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Préface


La date du 28 octobre 2023 n’a pas été choisie au hasard pour une journée de travail sur le thème « Une vie au service de la parole », au Collège des Bernardins, à Paris. Il s’agissait de se souvenir du père Roger Le Déaut, né le 28 octobre 1923 à Carmors, en Bretagne. Il aurait donc eu cent ans exactement. L’impact de son œuvre méritait bien cet hommage.


Ce livre, Roger Le Déaut : une vie au service de la parole, consigne les actes de cette journée d’étude, notamment les conférences qui ont été faites par plusieurs exégètes. Ils ont cherché à montrer, s’il en était besoin, que l’interprétation des textes bibliques, notamment ceux du Nouveau Testament, bénéficie d’une fine connaissance des targums et des traditions juives. Ce domaine exploré par Roger Le Déaut et par quelques spécialistes de son temps continue de l’être encore aujourd’hui. C’était d’ailleurs le souhait exprimé à la fin de son introduction au Targum du Pentateuque : « Nous croyons que pour beaucoup la lecture d’un Targum sera l’occasion d’une découverte. Souhaitons qu’après une première surprise, un grand nombre aille plus avant dans l’étude de la tradition juive dont les versions araméennes ne représentent qu’une expression parmi bien d’autres1. »


Le jour de sa sépulture, à Chevilly-Larue où il a été inhumé – le père Roger Le Déaut est décédé le 12 juillet 2000 – une photo agrandie du Targum d’Ex 12, 42 avait été posée sur un chevalet devant son cercueil. On trouve cette photo au début de son livre La nuit pascale, paru en 19632. Cela renvoyait évidemment à sa thèse qui avait consisté dans l’étude de ce qu’on appelle le « poème des quatre nuits ». En l’étudiant, il l’avait confronté aux anciennes traditions juives. Partant de là, il avait montré que ce texte ouvrait la voie à l’interprétation de certains textes du Nouveau Testament et à la compréhension de la Pâque chrétienne. Ce long et patient travail avait préparé l’homme d’Église qu’il était à son travail d’enseignant et de chercheur.


Enseignant, Roger Le Déaut l’a été, notamment à l’Institut biblique de Rome pendant trente ans, de 1964 à 1994. Il y enseignait l’araméen targumique et l’introduction à la littérature targumique qui a fait l’objet d’une parution en 1966. Son ton de voix, assez faible, allait de pair avec sa discrétion. Mais il manifestait une volonté de communiquer ce qu’il avait lui-même acquis au cours de ses recherches. Il n’était pas particulièrement bavard pour se perdre dans de grandes considérations. Ses conseils n’en étaient que plus précieux. Lorsque je l’ai rencontré la première fois en mai 1978 à Paris, alors que je me préparais à rejoindre l’Institut biblique, il m’a donné un seul conseil : « Les langues, les langues, apprenez bien les langues. C’est la base. » La brièveté du message avait l’avantage de la clarté. À ce stade, c’était l’essentiel et c’était suffisant !


Comme enseignant il a accompagné et dirigé les recherches de plusieurs doctorants s’intéressant à la littérature juive. Pendant tout ce temps, il logeait au Séminaire Français de Rome où, pendant les premières années, il a été aussi professeur de liturgie. Sans doute, lui qui était un très bon organiste, a-t-il ainsi aidé la prière de la communauté du Séminaire.


On peut dire qu’il a été un chercheur assidu. Il n’a pas cessé de travailler sur les Targums et la littérature juive ancienne. Dans son bureau du Séminaire français, il disparaissait presque derrière les livres étalés devant lui. C’est là qu’il a traduit le Targum du livre des Chroniques, en collaboration avec J. Robert3, la traduction du Targum du Pentateuque, Liturgie juive et Nouveau Testament4, prolongement de sa thèse. Il est intéressant de constater que Roger Le Déaut conservait soigneusement une trace des recensions des ouvrages qu’il publiait. Parfois il avait l’occasion d’y répondre, non pour se défendre bec et ongle. Le breton qu’il était aurait pu se barricader dans les résultats de son travail comme un certain héros de bandes dessinées5 ! Mais non ! Il voulait instaurer un dialogue avec d’autres chercheurs. Dans l’avant-propos de l’index analytique du Targum du Pentateuque, il s’explique sur les choix qu’il avait faits ainsi que sur certains points de traduction ou de datation (« Sources Chrétiennes » no 282, p. 14-25). Cela l’a conduit à la prudence dans ses conclusions, conscient qu’il fallait attendre pour avoir une synthèse : « Une synthèse sera indispensable, avant toute conclusion générale » (Sources chrétiennes no 282, p. 25). Peut-être l’imposant article « Targum » dans le Supplément au Dictionnaire de la Bible est-il une de ces synthèses. Il fait le point sur les recherches des spécialistes des Targums depuis tant d’années et laisse ouvert le champ de la recherche6.


