and guests, and when Dialogue Center colleagues speak to me. 

			The statement about Fethullah Gülen that opened this chapter describes much about him. Yet it touches only the outer manifestations of his character and efforts. Although my period of wariness has ended, I still ask “Why? What is the inner motivation that frames his theology, energy, influence, and appeal?” My answer was given in the Prologue: Gülen’s vision for the present and future makes Hizmet an essential part of his wider and urgent call for the formation of a community of religiously committed and non-religiously committed persons to work toward a just, equitable, and prosperous world now. That vision is grounded in his confidence that God wills such a “Golden Generation” to achieve a “New Millennium” before this world is terminated.25 The stirrings of that Golden Generation are to be seen in Hizmet and in the welcome given to all who share, however generally, the same anticipations and goals. Gülen’s Islamically-shaped understandings of creation, human nature, and the Hereafter are not literalistic repetitions of the Qur’an and Hadith. Nor are they derived from apocalyptic visions of a clash of religions and civilizations. “Islamically-shaped” means that his considerations on the origins and events leading up to the fulfillment of God’s Plan and the Hereafter are faithfully consonant with the Qur’an and Hadith while inviting further interpretations and discussion directed toward ending poverty, ignorance, and disunity in the present. 

			Put succinctly: The ways in which one meets Fethullah Gülen may be ways to meet the future. To meet and begin to understand Fethullah Gülen means beginning with the Name of God, Who is the First (al-Awwal) and the Last (al-Akhir), and journeying again with and towards Him, that is, starting and ending with God.26

			Glorify the Name of your Lord, the Most High, Who creates and fashions in due proportions, and Who determines (a particular life, nature, and goal for each creature), and guides (it toward the fulfillment of that goal); and Who brings forth herbage, then turns it to dark-colored, rotten stubble. (For the guidance of humankind,) We will establish the Qur’an in your heart and have you recite (it to others), so you will not forget (anything of it), except what God wills. Surely He knows all that is manifest and all that is hidden (including your outward and inward states). We will guide you to the easiest path (in all your affairs). So remind and instruct (them in the truth), in case reminder and instruction may be of use. He who stands in awe of God will be mindful of the instruction.

			(Surah al-A‘la [The Most High], 87:1–10)
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					In 1925, the Atatürk government banned all Sufi orders in the Republic. Individual masters, such as Muhammed Lütfi Efendi, continued to teach and guide interested persons. Kim (p. 121) holds that the main sources of Gülen’s Sufi vision can be traced to his time with Lütfi Efendi.

				

				
					22	See Abu Rabi’ and also Markham and Pirim for studies of Nursi’s theology.

				

				
					23	See Yavuz and Esposito, Turkish Islam, pp. 3–18

				

				
					24	Gülen, Interview with Mehmet Gündem.

				

				
					25	“Golden Generation” and “New Millennium” are terms covered in Chapter Four.

				

				
					26	Al-Awwal (The First) and al-Akhir (The Last) are two of the Beautiful Names of God. Traditionally, God is said to have ninety-nine such Names. However, the Divine Names are not restricted to these ninety-nine Divine Names mentioned in the authentic Tradition reported by Abu Hurayra, one of the Prophet’s Companions. There are many other Names of God mentioned both in Prophetic Traditions and in the Qur’an, both explicitly and by allusion. In addition, God Almighty has other Names which He mentioned in the other Divine Books or which He particularly informed some of His servants about or which He keeps concealed with Him.

				

			



OEBPS/font/TimesNewRomanPS-ItalicMT.ttf


OEBPS/font/TimesNewRomanPSMT.ttf


OEBPS/font/TimesNewRomanPS-BoldItalicMT.ttf


OEBPS/font/TimesNewRomanPS-BoldMT.ttf


OEBPS/image/beginnings_600.jpg
Beginnings
Endings

Walter Wagner






OEBPS/image/Bluedome.jpg
BLUE DOME