Il a participé à de nombreux colloques ou congrès où il était invité comme conférencier, tant aux États-Unis, en Afrique et, bien sûr, en Europe. Ainsi, lors du congrès de l’ACFEB à Strasbourg, en 1983, il avait fait une communication sur « La Septante, un Targum7 ? ». Son étude sur la « Philantropia dans la littérature grecque jusqu’au Nouveau Testament8 », parue en 1964, avait déjà montré déjà sa capacité à élargir son champ de recherche. Cette connaissance l’avait tout désigné à collaborer à la traduction de la TOB, notamment celle du Livre du Siracide, où les notes comparent la traduction grecque aux fragments des manuscrits hébreux découverts en 1896 dans la Genizah de la synagogue qaraïte du Caire.


Son travail de chercheur l’a conduit à lire ce qui était publié dans son domaine de recherches. On lui demandait de faire des recensions des parutions récentes. Cela le conduisait à entretenir avec certains auteurs une correspondance, témoins les demandes ou les réponses qu’ils lui faisaient et que nous trouvons dans les Archives générales de la Congrégation, à Chevilly-Larue. Parmi ces auteurs, quelques noms bien connus : Annie Jaubert, Geza Vermes, Hans Kung, Gérard Weil, Pierre Grelot… La liste est loin d’être exhaustive mais ces quelques noms indiquent combien la recherche se nourrissait de ce dialogue continu entre les personnes.


Il est bon de saluer enfin l’homme d’Église. Étant à Rome pendant le concile Vatican II, il en a suivi les débats, ayant été appelé comme expert. Il a côtoyé, au Séminaire français, les évêques qui y logeaient pendant les sessions. Mais c’est surtout sa connaissance du judaïsme qui l’a conduit à s’investir dans le dialogue judéo-chrétien et à nouer de solides amitiés avec des spécialistes juifs. De ce fait, il sera collaborateur au centre du SIDIC (Service International de Documentation Judéo-Chrétien9).


Homme d’Église, Roger Le Déaut s’est engagé dans la Congrégation du Saint-Esprit. Petit clin d’œil de l’histoire ! S’il est né le 28 octobre 1923, c’est aussi un 28 octobre, en 1839, que François Libermann, juif devenu chrétien catholique en 1926, écrit avoir reçu une petite lumière pour l’avenir. Elle le conduira à fonder la Congrégation du Saint Cœur de Marie10. Sans doute, Roger Le Déaut n’est pas parti pour la mission ad extra, comme on disait alors. De toute façon, sa santé fragile et l’obligeant à un rythme de vie régulier ne le lui aurait pas permis. Mais comme ses confrères, à sa manière, il a aidé à faire connaître la Bonne Nouvelle. Sa vie n’a-t-elle pas été entièrement une vie au service de la parole ?





Christian Berton, c.s.sp


_________________
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9. Avec Annie Jaubert et Kurt Hruby, il est co-auteur de l’article « Judaïsme » dans le Dictionnaire de Spiritualité, tome 8, colonnes 1487-1564, republié dans Roger LE DÉAUT, Annie JAUBERT, et Kurt HRUBY, Le Judaïsme, Paris : Beauchesne, coll. « Dictionnaire de Spiritualité », vol. 2, 1975.


10. En 1848, la Congrégation du Saint Cœur de Marie a été unie à la Congrégation du Saint-Esprit (qui avait été fondée en 1703) pour ne former qu’une seule Congrégation dont le père Libermann fut Supérieur Général. En 1986, Roger Le Déaut avait publié un article, « Connaissance du judaïsme et spiritualité spiritaine », in Cahiers Spiritains, no 20, p. 10-21.









INTRODUCTION


Le colloque tenu le 28 octobre 2023 au Collège des Bernardins est le premier fruit du groupe de recherche « Roger Le Déaut », rattaché au pôle de recherche du Collège des Bernardins, et dirigé par Charles-Antoine Fogielman, Philippe Cazala et Stéphane Beauboeuf. Sa raison première est de faire connaître l’œuvre exégétique et scientifique de Roger Le Déaut ; à terme, une republication de l’ensemble de ses articles est envisagée. Cependant, le centenaire de sa naissance a semblé une occasion plus qu’opportune pour rappeler l’étendue et l’importance des travaux du spiritain, et pour justifier la pertinence d’une telle republication à l’heure où l’on commémore les soixante ans de la promulgation de Nostra Ætate. Les préconisations de ce document pour une meilleure connaissance en milieu catholique des réalités juives, ambition qui se veut particulièrement honorée au collège de Bernardins, rejoignent en effet les appels que Le Déaut n’a cessé de lancer tout au long de sa carrière.


Le succès de cette journée, dont on espère qu’elle augure également celui de tous les objectifs de travail de notre groupe, a été un motif de grande réjouissance. Réunissant des spécialistes français et internationaux de la littérature araméenne, syriaque, et des Targums en particulier, ainsi que de jeunes chercheurs, elle n’aurait pu être possible sans le concours de la Congrégation des Spiritains, du Centre Chrétien des Études Juives, de la Faculté Notre-Dame, de l’Institut catholique de Paris, et du personnel du Collège des Bernardins. Que tous ces acteurs, pour le fruit que leur collaboration a porté, soient encore une fois ici remerciés.





Charles-Antoine Fogielman,
Collège des Bernardins









CRAIG E. MORRISON


Pontificio Istituto Biblico, Rome


ROGER LE DÉAUT AND THE REDISCOVERY OF THE JEWISH JESUS


ANTISEMITICISM AFTER WORLD WAR II


Roger Le Déaut registered as a student at the Pontifical Biblical Institute on the 13th of October 1954, nine years and eight months after the liberation of Auschwitz (January 27th, 1945). The Nazis had engaged Christian theologians to teach the German people that Jesus was an Aryan, not a Semite, and that Jesus opposed the Jews and Judaism. This period is amply studied in Susannah Heschel’s book, The Aryan Jesus1. Robert P. Ericksen traces how Gerhard Kittel and others tried “establish the anti-Jewish credentials of Jesus2” that Jesus’s teaching was anti-Jewish3. The Nazi Period was horrifically extreme in its hatred of the Jews, an extension of Christian Anti-Judaism that David Nirenberg has masterfully demonstrated in this 2013 volume, Anti-Judaism: the Western Tradition4.


In these immediate post-war years, the discussion of the Shoah was avoided. Harald Jähner in his 2021 book, Aftermath, describes the reality in Post-war Germany:


There was only one subject that the outpouring of speech within Germany persistently excluded, and that was the central one: the murder of the European Jews. Amidst all the exuberant torrent of words about beasts of war and fault lines, there was hardly so much as a word about the Holocaust. Discussion of the Jews was also out of bounds5.


Hannah Arendt returned to Germany in 1949 and she was shocked at what she noticed was the “deep-rooted, stubborn, and at times vicious refusal to face and come to terms with what really happened6” with reference to the Shoah. Her essay titled, “Nazi rule: report from Germany” was published in 1950 and four years later Roger Le Déaut registered at the Biblical Institute. Our recent conference on Pope Pius XII at the Gregorian University focused on the Pope during the war years. But Pius said little, so it seems, about the Shoah in the post-war years up to his death in 1958.


Virulent antisemitism continued in Europe after the war. On November 25th, 1949, Bundestag deputy Wolfgang Hedler announced that “such a fuss was made about Hitler’s barbaric treatment of the Jewish people. We might be divided on the issue of whether the use of gas to kill the Jews was the right one. There might have been other ways of getting rid of them7.” For this audacious remark, he was charged, brought to trial and then acquitted by three judges, former Nazis8. In Kielce, Poland, in July 1946, there was a pogrom that killed forty Jews.


Some of the Jews who survived the death camps imagined they could return to their homes and their properties. That was not possible. Otto Frank, the father of Anna Frank, liberated from Auschwitz, took three months to make it back to Amsterdam and moved in with Miep and Jan Gies, the couple who had hidden him and his family. Most Jews knew that the antisemitism that had brought them to Bergen Belson and Auschwitz was still alive and well in Europe. I think it is critical to understand this Christian antisemitic world in which the young Le Déaut was beginning his work.


In a 2011 interview with the Canadian scholar Michael Higgins, Gregory Baum reported that in 1959 Pope John XXIII told him that he “wanted a document on the Jews because he was profoundly scandalized by the anti-Jewish rhetoric in the Christian tradition9.” This was in 1959 when Le Déaut was already writing his dissertation, which would be published three years before Nostra Aetate.


It is amazing to see how far we have come in 2023 where the second edition of the Jewish Annotated New Testament, edited by Amy-Jill Levine and Marc Zvi Brettler, has appeared10. This exposes Christians, and especially clergy, to how Jews today understands a very Jewish document – the Gospels. The writings of Adele Reinhartz, such as Befriending the Beloved Disciple, confront difficult questions. She writes: “I am deeply disturbed and even repelled by the Gospel’s representation of the Jews11.” Such a statement is only possible recently and today many Jewish scholars are writing on the New Testament and opening up the study of Jewish sources to better understand Jesus in this somewhat obscure period of Galilee and its Jewish world before the year 70. Reinhartz calls out anti-Jewish use of the gospels, the best known is the passage where Jesus tells the Jews, “you are of your father the devil.” Reinhartz writes: “This image of the Jews as children of the devil has echoed through the centuries, in theology, art, literature, and anti-Semitic invective, and, most recently, on the websites of neo-Nazi groups12.”


Long before the now-excepted idea of the Jewish Jesus, before a reading of the New Testament from a Jewish point of view was allowed, long before the Shoah was spoken about openly, at the time when post-World War II Europe didn’t want to talk about the murder of European Jews, while the Vatican called for “Forgive and Forget” (194813), Roger Le Déaut had become interested in Judaism, which would lead eventually to a study of the background of the Jewish new Testament. Today I wish to celebrate him as one of the key bridge builders that brought us to where we are today. He brought to the Biblical Institute studies in Judaism and a rediscovery of the Jewish Jesus for thousands of young catholic scholars starting from the first decades after the end of the Second World War.


ROGER LE DÉAUT AT THE PONTIFICAL BIBLICAL INSTITUTE


Le Déaut registered at the Biblical Institute on Oct 12th, 1954 and on June 16th 1956 he received his licentiate in Sacred Scripture and then began his dissertation under the New Testament Jesuit scholar Stanislas Lyonnet. While the relationship between Judaism and Christianity, was not the focus of Lyonnet’s research, he did publish an article titled, “Saint Paul et l’exégèse juive de son temps,” in 1957 in a Festschrift dedicated to André Robert, signaling his interest in these questions14.


In 1949 Targum Neofiti was discovered in the Vatican library by Díez Macho who would publish this finding in 195615. This first article would be followed by publications in Sefarad and Vetus Testamentum16. Le Déaut would take up this new Targum in his dissertation, La Nuit Pascale, which since its publication in 1962 has been a point of reference for many scholars who wished to understand how the themes of Passover can illuminate the mystery of redemption in the New Testament17.


A perusal of the bibliography in his dissertation, just three pages in length, reveals how little was written on the themes he was about to investigate. Even among these three pages, when one eliminates more general titles, such as W. Eichrodt, Theologie des Alten Testaments18, I could only find about a dozen citations that could be related to Le Déaut’s work, a clear sign that his own research was groundbreaking.


His dissertation is a monumental contribution to the study of the Targums and their relationship to other Jewish literature in antiquity. In the first chapter of La Nuit Pascale he argues that some parts of Neofiti could be pre-Christian though he admits that it is difficult to discern which parts reflect that early date19. He points out the uniqueness of Targumic literature and its relationship to the New Testament. For example, the word, rabbuni, which appears twice in the gospels (Mark 10, 51 and John 20, 16) is not found in rabbinic literature but it appears in fragments of the Palestinian Targums20. All of this was laying the foundation for the Jewishness of the gospels.


Le Déaut followed Diez Macho’s argument for a pre-Christian date for Targum Neofiti and I remember Prof. Le Déaut holding to this argument, though he recognized the growing number of scholars who did not agree with him21. Still, his argument awakened in me and in other young NT scholars at the Biblical Institute the idea that the New Testament and Targum Neofiti are related. He wrote: “This set of converging facts allows us to consider the Palestinian Targums as perfectly usable for the exegesis of the New Testament. However, as all the material that it preserves does not come from the same period, it remains indispensable to date, if possible, the elements we will use for a comparable study22.”


THE JEWISH BACKGROUND OF THE NEW TESTAMENT


There are expansions in Targum Neofiti that illustrate its antiquity. In Gen 38, 25 Judah arises to confess his crimes and he utters a proverb:


וקבילו מיני אחי ובית אבא במכלותא דאינשׁ מיכל


בה מיתכל ליה בין מכלותא טבא בין מכלותא


בישׁא


Listen to me my brothers and my father’s household, with the measure with which a person measures, it will be measured to him, a good measure or a bad measure.


The link to Matt 7, 2 is obvious:


καὶ ἐν ᾧ μέτρῳ μετρεῖτε μετρηθήσεται ὑμῖν.


With the measure you measure it will be measured to you.


Obviously, the Targum did not borrow the proverb from the Gospels. This and many other examples witness to the common ancestry of targumic literature and the gospels. I remember the powerful impact these examples had on me. Jesus was a Jew! Le Déaut’s La Nuit pascale focuses on the expansion in Exod 12, 42 in Targum Neofiti. Each chapter of this volume focuses on one of the four nights and concludes with insights for understanding the New Testament. For example, in the Akeda (Gen 22), Le Déaut perceived key elements of the emerging Christian theology.


In Christian commentaries on the Gospels one often finds the theme of supersessionism, the notion that Christianity has replaced Judaism. And if Judaism has been replaced, what should Christians do with it (the roots of violence against Jews). Normally when we buy something new to replace something old, the old thing is thrown away or destroyed. Le Déaut’s volume seems to be aware of this tendency of Christian supersessionism and seeks to avoid it, though sometimes we find some hint of it. When dealing with the NT and the Akeda, he mentions the ram that Abraham used to substitute for Isaac as a sacrifice and then writes: “the New Testament presents Jesus as the true Paschal lamb23.” Here is his way of handling the question in 1962: “It is necessary to note that the traces of Jewish Haggadah can be detected in the New Testament have been transformed by Christian theology ; it is not a question of repetition or even simple extension, but always ‘fulfilment’24.” Thus the tone is not supersessionist when compared with NT commentaries in the 1960s and still today.


LE DÉAUT’S CONTRIBUTION TO TARGUMIC STUDIES


Roger Le Déaut major works include an edition of Targum Chronicles25, L. H. Brockington, who reviewed this work in the Journal of Theological Studies26, noted that Le Déaut’s contribution went beyond Sperber’s edition which had followed Lagarde’s edition27 by publishing Vat. Ebr. Urb. 1, the oldest manuscript, dating to the year 1294. The volume was praised again in a review by J. M. van Cangh in the Revue Biblique: “The merits of this edition, which combines pedagogical concern with the highest scientific erudition, cannot be over-emphasized28.”


Another major opus was his translations of Targum Neofiti and Targum Pseudo Jonathan in side by side translations in the series “Sources Chrétiennes” – the volume “Genesis” appearing in 1978. These volumes introduced the French speaking world to these Palestinian Targums (though whether Targum Pseudo Jonathan should have this label is disputed presently). The introduction also contains a section on the importance and the use of the Targum. Again Le Déaut reminds his readers of the importance of these texts for New Testament studies: “The Targums witness to the popular culture of the Jewish people and the traditions they brought with them into Christianity29.” These targumic texts can deepen the meaning of some new Testament passages.


Today among scholars of this targumic literature and the New Testament debate over the date of texts remains and the issue of methodology when relating them to the New Testament. But these questions are very minor when compared with the monumental contribution that these translations made to the academic world. Le Déaut was very well aware of these methodological issues, writing in 1974 that the study of the Targums in relation to the New Testament “presents problems, mainly on account of the sources themselves, which are late (Qumran excepted), poorly transmitted, and unequal in value30.” He continued: “Between an uncritical confidence and a total scepticism there is therefore room for a prudent and fruitful use of the Targumic literature for NT exegesis31.” And so, while one may disagree, with a particular interpretation of the Targum in relation to the New Testament, what shines through is that the gospels clearly are Jewish documents.


The Pentateuchal Palestinian Targums in “Sources Chrétiennes” are chock-full of very informative footnotes. The relationship between the Targum and Midrashic literature is always noted and the bibliographical references are exhaustive. His comments on the relationship between the Targum and the New Testament are key to highlighting the Jewishness of the Gospels and of Jesus. The first of such notes already appears in Gen 3:24 where there is a long expansion in Tg Pseudo-Jonathan that includes the line:


אתקין גהינם לרשׁיעיא


He established Gehenna for the wicked


A footnote sends the reader to Matt 25, 41:


πορεύεσθε ἀπ’ ἐμοῦ [οἱ] κατηραμένοι εἰς τὸ πῦρ τὸ αἰώνιον τὸ ἡτοιμασμένον τῷ διαβόλῳ καὶ τοῖς ἀγγέλοις αὐτοῦ.


Go away from me, cursed ones, to the eternal fire prepared for the devil and for his angels32.


The note informs Christian readers that the place of cursed punishment appears both in the Targums and the New Testament. This Jewish image also appears in the Gospels.


In the Joseph story the chief cupbearer forgets that Joseph had correctly interpreted his dream (Gen 40, 23). Targum Ps Jonathan has a long expansion on this verse and Le Déaut noticed a relationship with the New Testament in the final line of this expansion:


בגין כן לא אידכר רב מזוגיא ית יוסף ואנשׁייה עד זמן די מטא קיצא מן־קדם ה׳ למתפרקא


Therefore the chief butler did not remember Joseph but he forgot him until the moment that the time had arrived from before the Lord for redemption33.


Le Déaut relates this word קיצא to Greek τέλος and refers the reader to Mark 13, 29:


οὕτως καὶ ὑμεῖς, ὅταν ἴδητε ταῦτα γινόμενα, γινώσκετε ὅτι ἐγγύς ἐστιν ἐπὶ θύραις.


Thus, you too, when you see these things happen, you know that he is near, at the very door.


This verse is related to our recognition of the messianic times. To Le Déaut’s citation I would add Luke 4, 13 when the devil departs from Jesus and the narrator reports that the devil would return at a more opportune time: Καὶ συντελέσας πάντα πειρασμὸν ὁ διάβολος ἀπέστη ἀπ’ αὐτοῦ ἄχρι καιροῦ. There are several other notes in the Genesis volume alone that link targumic texts to the New Testament. The final volume, his translation of the Palestinian Targums of Deuteronomy, includes a scripture index with all of the references to New Testament passages. This extremely useful index was created long before the personal computer.


Fifty years after the publication of these volumes, we understand better the methodological problems, such as dating, when relating to the Targums to the New Testament. But everyone would agree that the Targumist did not borrow these New Testament themes from the gospels. These notes in Le Déaut’s translations of Targums Neofiti and Pseudo-Jonathan signal to the reader the shared world from which the Targums and the New Testament emerged.


Le Déaut was invited to be part of the advisory board when the Journal for the Study of Judaism was created in 1970. The journal, according to its editors was necessary “in part due to the discovery of new manuscripts, the new directions in New Testament scholarship, and the growing attraction of rabbinical literature34.” Notice that part of the focus of this journal would be to bring knowledge of Judaism to New Testament scholars, a mission that Le Déaut was already on. He published an article in the first issue, “Aspects of Intercession in Ancient Judaism.” (“Aspects de l’intercession dans le judaïsme ancien”). In this article, as expected, he studied the Old Testament intercessory prayer and its development in targumic literature, especially Targum Neofiti and Targum Pseudo Jonathan. The article was intended for Christian readers and New Testament scholars as he affirms in his conclusion that it is necessary to understand the Old Testament and its targumic interpretation for interpreting the prayers of intercession in the New Testament.


The three authors of the entry on Judaism in the Dictionnaire de Spiritualité, Roger Le Déaut, Annie Jaubert, and Kurt Hruby, republished this entry in a small handbook. The size of this volume is simply marvelous because it easily fits into one’s pocket for easy reading on the metro or a bus. If they did so, Christians could come to a better understanding of Judaism. In the preface to this volume the authors voiced their reason for producing this single volume:


Il [this book] éclaire de nombreux passages de l’Écriture Sainte, suggérant une relecture qui tienne compte d’une histoire de la race qui fut celle du Christ et du climat religieux dans lequel il évolua. S. Luc nous dit (4, 16) qu’habitué à fréquenter les synagogues, Jésus ne manquait pas à la tradition de commenter la Loi et les Prophètes35.


This [book] illuminates the numerous passages of Holy Scripture, suggesting a rereading that takes into account the history of the race that was Christ’s and the religious climate in which it developed. S. Luke tells us (4, 16) that Jesus, accustomed to frequenting the synagogues, did not fail in the tradition of commenting on the Law and the Prophets.


Again, Le Déaut’s efforts were intended to help Christians recognize that Jesus was a Jew. Thus, when Jesus asked what might be the most important commandment (Matt 22, 36), he simply quoted passages from the Hebrew Bible (Deut 6, 5 and Lev 19, 18). He did not offer something entirely new that had never been heard of before. The Hebrew Bible was sacred to him as it is for us. Le Déaut wanted young Catholic biblical scholars from around the world, including me, to know this.


Finally at the end of the preface the authors express their hopes:


Le souci des auteurs de retrouver, dans une longue histoire, la trame d’une vie religieuse et spirituelle, souvent méconnue clans son extrême diversité, étonnera plus d’un par son ampleur. Mais de l’étonnement jaillit la joie de la connaissance, laquelle est toujours une ouverture de l’esprit36.


The authors’ concern to trace, in a long history, the framework of a religious and spiritual life, often misunderstood in its extreme diversity, will astonish many by its sheer breadth. But astonishment makes spring up the joy of knowledge, which is always an opening of the human spirit.


To this mission Le Déaut dedicated his life. The book was written for Christians with constant references to the New Testament and therefore, while not going into detail, the authors continually remind their readers of the relationship between Jewish literature and the new Testament:


Si le christianisme représente une nouveauté par rapport au judaïsme, il ne s’agit point de nouveauté radicale37.


Christianity may be new in comparison with Judaism, but it is not radically new.


Such a statement could be objectionable to some Catholics who still accept and preach from a supersessionist position. Today scholars would accept Le Déaut’s observation that Christianity was not radically new as a given but I suspect many Catholics in my world would not know this. In fact, my concern still today, is that the mission that Le Déaut was on in his life, is still far from complete. Le Déaut often said and wrote that there is much work still to do.


Other major contributions are his studies of the relationship between the New Testament and the Targums. Three years after the publication of his dissertation, Le Déaut published the volume with the title Liturgie Juive et Nouveau Testament: Le témoignage des versions araméennes. Again in this volume Le Déaut states his goal:


Mon but était de montrer comment la liturgie juive ancienne et les versions araméennes qui en sont nées constituaient une source capitale pour comprendre les origines de l’Église chrétienne38.


My aim was to show how the ancient Jewish liturgy and the Aramaic versions that grew out of it constitute a key source for understanding the origins of the Christian Church.


How many Christians would know that the Jewish table prayers were restored at Vatican II into the Catholic mass, the prayers, “blessed, are you Lord” ; ברוך אתה יהוה. This volume emerged from a conference that Le Déaut gave at the Biblical Institute on Jan 17, 1965. His conference would have been completely new information for his audience and would still be new for many of our students today at the Biblical Institute who come from over seventy countries. I worry that very little of what Le Déaut taught at this 1965 conference would be taught today in seminaries around the world.


As a result of Le Déaut’s efforts, G. Vermes, in his review of Martin McNamara’s, the New Testament and the Palestinian Targum to the Pentateuch, commented: “a NT scholar, not thoroughly versed in targumic literature leaves himself open from now on to the charge of being insufficiently qualified39.” New Testament scholars still today have to meet this challenge.


In this conference Le Déaut pointed to dozens of examples where the Targum and early Jewish literature illuminate the New Testament. For example, today NT scholars continue to discuss the inclusion of Tamar and Rahab in the genealogy of Jesus. As Le Déaut writes:


Tout comme Thamar, les autres femmes de la généalogie de Matthieu avaient ét é elles aussi « canonisées » par la tradition40.


Like Tamar, the other women in Matthew’s genealogy were “canonized” by tradition.


Tamar’s speech in Gen 38, 25 is particularly instructive. Where the Hebrew reads “she [Tamar] was brought out” (הִ֣וא מוּצֵ֗את), Targum Neofiti reads: “Tamar went out” (תמר נפקת), a very different presentation of her. The most significant section of her speech comes when she talks about her hour of distress:


בבעו ברחמין מן־קדמיך ה׳ את הוא דעני לעיקי בשׁעת עקתהון עני יתי בשׁעתא הדה דהיא שׁעת אננקי אלהא דעני לאנינקי


O, through the mercy before your Lord, you are the one who answers the destressed in the hour of their distress. Answer me in this hour which is the hour of my distress, O God who answers the distress41.


While some New Testament scholars still speak about “the hour” as a unique leitmotif in the gospel of John, this metaphor in fact comes from Targumic literature as I try to demonstrate in my 2005 article “The ‘Hour of Distress’ in Targum Neofiti and the ‘Hour’ in the Gospel of John42.” I mention this small contribution only to illustrate the impact that Prof. Le Déaut’s course had on me. While I have not inherited his penetrating academic acumen, I fully share his hopes and vision.


At the end of this volume, Liturgie Juive et Nouveau Testament, Le Déaut hopes that this volume will offer an opportunity for Christians and Jews to meet together (“Il constitue en outre une possibilité de rencontre entre juifs et chrétiens.”). He also criticizes Christian scholars who refer to Jewish literature as “jumble” (fatras), “undergrowth” (broussailles), or “tangles” (maquis43). Instead, he calls for a more sympathetic reading of Jewish literature. I am not exactly sure how to interpret this sentence of criticism towards Christian scholars, but clearly he was aware of negative remarks by Christian colleagues regarding this Jewish literature.


There was one statement Le Déaut made that has always stayed with me. When we look at how the Old Testament is cited in the New Testament, it is important not to use modern exegesis of the Old Testament to discover how it is being used in the New Testament, but it is critical to know how the Old Testament passage cited in the New was understood at the time of Jesus and perhaps by Jesus. Le Déaut says as much at the end of his Liturgie Juive et Nouveau Testament:



OEBPS/nav.xhtml




Contents





		Couverture



		Page de titre



		Copyright



		PRÉFACE



		INTRODUCTION



		ROGER LE DÉAUT AND THE REDISCOVERY OF THE JEWISH JESUS



		Antisemiticism after World War II



		Roger Le Déaut at the Pontifical Biblical Institute



		The Jewish background of the New Testament



		Le Déaut’s Contribution to Targumic Studies



		Conclusion









		LA THÉOLOGIE DU SACRIFICE EN TG NEOFITI GN 12, 42 ET NB 3, 41



		Introduction



		Le Sacrifice de la Pâque en Gn 12:42 et ailleurs



		La circoncision : un sacrifice?



		L’offrande des premiers-nés



		L’auto-oblation du prêtre



		Conclusion : les intuitions de Le Déaut aujourd’hui









		THE RAM IN THE TREE (GEN 22, 13)



		The main texts, Gen 22, 13



		Christianization of terms used



		From sawkta “branch” to ilana “tree” in Syriac writings



		The miraculous origin of the tree and of the ram



		Typology



		(1) The Ram and Isaac



		(2) The Tree and the Ram















		TARGUM ET NOUVEAU TESTAMENT : QUEL HORIZON MÉTHODOLOGIQUE?



		Targum, Targums et targumismes



		1 Corinthiens 10, 4 et le Targum de Nombres 21, 16-20



		Le problème



		Le Targum Neofiti de Nb 21, 16-20



		Échos de la légende du puits dans le judaïsme ancien de Palestine



		Reflets de la légende dans le judaïsme hellénistique : Philon d’Alexandrie



		La relecture paulinienne du puits-rocher



		Conclusion









		Jean 8, 56 et le « rire » d’Abraham (Gn 17, 17)



		Les recensions targumiques de Gn 17, 17



		Le livre des Jubilés et Gn 17, 17



		Conclusion









		Targum et Nouveau Testament : en manière de bilan









		L’ARBRE DE VIE DANS LE TARGUM ET LES TRADITIONS JUIVES ANCIENNES



		RÉFLEXIONS SUR LE TARGUM DES CHRONIQUES, À PROPOS D’UN OUVRAGE RÉCENT



		Introduction



		Les éditions du Targum des Chroniques



		L’édition de Le Déaut-Robert



		L’édition du Targum des Chroniques avant Le Déaut



		Les éditions après Le Déaut









		Le Targum des Chroniques : un targum du XIIe siècle?



		Études sur le Targum des Chroniques, depuis Kohler et Rosenberg



		La thèse de Leeor Gottlieb : un targum des… XIIe-XIIIe siècles









		Quelques réflexions autour de la thèse de L. Gottlieb



		La difficulté de prouver une dépendance littéraire directe



		Le Sitz im Leben d’un Targum tardif



		Les codices contenant le Targum des Chroniques : une clé de lecture du Targum des Chroniques?









		Conclusion









		BIBLIOGRAPHIE



		Table des matières











Guide





		Couverture



		Page de titre



		Avertissement











OEBPS/e9782204169189_cover.jpg
= ke TR )3\
”‘\W: Ry -\:Q:\ g o) @»
et RS

Lo STy, | YR e

2T ) SRS N st
/;\*;\\%\\\‘)555 ™ 3O N
ARSI R IR

AT o> gl WG\
e T
LSRR
’v\'\"ﬁ?e;i »3-9? ‘?‘?‘:f' a =
iﬂﬁ\“\‘? \ 9 \!\(/:.A.\“ﬂb ’?“‘.. ‘.‘{‘

Sous la direction de

Roger Le Déaut :

une vie au service

de la Parole

cerf
PATRIM()INFS








OEBPS/e9782204169189_i0001.jpg
Sous la direction de
CHARLES-ANTOINE FOGIELMAN

ROGER LE DEAUT :
UNE VIE AU SERVICE
DE LA PAROLE

LES EDITIONS DU CERF










